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Gato aigyaae« afer + EYua» te 


To. the Reverend and Learned 


ANTHONY TUCKNEY. 
D.D. Mafter of Ewmannel Colledge 
7 In 
CAMBRIDGE, 
And tothe F ellows of that Religious: and 
happy Foundation. 


_ Honoured Sirs; 
pe csele tle many teftimonies of your real af 
4 ee fetion towards this pious and learn- 
g ed Authour, (efpecially while he lay 
WEEKES under the ditcipline of {o fad a Pro- 
—. dekacve all thankfull acknowledgement, 
and. gratefull commemeration: whichI doubt 
not but himfelf would. have. made in moft am- 
ple manner, -had.t pleafed God to have granted 
him longerlife, and father opportunity. But 
{ince Divine Providence hath otherways difpo- 
_. fed; 1 thoughtit no 4dlecifme in friendthip to 
uudertake the Executorfhip of his defires, and fi 
A 2 fo he 



































“ADifcourfe of the 


fo. farre toown hisdebt of gratitude, as to en- 
deavour fome Publike acknowledgement of it, 
théugh the greatnefle cf your benifits -admit 
not of juftrecompence and fatisfaction. Having 
therefore the difpofal of hi8 “paper's ’committed 
to me by his neareft atid “ dedreft’ friends) and 
finding them-tobe_offuch wreth.and excellen- 
cy asought not tobe {mothered in obfcurity ; I 
interpreted thisa fit opportunity to let both 
your felves.andothers underftand,. how deep an 
imtpreffion; .yourkindnefle,to him hath left in the 
apprehenfions and, memories.of thofe his friends - 
whom God and Nature had given the advantage . 
of being more peculiarly intere(led-in his well-- 
fate. Upon which account! dohere prefent you . 
with this Elegant iffe of his noble: and gallant - 
abilities; which befides the relation it hath. to 
you by the? Fathers fide, would gladly intitle it - 
{elfe unit o your acceptance and proteGion, as has. 
ving been conceiwed in your Colledge, and deli-.. 
vered in your Chappel; and therefore hopes that ~ 
you, who with much delight were.’ fomietimes 
ear-witneffes oft, will now . become its” Sufce-. 
tours. yf IRR 200 
And thushav ing’ lodged -itin its'° Mothers 
armes, I leave it toher embraces. On whofe be- . 


Pits teste 
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HHH 










haffI fhall only oeffer up this ferious and hearty 
fwith; That as, by the blefling of heaven upon her 
fruitful womb , fhe hath been made a Mother of 
many profitable inftruments both in Church and 
Common-wealth: foGod would be pleafed to 
make good her name unto her, and delight full 
to ufe her as the handmaid-inftrument of his glo- | 
~ ry; that he would lay her topftone in his bleffing, , 


4s her foundation was Jaid in his fear.. 





Soprayes | 
The meaneft of her fonnes, 

Aug. fos: ane 
1652. - Your bumble fervant ' 


WIiiitiaMm D.t LLINGHAN.®: 
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gegagars geegoanenan 
TO THE 


READER. 


Eis auedlt orl READER: 


yee Ot many moneths have paffed fence Lfent 
Wie] 2oroad into the world a little Treatife, 


WY which knew it felf by ihe name of * 


SJ Spiritual Opticks, with intention on- 


y to make fome difcovery of ieee! affecti- 


ons of men towards pieces of. that Nature; which 


having met fomewhere (it feemes.) with kinde en- 
tertainment , and acceptance beyond its expetati- 


on; hath now perfwaded all its fellows into arefo- 


lutionto take wing, and. adventure themfelves up- 


~onthycandour and ingenuity. Lintend not bere to : 
~ bangont Ivy; norwith my Canvafe to preface this 


cloth of gold. The workis weaved of Sunne-beans, 
to hang any thing _beforeit, were but to obfcure it ; 


yet fometbing here muft needs be {aid for wmine.owne 
difcharge, andthy better. {atisfaction. Know there- = 
ore, (gentle Reader) that thefe pieces were furft ina 
tended as SPRATT EXCH es in a Colledge- aoe 


pel, 





































pel, andtherefore more properly {uited to fuch an 
Auditory; yet Livake no queftion but foue of thenz,. 
the White Stone efpecially, may be read with mueb 
profit, by thofe who are of meaner capacities, and 
Leffe refined intellectuals. The Difcourle of the — 
| Light of Nature (which, though bere it beare the 
| torch before the reft, is younger. brother to them all) 
owas writter above fix years ago, the define of it — 
| was,as.on the one handto vindicate the ufe of Rea- 
_fonin matters of Religion fromthe afperftons and 
prejudices of ome weaker ones in thofe times who, ha- 
| ving entertained erroneors opinions,which they were 
{ noway able to defend, were tanght by their more cun- 
ning feducers to wink hard, andexcept again{t all 
__.. offenfeve weapons:{o on the other hand, to-chaftife the < 
~ , fawcineffe of Socinus aud. bis followers, who dare 
fet Hagar aboue her Miftreffe, and make Faith waite 
at the elbow of corrupt O-diftorted Realon;to take off 
the bead ofthat ‘uncircuimcifed Philiftim with his 
own fword, but better {barpened,and then tolayit 
ap bebinde the Epbodin the- SanGuary. An enter 
: prife I confeffe,of no {uzall import ;which yet be-hoped 
| with Gods affiftance, to have effected by giving vate 
| ~Reafon the things that ave Reafons, aud unto Faith 
| | thetbings that are Faiths. Aud:bad the world been 
gavoured with his longer life, the height of his parts, 


| and 
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Tothe Reader. 
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» peciations in thofe who knew and heard him: But it — 
/ pleafed God (having firft melted him with his love, 
_ and then chaflifed hine, though fomewhat fharply ) to 
take bimto bimfelfe; from the contemplation of the 
_ Light of Nature, to the enjoyment of one {uperna- 
tural, that 92s areg cro, Light inacceffible, which 
- none can fee and lives and, totranflate hina frone {nufs ~ 
_ frag a Candle here,to bemade partaker of the inheri- 
‘_tance of the Saints in Light.So that all he fiirbt to- - 
wards that undertaking wasthis Di{courle of the - 
Light of Nature zageneralsnot de{cending fo low as 
t0 fbew how the Moral Law was founded in it,or that 
Gofpel-revelation doth not extinguih it) Wherein, if; 
Standing inthe midft between two adver{aries of ex- 
treme per {wafions, while be oppofes the one, he feeme 
to favour the other more then 1s meet; whenthou {halt 
obferve him at another time to declare as much againft 
» the other, thou wilt then be of another minde. “fudge — 
_ candidly, and take his opinion, as thon wouldft do his 
| pitture , fitting, wot from aluxuriant expreffion 
_Grherein he alwayes allowed for the fbrinking) but 
from his declared judgment, when he {peaks profef- 
Jedly of {uch a fubje&t. For inftance, 1 any expreffi- 
on feeme to lift Reafon up toobigh ; you may, if you 
pleafe, otberwhere hear it confeffe and bewail its own 
[a] weak~ 


































To the. Reader. 


—- weakneffe; [chap.12. | you may fee it bow the head. 
and worfhip, and then lay it felf down quietly at the. 
— feet of Faith; | chap. &.] Sothat ifthou reade but, = 
the whole difcourfe,thou wilt eafily percerve(as him- ) 
| felfe would often affirme.) that be. abhorred thé very 
| thought of advancing the power of Nature into the 
throne of Free-Grace, or by the light of Nature in the 
| leaft nzea{ureto eclipfe that of F aith. — 
_— Iwould not willingly by.any Prolepfis’ foreftall ’ 
thy reading, yet if thon fhouldft defire a foretaft of the. . 
Authours ftile,I would turne thee to the beginning of « 
.-~ the feventeenth chapter; never was light {o befpang- 
Jed; never didit triumph in greater bravery of ex- 
preffton. But Idetaine thee too long. Let this fuffice =. 
thee as acourfe Lift to a finer Webb; or as wafte paper - 
io defend this Book from the injury of its covers. 


Cambr. Aug. 102. 
1652.. 


Farewell; ? 


Sragesiilesideter ties eet 





To the Reader. 
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GERM BVLBERUBEG NL 
‘Courteous READER. | 


SX Author; might juftly have expected me to 
= have been the publifher; And I fhould think 
VES my elfe inexcufable, in this particular,did not 

the remote diftance of my. prefent abode, andthe frequent 

avocations from ftudy, by attendance upon my Miniftery, 
together withthe ruines of acrazy body, fomewhat apo- 
logize in my behallfe. 

That is obvious and moavdpvauilor in every mans mouth 
that the Brother fhould raife up feed to the Brother; but 
here, loa friend that 1s neerer then a Brother, who reares 
up this living monument, to the memory of his deceafed 

riend. 

~ Inthis Treatife we may perceive, how the Gentiles ~ 
Candle out-wentus with our Sun-beams: How they guid- 
ed only by the glimmering twilight of Nature,out-fiript us 
whoare furrounded with the rayes of Supernatural light, of 
revealed truth. Thou may ft here finde P/atoto bea Mofes 
Atticiffjans, and  -Aratus, Menander, and Epimenides 
calledinto the Court, tobringin cheit fuffragesto Saint 
Pauls Doctrine. : 

Here wemay finde Reafonlike 4 Gibeonite hewing wood,” 
and drawing water for the Sanctuary :Feihro giving coun- 
fellto Mo(es. God draws us with the cords of a man;he drew 
profeft Star-gazers with aSar to Chrift, Galen a Phyfician 
was wrought upon, by fome Anatomical obfervations to 
tune an hymne to the praife ofhis Creatour, though o- 
therwife Atheift enough. 

' Rreafonthough not permitted(with an over- 
a3. 


Orem» His Difcourfe, which had my Brother for the ~ 






daring Pompey) 
to 
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To the Reader. 


SeemneNOueDON Tart Gime TS, 
‘toruth into the Holy of Holies, yer may beallowed to 
Profelyte of the gate, and with thofe devote’ Greeks 


worthip inthe Court ofthe Gentiles, 


Naturall Light, ot the Law written ia the heart, em- 
proved by that yvas¢y 5¢# which is writtenin the beok of the 


creature im capital letters, fo that he that runnes 
that which this Treatife beares witneffe tos 


may read, is 
where thefe 


Antusest, thofe heaven-borne-lightsare fer up in the foul of 


man, like thofe twin flames on the Marriners fhroud, the 


prefuge a happy voyageto the fair Havens, 


As forthe bofome -fecrets of God, Gofpel my fteries; the 
Mercy- feat ir felfe'into which the Angels defire zzzeiu'Jar, 
Reafons plum-line will prove too (hort to fathome them, 


here we muft cry with the Apoftle ade! Reafon may ~ 


ot come into thefe Seas, except the Arike her top faile; here 
we may fay with 47#fotle, atthe brink. of Exrépirs,not being 
| abletogive an acount of the ébbées and lowes, Ef I can’t 


_ comprehend thee, thou {halt me. 


Ttis ftoried of Democritus, that he put out hiseyes that he - 


. youtodo fo; | 
_ but if you would wink with one, the eye of Reafon 


ee 


/ Might contemplate the better: I donot connfel 


tivate every thought tothe obedience of Chriff 


With that other of Faith, take the better aime at tl 


(cap- 
) you might 
1€ marke, 


tocbtaine the price of the high calling in Jefus Chrift, 


_—— Poffibly and expreffion or two (more there 


are not)may 


~}feemto {peak too much in Reafons behalfes but if well 
examined, will prove nothi 1g to thé prejadice of free 
_ Grace: The whole fcope of the book endeavouring to fill 
thofe land- marks and juft bounds betwixt Religion, ‘and 
Reafon, which fome (too fupercilioufly brow-beating the 
handmaid, and others tdo' mtich magnifying hery lave 


removed, 


atl 


faltering 


Thefe exercifes (uit well with the placewhere, andthe 
TeHOMTStO. Whom they wered ‘elivered, ‘but like 4- 


ristotles 































bea a 


y 










To the Reader. 


A. viftotles a xesevus pvaxai thefe arenot for vulgar cares; Thefe 
Lucubrations are fo elaborate,that they {mell of the Lamp, 
The Candle of the Lord. 


As concerning the Author of this Treatife,how great his 


parts were, and how well improved (as it may appear by 
this work) fothey were fully known, and the loffe of them 


_ fufliciently bewailed by thofe among whom lhe lived and 


coniverfeds and yet I muft fay of him avspeaivay re @mudey: And | 


_-asit ishard formen tobe under afflition, burthey are liable 


tocenfures, Za ke 13.2,4. fo it faredewith him, who was 
locked uponby fome, as one whofe eyes were lofty, and 
wholecye- lids lifted up; who bare himfelfe too high upona 
conceit of his parts (alehoughthey that knew hica intimate- 
ly,are moft willing to be his compurgatours in this particu - 
lar.) Thus proneare weto think the ftaffe under the water 


/ crocked, though we know irto be ftraight: However, turne 
_ thine eyes inward, and cenfure not thine own fault fo fevere- 
ly in others. Caftnot the firft ftone, except thou finde thy 
| felf without this fault: dare not to fearchtoo curioufly in- 


alate 


to evebixnesustdes of God; Butratherlearnthat leflon of 


the Apoftles in that clegant Paranomafly , wiv rpo¢ovesy mu 


6 Set Degveiv, Me Oeovery es 13 cwoesvelv, Rowe. 120.304 


Thusnot willing longer to detain thee from the perafall 


From my ftudy at 
Grundisburg in the 
County of Suffolk. 


ANguft 18, 1652. 


of this Difcourfe,; Teommend both thee and it to the blef- 
fing of God, aad reft 


Thine to ferve thee in any [piri- 
tual work or labour of love, 


Ricw. CuLvERWEL. 
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DISCOURSE 


OF THE 


Light o Nature. 


PROVERBES 20. 27. 


cous now aa Mens bominis Incerna Domini, 
The underftanding of a man isthe candle of 
the Lord. 
0. / Vey U Y ts 
Dig nvexsy, won wFun'ay, Steptuag. Avyrosg ever. 
Aqu. Syn. Theod. Aauatip xves8. Sie alii. 








999 PETS peer. 
The Porch or Introduction. 


AIs a work that requires our choyceft thoughts, 
\ F 
i theexadteft difcuflionthat can be; a thing very 





thatare Faiths; to give Faith her full fcope, 
and latitude , and togive Reafon alfo her juft 
boundsand limits ; this is the firft-born, but 
the other has the bleffing, And yet there is not fuch a vatt 


hiatus neither, fuch a péza x¢oua between them, as fome 
B would 





material and defirable, to give unto Reafon the ~ 
things that are Reafons,and untoFaith the things 








































| pathy, nofach _ 
irreconcileable jarring between them, as fome do fancy to them- 
felves; they may very well falute oneanother, cy quardpok . 
\ofculo Pacis; Reafenand Faith may kiffe each other. There is 
a twin-light {pringing fromboth, and they both {pring from 
| the fame fountain of light , and they both fweetly confpirein 
the fameend, the glory of that being from which they thine, 
| and the welfare and happineffe of that being upon which they 
i fhine. - Sothat to blafpheme Reafon , *tisto reproach heavenit 
felf , and to difhonour the God of Rea/on, to queftion the beau- 
i | ty of his Image, and by a ftrange ingratitude to flight this great 
li \ and Royal gift of our Creator. For ’cis he that fet up thefetwo. 
Y | great Luminariesin every heavenly foul; the Sun torulerhe day, 
, andthe Moon to rule the night ; and thoughthere be fome kinde 
of creatures that will bark at this leffer light , and others fo fe- 
verely critical, as that they make mountaines of thofe fpots and 
freckles which they fee in her face; yet others know how to be 
) thankful for her weaker beames, and will follow the lea@t light 
| of Gods fetting up; thought is but the Candle of the Lord. 

But fome are fo {trangely prejudic’d againft Reafow, and thar 

upon fufficient reafon too, (as they think) which yet involves a 

flatcontradition, as that they look upon it not as the Candle of 
| , the. Lord; butas on fome blazing Comet. that portends prefent” 
[ ruineto the Church, and to the foul, and carries a fatal and ve- 
7 i nemous inflaence along with it. And becanfe the unruly head 

of Secinus and his followers by their meer pretences to Reafon, 

have made fhipwrack of Faith, andshave been very injurious to 

the Gofpel; therefore thefe weak and ftaggering apprehenfions, 

are afraid of underftanding any thing , and think thatthe very 
name of Reafon; efpecially in a Pulpit, in matters of Religion, 

muft needs have at jeaft athoufand herefies coucht init, Ifyou 

| do but offer to make a Syllogifme’, they"! ftraitway cry itdown 





forcarnallreafoning. What would thefe men have > Would 
ithey be banifht from theirown effences? Would they forfeic 
fi \ jandrenouncetheirunderftandings? Or have theyany to forfeit 
|: or-difclaime.?. would they purour this Candle of the Lord, intel- 

ieCtuals of his, own, lighting? or have they any to put out? 
sy would they creepintofome lower fpecies, and go.agrazing with 
! Nebuchadnexar- among the beafts of the field? or are they not 
| Beis Pt sEi%) there 
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Liight of Nature. sibs: 
there already? Or if they themfelves can be willing to be fo | 


fhamefully depraded, do they think that all others too are 
bound to follow theirexample 2 Ob, whathard thoughts have 





chele of Religion? do they look upon it only as ona bird of preys; , 


that comesto peck ourtheeyes ofmen? Is thisall the nobility | 
thatit gives, that men by vertue of it muft be beheaded prefent- 
ly > do’s it chop offthe intellectuals at one blow? Let’sheara 
while what arethe offences of Reafon; are they fo hainous and 
capital > what hasitdone? what lawes has it violated 2 whote 
commands has it broken> what did it ever do again{i the crown 
and dignity ofheaven, or again{t the peace and tranquillity of 
men? Why are aweak and perverfe generation, fo angry and 


difpleafed with it? Is it becaufe this daughter of the morning, 


is falten from her primitive glory? fromher original vigour and 
perfeion? Farbe it from me to extenuate that great and fatal 


overthrow, which the fons of men had in their firft and original _ 


apottafie from their God; that under which the whole Creation 
figh’s and groanes: but this we are fare, it did not. annihilate 
the foul, it didnot deftroy the effence , the powers and facul- 
“ties, nor the operations of the foul; thoughic did defile them 
and diforder them; and every way indifpofe them. ? 
Well then, becaufe the eye of Rea/on is weakened, and vitia- 
ted , will they therefore pluck it out immediately > and muft 
Leah be hated upon no other account , but becaufe fhe is blear- 
ey'd? The whole head is wounded, and akes, and isthere no 
other way but to cut it off> The Candle of the Lord do's not 
fhine fo clearly as it was wont, muftic therefore be extinguifhe 
prefently> isit not better to enjoy the faint and anguifhing light 
of this Candle of the Lord, rathcr then tobe in palpable and dif- 
confolate darkneffe > There are indeed but a few feminal {parks 
left in the afhes, and muftthere be whole floods of water caft 
enthem to quench them? °Tis but an old imperfect Manu- 
feript, with fome broken periods, fome letters worn out, muft 
they therefore with an unmerciful indignation rend it, and tear 
itafunder> “Tis granted chat the picture has loft its ploffe and 
beauty, the oriency of its colours, the elegancy ot its linea- 
ments,the comelineffe of its proportion; muftit therefore be to- 
tally defac’d? muft itbe made one great blot? and muft the ve- 


ry frame of it be broken in pieces ? Would you perfwade the 
B2 Lutanift 
























































A Difcourfe of the 
Lutanift to cut all his ftrings in funder , becaufe they are out of 
tune? and will you break the Bowe uponno other account, 
buc becaufe it’s unbended? becaufe men have not fo muchof 
Reafon as they fhould, willthey therefore refolve to have none 
atall? willyouthrow away your gold, becaufe it’smixt with 
droffe?. Thy very being that’s imperfect too, thy graces, they 





are imperfect, wilt thou refufe thefealfo? And thenconfider,. 


that the very apprehending the weaknefle of Reafon, even this 
infome meafurecomesfrom Reafox. Reafon, when awaken’d 

it feels her own wounds, it hears her own jarrings , the fees the 
dimnefle of her own fight. °Tisa glaffe that difcovers itsown 


fpots, and muft it therefore bebrok in pieces? Reafow herfelf 


has made many fad complaints unto you; fhe has told you often 
and that with tearesin ber eyes, whata great fhipwrack fhe has 
fuffered , what goods fhe has loft, how hardly fhe efcaped with 
a poor decayed being; fhe.has fhewn you often fome broken 
reliques as the fad remembrancers of her former ruines: fhetold 
you how that when fhe fwam for her life, fhe had nothing but 
two or three Jewels about her, two or three common notions : 
and would yourob her of them alfo > isthisall your tendernefs 
and compaflion? Is this your kindneffe to your friend > will 
you trample upon her now fhe isfo low? Is this a fufficient canfe 
to give her a Bill ofdivorcement, becaufe fhe has loft her former 
beauty and fruitfulneffe > 

Or is Rea/on thus offenfivetothem, becaufe fhe cannot gralp 
and comprehend the things of God > Vain men, will they 
pluck out their eyes becaufe they cannot look upon the Sunne in 
his brightnefle and glory ?, What though Rea/on cannot reach 
to the depths, to the bottomes of the Ocean, may it not there- 


fore {wim and hold up the head as well as it can? What though. 
It cannot enter into the Sanctum Sanflorum, and pierce within 
the Veile; may itnot notwithftanding lie inthe Porch , at the, 
\gate of the Temple called beautiful , and be a door—keeper in the 


houfe of ts God? It’s wings are clipt indeed, it cannot fliefo. 
high as it might have done, it cannot fliefo fwiftly, fo ftrongly 
as once itcould , will they not therefore allow it to move, to 
ftirre, to flatter up and down as well as itcan? the turrets and 
pinacles of the ftately ftruture are fallen, will they therefore 


demolith the whole fabrick , and fhake the very foundations of 
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Light of Nature. 

it? and down with it tothe ground ? though it be not a Pacobs 
ladder toclimbe up to heaven by , yet may they not ufe it as a 
ftaffe co walk upon earth wichall > ‘and then Rea/om it felf knows 
this alfo, and acknowledges that "tis dazled with the Majefty 
and glory of God; that it cannot pierce into his myfterious 
and unfearchable wayes ; it never was fo vainas to go aboutto 
meafure immenfity by its own finite compaffe, or to {pan out ab- 
folute eternity by its own more imperfect duration. True Kea- 
fon did never go about to comprize the Bible in its own Nutfhel. 
And if Reafon be content with its own {phere , why fhonld it not 
have the liberty ofits proper motion? 

Is it becaufe it oppofes the things of God, and wrangles a- 
gainft the myfteries of falvation, is ittherefore excluded? — An/ 
heinous and frequent accufation indeed, but nothing more falfe 


and injurious ; and if it had been an open enemy that had done | 


her thiswrong, why then fhe could have born it; but it’s thou 
her friend and companion, ye have took {weet counfel together, 
and have entredinto the houle of God as friends, ’cis you that 
have your dependance upou her ; that cannot {peak one word to 
purpofe againft her, without her help and afliftance. What 
mean you thus to revile your moft intimate and infeparable felf? 
why do youthus flander your own beings? would you have all 
this to be true which you fay? Name but the time if you can, 
when ever right Reafon did oppofe one jot or apex of the Word 


of God. Certainly, thefe men {peak of diftorted Reafonall this — 


while. Surely they do not fpeak of the Candle of the Lord, but 
offome fhadow and appearance ofit. But if they cell us that all 
Reafon is diftorted , whether then is theirs fo, in telling us fo ? 
if they fay that they donot know this by Reafon, but by the 
Word of God; whether then is therethat Rea/for, when itac- 
knowledges the Word of God? whether is it then diftorted, 
ornoy Befides, if there were no right Rea/ox inthe world, 
what difference between fobriety and madnefle, between thefe 
men and wifer ones? how then were the heathen Jeft without 
excufe, who had nothing to fee by but this Candle of the Lord ? 
and how do’s this thruft men below fenficive creatures? for bet— 
cer have no Reafon at all, then fuch as do’s perpetually deceive 
them,and delude them. 
Or do’s Reafon thus difpleafe them , becaufe the blackeft Er- 
B3 rours 
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rours fometimes come under the faire difguife of fo beautiful a 
name, ‘and have fome tincture of Rea/oninthem> Buteruly this 
is fo farre from being a difparagement to Rea/on, as that’tis no 
fmall commendation of it ,- for aes‘amay xed Stuy maavy’s, Men 
Jove to put aplaufible title, a winning frontifpice upon the 
fouleft Errours. | Thus licencioufneffe would fain be called by 
the name of liberty , and all-diffoluteneffe would faine be coun- 
tenanced and fccured under the Patronage and proteG@ion of 
free-grace. Thus wickednefle would willingly forgetits own 


name, and adopt tt felfinto the family of geodneffe. Thus Ar- 
_ minianifme pleads for it felf under the fpecious notion of Gods 


love tomankinde, Thusthat filly Errour of e<ntinomianifme 
will needs ftile it felf an Evangelical Honey—comb. Thusall irre: 
gularities and anomalies in Church affairs, muft pride themfelves 
in thofe glittering titles of a New Light, 4 Gofpel way, An Hea- 
vendpon Earth. No wonder then that fome alfo pretend fo 
Reafon, who yetrun out ofit, and beyond it, and befides it; 
but muft none therefore come near it> becaufe Socinu has 
burnt his wings at this (andle of the Lord, muft none therefore 
make ufe.of it? 

May he not beconquer’d with his own weapons, and beat 
out of hisownftrong holds? and’ may not the head ofan un- 
circumcifed Philiftine be cut off with his own {word >? . 

Or lattly , are theythusafratd of Rea/on,, becaufe by vertue 
ofthis, men of wit and fubtilty will prefently argue and difpute 
thenr into an Errout;-fo as that they fhall nor be able to difin- 
cangle atruth, though in ic felfit be never fo plaine and unque- 
ftionable? But firft, Reafon it felf tells chem that it may be 
thus, and fo prepares and fortifies them againftfucha trial; and 
then, this only fhews that (ome mens Rea/on is not fo well ad- 
vane’d and improv’d’, either as it might be , or asothersis; a’ 
fharper edge would quickly cut fuch difficulties afunder, Some 
have more refined and clarified intelleQtuals, more-vigorous and 
{parkling eyes then others , and one foul differs from anotherin 
glory; and chat reafon which can make fome thift to maintaine 
Errour, might with a‘ereat deal Jefle fweat and pains maintain 
atruth, 

There’s no queftion but that Belarmin , and the reft of the 
learned Papifts could have if they had pleafed, far more éafily 
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defended the Proteftant Religion then that of their own, Bee 
fides, the vigour and triumph of Rea/on is principally to be feen 
in thofe firft-borne Beams , thofe pure and unfpotted irradiati- 
ons thar fhine fromit; I mean thofe firft bublings’ up of com- 
mon principles that are own'd and acknowledg’d by-all; and 
~thofe-evident;~and-kindly derivations that flow from them, 
Reafon fhews. her face more amiably and pleafantly in a pure 
and clearftream, theninthofe mudded and troubled waters, 
in which the Schoolmen (that have leafure enough) are al- 
wayes fifhing. Nay,fotne oftheir works are likefo many ra- 
ging feas, full of perpetual toflings,and difquietings, and foame 
ings, and fometimes cafting up mireand dirt ; and yet thefe vaft 
and voluminous Leviathans love to fport therein, and that 
which is moftintolerable, thefe grand ago , thar feem’d fo 
| zealous for Rea/ow,at length in exprefle termes difclaimeit; and 
\in a moft blindfold and confufed manner, cry up their great 
"Diana, their Idol of Tranfubftantiation ; and the Lutherans are 
“very fierce againft Reafon too, much upon the fame account, 
becaufe it would never allow of that other monftrous and mif- 
fhapen lump of Confuftantiation: 
~ But why have lall this while beaten the aire, and fpilt words 
upon the ground? why dol fpeak to fuch as are incurable and in- 
capable > for if we fpeak Keafon to them, that’s that which 
they fomuch difclaim: ifwedo not {peak Rea/on to them,that 
were to difclaime it too. 
But I {peak to men; to Chriftians, to the friends of learning, to 
the profeflors ofRea/on: to fuch as put this Candle of the 
Lord intoa golden Candleftick , and pouré continual Oile into 
it. Yet left any among you A:hbenians, fhould ere& an Altar toan 
unknown God; left you fhould ignorantly worfhiphim, we 
will declare him to you. 





And that which we have now faid, may ferve'as a Porch and 
preamble, to what we fhall {peak hereafter out of thefe 


words. 

Where we fhall fee, 

1.) How The underftanding of aman % the Candle of the 
Lord. 


21) Whatthis Candle of the Lord difeovers; where we thal! 
finde, 1,) That 
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1.) That all the Moral Law is founded in natural and com- 
mon light, in the light of Reafon. , 

2.) Thatthere’s nothing inthe myfteries of the Gofpel con- 
trary to the light of Rea/ox; nothing repugnant co this 
light that fhines from the Candle of the Lord, 











CHAP. II. 


The Explication of the Words. 


N Ow as for the words themfelves, we cannot better judge of 
iN the fitneffe of this expreflion , then by confidering who it 


_ was that fpoke it. | 


Now thefe words were fpoke by himthat had a large porti- 
on of intellectuals, one that was kos ayApa mm xepaas , they 
were {poken by Solomon in whom the Candle of the Lord dfd 
fhine very clearly; one that had ask’d this asthe choiceft fa- 
vour that he could expec fromthe bounty of heaven ; to have 
a glorious lamp of knowledge fhine in his foul forthe enlight=- 
ning of it.. And though the envious Jewes would fain perfwade 
the world that he lighted his candle at hellitfelf, for they e— 


)fteemed-him no betterthen.a Magictan; as they efteemed him 
yalfo that was greater then Solomon;-yet-we know very well; 
/ that Solomons was a purer Candlethento be lighted ata Lake of 


fire and brimftone ; ‘twas not of Lucifers fetting up, but it 
came from the Father of lights; ’twas lighted with Sun-beams 
from heaven. , : 

And ’tis a modeft and humble expreffion in him to call his un- 
derftanding the Candle of the Lord; whenas the world look’d 
upon him asa ftarre of the firft magnitude; nay, as a Sun fhin: 
ing in the firmament, gilding the world with knowledge, fcat- 
tering beams of light, {parkling out in wife and proverbial fay- 
ings, fothat the bordering Princes and Nations are ready te 
adore fuch an orient light; and the Queen of the South thinks 
it no fmall happineffe to fit under the fhadow ofit. Butyette — 
be 



































































paffe and influence, didnot atall take from his luftre, but did 
rather fetit off, and adde to his glory. i Se 

Thus that wife man among the Heathen, Socrates did fo far 
complaine of the weaknefle of his candle-light , as that he cells 
us his lamp would fhew him nothing but his own darkneffe, 
And though a.wifer then Socrates be here , yet heis much in the 
fame meafure fenfible ofthe dimnefle of his own intelleQuals. 
And yee he was onethat had made many difcoveries with this 
Candle of the Lord, he had fearcht into the mines, and feveral 
veins of knowledge; he had fearcht into the hid treafures of 
wifdome, he had. fearcht to the depth of State-affairs , he had 
fearched into the bowels of natural caufes , into the Magnalia 
& Myfteria of Nature ; as if among many other wives he had 
efpoufed Nature alfo to himfelf , he had fearcht into the feve- 
ral tempers and intellectual complexions of men; he had fearche 
long enough with this Candle of the Lord, to fee if he could 
finde any goodunder the Sun; he went with his Candle to finde 
Outa/smmum bonum; hefearcht into allihe corners of being; 
and at length being fuffictently wear ied, you may fee him fic 
tingdown; you mayhearhim complaining that hehad but 
{pent and wafted the Candle of the Lordinvaine ; for fo muchis 
impliedin -FIN Aw» this was but depaftio fpiritus, as he 
himfelf calls ic. | : 

Yet he was one that fhewed others how they might make bet- 
ter improvement of their intelle@tual lamp ; and this was his 
wifeit advice that he gave upon his moft mature and conco@ed 
thoughts, this was ranquam moxemsorsture lucerne [upremus ful- 
gor: that men would only follow this Candle of the Lord, as 
“it directs them in the wayés of God which’are wayes of{weet- 

neffe and pleafantneffe; for thiswas S=a4s 55 the very 
end why God fet up fuch a light in the foul, that it might fearch 
out his Creator withit, 

And as for the minde of the words, though one would think 
they were very clear, and fhining with their own light, yet in- 
terpreters are pleafed tocloud them, to turn light ic {elf intoa 
Chaos , and to caft darknefle upon the face of the Text; like 
fome unskilful ones , while they go about to {nuff the Candle , 

Cc 


they 


be fenfible his own narrow fphere, of his own finite ‘come 
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they put ic out, but we’l. try whether it can be blown 
in again. : | | 
We fhall reduce their feveralmeaningstoin thefe three 
heads. : 

1.) Some would have itthus. The Candle of the Lordis . 
in the underftanding of a man, as if the words did runthus, 
nin? 932 GIs Nowa Lucerna Domini in mente hominu, 
that is, God with his Candle difcovers the very thoughts and in- 
tentions of men, he fearches into every corner of the heart; he 





has lucernam in corde , he {pies outevery Atome , he perceives 


the firft {tarting of a motion, the firft peeping out of a thought; 
bucthis, though it be very trie, yetis nothing to the purpofe 
here. 

2.) Some gloffe upon the words thus, the underftanding of 
man when ’tis enlightned with fupernatural knowledge, isthen 
the Candle of the Lord: but thefe do rather dictate to Solomon, 
and tell him what they would havehimfay; they do rather 
frame and fafhion a Proverb tothemfelves, then explaine his 
meaning: and thefe are they that are afraid to give natural lighs, 


and natural reafon their due, »Bur, 


3.) I fhall fully agree with them that take this for the proper 
and genuine meaning of the place, that God hath breathed in- 
to allthefons ofmen, Reafonable fouls which may ferve as fo 
many Candles to enlighten and dire& them in the fearching out 
their Creatour, in the difcovering of other inferiour beings, and 
themfelves alfo; and this is that which is here implied by 
DIN noOws, thatfame iraculum vita, nay,that fame immor- 
tall breath, that fame rational breath quickened by God himfelf; 
and flowing from him as a pure derivation from his own being, 
and thus the Hebrew Doétors do ftill look upon this word 
133, as that which do’s exprefle + yay, animam rationis 
Participem , and (as they obferve) it has aplain vicinity with 
oO’ Ow, buttobefure the being is derived from thence whethez 
thewordbe orno. So then mOwa it points out the fupreme 
region, the very top and flower of a reafonable foul, a> 3 
‘Yuxiis xopuplw s as WHI does fpeak nothing but the dregs and 
bottome ofits the infetiour and fenfitive foul. The Apoftle 
Paul in his learned fpeech to the e4thenians mentions them 


both, 
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both , and calls themvery fignificantly, Cody 4 arly, and fo 
fome alfo take that other place of ‘the Apoftle in that accurate 
difcourfe of his to the Coriathians , that which he calls fuyt 
Cam, they callitc WHINN> and that which he termes 
mitiua Comer, they render it Dm nNOwI, though it be 
true alfo that fometimes they take theword wa in a more 
genericall fenfe, for thns they tellus, there are in man three 
movl (1.) mmoyn the vegetable foul, afoul in the bud, 
the very bloffome and flower of life. (2.) MN? DAN asima bruri, 
a foul looking outatthe window of fenfe. G.) VBI Monn 
a foul fparkling and glittering wich intellectuals, a foul crown- 
ed with light, andthisis thefame with nOwd. Now as for 
chat other word m1,though fometimes the minde of man, his 
intelleGual part be expreft by it; yet the word in its own nature 
is a great deal more large and comprehenfive and as itextends 
to fome material beings, fo itreaches.co all {pirituals ; hence 
wpa nw ATM, and the Angels both good and bad 
frequently come under-this name, but when ‘tis put for the 
mindeand fpirirof man, yet I finde it very well differenced 
from mows; for rr doh properly import tmperum azims, 
motim mentis, the vigor and energy of the foul, + Suv, ra- 
therthen % rv, andthe Hebrew Doctors are pleafed to tell us 


the feveral firuations of thefe, myn they fay is i corde, Maw, 
in cerebro, ty) insbepate. Now though [know that fome pla- 


ces in the New Teftament which fpeak of foul and {pirit meet 
withthis interpretation, that fpiritthere is the pureft eminency, 
the moft refined part of the foul; yet thisisnot at all prejudicial 
to what we now {peak of: For firft, they may take it for the 
regenerate part of the foul, that which the Apoftle calls tae 
new creature; or elfe (2.) fuppofe it be fpoke of the foul in its 
naturall condition, “cisworththe confidering then whether tt 
would not beberter rendered by maw) then mt, as 3W) here 
is rendered the fpiritof a man; but (3.) grantthar N14 be 
more anfwerable to it, and that miq fhould have the worth 
and precedency of poy'd, which yet will fearce ever be fhewen 
of explained » yet this is very fore and unqueftionable, that 
mw) does very properly {peak a reafonable foul, and that the 
more peculiarly , becaufewhen AZofes fpeaks of that very 


moment when “twas created, and breathed into man, he 
C2 calls 





























and vicinity of an obje& does ftopup and hinder fight , fo *tis 
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“ealls it) Corr reat and the Arab. interpreter keeps as clofe te 


the words, as fo vatt a Dialect willgive leave, and ftiles it 
ewimoe snp) balicm vite.. And?cis footh worth the -won- f 
dring actharleatned interpfeter of Genesis), whois fo well verft 
in Rabbinical Writings,fhould yetexpound that of the fenfitive; 
but they run as far into the ocher extreme that’ wouid under- 
fland MaWi of afovl advanc’d above it felf ‘by fupernatural 
principles, and I think this fenfe'will fcarce be owned by any 
that can con{true Hebrew. | 

Sothen, thefe words are a brief'commendation of natural 
Light, of the Light of Reafon. For the farther clearing of which 
we muft enquire, (1.) What Natareis. (2.) Whatthe Law 
of Nature fs. (3.) What the Light of Nature is. 





CHAP. ITT. 


W hat. Nature. 7. 


i Sai words being tobe underftood of Lamen Naturale, ac- 
cording to the mindes of the beft and moft interpreters; it 
will be very needful to enquire what Vatwreis, and here wewill 
be fure not to fpeak one word for Nature , which fhall in the 
leaft meafure tend to the eclipfing of Grace; nay, nothing but 
what fhall make for the greater brightening and amplifying of 
the freeGrace,and diftinguifhing goodnefs of God in Chrift;and 
nothing but what an Augastine, or a BradWardin, thofe great Pa- 
trons of Grace, would willingly fettheir feals unto, 

Wellthen, as for Nature, though itbe not farre from any 
one ofus, though it be fo intimate to our very beings; though 
it be printed and engraved upon our effences, and not upon 
ours only, but uponthe wholeCreation ; and though we put 
all the letters and Characters of it together as well as we can,yet 
we fhall finde it hard enough, to fpellitout , and read what it 
is ; for as itis incorporeal vifion, the too much approximation 


alfo: 











Light of Nature. 





alfo many times in Intellectual Opticks 5: :we fee fomething bet- 
terat a diftance ; the foul cannot fo eafily fee its ownface, nor 
fo fully explaine its own natures: We need-fome Scholiaft or 
Interpreter , to comment upon our own beings and to-acquaint 
us with our own Idtomes ; and*I meet with many Authors chat 
fpeak of the light of Nature, but I can fcarce finde one that tells. 


us what it is, Thofe famous and Jearned Trinmviri;- 


SELDEN, thathas made it his work towrite De }ure Na- 
turals; and Groris that has faid fomewhas of it in his book De 
fure Belli @ Pace: and Salmalius that has toucht it in his late 


Treatife De Coma, and inhis little Dialogue fubordinate to it, 
in either of which, if he had pleafed, he might have defcribed 


it without a digreffion ; yetnone of thefe (as far as I can finde) 
siveus the leaftadumbration of it; which notwithftanding was 
the rather to be expected from them , becaufe the Philofophers 
had left it in fuch acloudy and obfcured manner, as ifthey had 
never feen Nature face to face, but only through a glaffe darkly, 
andinariddle. And as we read of a Painter that reprefented 
Nature appearing to Ariffor/e with a veile and mask upon her 
face; fo traly Ariffotle himfelf painted her as he faw her, with 
her veile on, for he fhews her only wrapt up and mufited in mat~ 
ter and forme, whereas methinks he that could fet Intelligen- 
ces to the wheele to fpin our timeand motion, fhould have al- 
lowed them alfo fome natural ability for performing fo famous 
a task and imployment, which his head fetthemabout, And 
truly why Angelical beings fhould. be banifhed from the Com- 
mon-wealth of Nature; nay, why they fhould not properly be- 
long.to Phyficks as wellas other particular beings ; or why bo— 
~—~dies only fhould engroffe and monopolize natura! Philofophy, 

“and why a foul cannot be admitted into it, unleffe it bring-a 
‘certificate and commendamus fromthe body, is a thing altoge- 
ther unaccountable, unleffe ic be refolved into a meere 
Arbitrary determination, and a Philofophical kinde of Ty- 
ranny. 

And yet Ariftorle’s defcription of Nature has been held very 
facred, and fome of the Schoolmendoeven dote uponit. Agui- 
was tellsusin plaintermes, Deridendi[unt, quivolunt Ariftote- 
lis definitionem corrigere. Thetruthis, I make no queftion but 
that Aristotle sdefinition is very commenfurate to what he nee 
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by Nature ; but that he had the true and adzquate notion of 
Nature, this { think 4quinas himfelf can fcarce prove; and I 
would fain have him to explain what it ts for a thing tvnotefcere 
lumine Nature, if Nature be only principium motns & quiets. 
Yet Plutarcs alfo in this point feems to compromife with 4- 
riftotle, and after a good , {pecious and hopefvl Preface,where 
he fays that he muft needs tell us what Nature is after all this pre- 
paration he does moft palpably reftrain ic to corporeal beings, 
and then votes itto be apy uvizees, 4 éovuias. And Empedo- 
cles, (ashe is quoted by bim) will needs exercife his Poetry and 
make fome Verfes upon Natave, and you would think at the 
- firft dafh that they were in a good lofty ftraine,for thus he fings, 
guns edevds boty exa'se, Oynldy stews shoudyn Sura z010 Puiday 
Hl eT was not of a mortal withering off fpring, nor of a fading Ge- 
| nealogy; but yeteruly his Poetical raptures were not fo high 
| as to elevate him above a body, for he prefently finks into tau, 
uk he falls down into matter , and makes Natare nothing elfe but 
14 that which is ingenerable and incorcuprible in material beings ; 
fil juft asthe Peripateticks {peak oftheir materia prima. But Plato 
yi »f \who was more {piritual in his Philofophy,ckides fome of his con- 
- 4 temporaries, and is extreatly difpleafed with them, and that ve- 
ry juftly, for they were degenerated intoa moft ftupid Athe- 
ime , and refolved all beings into one of chefe three Originals, 
thar they were either Wa vay, Ad molw*, a rixvlw. They 
were either the workmanfhip of Varare , or of Fortune , or of 
Art,Now as for the firftand chief corporeal beings , they made 
them the productions of Nature , thatis, (fay they) they fprung 
from eternity into being by their own impetus, and by their own 
vertue and efficacy , S00 mrd¢ dilias evlove'ms , like fo many na- 
tural automata , they were the principles of their own being and 
motion, and this they laid down for one oftheir Axiomes, 
(Te Bu utyrse x xs raice empytZeS-u odav, yy’, rh Mo oie z- 
ex teq¢lw, AML the Mafter-pieces of being, the moft lovely and 
4 beautiful pictures were drawn by Narureand Fortuze; and Are 
ii only could reach to fome poor rudiments, to fome fhadows, and 
weaker imitations, which you will be fomewhatamazed at 
when you hear by and by what thefe i ciunedrroe were, 
The foundation of being, that they faid was Natural; the 
mutation and difpofing ofbeing, that they made the imploy- 
ment 
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ment of Fort#ne; and then they faid che work of Art was toy 
finde our Lawes, and Morality, and Religion, anda Deity 7 
——thefe were the ri spmes'zeee they {pake of before. 

_ Butthac Divine Philofopher does moft admirably difcover the 
prodigious folly of this opmion, and demonftrate the impof_i- 
bility of it in thac excellent difcourfe ofhis, in histo, De Le-. 
gibus. Where he does moft clearly and convincingly fhew, thar 
thofe things, which they fay were framed by Art; were in-dura- 
tion infinicely before that which they call Nature , that Yoo 
6a apesCulica caualos: that {piricuals have the feniority of cor- 
poreals. This he makes to appear by their (1.) awloxevacica 
(2) eummincte (3.) amourncias for thefe three though they be 
not expreflely mentioned in him, yet they may very eafily be 
colle&ed from him. Soulsthey move themfelves,and they move 
bodies too,and therefore muft needs be firft in motion; fo that . | 
VES, Teen, 0 ronos He TKANPOY , Hy MaraKoY, x Cxotar, x xvoday : iN 

~ @poTees. wy an. Reafonand Religion, Laws and Prudence mutt 
needs be before denfity and rarity , before gravity and levity, 
before all conditions and dimenfions of bodies. And Laws and 
Religion they are indeed 11% ywvivare; that is, the contri- 
vances and productions of that eternal +%¢ & ado: the wifdome 
of God himfelf. 

So that all that Plato willallow to Nature,amounts to no more 
then this, that it is not Suse opifex rerum, but only Dei 
Pumsspysiroes famula & minifira, es the eyes of afervant Wait 
upot hu mafter, ard as the eyes of an handnaid look ap to ber mi- 
iris, fo wait ber eyes upon the Lordher God. And he doth fully 
refolve and determine that God is the foul of the world , and 
Nature but the body; which muft be took only in fen! florido, 

“ina flourifhing and Rhetorical fenfe: that God is the fountain 
of being ,.and Natave but thechannel; thathe is thekernel of 
being, and Nature but the fhell, ‘Yet herein Plato was de- 
fective, thar he did not corre& and reforme the abufe of this. 
word Natures that he did not fcrue it up to an higher and more 
fpiritual notion. For tis very agreeable-to the choyceft, and 
fupremeft being ; and the Apoftle tells us of 4 S42 ovas. So. 
that “cis time at length to draw the veile from Natnres face, and 
to look upon her beauty. 

And firit, *tis the ufual language of many, both Sep i 
and 
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and others, to put Warare for God himfelf, or at leaft for the 
general providence of God; and this in the Schoolmens rough 
and unpolitht Latine, is {tiled Nat#ra natarans ; thus Natare is 
took for that conftantand Catholick Providence, that {preads its 
wings over all created beings, and fhrouds them under its 
warme and happy protection, Thus that elegant Moralift 
Plutarch {peaks more like to himfelfthen in his former deferipti- 
on: [laprins 0 4 vor dnecliis, x QIAdTeW0s, vEnimis, We welTEUllos; 
Natwre isin ail things accurate and punctual, ’tis not defective 
nor parfimonious, nor yet fprouting and luxuriant : and con{o- 
nant to this isthat fure Axiome, Natura nihil facit frastra. Thus 
God fet up the world as a fair and goodly clock,to ftrike in time, 
and to move in an orderly manner, not by its‘own weights, (as 
Durand would have it ). but by frefhinfluence from himfelf , by 
thatinward and intimate fpring of immediate concourfe , that 
fhould fupply it in a moft wniform and proportionable 
| manner. 

"4 Thus God framed this great Organ of the World, he tuned 
hi it, yetnotfo as that it could play upon it felf,or make any 
a mufick by vertue of this general compofure , (as Darand fanfies 
‘¢ it) buechat it might be fitted. and prepared for the finger of God 
ty _ himfelf, and at the prefence of his powerful couch might found 
| forth the praife of its Creatour in a moft {weet and harmonious 

manner: 

And thus Nature is that regular line , whichthe wifdome of 
God himfelf has drawnin being, miss 33 4 wiZeas sprov fi evan, 
as he fpeaks, whereas that which they mifcall’d For- 
tune, was nothing but a line fuller of windings and varieties, 

. andas Namre was a fixtand ordinary kinde of Providence ; fo 
lV | Fortune was nothing but amore abftrufe, and myfterious, and 
~~ occult kinde of Providences~-and therefore Fortune was not 
| blinde, as they falfely painted and reprefented hers but they 
|: themfelves were blinde,and could not fee intoher. And in this 





















































See 


fenfe that {peech of that grave Moralift Seneca is very rematk- 
able, Providentia, fatum, natura, cafus, fortuna {unt ejufdemDei 
VAriAnOMinBd, 
| ).+  Butthenfecondly, Nature as’tis{cattered and diftributed in 
{| particularbeings , fo’tis the very fame with effenceit felf, and 
\, therefore fpirituals,as they have their effence, fo they have-their. 
Na- 











The Light of Nature. 
Natare too; and if we gloried in names : *twould be eafie co 
heap up amultitude of Teftimonies, in which thefe two muft 
needs be jaoSvvapisy]a, 





And thus Nature {peaks thefe two things. 

1.) It points out Originementis , *tisthe very Genius of En- 

tity , ‘tis prefent at the nativity of every being, nay,’ tis being ic 

felf, There isno moment in which you can imagine a thing to 
be, and yet co be without its Nature. 

2.) It {peaks Operationem entis , and ’tis a principle of working | 
in fpirituals, as well as principium mot us c quietis incorporeals. 
Alleffence bubbles out, flowes forth , and paraphrafes upon it 
felF-in operations. Hence it’ is, that fuch workings as are fa- 
 cilitated by cuftome, are efteemed #atural. Hence thatknown 
fpeech of Galen, “ExixInro: qvces 72 #91; Cuftomes are fret- - 
quently adopted and ingraffed into Natare, Hence alfo our 
ufualfdiom calls agood difpofition a good nature. Thus the 
Mofralifts expreffe Vertues or Vices that are deeply rooted, by 
this terme qipucsauio'e. ep] . 

And fo fome, and Grotivs amongft the reft, would under- 
ftand that place ofthe Apoftle; Do's not even nature it [elf teack | 
you, of a general cuftome: But thacword avn § ovas does | 
plainly refufe that Interpretation; and the learned Salmafius 
does both grant and evince, that itcannot-be meant of cuftome 
there. And thus having feen what Nature is, twill be very 
eafie in the next place to tell you what the Law of Nature is. 
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CHA-D aL Vs 


Of the Nature of a Law in general. 


FE Efore we can reprefent unto you the Law of Nature , you 
- B 


muft firft frame and fafhion in your mindes che juft notion 
ofa Law ingeneral, And Aquinas gives us this fhadowy repre- 
fentation ofit; Lex eff quedam regula & menfura, lecundim 
quam inducitur aliquis ad agendum , vel ab agendo vetrahituy,, Buc 
Starexis Offended with the latitude of this definition, and:e- 
fteemes it too {preading and comprehenfive, as. that which ex- 
tends to all Nat#rals, I, and to Artificials coo; for they have 
regulas C men[uras operationums -Thus God has feta Law to 
the waves, and a Law to the windes ; nay, thus clocks have 
their Lawes , and Lutes have their Lawes », and. whatfoeyer has 
the leaft appearance of motion, has fome rule proportionable to 
it. Whereas thefe workings were alwayes reckoned to be at the 
moft but inclinationes, & pondera, and not the fruits ofa legifla- 
tive power. But yet the Apoftle Paw, to {tain the pride of them 
that gloried in the Law, calls fach things by the name of Law as 
were moft odious and anomalous. Thus he. tells usiof Né wes 
Gavazs, & Nowor &uaglies, though fin be properly, avouie: Thus 


he'mentions Legem membroram, the fame which the Schoole- 


men call Legem fomsitis. 

And yet this is fure, that a rational! creature is onely capable 
ofa Law, whichis amorall reftraint, and fo cannot reach to 
thofe things chat are’ neceflitated to a@ ad extremum vi- 
vin. 

And therefore Suarez do’s give us a more refined defcri ption, 
when he tells us that Lex eff menfura quadam atiuum moralium, 
ita ut per conformitatem ad illams » Reclitudinem moralem habeant, 
@& frab ila difcordent, obliguifint. A Lawisfacha juft and re- 
gular tuning of AGions, as that by vertue of this they may con- 
{pire into a moral mufick, and become very pleafant and har- 
monious, Thus ‘Plato {peaks much of that Ev puduia. & suupsvice 
that is in Lawes; and inhis fecond Book De Leg. he does alto- 
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éther difcourfe of harmony , and does infinitely prefer mental 
and intellectual mufick , thofe powerfull and pradticall ftraines 
of goodneffe , that {pring from awell-compofed {piric, before 
thofe delicious blandifhments, thofe foft and tranfient touches 
that comply wich fenfe, and falute itin a more flattering manner; 
and he tells you of a fpirttual dancing chat tsaniwerable to fo 
{weet a mufick, to thefe 7 Se/clele evatuala. Whileft the 





Lawes play in confort,there is a Chorus of well ordered affecti-- 


tions that are raifed and elevated by them. 

And thus as e4riftotle well obferves , fome Lawes were wont 
to be put in Verfe, and to befung like fo many pleafart odes, 
thac might evea charme the people into obedience. 

’Tis true, that learned Philofopher gives this reafon of it, 
they were put into Verfe,. o7ms uni Shuedovlar, that they might 
remember them the better: but why may not this reafcn alfo fhare 
with ic, that they might come with a greater grace and af- 
urement, that they might hear them as pleafantly as they would 
do the voice of a Vial or an Harp, that has Rhetorick enough 
to ftill and quiet the evil fpiric ? But yet this does not fufficient- 
ly pdint out the being ofa Law , tofay that ’cis only regula Ge 
-menfura; and S#arez himfelf is fo ingenuous as to tellus that he 
cannot reft fatisfied with this defcription , which he drew but 
with acoale asarudiment rather then a full portraiture; and 
therefore we'll give him fome time to perfect it, and to put it 
into more orient colours, 

And in the mean time well look uponthat fpeculative Law: 

iver, Plato I mean, who was alwayes new modelling of Lawes, 
and rolling Political Ideas in his minde. 

Now you may fee him gradually afcending and climbing up 
to the defcription of a Law, by thefe foure feveral fteps , and 
yethe does not reach the top and a’xun ofitneither. Firft, he 
tellsusthat Lawes are 7 Noi oueree, fuch things as are efteem- 
ed fitting; but becaufe this might extend to all kind of cuftomes 
too, his fecond thoughts limit and contra@ it more, and tells 
us thata Law is Sdyue weacos, Decretumcivirais , yet becaufe 
the maffe and bulk of people,the rude heap and undigefted lump 
of the multitude may feekco eftablifh 7% Atyee womesy, ashe 
callsit ; therefore he bethinks himfelf how co clarifiea Law, 
how to purge out the droffe from it, and tellsusinthe next 

D2 place, 
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place, that it 1s, 78 cvs sEev'esass, inwentio. ejus quod vere est, 
where it is very remarkable what this Philofopher means by 72 %, 
by which he is wont ufually co point out a Deity; which is ftiled 
by Ariftotle vy svzwy, but it is not capable of this fenfe here, for 
thus Lawes are not. s& Gyzus eZevpiicers, but rather oy dv7¢ éuphuare. 
Lex eff inventio, vel donum Det, as the Oratour fpeaks. To oy” 
therefore in, this -place- fpeaks thefe two . particulars. 
(1.) Td 3pbov, for all rectitude hasa being, and flowes from 
the fountain of being , whereas obliquities and irregularities are 
Meere privations, and non-entities; and ’tisa notable fpeech of 








— Plato, 73 As 2p0ov vouos be Bacasnas, the very fame exprefflion — 


which the Apoftle gives to. the Law, of God, when he calls ic © 
theRoyal Law. (2.) Too implies 7 yencdy, every thing that is 
profitable has a being init, but youcan gather no fruit from a 
privation; there is no fweetneffe in an obliquity, and therefore 
a Law is an wholefome mixture of that.that is juftand profit- 
able, and this is ziacs gevéus, as Plutarch {peaks. Whereas 
rurpe praceptum non est lex, fed iniquitas, for obligation that’s 
the very forme and effence of aLaw; Now every Law obligas 
in Nomine Des; but fo glorious a Name did never binde to any 
thing chat was wicked and unequal. adv dixuo iS3; S way 
Mxasov coearuoy, and that onely iscountenanc’d from heaven, 
The golden chain of Lawes, “cis tied to the chair of Fapiter,and 
acommand is only vigorous as itiflues out, either immediately 
or remotely, fromthe great Sovereigne of the world. So that 
7 av. is the fure bottome and foundation ofevery Law. But 
then becaufe he had noc yet expreft who were the competent 
fearchers outof this » év, thereforehe tells you inthe laft'place 
that Lawes are masz. ovlyegiuuare Which he cleares by other 
things; for jarem: ofyeduuare, are taremol véuor, & Yomerer- 
ad oufyesumare are yoperernot vbuol. And he refolves it into this, 
that in all true. kindes of government, there is fome fupreme, 
power derived from God himfelf, and fitto contrive Lawes and 
Conftitutions agreeable to the welfare and happineffe of thofe 
that, are to. be fubjedtothem:.and of xperrzoves. (as he fpeaks) 
arethe fitteft makers of Lawes,“ ie a : 
Yetyoumuft take notice hereof thefetwothings. (1.) That. 
he did not lay {treffe enough upon that binding vertue , whichis, 
the very.finew, nay the life and foulofa Law, (2.). That hele 
hree. 









































The Light of Nature. 


three. defcriptions, 7 yoruZéueva, Mews mbnews, wonimne over a- 
ware: intend only: humane Lawes’, and fo are not boild up 
to the purer notion of a Law in general, 

And though that fame other branch ¢3yz¢ ekevpeos May 
feem to reach farther yet , *cis too obfcure, too much in the 


clouds to give a clear manifeftation of the nature of a Law. And 
yet Ariftorle does not inthis fupply Plato's defe@s, but feemes. 


rather to paraphrafe upon thefe defcriptions of “humane 
Lawes, and teils in more enlarged language, that $ »4.@-te, 
& Ad29s, dersntvO- xg0? crorop'av xowhy mAtas, wsr'or mis SG aedr= 
sev éyase. Where yet hecannot poflibly mean that every i#di- 
viduam fhould give his fuffrage, but certainly the reprefenta- 
tive confent of the whole will content him, 

But I fee thefe ancient Philofophers are not fo well furnifhe, 
but that we muft returneto the Schoolmenagain , who by this: 
time have lickt their former defcriptions into.a more comely 
forme. We willlookupon.4guinas his firft, 


Lex (fayeshe) effordinatio rationis ad bonum commune ab eo 


qnicuram babet ( ommunitatis, promnlgata. tis a rational Or- 
dinance for the advancing of publick good; made known by that: 
power, which has care and tuition of the publick. 

And Suarez his picture of aLaw, now that’tis fully drawn, 
hath much the fame afpect, Lex eff commune preceptum, jaftum: 
ac Stabile, fafficienter promulgatum.- A Law is a: publick come 
mand, a juft and’ immoveahle’ command , lifting upits voice: 
like atrumpet, and in refpect of the Lawgiver, though it do: 
prafupponere attnm intelletins, as a\l acts of the willdo; yer it 
does formally confiftin afy voluntatit: notthe underftanding, 
but the will ofa Law-giver makes'a Law.~ Butin refpe@ofhim 
thatis fubje@ tothe Law, it does confiltin affurationiss itisre- 
quired onely that he fiould knowit, not in a volwntatis, it 
does not depend upon-his obedience. The want of hiswill is. 
not. enough to enervate and invalidate a Law when’tis made ; 
all: Lawes then would be abrogated every moment. His will: 
indeed is required t6 the execution and fulfilling of the Law, not 
to the validity and exiftence of the Law: and thusallthe Laws. 
of God do not at alldepend uponthewilliof man , but upon 
the power and will of the Law-giver. Now in the framing of; 
every Law there is.to be, | 
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1.) Intentio boni communz,and thus that.{peech of Carneades, 
Urilitas justi prope mater, & aqui, if it be took in this fenfe,is.very 
commendable; whereas in that other fenfe (in which *tis thought 
he meant it) is not fo much as tolerable. --Law-givers fhould 
fend out Lawes with Olive-branchesin theirmouthes, they: - 
fhould.be fruitful and peaceable; they fhould drop fweetnefle 
and fatneffeuponaland. Let notthen Brambles make lawes for 3 
Treesy left they. fcratch them.and. tear them, and write their 
Jawes inblood.' ButLaw-givers areto fend out lawes, as the 
Sun fhoots forth-his beams, with healing under ber wings; and 
thus that elegant Moralift Péutarch{peaks. God (fayes he) is: 
angry with them.that counterfeit his thunder and lightning, 
% oxbaresy, % xéczuvoy , & traesway; his Scepter, and his Thunder- 
bole, and his Trident, he will not let chem meddle with thefe. 
He does not love they fhould imitate him in his abfolute Domi- 
nion and Sovereignty, but loves to fee them darting ont thofe 





warme, and amiable, and cherifhing exJevo@aiw, thofe beam- 


ings outof Juftice, and goodneffe, andclemency, And as for 
Lawes, they fhould be like fo many green and pleafant Paftures, 
into which thefe wpuives aeay are to lead their flocks, where 
they may feed fweetly and fecurely by thofe refrefhiug ftreams 
of Juftice, that runs down like water , amd righteoufnelfe like a 
mighty torrent. And this confideration would {weep down ma- 
ny cobweb-lawes, that argue only the venome and fubriley of 
them that fpinthem: this would fweep down many an Achito- 
phels web, and many an Hamans web, many an Herods web; 
every {piders web that {preads. lawes only for the catching and 
entangling of weaker ones ; fuch Law-givers are fit to be Domiti= 
ans play-fellowes, that made it his Royall fport and paftime to’ 
catch fies, and infult over them when he had done? Whereas 
a Law fhould be a ftaffe for a Common-wealth to leanon ; and 
not a Reed to pierce itthrough. Lawes fhould be cords of love, 
not nets and fnares. « Hence itis that thofe lawes are moft radi- 
calland fundamental, chat principally tend to the confervati- 
on of the vitals and effentials of a Kingdome; ‘and thofe come 
neareft the Law of God himfelf, .and are participations of that 
eternal Law, which is the {pring and original ofall inferiour 
and derivative lawes. 93 deisx tvexe m'vre re vouuud, as “Plato 
{peaks; and there isno fuch publick benefit, as that which comes 


by 
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by lawes; for all have an equal intereft in them, and priviledge 
by them. And therefore as -Avifforle {peaks moft excellently , 
NovG- 827 vis dvevdpeFews. A Law is’a pure intelle@, not only 
-without a fenfitive appetite, but without a will. Tis pure judge- 
ment without affections , a Law isimpartial and makes no facti- 


ons; anda Lawcannot: be bribed though a Judge may. “And, 
that great Philofopher does very well profecute this; If you were 
to take. Phyfick, (fayeshe) thenindeed *tis il being determined 


by aBook; ’tis dangerous taking a printed. receipt , you had 
better leave it to the breaft of che Phyfician , to his skill and ad- 
vice,,.who mindes your health and welfare, as being moft for 
his gain and credit. Butin point of juftice the cafe is very diffe- 
rent 5 you had better here dependupona Rule, then to leave it 
-to the arbitrary power of a Judge , whois ufually co decide a 
controverfie between two; and if left to himfelf » Were aptto: 
be fwayed and biaffed by feveral interefts and engagements , 
which might incline him toone more then another. Nay, now 
that thereisafixtrule, an immoyeable Law,yet there is too much 
Partiality inthe application of ic ; how inuch more would there 
be, if there were no,rule at all, ly a5di58] | 

_ But the truth is, the. Judge thould onely follow the sltimam ce 
pratticam dittamen legus ; his will like aceca potentia is to follow 
the noviffimum lumeninteletihs ofthis Ns ‘that is to ruleand 
guide him, and therefore Juftice.wat painted blinde ; though 
spfa lex be oculata, for Nee beg, N&s wxéer, and the will is to 
follow the wltimam nutum capitts, the meaning of the Law inal! 
circumftances, | 

2.) La Law-giver, there isto be judictum Cc} pradentia. Archi« 

setionica ad ferendas leges : the Agyptian Hierosiyphick for Je- 
giflative power, was Oculus infceptro; and ic had need be fuch 
aneyethatcan ice both agsarw dsctaw- Ithad need have a full 
and open profpec ‘nto publick affairs, and to put all 
aa vantages into one fcale , and allinconveniences. into ano- 
ther. 

To be fure the Lawes of God , they flow from a fountain of 
wildome , and the lawes of men are tobe lighted at this (an dle 
of the Lord, which he has fer up inthem., and thofe fawes. are: 
moft potent and prevalent that are founded in light, # ¢¥acqic- 
Kae yoyn revo x item Other lawes. are. TeANCY, ed 
they 
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they may have aniron atid adamantineneceflity, butthe others 


have a fofe and downy perfwafion going along with them , and 
therefore as he goes On, 7% Acpope nares wW ovTO-, aegis} x ¢ Gia 
Reafon is{o beautiful, as thatit wins and allures , and thus con< 
ftraines to obedience. , | 

3.) Thereisto be figillum Legs, 1 mean Eleétio ce Determi- 
natio Leguw , afterafincereaime at publick good , and acleare 
difcovery ofthe beft meanes to promote it, there comes thena 
fixe and facred  refolutiou; Volamus e -ffatnimus, this 
{peaks the will of che Law-giver, ‘and breaths life into 
the Law., it addes vigour and efficacy toit. Bat yet norwith- 
ftanding, | 

4,) There muft be vox rabe, that is; promalgatio &infinnatio 
Leges ; the Law’tis for a publick good, and is to be made known 
in a publick manner , for as none can defire an unknown good, 
fo none can obey an unknown Law ; and therefore invincible 
ignorance do’s excufe ; for elfe men fhould be bound to abfolute 
impoflibilities.’ But whether it be required to the publifhing of 
a Law that it fhould bein way of writing, whichis more fixt 
and durable | or whether the manifeftation of it in a Vocal and 
Orali manner will fuffice’; (which yet is more tranfient and un- 
certain) I leave the Lawyers and Schoolmen to difputeit. This 
Tam fure, that all the Lawes°of God are proclaimed in a moft 
fufficient and emphatical manner, © °° nS 
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FA Ray 
Of the Eternall Law. 


- Aving thus lookt upon the being of a Law in general, we 


now come tothe {pring and original of all Lawes, to the- 


eternal Law, that fountainofLaw, out of which you may fee 
the Law of Nature bubbling and flowing forth co the fons of 
men. For, as «4quinas does very well tellus, the Law of Na- 
ture is nothing but particépatio Legis. cternain Rational: crearura, 
the copying out of the eternal Law, and the imprinting of itup- 
on the breaft of a Rational! being; that eternal Law wasina 
manner incarnated in the Law of Nature. 

Now this eternal Law itis not really diftinguifhed from God 
himfelf. . For Nil 254 ab cternonifi ipfe Deus; fo that’cis much 
of the fame nature with thofe decrees of his, and that Providence 
which was awake from everlafting,. For as God from all eter- 
nity by the hand of infinite wifdome did draw the feveral faces 
and lineaments of being , which he meant to fhew in time: So 
he did then alfo contrive their feveral frames with fuch limits and 
compaffe as he meant to fetthem,; and faid to every thing, Hi- 
ther fhalt thou go, andno farther, 7 

This the Platonifts would call isézy HW véwoy, and would wil- 
lingly heap fuch honourable titles.as thefe upon it, ¢ rau@ dpyu- 
yds, Tp@]uorts, a vloSixgnG-, cutinaaG@-, avTodye8@, 6 dyvtmsveuGr, 0 
rbuQ- ompuanye's, And the greateft happineffe the other Laws 
can arrive unto,is this,chat they be Néaor Suacu'erzes, Wu'meet Er 7e¢, 
miniftring and fubfervient Lawes; waiting upon this their Roy- 
alLaw. swar vbuor; Or-as they would choofe to ftile them, 
Nowoeda¢, fome fhadowes and appearances of this bright and 
slorious Law, or atthe beft, they would be efteemed by them, 
but Névor Zpover, the noble off-{pring and progeny of Lawes ; 
blefling this womb that bare them, and this breaft that gave 

them fuck: 
Andthusthe Law of Nature would have a double portion as 


being Lex primogenita, the firft-borne of this eternal Law, and 
E the 
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che beginning of its ftrength. Now as God himfelf fhewes fome- 
what of his face in che glaffe of creatures , fo the beauty of this 
Law gives fome reprefentations of it felf in thofe pure derivati- 
ons of inferiour Lawes that ftream fromit. And as we afcend 
to the firft and fupreme being , by the fteps of fecond caufes ; 
we may climb up to a fight of this eternal Law, by thofe fruitful 
branches of fecondary Lawes , which feem to have their root in 
earth,when as indeed it is in heaven; and that I may vary a little 
that of the Apoftle tothe Romans, 7Z he invifible Law of God long 
before the creation of the world, now clearly feen being under Stood by 
thofe Lawes which do appear ; fo that 73 yvasty 7% -yéue 16 Mani- 
feftedinthem , God having fhewenit tothem, Thus, as the 
Schoolmen fay very well, Orsnis lex participata fupponit legem | 
per e[[entizm ; every impreflion fuppofes a feal from whence it 

came; every ray of light puts you in minde ofa Sun from which 

icfhines. Wifdome and power, thefe arethe chief ingrédients 

into a Law; now where do’s Wifdomedwell, but in the head 

ofa Deity ? and where do’s Power triumph, but in che Arme of 
Omnipotency ? : 

A Law is borne ex cerebro Fours , and it is not brachinm fecu— 
lare,but Caleffe that muft maintain it; even humane Lawes have 
their vertue radicaliter , remote ( as the Schooles {peak) from 
this eternal Law. Thus thatfamous and moft renouned Orator 
and Patriot (Tally Imean) does moft admirably expreffe the 
lineage and defcent of Lawes in this golden manner; Hance video 
[apientiffimorum fuiffe fententiam , Legem neque bominum ingentis 
excogitatam, neque [citum aliquod effe Populorum , fed eternum 
quiddam quid univer[um mundumregeret, imperandi probibendig; 
fapientia, ta principemillam Legem & ultimam mentem dicebant 
omnia vatione aut cogent, aut vetantis Dei. Which 1 hall 
thusrender. Wife mendidever lookupon a Law, notasona 
fpatk ftruck from humane intelleCuals, not blown up or kindled 
with popular breath | but they thought it aneternal light thin- 
ing from God himfelfirradiating, guiding and ruling the whole 
Univerfe; mo{t fweerly and powerfully difcovering whatwayes 
were co be chofen, and wharto berefufed.) Andtheminde of 
God himfeif is the centre of Laws, from which they weredrawn, 
and#nto which they muft return. | 

Thus alfo that florid Moralilt P/starch refolves all.Law -— 

Juftice 





Light of Nature. 





Juftice into that Primitive and erernal Law, even God himfelf, 


foreventhushetellsus: Juftice (fayeshe) does not only fic 
like a Queen at the right hand of Pepiter when he is upon his 
throne, bur the is alwayes in his bofome, and one with himfelf, 
and he clofesit up with this,that God himfelfis 3 youwy weeseu- 
m7@-, x) rAasém]@+ As heis the moft ancient of dayes, 
fo alfo is he the moft ancient of lawes; as hee 
is the perfection of beings, fo is he alfo the rule of operati- 
ons. 

Nor muft I let flip that paflage of P2zto, where he callsa Law 
Ziv@ cxidesy, The golden Scepter by which God himfelf rules 
and commands; for asalltrue Government. has a bright ftamp 
of divine Sovereignty, fo every true Law has a plain fuperferipti- 
on of his Juftice. Lawes are anoynted by Ged himfelf,and moft 
precious oilé drops down upon them to the skirts ofa Na- 
tion; and the Law of Natare had the oile of gladnefle poured 
out upon it above its fellowes. 

So then,that there is fuch a prime and fupreme, Law is clear, 
and unqueftionable ; but who is worthy to unfeal and open this 
Law? and who can fufficiently difplay the glory of it? we had 
need of a AZofes that could afcend uptnto the Mount, and con- 


verfe withGod himfelf,and yet when he came down,he would be 


faine to put a veile upon his face, and upon bis expreflions too, 
left ocherwife he might too much dazzle inferiour underftand- 
ings; but ifthe Schoolmen will fatisfie you, (and you know 
fome of them are ftiled Angelical, and Seraphica! ) you fhall 
hear, if you will, what che’l fay to it. | 

Now this Law according to themis Averna g4£damratio pra- 
Elica totius difpofitions, & gubernationss Univer. "Tis aneter- 
nal! Ordinance made in the depth of Godsinfinite wifdome and 
counfel for regulating and governing of the whole world,which 
yet had not its binding vertue in refpe@ of God himfelf , who 
has always the fuil and unreftrained liberty of his own Effence, 
which is fo infinite, as that itcannot bindeit felf, and which 
needs no Law, all goodneffe and perfection being fo intrinfecal 
and effential to it: but it was acbinding determination in refe- 
rence to’ the creature , whichyet inrefpect of all irrational be- 
ings, did only fortéter inelinave, but in refpec ofRationals, it 
do’s formaliter obligare, 
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‘By this great and glorious Law every good action was com: 
manded , and allevil was difcountenanc’d, and forbidden from 
everlafting, According to this righteous Law all rewards and 
punifhments were diftributed in the eternal thoughts of God. 
Atthe command of this Law all created beings took their feve- 
yall ranks and ftations, and put themielvesin fuch operations as 
were beft agreeable and conformable to their beings. By this 
Law all Effences were ordained to their ends by moft happy 
and convenient means. The life and vigour of this Law {prang 
from the will of God himfelf;from the voluntary decree of that e- 
rernalLaw- giver,minding the publick welfare of being;who when 
there were heaps of varieties and poffibilities in his own moft 
vlorious thoughts, when he could have made fuch or fuch 
worldsin this or that manner, inthis or that time, with fuch and 
fuch fpecies, that fhould have had more or fewer individuals, 
as he pleafed,with fuch operations as he would allow unto them; 
he did then fele@ and pitch upon this way and method in which 
we feethings now conftituted; and did binde all things accord- 
ing to their feveral capacities to an exact and accurate obferva- 
tion of it. 

So that by this you fee how thofe eternal /dea’s in the minde 
of God, and this eternal Law do differ. I {peak now of Idea’s 
not in a Platonical fenfe, but in a Scholaftical; (unleffe they 
both agree, as fome would havethem.) For Idea eft poffibiliam, 
Lex tanthm futurorum. God had before him the picture of every 
poflibility , yet he did not intend to bindea poflibility , buton- 
ly afuturity. Befides, /dea’s they were fituated only inthe #7- 
derftanding of God ; whereas.a Law has force and efficacy from 
his will; according to that much commended faying, Jn ceele/ti 
ee eAngelica curia voluntas Dei Lex eft. And thenan Idea 
does magzs re[picere artificem, it ftayes where fir(t it was ; but a 
Law does porins re[picere (ubditumi , it calls for the obedience of 
another, as Saarez does very well difference them. 

Neither yet is this eternal Law the fame with the providence of 
God, though that be eternal alfo. But as e4qutnas fpeaks, Lex 
Yehabet adprovidentiam , ficut principsum generale ad particulares 
conclufrones ; or, if you will, Sicat principia prima pratlica ad 
vrudentiam ; his meaning is this, that Providence is a more 


punctual and particular application ofthis binding rule, and is 
not 
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not the Law it felf, but the fuperintending power, which looks to 
the execution and accomplifhment of it; or as the moft acute 
Suarez has it, Lex dicit jus in communi conftitutum,providentia di- 
cit curam que de fingulis attibus habers debet. . 

Befides, a Law in its ftrift and peculiar notion , does onely 
reach to rational beings ; whereas Providence does extend and 
fpread it felf over all. Butthat which vexes the Schoolmen moft, 
isthis, thatthey having required promulgation asa neceflary 
condition to the exiftence of a Law ; yet they cannot very eafi- 
ly thew how this eternal Law fhould be publifht from everlaft- 
ing. But the moft fatisfactory account that can be given co that, 
is this, that other Law-givers being very voluble and mutable 
beforetheir minde and will be fully and openly declared, they 
may have a purpofe indeed , but it cannot be efteem’d a Law. 
Butin God there being novariablenefle nor fhadow ofturning, 
this his Law has a binding vertue as foon as ithas a being, yet 
fo as that it does not aQually and formally oblige a creature till 
itbe made known untoit: either by fome revelation from God 
himfelf which is poffible only and extraordinary; or elfe by 
the mediation of fome other Law, of the Law of Nature, which 
is the ufual and conftant way that God takes for the promulgati- 
on of this his eternalLaw. For that »3u@ yca7és, that facred 
Manufcript, which is writ by the finger of God himfelf in the 
heart of man, is a plain tranfcript of this original Law , fo 
farre as it concernes mans welfare. And this you fee 
does moft dire@ly bring me to fearch out the Law of 
Nature. 
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CHAP. VI. 
Of the Law of Nature in general , its fubjet 


and nature. 


He Law of Nat#re is that Law which is inerinfecal and ef- 

fential toa rational creature; and fuch a Law is asnecef- 
fary as {uch acreature; forfuch a creature as a creature hasa fu- 
periour, to whofe Providence and difpofing it muft be fubjed; 
and then as an intellectual creature “cis capable of a moral go- 
vernment, fo that ’tis very fuitable and connatural toitto be 
regulated bya Law ; to be guided and commanded by one that 


is infinitely more wife and intelligent then it felfis; and that 


mindes its welfate more then it: felf can. Infomuch that the 
moft bright and eminent creatures, even Angelical beings, and 
glorified fouls are fubject. toa Law, though with fuchan happy 
priviledge, as that they cannot violate and tranfgreffe it; 
whereas the very dregs of entity, the moft ignoble beings are 
moftincapable of a Law ; for you know inanimate beings are 
carried on only with the vehemency and neceflity of naturalin- 
clinations; nay, fenfitive beings cannot reach or afpire to fo 
great a perfection as to be wrought upon in fuch an illuminative 
wayasa Lawis; theyare not drawn with thefe cords. of men, 
with thefe moral ingagements, but in a more impulfive manner 
driven and fpurred onwith fuch impetucus propenfions as are 
founded in matter; which yet are direCted by the wife and vi- 
gilanteye, and by the powerfulhand of a Providence to amore 
beautiful and amiable end, then they themfelves were acquaint. 
ed with. Butyetthe Lawyers, the Civilians would faine en» 
Jarce the Law of Nature, and would willingly perfwade us that 
all fenfitive creatures muft bebrovght withinthe compaffe of ir, 
forthishe tells us, #us naturale eff quod natura omnia animalia 
docuit, nam jus illud non [olum Humans Generis eff proprium, fed 
omninm animalinm qua interra marique na[cuntnr, avinm quoque 
commune eft. “Nay, they are fo.confident of it, as that they in- 
tance in feveral particulars, AZaris & foemine nonjuntlio, Libe- 
XEvUM, 
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rorum procreatio, educatio, confervatio, Plurima in tatelam 
propriam fatla, Apium refpub. Columbarum conjugia. But not 
only the Criticks, buc the Schoo!men alfo do fufficiently correa 
the Lawyers for this their vanity for certainly thefe men mean 
to bring beafts, birds and fithes into their Courts, and co have 
fomefees out of them. Perhaps they expect alfo thatthe Doves 
fhould take Licences before they marry : it may be they require 
of the beafts fome penetintial, or (which will fuffice them)/ome 
pecuniary fatisfaction for all theiraduiceries; or itmay be the 
Pope will be fo favourable, as to give his fellow- Beats fome dif- 
penfition for all their irregular and incongruous mix- 
cures. 

But yet notwithftanding, they profecute this their notion, 
and go onto frame this difference between yourudv eOvindv, & poms 
uov quarev. Fis Gentium, & Pus Naturale. The Law of Na- 
tare (lay they) is that which is common withmen to irrational 
Creatures alfo ; but the Law-of Nations is only between men: 
but this diftinétion is built upon avery fandy bottome; what 
the true difference is, we fhall fee hereafter, “Now all that can 
be pleaded inthe behalf of the Lawyers, is this, that they erre 
more inthe word then inthereality. They cannot fufficiently 
clearthis Title of a Law; forchat there are fome clear and vi- 
fible ftamps and impreffions of Nature upon fenfitive beings, 
will be eafily granted them by al!,and thofe inftances which they 
bring, are fo many ocular demonttrations of it; butthat there 
fhould a formal obligation lie upon Brutes; that they fhould 
bebound to the performance of natural commands ina legal 
manner; that there fhould bea Nen@ yearies upon them, 
Oe Ei vets AVAMOACVAT HS ) fo as that they fhould be left without ex- 
cufe, and lie under palpable gnilt, and be obnoxious to punifh- 





re. 





ment for the violation of tt, this they cannot pofii bly finde out,” 


unleffe they could fet up this Candle of the Lord in fenfitive crea- 
tures aifo; whereas there areinthem only fome wuiueredd.~ 
Sewetrns Cons, as the Philofopher callsthem, which the Oratour 
enders, virtutum fimulacra , {ome apith imitations of rea fon, 
fome fhadowes of morality , fome counterfeit Ethicks , fome 
wilde Oeconomicks, fome faint repre fentations of Politicks a- 
mongft fomeofthem. Yet all this while they are as farre di- 
ftant from the truth ofa Law, as they are from the ftrength of 
Rae- 
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Reafon. There you may fee fome fparks of the Divine power 
and goodneffe, but you cannot fee the Candle of the Lord, 
Now thefe men might have confidered if they-had pleated , 
thar as for the printsand foot-fteps of Nature, fome of them 
may be feen inevery being... For Nature has {tampt all entity 
withthe fame feal; fome fofter beings took the impreffion 
very kindly and clearly; fome harder ones took it more 
ob{curely. 
Nature plaid fo harmonioufly and melodioufly upon her Harp; 
as that her mufick prov’d notonly like that of Orpheus , which } 
fet only the fenfitive creatures on dancing; but like that of 
Arspbion, inanimate beings were elevated by it, even the ve- 
ry {tones did knit and unite themfelves to the building of the 
Univerfe. . 
Shew me any being, if you can, that does not love its 
own welfare, that docs not feek its own reft, its centre, its hap- 
pinefle, that does notdefire its own good, & xu'yrs tpiszm, 
as he {peaks; pick outanentity, if youcantell where, that 
1 does not long for the continuationand amplification, for the 
ra) diffufion and {preading of its own being, Yet furely the Law- 
| yers themfelves cannotimagine that there is a Law given to all 
inanimate beings, or that they are accountable for the vio- 
lation. 
i Let them alfo demurre a while upon that argument 
which S#area urges againft chem, that thefe fenfitive crea- 
tutes are totally defective. in the moft principal branches 
of the Law of Nature ; as in the acknowledging of a Deity, 
in the adoring ofa Deity , where is there the feaft adumbra- 
tiou of divine worfhip, in fenfitive beings? Whatdo they 
more, then the heavens, which declare the glory of God; 
yt _ or the firmament, which fhewes his handy work? Unleffe 
{i perhaps the Lawyers can finde not onely a Common- 
i, | wealth, but a Church alfo among the Bees; fome Ganonical 
1h Obedience, fome laudable ceremonies, fome decency and'con- 
i formity amongit them. Well onely fet fome ofthe Poets to 
laugh: the Lawyers out of this opinion; Old Hefiod tells 
them his minde very freely. 
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What are thofe Lawes that are obferved by a rending and 
tearing Lion ,. by a devouring Leviathan? does the Wolfe 
opprefle the Lamb by a Law ?. Can birds of prey fhew any 
Commiffion. for; their. plundering and violence? Thus alfo 
that amorous Poet fhewes that thefe fenfitive creatures , in. re- 


{pet of luft, are abfolute Antsmamtans. For thus he brings 10 
a wanton pleading. | 


pee —Cotunt Animalia nullo 
| | Carerddelitte, nec habetur rarpe juvence 
, Ferre patremtergo; fit equa [ua filia conjux, 
Qudlque creavit imitpecndes caper 3 ipfaque cujHs 
Semine conceptaeft, ¢x illo conctpit ales, - 





And what though you meet with fome dmg REW UE 5 
fome rare patternes of fenfitive temperance ¢ a few fcatter- 
ed and uncertaine. ftories will» never: evince that the whole 
heap and generality of brutes a@iaccordingtoaLaw. You 
have heardit may be of a chafte Turtle, and did you ne- 
ver hear of a wanton Sparrow? It may be you have read fome 
{tory of a modeft Elephant, but what {ay you in the meane 
time. to whole flocks-of Jafcivious Goats? . Yet grant that 
the feveral. multitudes) all the: fpecies, of thefe irrational 
creatures were all» without fpot and blemifh in refpe& of 
their fenfitive converfation, can any therefore fancy that 
they. dreffe themfelves by the glaffe of a Law? Is it not 
rather..a. faithfulneffe to their own naturall inclinations ? 
which yet may. very :juftly condemne fome of the fonnes of 
men, whothough they have the: Gandle of the Lord, and the 
Lamp of his Law, yet they degenerate more then thefe tn- 
feriour beings, which have only fome generall dictates of 


Nature. 
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This is that motive with which the Satyrift quicken’d and 
awaken’d fome of his time. % 8 ge MY Ver wal of. 8% U3) 


Senfum ¢ coelefti demifumtraximus arce, 
(wjus.egent proua Go terramypelhantia; Mundi 
Principio widulfit communis Conditor illis 
Tantum animas, nobis animum quogue. 





A Law "is founded in Intellectuals, ind spy 9, not in’ wes 
it fuppofes a\Noble and free-borne’creature, for wherethere ja 
no Liberty, théré’s'no’ Law, a’Law being nothingelleibuta Rad 
tional reftraitit, and limitation ofabfolute Liberty: (Now! ail Li 
berty'ts Raditahiter-in laveltest; sand fuchcreatares as have no 
light, have no choice, no moral variety. 9° Jesolo mp» 

The firft and fupreme Being has fo full and infinite a liberty, 
as cannot be bonnded by aLaw;and-thefetow & flavith beings 
havenot fo muéhiibertyasto makethem capabledfbeing bound. 
inter Bruta filent Le pes. OoT here us no Pure nor Hone ium a- 
mongitthem 5 ‘ho\'dury, nor »obediencéstorbexexpeted from, 
them, no praife or difpraifecdue to.thiem,.qmo. punithment nor 
reward to be diftributed amongft them. 

But as the learned Grarisadoes very welloblervey Quoniam 
in beStias' proprae deliflamuvn cadit} Abide tia accsair an wy inden 
Mois ob contubitins tam homing): momea vere prana-e?, leads ufss 
dominis him and iabe tion sYox punifhinentin its formal notion 
1S @ citer aires! Gain; (as: the GreekoLawyers fpeak) ‘or asthe 
fore- mentioned Anthordefcribesit; °Vis wsalyyy Paffionis gadd 
fligitur ob malyne aFionss.Iall. punilhmentithere isttotbefome 
‘eyrimey pa and a'oi@s fd thavevery ‘Denman of Licommodutnis. 
‘not'to be efteem'd aitpanifhment, bisleleit hein aindictay cdlph. 
So‘asfor'thofe Lawes givertoche Fewes, where fothetimes the 
Bealtalo'waseobe put ro death, che moftitenowned Sts 
gives avery fall! and fatisfaory account of it out Of the Jew- 
ifhwritings; and does clearlyievidence> thatthe! mednitig iibals. 
notthis,, chat theBealtwas-gmlty of 'acrime: aisd had violated 
a'Law; and-thereforéwas) tobe condemnediand put'to deéath', 
“but itwas'iny Ordet to the-happinels and ywelfare of men. f4, 
Reftia com homine concimbens was ito befton’d - partly Beeatite 

irwas. the occafion of fo foule afact, and fo fatal punifhment 


unto, 















seen 


tinto mart; and partly that the:fights and.prefence.of the obje@ 


might not repeat’ fo prodigious a:¢rime: inthe thoughts. of 
men, nor renew the memory.of it, nor. continue the difgrace of 
him that died for it. But therewasanother different reafonés 
Bove coruupeta, for there, as. Adaimonides tells\us.in his, Azo 
veh Nebachim, “twas ad panam: estigendamia Domino: the put: 
ting of that to death was apunifhment.to: the Qwaner, for.not 
looking to it better; forIcannocatall confent tothe fancie of 
the Jewes, which Pofephzs mentions ; wd" eis Sdn ung nsG@e ef- 
yen semitiousy@. Although the forenamed:Critick give a bet- 
rex fenfe of it, then ’tis ikely-the Antborever intended: Mon 
in Alimentum fami debuit unde {cilicetin Domini. commodum cede- 
ret: but how fuch am interpretation can be! extracted out of 
év¢pn-@ os Goiv isnot eafily to be imagined ;' for thofe words 
Of fofephus plainly imply, that the Jewes thoughtfuch an Oxe 
could not yield wholefome nourifhment; or at thebeft, they 
Jook’t upon it as anunclean Beaft, » which was. not to,be eaten, 
which indeed was a fond and weakiconceit. of them; -but, they 
had many fuch, which yet the learned Author loves to excule, 
out of his great favourand indulgence to them. Yet, which is 
very remarkable, if che Oxe had kill’d.a Gentile, ;they did not 
put itto death. It feems it would yield wholefome nourifhment 
Sr allthat: Butchis we arefure- of, that as God doesnottake 
careforOzen, (whichthedcute S#aren. does; very, well uader- 
ftand of Care Legi fativa;for otherwile God hath a-providential 
care even of them) fo neither doeshe take care for the punifh- 
mentof Oxen, but “tig written forhis J/raels fake, to. whom he 
a fubje@ed thefe creatures, and. put them. under theic 
et. tah e901 0 yo 
Neither yet can the proper:end ofa) punifhmentiagree to fen= 
fitive creatures: forall punifhment-is: dem 1 as, as Plato 
fpeaks's dun veva 73 naxepyhou, ‘8 33 ab yapovos ay varoy esuy Wares 
°Tis not in the power of punifhment to recal what is paft, but 
to prevent what’s poffible.And that wife Moralift Seneca doesal- 
moft tranflate Plato wer baie; Nemo: prudens pienst quia peccar ums 
eft fed ab peccerar:Revociari enim pricterita now poffunt, fat ura prokt= 
beninr. 
So that the end ofall punifhment is.either in compenfationer™, 
Which is xan? crremidters c's 78 a8 noperrG@ ooupeery armseene: 
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®Tis in mtilitarem ejia contra quem peccatum ef; or-elfe,’tis in ee 


mendationem, and fo in utilstatem peccantis; in re{ped of which 
thac elegant Moralift Péutarch ftiles punifhment,  iazpetav Juoiis, 
and Hierocles calls itiazgmiy wovnetas: or elfe itis in exemplum, 
in wtilit atem aliorum s vad ror wesvoiel @woidvre © eoGdvTany as the 
Greck Oratourfpeaks;. the fame whichGod {peaks by AZo/fes, 
that Ifrael ‘may ‘bear and fear: and: thus punifhment does 
ogi 30.' 10h, gio} aA 
But n ow none of thefe ends are appliable to fenfitive crea- 
tures, for there is no more /atisfalteon to juftice in infliding an 
eviluponthem, thenthere is inthe ruining of inanimate beings, 
in demolifhing of Cities or Temples for Idolatry; which ts only 
for the good of them that can take notice of it; for otherwife as 
that grave Moralift Seneca has it, Quam ftultum eff his trafct.que 
gram niftram nec meruerunt, nec fentiunt: No fatisfaction to 
be had from {uch things as are not apprehenfive of punifhment. 
Andtherefore Annihilation, though agreat evil; yet wants 


this fting,. and aggravation of a punifhment, . for a creature 


is not fenfible of 1c. 

Much leffecan you think that’ a punifhment-has any power 
to mend or meliorate fenfitive beings, or to give example to o- 
thers amongft them: ti 

By allchis you fee that amongftall irrational beings: there 
isn dvou’e, and thereforeno auapre; andtherefore no zimseta; 
from whence it alfo owes; chat: the Law of Natwre is built 
upon Reafon. 

There is fome good fo proportionable and nutrimental to the 
being of man, and fome evil fo venemous. and deftructive to his 
nature, asthatthe God of Nature doesifufficiently antidore 
and fortifie him againft che one; -and does, maintain and fweet- 
en his effence with the other. There is fo mueh. harmony in 
fome actions, asthat the foul muft needs dance atthem; and 
there isfuch an harfh difcord and jarring in others, as that 
the fou! cannot endure them: ” TAS 

\ Therefore the learned Grorévs’ does thus. defcribe the Law. of 
Nature; Pas naturale eft dittatumre he Rationis, indicans, athus 
alicui, ex ejus convenientia vel difconvenientia cum ipfa natara 
Rationali, ine(fe Moralemturpituainem, aut necefptatem Mfora- 
lems, & confequenter: ab eluthore Nature ipfo Deo, talemattuns 
At 
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antivetari dut pracips. Which fhall thus render; The Law of 
Natureis aftreaming ont of Light from the Candle of the Lord, 
powerfully difcovering fuch a deformity in fome evil, as that 
an intelletua! eye muft needs abhor it; and fuch a command- 
ing beauty in fome good, asthata-rational being muft needs be 
enamoured withit; andfo’ plainly fhewing thac God ftamp’t 
and feal’d the one with hiscommand, and, branded -the other 

with his difliking. | | 
C bryfoftome makes mention of this Nouos guatxe's, and does 
very Rhetorically enlarge himfelf. upon it in his twelfth’ and 

thirteenth Orations,aet ’Ardee'vrwy ; where he tells us, that itis 

wrod dux]G- hyracis WW nardr, 5 TH ov potzrev, a radical and 
fundamental knowledge, planted in che being of man, budding 

and bloffoming in firft principles, flourifhing and bringing 
forth fruit, fpreading it felf into all the faire and goodly branch- 
es of Morality, under the fhidow of which the foul may fit 
awith much complacency and delight. And as he poures. out 
himfelf very fluently 5, ,¢a.oW aigay, AW Adeusxinwy, © Tl mi 

‘yay, §xeuara: Theresnoneed of Oratory to allure men co it, 
youneed not heapup arguments. to convince them. of it: No 
need of an Interpreter to acquaint them with it: No need of 
the mindes fpinning, or toiling, or {weating for the attaining of 
it ; it growes {pontaneoully, it bubbles up freely, it fhines out 
cheerfully and pleafancly; itvwas fo vifible, as that the moft 
infant-age of the world could fpellicout, and reade it with- 
out a Teacher : ¢Movons,€ aesonrai, & dtxusy, ashe goes on: 
"twas long extant before Mo/zs was borne, long before -4aron 
rung his golden.bells, before there was a Prophet ora Judge 

-in Z/rael. Men knew it dio sev oy! Te cwerso7@ Nduy sertes. They 
had a Bible of Gods own printing, they had this Scripture of 
God withinthem. By this Ca7dle of the Lord, Adam and Eve 

difcovered their own folly and nakedneffe; this Cand/e Hamed 
in Cains confcience, and this Law was proclaimed in his hearr,, 

with as mach terrour as ’twas publifh’t from, Mount Sixaz, 
which fill’d him wich thofe furious refle@ions for his unnatural 
_ murder. Exoch when.he walk’t with God; walk’ by this lighrt,, 
by this rule. Noas the Preacher of righteoufneffe took this: 
Law forhis fext. Nay, you may fee fome print of this. Law up- 
onthe hard heart of a Pharaoh, when he cries out, The Lord. va 
, L wie rig htco tis 

































































a 









A Difeourfe of te 








M bteous, Bus | anhiny people have finned, Hence it was). that 
God when he gave his Law afrefh, gave itin facha compendis 


ous Brachygraphy ; «he wrote it-as’twere in: Characters, % oovév- 
ond, 8 poiyecss ¥ undl¢e ,without any explication, oramplifica- 
tion at all. “He only enjoyned with:am Imperatorions brevity, 
he knowes there was enough in the breafts.of mento:convince 


thei of ir, and tocomiment uponit, only imthe fecond-com- 


mand there is added anenforcement, becaufe ‘his people were 
exceflively proneto the violation of it; and in that of the 
Sabbath there is given at expofitiomof it, becanfein all its cite 
cuniftancesit was not founded in Natural light... So thatin Pla- 
sarchs language the Decalogue would be call’d niu@-couaiaas@, 
Gold in the lump, whereas other Law-giversufe cobeatit. thin- 
ner. Of this Law as’tis printed by Nature, Phélo {peaks very 
excellently: Néu@ J” a'leudis & spSus AbyGe, dun tam 7@ Stives 
ae Seve Site goapres Ev paorid¥ors Hn sacus dWoetc, AN Va” a Save 
guiccus @O Su 07 Oey a Surety Navolu wrwses. Right Reafon (fayes 
he) isthat frxt and unfhaken Law, not writ in perifhing paper, 
bythe hand'orpen of acreature, nor graven like'a dead letter 
upon liveleffe and decaying pillars, but written with che point 


of aDiamond, nay,with the finger of God himfelf in the heart 


of man; a Deity gave it dn /mprimatur, and an eternal Spirit 
grav’d it in animmortal minde.So as that] may borrow theex- 
prefiton of the Apoftle, the miride of man iS avx@ Gf Ed extopece 


FP @ansaa mum. And I take it in che very fame fenfe as’tis ‘to 


be rook ofthe Church: ’Tis a'pillar of this Truth not'to fupport 
it, butto hold it forth. Neither muft {let flip'a paffage in’ P/s- 
varch, which is very fear of kin to this of Philo, § Niu@ dx ey 
biBriers a yryperppyer O-, ode T1908 Eu'aoss, BMV turlunes dv éaura” AcyQ- 
HE oVOLKOYH, magaovadi av zt unde wore rd Luylu' edy Senuor Hyqso~ 
vigg YOu may-take icthus: This Royal Law of Nature was 
never fhutupina paper-prifon, was never confin’d or limited 
toany outward furface; but it was bravely ficuated in the 
Centre ofa Rational Being, alwayes keeping the Soul.company 

guarding it, and guiding it; Ruling allits fubje@s, (every obe- 


dient Alion) with a Scepter of Gold, and cruthing in pieces all 


itsenemies (breaking every rebellious 4Mion) with a rod of 
Iron. You may hear the Lyrick fingingout the praifes of. this 
Lawina very lofty ftraine; NéwG@- é wevrwy Banai’s Qe re x 

, Seb» 
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Sees’ rar, 7 @-etig{ Brasios PW Demo ralov,uv@elere xdees, This Law 
which is the Queen'of Angelicaland humane beings, does fo 
rule. and difpofe of them, as to bring about Juftice with a moft 
high and powerful, and yet with a moft foft and delicate 
hand. | 

You may hear P/aro-excellently difcourfing of it, whilefthe 
brings in.a Sophifter difputing. again{t, Socrates, andfucha.one 
as would needs-undertake to maintain this principle, Tuva é- 
verre érrijros baviize ovals 46 voun@-» That there was an untune- 
able antipathy between Natare and.Law; that Lawes were no- 
thing but bominuws infirmiorum commenta; that this was 
Tdhaamedrcley 8 qiscas Mxgusy, the mott bright and emineatju- 
fticeof Natare, for. men to rule according to Power, and--ace 
cording to no other Law; that 6 iyesrzess WAS Gxgciioy, and 
§- Bearfoy; that all other Laws were ze qvaw domes: Nay, he 
calisithem cheatings:and -bewitchings svn -.gded arn? kaadess 
They come(layes ‘he):likeplealant fongs, when ds they are 
meer charmes?and tneantations. oBut Socrates after:he-had flung 
thisfame Callicles with a few quick Interrogations, poures out 
prefently avgreat deale of honey and {weetneffe, and :plenti- 
fully thewes that moftpleafant :and confpiring -harmony:that is 
between Natwre.and Lays oThat there’snothing more xx eva 
thenia baw, that Lawasfounded. in Wawre; .tharic is:forthe 
maintaining-and ennobling.and perfecting of Nasire, Nay, as 
Plato telisuselfewhere, There's ‘no way-formentohappinefle,, 
unleffé they follow, Teen HW Royoy > thefe fteps. of -Reafon, 
thefe foor-fteps of Nature. This. tame Law Axiftotle does more 
thenionce acknowledge, when be tells.us.of NiuG@-"idv@ and 
NouG ones, a Pofitive Law, with.bim isa moreprivate Law, nad’ 
Snyeycotutw'asy ronrrevoynu3 but'Natures, Law isa more public: 
and Catholick Law,os 2yao2 aaeg-amd cty tuorcye' Su done? which 





he provesto be a very'Sovereig nand commanding .Law, for 


thus he fayes, ® NjnG- a yayeecrniy ed SVivrpuye 2 oy ay Uworives 
Gewirees ores The Law thatis moftfilled-withReaion, mult 
needs. be moftvi @orious.and triumphant. 


The fame Philofophier, in his tenth book de Kep. has ano- 


ther diftin@ion of “Lawes ; one branch whereof does plainly: 
reach*to: the Law of: Nate#re. ; 
, ‘f ; 
There are; fayes hej:Nduos «at Y CG [thor which are the fame 


with 
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with thofe which he call’d néuos tdvor before, and them there: 
are Nous xt rt ev, which are all one with thathe ftil’d before: 
Néu@- xosrds. Now, as he fpeaks thefe No yeot x2! rea) €Sn ALE muend Tee0t § 
Lawes of the firft magnitude, of a Nobler Sphere, of a vafter 
and purerinfluence. Where you fee alfothat he callsthe Law 
of Narure, the Moral Law, and the fame which the Apoftle 
calls'Noz@- yeonfies he with the reft of the Heathen calls it © 
Arwece voli, couching the fame fenfe in a feeming contra- 
diction, 

The Oratour has it expreflely; Now fcripta, fed mata 
Lex. varias ta] 
And amoneft allthe Heathen, I can .meet with none that 
drawes fuch a lively Pourtraiture of che. Law of Nature, as 
that Noble Oratour does. 

You may hear him thus pleading forit: Nec fi regnanteT arqui- 
nio nulla erat fertpta lex de fupris, ec. Grant(fays he )that Rome 
were not forthe prefent: furnith’c with a Pofitive Law, able to 
eheck the luft and violence of a Targuis, yet there was a 
Virgin-law of Nature; which he had alforavifh’t and deflour’d: 
there was the beaming out of aneternal Law, enough to re- 
vive a modeft Lucretsa and to ftrike terrourinto the heart of fo 
licenciousa Prince: for as he goes on, Eft gaidem vera lex Re- 
tta Ratio, Natura congruens, diffula in omnes conftans, femspiterna: 
que voset ad officium jubendo, vetando 4 fraude deterreat : que tae 
men Probos, neque fraftra jubet aut vetat, nec improbos jnbendo 
aut vetando movet. Hinc Legi nec Propagari fas eft, neque derogars 
ex.b sc aliquid licet, Neque tota abrogars potest. Nec verd aut per 
Senatum, aat per Populam folvibac Lege poffumus, Neque eff 
quarendusexplanator. aut interpres ejus alins. Non erat alia Ro- 
mé, alia Athenis: Alia nunc, alia poftbac : fed G& omnes gentes, 
omni tempore, Una Lex, ce fempiterna, ce immutabilw continebit, 
unn[que erit quaf communis Magifter & Legiflator omvium Deus: 
Ike Legts hujus Inventor, Difceptator, Lator; Cui qui non pare- 
bit ipfe fefugiet, c Naturam homins axpernabitur; Hoc ipfo 
i icet MAXiMas penas, ethamfi cetera, qua patantur, effs- 
gers. 

His meaning is not much different from this : 

Right Reafon is a beautiful Law ; a Law of a pure complexi- 
on, ofa natural colour, ofa vaft extent and diffufion : its co- 
lour 
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four never fades, never dies. It encourages menin obedience 
with a fmile, it chides them and frownes them out of wicked- 
neffe. Good men hear the leaft whifpering of irs pleafant voice, 
they obferve che leaft glance of its lovelyeye; but wicked men 
fometimes will not hear it,chough itcome to themin thunder; 

nor take the leaft notice of it, though it fhould flafh out in 

lightning. None muft inlarge the Phylacteries of this Law, 

nor muft any dare to prune off the leaft branch of it. Nay the 
malice of man cannot totally deface fo indelible a beauty. No 

Pope, nor Prince, nor Parliament, nor People, nor Angel, nor 

creature can abfolve you from it. This Law never paints its 

face,it never changes its colour,it does not put on one Afpect at 
Athens,and another face at Rome, but looks upon all Nations 

and Perfons with an impartial eye, it fhines upon all ages, and 

times, and conditions, witha perpetual light, lt yeflerday, and 

to day, the fame for ever, There is butone Law-giver, one Lord 

and fupreme Judge of this Law, Godbleffed for evermore, He 
was the contriver of it, the commander of it, the publifher of it, 

and none can be exempted from it, unleffe he will be banifh’c 

from hisowneffence, and be excommunicated from humane 

Nature. | 

This punifhment would have fting enough, if he fhould 
avoid a thoufand more that are due to fo foule a tranf- 
greflion. 

Thus you fee that the Heathen,not only had this NéuG- yeen7ve 
uponthem ; butalfo they themfelves took f{pecial notice of it, 
and the more refined fort amongft them could difcourfe very 
admirably aboutit, which muft needs leave them the more in- 
excufable for the violation of it. } 

We come now to fee where the ftrength ofthe Law of Nature 
lies, where its nerves are, where it has fuch an efficacious influ- 
ence, fuch a binding vertue. 

And I finde Va/quex fomewhat fingular, and withal errone- 
ousinhis opinion, whilefthe goes about to fhew that the for- 
mality of this Law confifts only in that harmony and proporti- 
on, or elfe chat. difcord and'difconvenience, which fuch and fuch 
an obje@, and fuch and fuch an a@iom has with a Rational Na- 
ture; for,fayeshe, every Effence is Aen/ura Boni ce AZaliin 


ref{pect of ic felf. 
G | Which. 
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Which, as he thinks, is plainly manifefted and difcovered al- 
foin corporal beings, which ufe to flie only from fuch things.as 
are deftructive to their own formes, and to embrace all fuch 
neighbourly and friendly beings, as will clofe and comply 


‘with them. -Buthe might eafily have known that as thefe ma- 


terial beings were never yet fo honoured, as to be judg’d ca- 
pable of a Law; fo neither can any naked Effence, though 
never fo pure and noble, laya Moral engagement upon it felf, 
or binde its own being: forthis would make the very fame 
being fuperiour to it felf, asit gives aLaw, and inferiour to it 
felf, as it muft obey it. 

So thatthe moft high and Sovereign Being, even God him- 
felf, does not fubje& himfelf to any Law, though therebe fome 


_ Adtionsalfo moft agreeable to his Nature, and others plainly 


inconfiftent with it, yet they cannot amountto fucha power, 
asto lay any obligation upon him, which fhould in the leaft 
notion differ from che liberty of his own Effence. 

Thus alfoin the Common-wealth of humane Nature, that 
proportion which Actions bear to Reafon, isindeed a fufficient 
foundation fora Law to build upon, butit is not the Law it 
felf, nor a formal obligation. 

Yet fome of the School-men are extreme bold and vaine in 
their fuppofitions ; fo bold, asthat I am ready to queftion 
whether it be beft to repeat them: yet thus they fay, 

Si Dens non effet, vel f non uteretur Ratione, vel fe non refhe 
jedicaret de Rebus, fitamen in homine idem effet dilamen Rela 


 rationts, quodnunc est, haberet etiam eandem Rationem Legis 


quam nunc haber, 

But what are the goodly fpoiles that thefe men exped, if 
they could break through fuch a croud of Repugnancies and im- 
poffibilities? che whole refule and produ of it will prove but a 
meer Cipher; for Reafon as *tis now, doesbut binde in its 
own name, butin the Name of its fupreme Lord and Sovereign, 
by whom Reafon lives, and moves, and has its being. 

For if only:a creature fhould binde it felf to the obfervation 
of this Law, it moft alfoinfli@ upon ic felf fach a punifhment 
as is anfwerable tothe violation of it: but no fuch being would 
be willing or able to punith ic felfin fo high a meafure as fach a 
tranfgrefiion would meritorioufly require; fo thatit muftbeac- 


count- 
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countable to fome other Legiflative power , which will vindi- 


cate its own commands, and will by this means engage a Crea 
ture to be more mindful of its own happineffe,then otherwife it 
would be. 

For though feme of the Gallanter Heathen can brave it out 
fometimes in an expreffion ; that the very turpitude of fuchan 
action is punifhment enough, and the very beauty of good- 
nefs isan abundant reward and compenfation ; yet we fee that 
all this, and more then this, did not efficactoufly prevaile 
with them for their due conformity and full obedience to Na~- 
tures Law; fuchafingle cord as this will be eafily broken. 

Yet there is fome truthin whatthey fay; .for thus much is 
vifibleand apparent, that thereis fuch a Magnetical power in 
fome good, as muftneeds allure and attracta Rational Being; 
there is fuch a native fairneffe, fuch an intrinfecal lovelineffe 
in fome objects, as does not depend upon an external command, 
but by its own worth muft needs winupon the foul: and there 
is fuch an infeparable deformity and malignity in fome evil, as 
that Reafon muft needs loath it and abominate it. 

Infomuch as that if there were no Law or Command, yet a 
Rational being of its own accord, out of meer love, would e- 
fpoufe it felfto Juch an amiable good, ’twould clafpe and twine 
about fuch a precious obje@, and if there were not the leaft 
check or prohibition, yet in order to its own welfare, *rwould 
abhor and flie from fome black evils, that {pit out fo much ve- 
nome againft its Nature. 

Thisis that which the School-men mean, when they tell us, 
Quadam [unt mala, quia probibentur : fed alia probibentur, quia 
fant mala: thatis, in pofitive Lawes, whether Divine or Hu- 
mane; Aéts are to beefteem’devil uponthis account, becaufe 
they are forbidden ; butinthe Law of Nature fuch an evil was 
intimately and inevitably anevil, though it fhould not be for~ 
bidden. 

Now thatthere are fuch Bona per fe, and AZala per fe, (as 
the Schools fpeak) I fhallthus demonftrate: Quod non eff Ma- 
lum per [e poruit non probiberi, for there is no reafon imaginable, 
why there fhould not be a poflibility of not prohibiting that 
which is not abfolutely evil, whichis in its own nature indif- 


ferent. 
G2 But 
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But now there are fome ‘evils fo exceflively evil, ° fo intole- 
rably bad, as that they cannotbut be forbidden; I fhall ‘only 
name this one; Odiam Dei, fora Being to hate the Creatour 
and caufe of itsbeing, if it were poffible for this not to be for- 
bidden, it were poffible for itro belawful, for U2 walla lex, 
ibi nulla prevaricatio . Where there’s no Law, there’s no ‘Arowes 
where there’sino Rule,there’s no Anomaly, if there were no 
prohibition of this, ’cwould not be finto doit. Butthatto hate 
God fhou!d not befin, doesinvolve a whole heap of contradi- 
G&ions; fo that this evil is fo full of evil, ascthat.it cannot but 





_beforbidden: and therefore is an evil in order of Nature be- 


forethe Prohibition of it. Befides; asthe Philofophers love to 
fpeak; Effentie rerum [unt immutabiles, Effences neither ebbe 
nor flow, but havein themfelves a perpetual Unity and Identi- 
ty: and all fach properties as flow and bubble up from Be- 
ings are conftant.and unvariable, but if they could be ftept in 


‘their motion, yet that ftate would be violent, and;not at 


al! connatural to fuclva fubject. 

So that grant only the being of man, and you cannot but 
grant this alfo, that there is fuch aconftant conveniency and 
analogy, which fome objects have with its Effence, as thatit. 
cannot brt encline tothem, and that there is {uch anirrecon- 
cileable difconvenience, fuchan eternal antipathy between it 
and other objects, as that it muft ceafe to be whatitis before it 
can come near them. 

This Saarex termes a natural Obligation, and a juft founda- 
ton fora Law: but now before all this can rife up to the 
height and perfection of a Law : there.muft come a Com- 
mand from{ome Superiour powers, from whence will {pring 
a moral obligation alfo, and make up the formality of a 
Law. 

Therefore God bimfelf, for the brightning of his own glo- 
ry, forthe better regulating and tuning of theworld; forthe 
maintaining of fucha choice piece of his workmanfhip as man 
is, has publifh’cthis his Royal Command, and proclaim’d it by 
that principle of Reafon, which he has planted in the 
being of man; which does ‘fully convince him of the,righ- 
teoufnefle, and goodnefs, and necefficy of this Law, for the ma- 
terials of it, and of the validity and authority ofthisLaw, asic 

| comes, 
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comes from the minde and will of his Creatour,: Neither is ‘it 
any eclipfe or diminution of the liberty of that firftbeing, to 
{ay that there is fomeevil fo foule andill-favour’d, as that it 
cannot but be forbidden by him ; and that there is fome good 
fo faire and eminent, as thathe cannot but command it, — 

For, as the Schoolmen ‘obferve, Divina voluntas, licet fim- 
pliciter Libera fir ad extra, ex {uppofitione tamen unius Ais liberi, 
potest neceffitari ad alinm, . 

Though the will of God be compleatly free inrefped of all 
his looksand glances towardsthe creature, yet notwithftand- 
ing upon the voluntary and free precedency of one AG, we 
may juftly conceive him neceflitated to another, by vertue of 
that indiffoluble connexion and concatenation between thefe 
two Acts, which does in amanner knitand unite them in- 
to one. 

Thus God has an abfolute liberty and choice; whether he 
-willmake a promife or'no, but if he has made it, he cannot but 
fulfil its, Thus he is perfectly free, whether he will feveal his 
“minde or no, “but if-he will reveal ic, he cannor bat fpeak truth, 
and manifeft it as it ts. ni, | 

God had the very fame liberty whether he would create a 
world orno, butif hewillcreate it, andkeepitin its comeli- 
neffeand proportion, he muft then have a vigilante and provi- 
dentialeye over it; and if he will provide for it, he cannot but 
have a perfect and indefective Providence, agreeeable to his 
own wifdom, and goodneffe, and being; fothat if he willcre- 
ate fuch abeing as Man; fucha Rational creature, furnifh’s 
with fufficient knowledge to difcern between fome good and 
evil; and if he will fupply it with a proportionable concourfe 
inits operations, hecannotthenbut prohibit fuch adts as are 
intrinfecally prejudicial and detrimental to the being.of it; 

- neither can he but command fuch acts as are neceflary to its pre- 
fervation and welfare. 

God therefore when from a! eternity in his own glorious 
thoughts he contriv’d the being of man, he did alfo with his 
piercing eye fee into all conveniences and difconveniences, 
which would be in reference to fuch a being :_ and by hiseternal 
Law did reftrain and determine it to fuch acts as fhould bead- 
vanrageous to it, which tn ba xas Oeconomy and dilpenlayon, 
or & 
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he publifh’sto man by the voice of Reafon, bythe mediation 
ofthis nacurai Law. ! 

Whence itis chat every violation of this law, is not only an 
injury to mans being, but wltrasativam rei malitiam, (asthe 
Schools fpeak,) “tis alfoa vertual and interpretative contempt 
of that fupreme Law-giver, who out of fo much wifdome, love 
and goodnefle did thus binde man to his own happinefs, 

So much then as man does ftart afide and apoftatize from 
this law, to fo much mifery and punifhment does he expofe 
himfelf, ; | 
Though it be not neceffary thatthe Candie of nature fhould 
difcover the full extent and meafure of that punifhment, which 
is due to the breakers of this Law, for tothe nature of punifh- 
Ment, vonrequiritur ut pracognita fit pena, fed ut fiat altus Dig 
nus tali pend. The Lawyers and the Schoolmen both will ace 
knowledge this principle. | | 

For as Suarez hasit, Sequitur reatus ex intrinfeca conditiv 
one culpa; Ita wt licee pena per legem non fit determinata, Arbi- 
trsotamen competentis judicis paniri pofit. Yet the Light of 
Nature will reveal and difclofechusmuch : Thata being total- 
ly dependent upon another, effentially fubordinate and fubje@ 
to it, muft alfo be accountableto it for every provocation and 
rebellion: And for the violation of fo good aLaw, which he 
has fetit, and for the finning againft fuch admirable provi- 
dence and juftice as fhines out uponit; muft be liable to fuch 
a punifhment, as that glorious Law-giver fhall judge fit for 
fuch an offence; who is fo full of juftice, as that he cannot, 


and fo greatin goodneffe, as that he will not punith a creature 
above its defert. 
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CHAP, VIL 


The Extent of the Law of Nature. 


pene are ftamp’t and printed upon the being of man, fome 
clear and undelible principles, fome firft and Alphabetical 
Notions; by putting together of which itcan fpell out the 
Law of Nature. 

There’s fcarter’din the Soul of Man fome feeds of fight, 
which fill it wich @ vigorous pregnancy, with a multiplying 
fruitfulneffe, fo that it brings forth a numerous and fparkling 
pofterity of fecondary notions, which make forthe crowning 
and encompaffing of the fou! with happinefs. 

All the freth fprings of commonand fountain notions are 
inthefoulofman, forthe watering of his effence, fo the re- 
frefhing of this heavenly Plant, this 4ror inver/a, this enclofed 
being, this Garden of God. 

And though the wickedneffle of man may ftop the pleafant 
motion, the clear and cryftalline progrefs of the Fountain, yet 
they cannot hinder the firft rifings, the bubling endeavours of 
it. They may pull off Natures leaves, and pluck off her fruit, 
and chop off her branches, but yet theroot of it is eternal, che 
foundation of itis inviolable. | 

Now thefe firft and radical principles are wound up in fome 
fuch fhort bottoms as thefe: Bonum eft appetendum,malans eff fu- 
giendum, Beatitndo eft quarendas Quod tibi fiert nonvis, alters 
ne feceris. And reafon thus *oréunos } vbuovy incubando [uper 
bec ova, by warming and brooding upon thefe firft and oval 
prracioies of her own laying, itbeing it felfe quicken’d with an 

eavenly vigour, does thus hatch the Lawof Nature. 

For you muft not, nor cannot think that Natures Law 
is confin’d and concracted within the compafs of twoor three 
common notions, bot Reafon,as with one foot it fixes a Par 
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(o with the, other ic meafures and fpreads out a circumference; 
ic drawes feveral Conclufions, which do all meet and croud 
intothefe firft and Central Principles. As in thofe Noble 
Mathematical Sciencesthere are, notonly fome firlt afn/uare, 
which are granted as. foonas they are ask’, if not before; but 
there are alfo whole heaps. of firme and immoveable demon- 
ftrations that are builcupon.them. In che very fame manner, 
Nature has fome ‘PoSZalata, lome oesait{s, which Senecaren- 
ders pra/umptiones, which others call enticipationes Animi, 
which fhe knows a Rational being will prefently and willingly 


- yieldunto ; and thereforeby vertue of thefe it does engage 


and oblige it to all fuch commands, as fhal! by juft refule, by 
genuine production, by kindly and evident derivation flow 
from thefe. ) ; 

For men muft not only look uponthe Capital letters of this 
Nix D ease, but they muftreade the whole context and ¢co- 
herence of it; they maft look toevery jot and apex of it, for 
Heaven and Earth fhal fooner pafs away,then one jot or tittle of 
this Law fhall vanifh, | 

They muft not only gaze upon two or three principles of the 
firft Magnitude, but they muft take notice of the leffer 
Celeftial Sporades, for thefe alfo' have their light and influ 
ence, , 

They’ muft not only skim off the Cream of firft principles, 
but whatfoever {weetnefle comes ftreaming from the Dugge 
of Nature, they muft feed upon it, they may be nourifh’e 
with it, 

Reafon does not only crop off the tops of firft notions, but 
does fo gather all the flowers in Natures Garden, as that itcan 
binde them together ina pleafant pofie, forthe refre(hment of 
it felfand others, 

Thus,as a noble Author of our own does wel obferve, Tota feré 
Ethica eft Notitia communis: All Morality is nothing buta colle- 
ction and bundling up of natural Precepts. The Moralifts did but 
mramu'vdy qudax]fece, enlarge the fringes of Natures garment : they 
are fo many Commentators and Expofitors upon Natures Law, 
This was his meaning, that ftil’d Moral Philofophy, § ae? 72! a’y- 
Spe'riva otaooepia, that Philofophy which is for the maintaining 
and edifying of humane nature. Thus Natures Law is fre- 


quently 














quently call’d the Moral Law... But the: School-men in their 
rougher language make thelefeveralranks and diftributions of 
natural Precepts. ra@ apd ze x7 vows Firft, there come in the 
front Principia Generalia, (asfome call them) per fe Nota; ut 
Honeftum eft faciendum; Pravum vitandum. Then: follow next 
Principia Particularia, & magis determinata; ut juftitia eft 
fervanda ; Dens eft colendas ; vivendumeft Temperate. At length 
come up inthe reare, conclufiones evidenter illate, que tamen cog- 
nofci nequennt nifi per difeur(um ; ut ALendacinm, furtum,  & fim 
milia prava effe. ? 

Thefe, though they may feem fomewhat moreremote, yet 
being fetch’t from clear and unqueftionable premifles, they 
have Nature’s Seal uponthem; and are thus farre facred, fo 
as to have the ufual priviledge of a Conclufion, to be untouch’e 
and undeniable. 

For though that learned Author, whom I mention’d not long 
before, do juftly take notice of this; that difcourfe is the ufual 
in-let to errour, -and too often gives an open admiflion, and 
courteous entertainment to fuch falfities as come difguifd ina 
Syllogiftical forme, which by their Sequacious windings, and 
Gradual infinuations, twine about fome weak underftandings: 
yet in the nature of the thing it felf, *tis as impoffible to col- 
le@ an Errour out ofa Truth, as ’tis to gather the blackeft night 
out of the faireftSun-fhine, or the fouleft wickedneffe out of 
the pureft goodnefs. A Conclufion therefore that’s built upon 
the fand, you may very well expect its fall, bne that which is 
built upon the rock is impregnable and immoveable ; for ifthe 
Law of Natare fhouid not extend it felf fo farre, as to oblige 
men to an accurate obfervation of that which is a remove or 
two diftant from firft principles, *cwould then prove extremely 
defe@ive in fome fuch Precepts as do moft int mately and 
intenfely conduce to the welfare and advantage of an Intelle- 
Ctual being. 

And thefe firft notions would be moft barren, ineffica- 
cious {peculations, unleffe they did thus encreafe and mul- 
tiply, and bring forth: fruit with the blefling of heaven upon 
them, 

So that there is a neceffary connexion, and concatena- 


tion between firft principles, and fuch Conclufions. For as 
H Swarex 




































































































Suarez has ir, Veritas principis continetur in ( onclufianes fo chat 


he thac queftions the Conclufion, muft needs alfo ftrike at the 
Principle. Nay, if we look.to the notion of aLaw, thereis 
more of that to be feen in: thefe more particular determina- 
tions, thenin thofe more Univerfal notions;for Lex ef proxima 
Regula operatiouum. But now particulars are nearer to exift= 
ence and. operation then Univerfals; and in this ‘refpe& do 
more:immediately fteere and dire& the motions of fuch a 
being. Theoneisthe bending of the bowe, but che other is 
the fhooting of the Arrow. 

Suarez does fully determine this in fuch words as 
thefe : Hae omnia Precepta’ (he meanes both principles 
and Conclufions) prodeunt.a Deo Auntbore Natara, cc tere 
dunt ad. eundem finem ,) nimirum ad debitam \canfervatiow 
nem, Cr Naturalem perfettionem , fen feltcitatem Humane 
Nature. 

This Law of Nature as it isthusbranch’t forth, does binde 
sn foro Con/cientiz, for as that Noble Author, (whom I more 
then once commended before) {peaks very well in this; Na- 
tural Confcience *tis ( eutram. notitiarum Communninm , and 
‘tis akinde of Senfus Communi in refpec of the inward 
faculties, as chat other is in refpe& of the outward Senfes, 
’Tis a competent Judge of:this Law of Nature: Tis the natural 
Pulfe of the foul, by the beating and motion of which the 
ftate and temper of men is: difcernable. The Apoftle Paué 
thus fele che Heathens Pulfe, and found their con{ciences fome« 
times accufing them, fometimes making Apology for them: 
Yet there’s agreat deal of difference between naturalConfcience. 
and the Law of Natare; for(asthe Schoolmen fpeak,) Confei- 
ence “tis Dittamen prathicum in Particulars; tis a. profecution and 
application of this Natural Law,as Providence is ofthat eternal 
Law. | 

Nay, Conjicience fometimes does embrace only the fhadow. 
of a Law, and doesengage men, though erroneoufly, tothe 
obfervation of that which was never di@aced by any *juft: 
Legiflative power; Nor’ isiit content co'glance only.at what’s 
to come, but Fanws-like it has a double afpe@, and fo looks 


back towhat’s paft, as tocall mento a ftri@account for every 
violation of this Law, | 


Which, 









| Light of Nature. | 


Which ' Law is fo accurate, as’ to oblige menm:not only ad 
ailum, but ad modum alfo sitlooks aswell to the inward forme 
and manner, astothe materia lity and bulke of outward adti- 
ons: forevery being owes thus muchi kindnefle and courte fie 
coitfelf, not only to putforth fuch adtsas are effentialand in 
trinfecal to itsown welfate ; but alfoto delight in them, and 
to fulfil chem with all poffible freeneffe and alacrity, with the 
greatelt intenfenefle and complacency. Self-love alone might 
eafily conftrainmen to this natural obedience. Humane Laws 
indeed reft fatisfi'd with a-vifible and external obedience s but 
Natures Law darts it felfinto the moftintimate Effentials, and 
looks for entertainment there.- awl gf) 

You know thatamongft the Moralifts only fuch asare e- 
fteen’d Attus Humant, thatare elias voluntarii. When Na- 
ture hastuned a Rational being, fhe expects thacevery ftring, 
every faculty {ould fpontaneoufly and cheerfully found forth 
Ais praien eS NiDiged, eh 95n 

And theGod'of Natare, that has rot chain’d, nor fetter’d, 
norinflav’d fuch’'a creature, but’has given it a competent liber- 
ty and enlargement ; the free diffufion and. amplification of its 
own Effence ; he looks withal that. fhould willingly confent 
to its own happinefs, and to allfuct means asare neceffary for 
the accomplifhment of its choiceft’end: and thatit fhould to= 
tally abhor whatfoeverisdeftructive and prejudicial tots own 
being; whichif itdo, twill prefently embrace the Law of 
Nature, if iteither love its God or it felf ; the Command of its 
God, or the welfare of it felf. 

Nay, the Precepts of this natural Laware fo potent and tri- 
umphant,as that fome ads which rebel againft it,becom not on> 
ly 2liciti,but [rrité.as both the Schoolmen and Lawyers obferve: 
they are not only irregularities, but meer nullities: and that 
either ob defellum Poteftatis & Incapacitatem Materia, as if one 
fhould go about to give the fame thing to two feveral perfons, 
the fecond Donation isa Moral Non-entity-s -or elfe..Prepter 
Perpetuam ret indecentiam ,.  Turpitudintm. divantem. as in 
fome anomalous and’ inceftuous marriages. And this’ Law of 
Natureisfo exa&, as that “cis not capable of an *Exrence, 
whichthe Lawyers call Emendatio legis: but there is no mend- 
ing of Effences, nor of Effential Lawes, both which confift ix 

Fi.2 Puntto, 
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‘Puntto,in indivifibilijand:{fo cannotRecipere magis & mines:NOr 
there any need of it, forin this Law there’s'no rigour at all, 
"tis pure equity, and fo nothing is tobe abated of it. Neither 
does it depend only 4 mente Legés-latoru, which is the ufual 
rife of Mitigation; but ’tisconverfant about fuch adts-as. are 
per fe tales moft. intrinfecally andinfeparably..._. | 

Yet notwithftanding this Law does not refufe an Interpreta- 
tion, but Nature her felf does gloffe upon her own Law, as in 
what circumftances fuch an Aét is to be efteem’d murder, and 
when not; and fo in many. other.branches of Nat#res Law, 





if there be any appearance, of intricacy,, any feeming knot 


and difficulty, Narwre has given edge enough to cut it a> 
funder. | 

There is another Law bordering upon this Law of Nature, 
jus Gentinm, Furi Natarali propingunm C& confanguineum ; and 
“tis Afedium quoddam. inter Fus Naturale & Fus Civile. Now 
this 7s Gentinm is either per fimilitadinem G concomitantiams 
when feveral Nattons in, their diftin@ conditions, have yet 
fome of the fame pofitive Lawes: or elfe, (which indeed is 
moft properly NowicvéSuud'y) Per Communicationem @& Socie- 
tate, which, as the learned Grotim defcribes, e4b . omnium, 
vel multarum gentium:voluntate vim obligandi accepit: thatis, 
when allor many of . the-moft refined Nations bunching and 
cluftering together, do-binde ‘themfelves, by general Compa, 
to the obfervationof fuch Lawes, as they judge to be forthe 
good of them all. As the honourable entertainment of an 
Embaffadour, ‘or fuch like, 

Sothat “tis Jes Hamanum non feriptum? Tis tuenua Gis, HG HES Vee. 
For as Iustiniantellsus, U/n exigenre,e Hamanis nece ffitaribus, 
Gentes Humana quedam fibi juraconftituerent... Whereas other 
humane Lawes have a narrower {phere and compaffe, and are 
limited to fuch a {tate which the Oratour ftiles,. Leges popula 
res, the Hebrewes cal] their pofitive Lawes c=) pn, fome- 
umes OH wWD, though the one do. more. properly point 
at Ceremonials ,..the other at Judicials; The Septuagint 
render them éyaa’, fome others call them. 24 Seu Tep@ 73055 AS 
they call natural. Lawes may, which the Hellenifts render 
Axuaivern - Butaccetding to the Greek Idiom, thefe are term- 
ed nite gues. and the other rai ev rake. 
Now 
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Now, though the formality of humane Lawes do flow imme- 
diately from the power of fome particular men; yet the ftrength 
and finew of thefe Lawes is founded inthe Law of Nature: for 
Nature does permiflively give them leave to make fuch Lawes as 
are for their greater convenience; and when they are made, 
and whileft they are in their force and vigour, it does oblige and 
command them not to break or violatethem: forthey are to e- 
fteem their own confent as a Sacred thing; they are not to con- 
tradi@ their own Acts, nor to oppofe fuch commands, asex 
Patto were fram’d and conftituted by themfelves. 

Thus‘much for the Law of Nature in general. We muftlook 
in the next place, to that Lumen Natura , that Candle of the Lord 
by which this Law of Nature is manifefted and difcovered. 





CHAP. VIIL. 


How the Law of Nature is difcovered ? not by 
Tradition, nor an Intellectus agens. 


C? OD having contrived fuch an admirable and harmonious 
Law for the guiding and governing of his Creature, you 
cannot doube but that he willalfo provide fufficient means for 
the difcovery and publifhing of it; Promulgation being pre- 
required asa neceflary condition before a Law can be valid and 
vigorous. To this end therefore he has fetupan Intelle@ual 
Lamp inthe foul, by the light of which itcan read this rénQ-y29 
aos, and can follow the commands of its Creatour. 

The Schoolmen with full and general confent underftand chat 
place ofthe Pfalmift of this Lumen Naturale, and many other 
Authors follow them in this too fecurely.. Nay, fome Critical 


Writers quote them,and yet never chide them forit. The words: 


are thefe, F273 VN 1Y9Y 102 Eleva faper not lumen 
vultus twi: but yetthey, very ignorantly , though.very confi- 
dently render them ;.Signatum. eff [uper nos lumenvultis tni-: 
and they do as erronconfly interpret it of the light of Reafon, 
which (fay they) is Signaculum quoadau, & impreffio increata 


3 Ly aii 
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- ducis. in eAnima.. $0 much indeed is true , butitis farre from 


being an Expofition of this place. Yet. perhaps the Septaagine 
mifled them, who thus tranflateit; ‘EoyudSy tg’ Huds weds 9B 
aeysdne os; but Aguila, that hada quicker eye here, renders it 
"BE anegy » and Symmachus Smontloy woincoy. 

The words are plainly put up in the forme of. a Petition to 
heaven, for {ome {miles of love, for fome propitious and favour- 
able glances, for Gods gracious prefence and acceptance. And 
they amount ‘to this feafe, Jf one Sundo but fhine upon me,. I 
foal have more joy, then Worldlings bave, when all their Stars 
Ap pe ar. 

Put tolet thefe paffe with the Errours of their vulgar Latin; 
I meet with one more remarkable and of larger influence; I 
mean that of theJewes, who (as that worthy Author of our 
ownin his learned book De Jure Naturali (ecundum Hebraos 
makes the report) do imagine and fuppofe that the light of Wa- 
ture fhines only upon themfelves originally and principally, and 
upon the Gentiles only by way-of Participation and dependance 
uponthem: They all muft light their candles at the jewith 
Lamp. Thus they ftrive as much as they can to engroffeand 
monopolize this natural light to themfelves; only it maybe 
fometimes out oftheir great liberality they will diftribute fome 
broken beans of it to the Gentiles. As if thefe M132 732 AIYD 
thefe Precepta Noachidarum had been lockt up and cabinetted in 
Noahs Ark, and afterwards kept from the prophane touch of 
aGentile: asifthey had been part ofthat bread , which our 
Saviour faid was not to becaft unto dogs ; and therefore they 
would make them be glad to eat of the crumbs that fall fomtheir 


“Mafterstable. As if they only enjoyed a Gefen of Natural 


light , and all the reft of the world were benighted in moft pal- 
pable and unavoidable darkneffe; as if this Sun fhin‘d only upon 
Canaan; as if Canaan only flow’d with this Milk and Honey; 
as ifno drops of Heaven could fall upon a Wilderneffe, unleffe 
anIfraelite be there; as if they had thewhole impreffionof 
Natures Law; asifGod had not dealt thus with every Nation; 
asif the Heathen alfohad not the knowledge of this Law. °Tis 
true, they bad the firffbeaucy ofthe rifing Sun, che firft peepings 
out of the day, the firft'dawnings of natorallight; forthere 
were no other charit could then fhine upon: butdo they mean 


to 
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to check the Sun inits motion, to ftop this Giant in his race, to 
hinder him from fcattering rayes of light inthe world? Do they 
think that Natures Fountaine is enclos’d, that her Well is feal’d 
up, thata Jew mnft only drink of it, anda Gentile muft die 
for thirft? O but they tell youthey are M730 OY Ar'G mataG-, 
a darling, and peculiar Nation. 

We fhall fully acknowledge with the Hebrew of Hebrews , 
Tien 76 cerardy 7 "indus , though not inrefpe@ of natural light, 
which doubtleffe is planted by Natw#re in the heart both of Jew 
and Gentile, and fhines upon both with an equal and impartial 
beam. And yet this muft not bedenied , thatthe Jewes had 
even thefe natural notions much clarified and refin’d from thofe 
cloulds and mifts which yom "\¥7 Original fin had brought 
upon them, -and this by means of that pure and powerful beam 
of heavenly truth which fhined more peculiarly upon them; 
thofe Lawes which Nature had engraven ty Manis p25", upon 
the tables oftheir hearts; fin like a moth had eaten and defaced 
(asin all ocher menithaddone) but in them thofe fugitive let- 
ters were call d home again, and thofe many Lacuna were fup- 
plied and made good again by comparing it with that other Co- 
py (of Gods own writingtoo) which AZofes received inthe 
Mount ; and befides, they had a great number of revealed 
truths difcovered tothem, which were engraffed indeed upon 
the ftock of Nature, but would never have grown out of it: fo 
that this fecond Edition was Auétior alfo, as well as Emendatior; 
but yet forall this they have no greater a portion of the Light of 
Nature then all men have. Thus Chriftians alfoare MIID OV; 
and yet in refpect of their natural condition, have no more then 
others. 

Now if the Jewes have fo many priviledges, why are not 
they content? why do not they reft fatisfied withthem? Why 
will they thus be claiming and arrogating more thentheir 
due ? 

Are they the firft-born, and have they adouble portion, and 
do they envy their younger brethren, cheir birth and being > 
Have they a bright and.eminentSun-fhine , and dothey envy a 
Gentile the Candle of the Lard? 

No: (as that learned Author tells us): they will grant that the 
Gentiles had iheir Candle; and their Torch, but it was lighted 
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atthe Jewes Sun. They may have fome bottles of water to quench 
their thirft, butthey muft be fill’d at heir ftreams, zy, aw “Ehegi- 
yov vauaTeov, ex fluentss Hebraicis. 

Butcruly, if they were at their difpofing , therebe fome that 
wil queftion, whether they wouldlet them fip at their fountain or 





no; whether they would let them light aCandle withthem or 


no. Yes (may fome fay). Pythagoras lighted his Candle there, 
and P/ato lighted his Candle at theirs. ve 
But whatdid they borrow common Notions of them? did 
they borrow any Copies of Natures Law from them? was this 
Niu@- y paajis, only fome Jewifh Manu-fcript, which they tranf- 
lated intoGreek? Can Pythagoras know nothing, unleffe by a 
prefent verzurlv'quors a Jewes fou! come and enforme him? That 
Pythagoras {hould be circumcis’d by the perfwafion-of the Jewes 
is not impoffible ; but that he could not know howto forbid 
Blafphemy, without the Jewes teachings, deferves a good ar- 
gument Co prove it, 
If they will but attend to Pythagoras himfelf, they hall heare 
him refolving thefe firft Notions of bis and others , into Natures 
bounty, and not into the Jewes courtefie , for thus he fings;— 
Sao yiv@ bi Boonia, bis bee a@esptpson Quarts dtrnvucty Exebee 
And Hieroc/es in his Comment (which is as golden as Pythago- 
ra his Verfes ). does thus paraphrafe upon his meaning, 
Tlavres a popuals Syovres tv oyuguress apes otyrany ¥ Eau Sotag, 
And thefe Principles which he do’s call here 72 augur he does 
not long after ftile zs guorete éyvotas, ( 
Then as for Plato, to be fure he'll tell them, that he has con- 
mate Species of his own, for which he was never beholding to 
the Jewes. He'll tell chem, that he has many Spermatical No- 
tions that were never of their fowing ; Many vigilant {parks 
that were never of their ftriking orkindling. He'll but fer his 
Reminifcence awork, and will vifite his old acquaintance, re- 
call many ancient truths, that are now flipt out of his memory, 
and have been too long abfent. | 
And furely 4rifforle never thought that his Rafa Tabula, could 
have nothing printed upon it, till a Jew gave itan Imprimatur, 
he little imagin’d that the Motionof his Soule depended upon 
thefe Oriental Intelligences. 
Therefore if they pleafe they may fpare that pretty me of 
theirs, 









Light of Nature. 
! theirs , which that learned Author, whom I have fo often com- 
| mended, does acquaint us with; but yet wichall efteems it fabu- 
: lous of Simeon the Juft, the High Prieft reading of Le@ures to 
| Arifrotte alictle betore his death , of the immortality of the f oul, 
| and the reward and punifhment which are referved for another 
| life : and that fo powertully, as that he convinced him, and.con- 
| verted him, 
Bur certainly, that brave Philofopher could eafily {py out im- 
: mortality {tampt upon his own foul, though fuch a Monitor had 
been abfent,ang did know long before that time by the improves 
ment of his own intellectuals, that he muft give an account of 
his being and operations to his “Oy dyzw». 
What meanesthen that voice of the Oracle > 
Mévor xardtior ovgiay adooy, id” ap “EGeoitos 
"Aumpevedaor cvaxle oeBaCouwor Sedv a’yres. 


: Truly, the Oracle here is not fo obfcure, butthat you may eafily 
perceive that by Sog/e, itdid not mean Inteligentia; which 1s 
i yaa AW gpérev soixeiov, but only Saptentia, which ist ye cee 
WW nrwra'rwy. Now why they had more of this, the Apoftle 
will give youthe beftaccount of it; a: trcw'Snomw me Adyar Sel, 
becaufe they had a better Oracle co confult withall, then this 

was. 
Yet furely neither Jew nor Gentile need go to an Oracle to 














enquire ofcommon Notions. Butin refped of thefe that Anony- - 


mous Author of the life of Pythagoras {peaks an unqueftionable 
truth ; bx S7esuKTes, WS eimeiy, H Treats ep tats Abuvare. arr th 
evctos daapyxon: that is, the Athenians had nor an Adventitious - 
and Precarious kinde of knowledge , but that Narure which 
pave them a Being, gave them Education alfo; As her womb 
bare them, fo her breafts gave them fuck; As they were 
"Avréndoves » fo likewile *Au-vdictexTos. 
But you fhall hear a bragging and doting Egyptian telling 
you, Emnras wel aida evu: The Greeks were alwayes 
boyes in knowledge. Grant that they were children ; yet 
cannot they fuck at Natures dug? Cannot they reade Na- 
tvres Alphabet, anlefle a Jew come with his fefcue and teach 
them ? | 
However, the Egyptian has ye Reafon to triumph, for e 
é 





t 


yy 
















































eS 


copie 


a  auiioenaaee 








A Difeourfe: of the 


be fure; if there be any lightin Zgype more then this of Nature? 


they may thank Ifraelites for its if there be any corne in. 
Egypt, they may thank a 7ofeph for providing of it. Thefe, 
if any, lighted their Candles at the Ifraelites, and receiv'd 
more precious Jewels from them, then ever they were robb’d 
of by them. | | 

This indeed muft be granted, that the whole generality ofthe 
Heathen went a gleaning in the Jewith fields. They had fome. 
of theirgrapes, fome eares of corne that dropt fromthem, Py- 
thagorasand P/atoe{pecially were fuch notable gleaners, as that 
they ftole out of the very theaves, out.of thofe truths that are 
bound up inthe facred volume. ; Yet all this while they ne’re 
ftole firft Principles, nor demonftrations ; but they had them 
giofey, and needed not to take fuch a long journey for 
them. | PEAES 3 3 

Give then unto the Jew the things of the Jews, and to the 
Gentile, the things that are the Gentiles ; and thatwhich,God 
has made common; ‘calinor thou pecultar. The Apoftle Paxis - 
queftionis here very feafonable, fi Isceay 6.9206 dior; 8x? 9.1% 
tOyav; var % evar. / ce 

There was never any partition—wall’ between the Effence. of 
Jew and Gentile, now the Law of Nature *tis. founded in 
Kffentials. And that which isdifconvenient to that Rational 
Nature which isin a Jew , 18 as oppofite ‘and difagreeablesto 
the fame Nature in a Gentile; as that good whichis fuitable 
and proportionable to a Jew in his Rational being , is every 
way as intrinfecal to the welfare of a Gentile, thatdoes not 
differ effentially from him: So likewife for the.Promulgation 
of thisLaw. being it‘does equally concetne them both, and 
equally oblige them both; itis alfo by Nature equally pablifht 
atid‘ manifefted to them both. ‘So thatwhatthe Apoftle {peaks 
in refpedt of the freenefle of Evangeliftical light, wemay fay 
the very fameinrefpect of thecommonneffe of natural light: 


un tus “Erin Ww ledh tos, esol i ehep busta’, Bet pBar@-, ZevSuy; 
JGaoe , 2xevdep@., butall hefe,are one in relpect of Nature, and 
NaturesLaw, and Natures Light. Baie ity 
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Light of Nature. 


| CHAP. IX. 
‘The Light. of Reafon. 


: a> HisLaw of Nature having a firme and unfhaken foundation j 
L in the neceflity and conveniency of its materials, becomes if 
formally valid’ and vigorous by the minde and command of 
the Supreme Law-giver ;) So ascthatall che ftrength and nerves, 
and binding virtue of this Law are rooted and faften’d partly in 
the-excellency and» equity of the commands themfelves, but 
they principally depend upon the Sovereignty and Authority of 
God himfelf; thus contriving and commanding the welfare of i 
his-Creature, and advancing a Rational Nature to the juft per— H 
fection of itsbeing. This 1s the rife-and original. of all chat i 
obligation which is inthe Law of Nature: But che publifhing 
and manifeltation of this Law which muft give notice ofall this, 
does flow from that heavenly beam which God _ has darted into 
the foulofman; fromthe Candle of the Lord , which God has 
lighted up for the difcovery of his own Lawes; from that intel- 
je@tual eye which God has fram’d and made exactly proportion- 
able to this Light. : 

Therefore we fhall eafily grant chat the obligation of this Law 
does not come from this Candle of the Lord; and others I fuppofe 
will not deny that the A/anife/tation of this Law does come from 
this Candle of the Lord, that the Pr omlgation of this Law is 
made by the voice of Reafon. 

In order of Nature , this Law, as all others,’ muft be made, 
before it can be made known, Entity being the juft root and 
bottome of Intelligibility. So that Reafon does notfacere or 

errelegem, but only éavenire, asa Candle does not produce an 
objed, but only prefent itto the eye, and makeitvifible. All 
verity ’tis but the gloffe of Entity, there’s a loving Union and 
Communion between them; as foon as being ts, it may be 
known. 

So that Reafon is the Pen by which Nature writes this Law of 
her own compofing; This Law ‘cis publifht by Authority from 

heaven, 
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heaven, and Reafon is the Printer: This eye of the foul ’tisto 
Spy out all dangers and all advantages, all conveniences and dif- 
conveniences in reference to fuch a being, and to warne the 
foul in the Name ofits Creator, to fly from fach irregularities as 
have an intrinfecal and implacable malicein them , and are pre- 
judicial and deftructiveto its Nature, butto comply with, and 
embrace all fuch acts and objets as have a native comelinefs and 
amiablenefle, and are for the heightning and ennobling of its 
being. | 
Hierocles does moft excellently fet forth this, whiles he brings 
that golden Verfe of Pythagoras to thu Touch-ftone 3 Mud” Bac 
yises owuriv tydy ase! undty 23i@e, and does thus brighten it, and 
difplay it in his fall glory , ws 33 apis xavdva # kolay nudY SaoBrjun 
movres , ma Nady éy wd ow éveronxouey, xit © GpSdy Adzov , TULOAVAS TH 
eau vole Sua?dvree; his meaning’s this: There is a kindeof 
Canon-Law in the effencesof men, and a Rational! tuning alf 
its faculties according to thofe leffons which Natare has fet; it 
does Civ ewoo'ras, with a moft grateful and harmonious life, 
pleafes both it felfand others.’ So whileft he-weighs that other 
golden Verfe in the Balance, he fpeaks very high.  Beaedy 4 wep 
toys 7s wil udeg atannu; he givesus this learned accompt of it. 
Aoyo SY bedS wer Se Sen, wy Sea ruurev ber 7 33 Aoyindy yi evuor= 
giiouy @ oprer'as Enra'ufews, tute Beraeru df 6 SG dey rouG-, xX 
yiveres clunacos Seo A x7 deov Nexeuownrluyn, § weds 7 Sop »% 
TO Aduwesy Smhrtason wex'd of a’p meray. iS ¢ evavsios Dianede'n 
Bess TH ad Seay, § oxordvov, enn X) ws true Rieen, a7e-F ubvns AW 
AAOY swSuNS 4 VE 0 Bee Smmesous which. I may thus render 5 
To obey right Reafon, °*tis to beperfwaded: by God himéelf, 
who has furnifht and adorn’‘d a. Rational Nature with thisintrine 
fecal and effential Lamp, that fhines.upon it, and guidesit inthe 
wayes of God, fo as that the foul: and its Creator become per- 
fect Unifons, and being bleft with the light of his countenance, 
it {teers all itsmotions and a@ions with much fecurity and-hap. 
pineffe. Butif chis Lamp of Reafombe darken’d and oblcured " 
the foul prefently embraces a Cloud, and courts a Shadow ; the 
blackeft and moft palpable Atheifme and wickednefle mutt needs 
cover the face of that foul, that {tarts back and apoftatizes from: 
its; GodiandiitsReafom, Where: you: cannot bub take; notice 
3 chac: 
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that he calls the light of Reafon Oe @aeuds, which is an: 


eer very parallel to this of Solomon, the Candle of the 
ora, 

That wife Heathen Socrates was of the very fame minde , in 
whofe mouth that fpeech was’ fo frequent and ufual, ésev? ya 
meidedu ariv7a deo Adyo: “Tis in vain to truft any thing but 
that which Reafon tells you has the Seal of God. uponit.. Thus 


that Heathen Oratour very fully and emphatically ; Mos Legem 
bonam a Mala nulla alia nifi Naturali norma dividere poffumus 5. 
Nee Solumjus & Injuria a Natura dijudicantur, fed omnino omnia 


honefia G T urpia.. Nam @ communis Inteliigentia nob Res na- 


tas efficét, eaqueinanimis nostris inchoavit, ut Honefta in-virtute 


ponantur, in vitiis Turpia; That is, Nature has diftinguifhe 
good fromevil, by thefe indelible ftamps and impreffions which. 
fhe has graven upon both; and has fet Reafon as a competeut: 
Judge to decide all Morallcontroverfies, which by her firft feeds. 
of light plainly difcovers an honourable beauty in goodneffe,, 
and an infeparable Blot in wickednefle; hence thefe three 
Civ x2! ovary, Civ xt Adyor, Ci'v x2 Sety, are efteem’d equivalencies 
by that Emperour and Philofopher ALarcus Antonius. But yet’ 
the Jewes will by no means yield that thereis lishtenough in the 
dictates of Reafon to difplay common notions’, forthey look: 
upon it as a various and unfatisfactory light mixt with much 
fhadow and darkneffe , labouring: with perpetual inconftancy 
and.uncertainty. What are firft Principles become fo mutable: 
and treacherous ? Are Demonftrations fuch fortuitous-and con- 
tingent things? had I met with thisina flactuating: Academick, 
ina Rolling Sceptique, in a Sextus Emspiricus, in fome famous: 
Profeffor of doubts, Ifhould then have lookt upon itas a tole- 
rable expreffion of their trembling and fhivering opinion, But: 
how come [to finde it among thofe Divers into the depths of 
knowledge, who grant a certainty, and yet wilfnot grant it to: 
Reafon? | would they would tell us then, where we might hope 
to finde ic ; Surely not iman Oriental Tradition, in a Rabbinical: 
dream, ina dufty Manufcript, ina Remnant of Antiquity, in a: 
Bundle: of Teftimonies ; and yet this is all you are like to get of 
them, for they tell you this. ftory, that thefe Natural precepts, 
tumin ipfis rerum initlis:, tum inea que fuit poft diluvinm. inftaw- 
vatione . Humane gener, ipfa fanttiffima. N uminis. vace: fui fle ime- 
13 peraté., 
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perata, atque ad PoSteros per Traditionem folum inde manalfe » 
thatis, that thefe commands were proclaim’d by the voice’ of 
God himlelf, firft to e4dam in the firft fetting out of the world; 
and then they were repeated to Noah when there wastobe a 
reprinting , and new Edition of the world after the Deluge: 
and thus were in way of Tradition to be propagated to all pofte- 
rity. .Orareand admirable foundation’ of Plerophory tO 
incomparable method and contrivance to finde out certainty, 
to rafe out firit Principles,.to pluck down Demonftrations, to 
demolifh the whole Strudtare and’ Fabrick of Rea/on, and to 


build upon the word. oftwo or threeHebrew Doctors, that tell 


you ofa voice, and that asconfidently, .as if they had heard 
it, and they are entrufted with this voice, they muft report and 
{pread it uuto others, though they do itlik2 unfaithful Echos 
with falfe and imperfe@ rebounds, 

This is to tell you thar men have no Cawdle of the Lord 
within them, but onely there muft be Tradirio’ Lampadis , a 
General. and publick light, that: muft go from one hand to 
another. 

This is to blot out the NéxG- yearté;, to leave out Canoni- 
cal Scripture, and to give you Apochryphain the room ofit, °Tis 
to feta Jew in-thechaire di@ating the Law of Nature, with 
the very fame infallibiliry that che Pope promifes himfelf in de- 
termining all points of Religion. Therefore fome it may be 
will have recourfe to fuch an /nteleétus Agens as muft clear all 
things. Now this is anotherOrientialInvention,for thofeArabian 
Writers Averroes and e4vicen, did not look upon the fpirit of 
aman as the Candle of the Lord, but muft needs have an Angel 
to hold the Candle coenlighten men in their choiceft operati- 
ons. Nay, Averroes will allow but one Angel co fuperintend 
and prompt the whole Species of mankinde; yet Zabarel que- 
{tions whether his bounty will not extendtotwo, the one for 
an Jntellecius Agens, the other for an Intellethus Patiens. To 
be fure,e 4verroes fanci’d man as the moftimperfe@ and contem: 
ptible being that could be, totally dependant upon an Angel in 
his moft effential workings , che whole fpere of his being was 
to be mov’d by an Intelligence: 

He fanci’d hima Ship ftee:’d onely by an Angel; he fanci’d 
him a Lute that madeno mufick but by the rouch of an Angel. 
It 
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Light of Nature. 


It had been wellif his Geviws would have tun’d. him a little bet- 
ter. Ithad been well if his Pilot would have kept him from ma- 
king fhipwrack of Reafon, If his Intelligence would but have 
mov’d his Head alittle more harmonioufly. Butbythis, ifhe 
had pleas’d,he might have perceiv’d that there were pluralities 
and differences of underftandings; becaufe there were fo few of 
his minde. Yet Plorinus and Themiffius that were his Seniors, 
had morethen atinécture of this Errour; and lookt uponthis 
Nis aoanxes, asifichad been Sol quidam incorporeus, nulls oré- 
ens aut occidens , fed femper & ubique omuibus prafens. 

Which notion Cardaz profecutes fo farre , as that he falls into 
this moft, prodigious conceit, that this Inte/eiius Agens does 
offerits light and affliftance to fenfitive beings alfo, bur that the 
churlifhneffe ofthe matter wijl not welcome. and entertain fuch 
pure irradiations, forthus he{peaks ; Ezndewm Intelletium eti- 
am belluis imminere, ed{que ambire: At ipfi non patere Aaitum, 
propter materia ineptitudinem. Igitur hominem intus irradiare , 
circrim belluas.extrinfecns collucere. Neque alia ve Hominis: In- 
tellectum , ab Inelleiw dtfferre beluarum ldcirco belluas ea 
omniahabere inchoata, quainbomine perfetafunt. But Scali- 
gen has fufficiently corrected him for this brutifh Tenent; fo that 
1 fhall need only to addethis ; Cardan’s Jntelleflus Agens . was. 
fo familiar,as that fome queftion whether he were a good Angel 
erno. Nay, fomettell us that he was left him for an inheritance, 


fhut upin.aRing, enclos‘d inagolden circle , agoodly fphere: 


for an Intelligence tomovein. But there were many others al- 
fo enamour’d with this opinion. of an Intelleflus Agens; the 
Platonifts were exceflively enclinable toit, and were alwayes fo 
much converfant with fpirits, which madetheir Philofophy ever 
queftion’d for atouch of Magick Nay, Sealiger tellsus of fome 
others that will have this Intelledius Agens to be caput  Anrhor 
confiliorum omninm., the contriver ofthe rareft and wittieft in- 
ventions; tha Author ofGuns, of Clocks, of Printing, of the 
Pyxis nautica: Adaterialem vero InteleGum effe quali Ufafrn- 
Eluarium, & beneficiarinm illius, 

The Jewes:efpecially admire and.adore the. Influence of an 
Intehettus eAgens, and noviorgetful of their Primogeniture and 
priviledges . but being alwayes a conceited and a bragging ge- 
neration; they would fain perfwade us that God himfelfis their 
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A Difcourfe of the 
Intelleciws Agens , buttothe Gentiles he fends only an Angel to 
iluminate them. 

The Jewes indeed fometimescall every faculty an Angel, as 
one of the beft amongft them, AZaimonides tells us, but yer here 
they properly mean an Angelical being, diftin@ and feparate 
fromthe foul ; and juft according to dverroes Determination, 
the loweft Intelligence, U/timus Afator Celefinm. Theirown 
Intelletius Agens they call MI13V & WIPT M1 the prefence 
and power of God dwellinginthe underftanding, the influence 
of itchey tearme yHw, asthe forementioned A/aimonides ob- 


ferves, thatis, a copious and abundant fupply of light fhining 


uponthe Minde. According to which they underftand that 
place of the Pfalmift 18 IN74 PVN 10 Lamine tuo videbimus 
lumen; which the Schoolmen more truly expound of the Lamen 
Gloria inthe Beatificall vifion, though it may reach alfo to that 
joy and delight which Saints have incommunion with God 
here. 

Amongft frefher.and more moderne Writers 5 Zabarelis very 
intenfe and zealous forthis , that God himfelf is the /ntelc&ss 
Agens of thefoul: but being a moft humble and devoted fervane 
Of Ariftotle, hecan by no means quiet and content himfelf un- 
leffe, he can fhew the world that -his Mafter was of che fame 
judgement. | 

Thismakes him to fuborne two orthree Teftimonies , or at 
leaft to tamper with aplaceortwo; and then bravely to con- 
clude, that without doubt “twas the minde of the Philofopher, 
which is not only againft the whole ftream of other Interpreters, 
but againftthe known and Orthodox Principles of him that was 
wifer then to countenance fuch a vanity. 

Ic fhould feem by that eminent Writer of ourown,that Fryer 
Bacon was of the fame minde too , forwhofe words thefe are 
quoted amongft many others, out of an Oxford-Manulcript ; 
Deus refpetiu animeaeft ficut Sol refpetts Oculi T emporalis, & An- 
geli ficut Stelle. Now what Angels they werethat this Roger 
Bacon fixt his eyeupon, whether they were not fallen Starres, lee 
othersexamine. Ifhould think that Cardan’s Intelletus Agens 
and his wereboth much ofthe fame colour. 

But this you may perceive in him and thereft of the great 
Pleaders for an Intelettus edgens, that they found all their 
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Arguments ina pretty fimilitude of an eye,and lightjand colours, 
asif chis’ were {ome inconquerable; Demonftration. » Whereas 
the great Matter’ of' fubtieties; whom Ishave morethenonce 
nam’d before, has made it appear, that thewhole Notion of an 
intelleéius Agens isa meere fancy and:fuperfluity. 

Yet this may be granted co all the foremention’d Authors,and 
this isthe only fpark-of Tructy, that lies almoft burted in that heap 
of Errours j © That’God: himlelf as: he does fupply every being, 
the Motion of every Creature with anintimate and immediate 
concourfe every way anfwerable to the meafure and degree of 
ics Entity; fo he-does in che fame manner conitancly affift the 
Underftanding with a proportionable Co-operation. But then, 
as for any fuch [rradiations upon the foul in which that fhall be 
meerly patient: God indeed,if he be pleas’d to reveal himfelfin 
a fpecialland extraordinary manner , he may thus fhine out up- 
onit, either immediately by his own light , or elfe drop Ange- 
lical influence upon it: but chat this fhould be the natural and 
ordinary way, neceffarily required co Intellectuall workings, is 
extremely prejudicial co {uch a noble Being as the foul of Manis; 
to which God gave fuch. bright participations. of himfelf, and 
{tampt his Image upon it, and leftit toitsown workings, as 
much as any other created being whatfoever. Nay, as Scaliger 
does moft confidently object itto Cardan, you will not haveone 
Argument left, by which you can evince the Immorta= 
lity of the foule, if ye thal! ‘refolve all the excellency of 
its beingand operations into an Intelleéus'Agens really diflind 
from ic. | 

But then to make this Nis women’s, and meSnxd¢, Only the 
various afpects and different relations of the fame foul , is buc a 
weak and needlefle device, and if *twere Arifforles , to be fure 
“twas none of his Mafter-pieces; for ’cis builtupon Iknow not 
what Phanrafms and falfe Appearances. 

Whereas thofe Specé-s and colours , thofe pictures and repre= 
fentations of being that are fet before an Intelledual eye ; carry 
fuch a light and beauty in chemfelves, as may juftly ingratiate 
them with the underftanding. And ‘though fome tellus cthae 
they have too much droffe and impurity, that they are too mud- 
dy and feculent , not proportionable to the purity of a reafon- 
ablefoule ; yet lec them bat think of chofe many ftrainers they 
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have gone throngh:. thofedouble refinings and clarifyings,that 
they have had fromfo many percolations: and.withalt they may 
‘know that°the underftanding can drink: in the'moft pure and 
flowering part of the Species, and can leave the dregs at the bot- 
tome. Have you nor thus oftenfeen a fealftamping it felfup- 
onthe waxe ,.and yet. not communicating the. leaft particle of 
matter , but. only leaving: a form and impreffion upon it. 
However, there is. as much proportion between thefe Species 
and an Jnte¥ettus. Patiens , as betweentheleandan JntelleGus 
egens, Nay,there is more proportion hetween.thefe Species 
and the underftanding , then between the foule and body, 
which yet are joyn’d and married together in-amoft loving and 
conjugal union, | bari ial | 





CHAP, x, 
Of the confent of Nations. 


T ere Natures Law be principally proclaim’d by the voice 
of Reafon;, thoughit be fufficiently difcover’d by the Candle 
of the Lord; yettheretsalfo afecondary and additional way, 
which, contributes no. fmalllight tothe manifeftation of it: I 
mean the harmony and joynt confent of Nations, who though: 
there be no xesyevie DOF wy Shen, NO COMmMAnioN, nor com- 
merce, nor compact between them, yet they do. tacitly. and 
fpontaneoufly confpire in a dutiful obfervation of che moft radi- 
call and fundamental Lawes of Nature. 

Sothatby this pleafantconfort. of theirs you may know that 
the fame Nature did not tunethemall. When you fee the fame 
prints and impreflions upon fo many feveral, Nations,, you eafily, 
perceive that they were ftampt codem communi. Sigilla, with. the 
fame publick Seal... When. you fee the very fame feeds thrown. 
tafuch. differentfoyles, yet allincreafing and multiplying, bud- 
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: ding and bloffoming , branching out’ and enlarging themfelves 

: into fome fruitful expreffions ; you know then that ’twas Na- 

tures hand’, her bountiful and fucceffeful hand that fcarter’d 
fuch Seminal Principles amongft them; you prefently know thac 
*tis noenclofed way , ‘tis a Via Regia , in which you meet with 
fo many Travellers, fuch-a concourfe and confluence of 
People. 3 

Amonpft many others , che learned Grotius is full and expreffe 
for fearching out of the Law of Natarein chis manner. 

You fhall hear his own words which he fpeaks in that excellent 
work of his, De jure Beli & Pacis: Effe aliquidjuru Naturalis 
probari folet tam ab eo quod Priuseft, tum ab eo quod Posterins ; 
gnarum probandi Rationum tlla fubilior eft, bac popularior. A Pri- 
ori, fi oftendatur Res alicujus convementia aut difconvenientia Necef~ 
faria com Natura Rationali ac Sociali. A pofteriort vero , finon | ae 
certiffim® fide, certe probabiliter admodum juris Naturals effe cal- te 
ligitur td, quod apudgentes onines amt moraliores omnes tale effe cre- a 
ditar, “And he does annex:thisreafon ofit; ° Univerfalis effe- 
Etus, Univerfalem requirit canfam. When you fee fuch freth 
{prings and {treams of juftice watering feveral Kingdomes and 
Nations ; you know that they are participations offome rich | 
Fountain, ofa-vaft Ocean. » When you fee fo, many Rayes of | 
the fame fight, fhooting themfelves into! the feveral corners of 
theworld, you prefently look up! to. the Sun;.as the glorious: 
original of them all, © | 

Let me then a little vary that place in the Adés of the Apoftles: 
You may hear every many inhis own Language, in his own Dia- 
le@, and Idiom {peaking the fame works of Nature; Parthians, 
and Medes, and Elamites:, and the dwellers.in A4e/opotamia, 
and in Fades, and (vappadecia; in Pontia, in'Ajia, Phrygia; and 
Pamphylia, in Egypt, and in the parts of Libya about Cyrene,and 
ftrangers of Rome, Jewes and Profelytes, Creets and Arabians, 
you may hear them fpeak in their Tongues the wonderful works 
of God and, Nature. ; | be 

For whatfoever is Natural and. Effential is alfo univerfal in or- 
der to fuch a Species; The Philofopher {peaks -to this very per- 
ginently ; To de eved walnny, G mumys F cori txd Suva, 
Somp 7 mop 0 Wade 8 27 Mipoas x's; That is, whatfoever is 
Natural is immoveable, and inthe fame manner perpetually ¢- 
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ergetical; ‘as fire does not put on onecolour amongft the Gre- 
cians, and paint its face otherwife amongft the Perfians. but it 
has alwayes the fame ruddineffe and puri.y, the{amezealand | 
vehemency. rf janivnge | 
As ‘Nature fhews choice varietysand Needle-work in-this; 
in that fhe works every: Individunmwith feveral flourifhes, with 
fome fingular and diftinguifhing notes: So likewile fhe plainly 
afpires to concord andunity , whil’ft fhe knits altogether in a 
common and fpecifical identity. -Not only inthe faces of men, 
but in their beings alfo, there ismuch of Identity, and yet much 
of variety. bile eA ri G ss pe drow 
You do not doubt ;: but thatin all. Nations. there isan exa@ 
likeneffe and agreement in the fabrick. and compofure. of mens 
bodies in refpect of integrals , excepting a few Monfters and He- 
teroclites in Natures nor can you doubt but thacthere isthe 
very fame frame and conftitution: of..mens. {pirits in refped of 
Intrinfecals, unlefleinfome, prodigious ones, that in the Philg- 
fophers language :aré “Anapryuardidvevicws. As face anfwers face, 
fo does the heart. of one man the heart of another,even the heart 
of an Athenian, the heart ofanIndian. — . Bes | 
Wherefore the Votesand Suffrages of Nature are no contempt- 
ible things: ep 0°-tots: aly en cdi A rte! ev rivet Nedeimmondol OnulCuors 
as the Poet ‘fings. >, This: was the minde: of that grave Moralift 








| Seneca , a8 appeares ‘by that {peeclnof his: | Apad»nos.weritaris 
argumentum. cSt aliquid omnibus videri, But the Oratouris 
higher and fuller in his expreffion:: , Omni autem in-re, Con- 
\fenfio omntum Centium , Lex Nature patanda eft. And that 


other Orator Quinrittan doesnot much-differ from him, in this: 
Procertss habcmus ea,in qua communiopinioneconcefumest, |Or 
if the judgement ofa Philofopher be»more potent and prevalent 
withyou, you may hear Ars/totle teling you, Keg/risw adv : 
"Av Sparaus paur've Sui owvoroney tyres Tis pi SnroAeors. “YOu may hear 
‘Heraclitus determining thats as)@- uve is an. excellent 
xerticioy Of Trath, and therefore he was wontto lay down: this 
for aMaxime')! oe id eats lve mod 5 swhich may: be! rendted 
Vox populi, Vox Deis: yet upon this condition,’ that,’ it be 
took with its due reftraints and limitations: if you'would have 
a facred Author ferhis Seal to all this, Tertultian has done it; 
Quod apud mwltos unum inventtur, nene(? erratum fed die et 

| Surely, 











| Light of Nature. 


Surely, that: muft needs be a clearconvincing light, that can 
command refped and adoration from allbeholders; it muft be 
an orient Pearl indeed, if none willtrample upon it: Ie muft 
be a conquering and triumphant Truth, that can ftop the 
mouthes of gain-fayers, and pafle the world without contra- 
diction. Surely, that’s pure gold chat has been examin’d by fo 
many feveral Touch-ftones , and has had approbation from 
them all; certainly,’tis fome tranfcendent beauty,that fo many 
Nations areentmour’d withall. °Tis fome powerful Mufick , 
that fetsthe whole world a dancing. ’Tis fome pure and deli- 
cious relifh, that can content and fatisfie every palate. °Tis 
{ome accurate piece, that paffes fo manyCriticks without anyAni- 
madverfions , without any Varie leftiones. °Yis an Elegant 
Picture, that neither theeye of an Artift, nor yet a popular 
eye can finde faulc withall. Think but uponthe feveral tempers 
and difpofitions of men; how curious are fome > how cenfori- 
Gus are others? how envious and malicious are fome? how va- 
‘rious and mutable are others 2: how do fome love to be fingular? 
‘others to be'contentious ? how doubtful and wavering is one ? 
how jealous and fufpicious is another? and then tell me 
whether it muft not be fome Authentical and unqueftionable 
Truth, that'can at all cimes’have a Certificate and Commendamus 
‘from them all? PEN 

Then look upon the diverfities of Nations, and there you will 
fee a rough and barbarous Scythian, a wilde American, anun- 
polifht Indian, afuperftitious Egyptian, a fubtile Ethiopian, 2 
cunning Arabian, a luxurious Perfian, a treacherous Carthagi-~ 
‘nian; a lying “retian,an élegant Achenian, a wanton Corinthian, 





.a defperate Italtan, ‘a fighting German’, and many other heaps . 


of Nations, whofetities.Mhallnow fpare, and tell me whether 
‘it muft'not be fome admirable and efficacious Truth, that fhalk 
fo over-power them all, as to paffe currant amongft them, and 
be own’d and acknowledg’d by them. 

Yet notwithftanding, as: wetold ‘you before, that the ob- 
ligation “of Natures Lawdid not: {pring from Reafon : fo 
‘much ‘teffe does: ie arife from the:confent of Nations. «That 
Law! indeed ‘which’°is peculiarly term’d ‘Nopapoy tSvixdy, 760 
Gentivn, has its vigour and validity from thofe matual 
K 3 and 











































































A Difcour(e of the 


and reciprocal compacts , which they have made amongft zhem- 





felvés: bucthe meeting of feveral Nations in the obfervation 


of Natures Law, has no binding or engaging virtue in it any 
otherwife thenin.an exemplary way ; but yet it has a confirm: 
ing and evidencing power, that fhewes chat they wereall ob- 
liged to rhis by fome fupreme Authority , which had fuch an 
ampleinfluence upon them ali. Thus you know the fweetnefle 
of Honey, both byyeur owntafte, and by the confent of 
Palates toos yet neither the one, mor the other does drop 
any fweetneffe or lulcioufnefle into the Honey-combe. 
Thus you fee the beauty and glory of light, and you 
may cajl moft menin the world to be eye-witneflesof it, yet 
thofe feveraleyes adde no gloffe or luftre co it, but only take 
notice of it, | | 

Man being (ov wearzixiy, and Cder duce, as the Philofo- 
pher ftileshim, afociable and peaceable Creature ; *Ayagsxsy 
© wyrouoy (Sov, as that facred Oratour termes him , .a congre- 
gating Creature that loves to keep company, hemuft needs 
take much delight and complacencyinthat, in which, he 
fees the whole Tribe and Species of mankinde agreeing with 
him. 

Why then do the Jews look upon the t=97%2 with fuch a 
difdaining and fcorntul eye , as if all the Nations in comparifon 
ofthem, were no more then what the Prophet fayes, they are 
in refpect.of God, as the drop of a bucket, as the duft of the Balance, 
that cannot encline them one way or other. tH] 

Do but hear awhile how that Jearned and much honoured 
Authonr ofourown, does reprefent their minde unto. you: 
Gentinm (faies he) | five omnium, five complurinws opinioxes mores : 
couttitutiones, mexfure apd Hebreos , in eo decernendo quod jus 
effe velint Naturale, (ew aniver{ale , locumbatent nullum. Thefe 
are the Contents of that Chapter which he beginsthus; Quem- 
admodum ex aliorum animantinm allibus aut fia, jus aliguod 
naturale difci, aut defignart molunt Ebrais: ita neque ex alia~ 
vAm, {ive omuinm five plarimarum Gentinm uly ac goribus de 
jure. Naturali, few hominum wniver(ali: decerni volun, Ie 
feemes the Jewes lookupon the Gentiles, as.if they differ'd 
fpecifically from them: as they do not fearch for the Law 
of 


yhilteaeeits 








\ Light of Nature. 


of Nature among{ft Senfitive Beings, fo neither amongtt other 
Nations. | 
But I had thoughethat the fewith Writers had promis’d the 








Heathens an Angel,an Intelligence, toirradiate and illuminate 


them , and does he thine upon themnoclearer 2 does he per- 


forme his office: no better» The Jewes told-usithat they:them- 


felves were:to informe them and inftrudt them, and have they 


taught themtheirleffons no better? they mention’d a voice 


thatcameto:Adam andto Noah, and have they: whifper’d it on- 


ly in one anothers eare? Why have they nor proclaim’d: it to 


the reft of the world ? 

How fad werethe condition of the Gentiles.,. if they were to 
live upon the Jewes courtefie and benevolence, that would 
firip them of Nature, plunder thenrof their Effences, rob them 
of their firft Principles and. Common Notions ? But God has. 
not lefcthem Itke Orphans to fucthunmerciful Guardians, He 
himfelfhas took care: of them, and has made better provifion 
for them. i si 

Now thefe feveral Nationsare tobe confider’d:, either in the 
common bulk and heap of them,onelfe inthe Major partofthem;, 
or in the nobleft and moft refined fort: amongf. them, 
either & awalvres and és wore? , or beeuzeviceese and geov iu! recess, 

If we take themin the fulleft univerfality of them, then that 
worthy Author ofour own fayestruly’, Necolim , nec battenus,, 
ant quale[nam, aut quotifint, fuerintue, eff ab aligno (aris: explo~ 
ratum, Norindeed isirat all materialinrefpect of this,wherher 
we know them or no; but havingthe formal confentof fo many, 
and knowing that there ts Par Ratio Religuorum, being that 
they have the fame natural engagements and: obligations. upon 
them, we cannot. juftly diftruft, bur that. if there fhould: new 
Nations; nay, if there flould: new worlds appear, that every 
Rational Narare amongftthem: would comply with, andem- 
brace the feveral Branches of thisLaw: and as they would nor 
differ in thofethings that are fo intrinfecal ro Senfe; fo neither 
in. thofe that are effential. to the Underftanding. As 
their corporal eye would be able to diftinguify between 
beauty and deformity, fo: their Intelle€tual) eye would 
as eafily difcerne fome goodnefle from fome. kinde of 


wickednefle, 
Bub 
























































































A Difcourfe_of the 
ett rere cpt at ee 
But are there not many Nations ofthem thatlive in che pers 
petual violation of Natures Law? If you fpeak of the mote 
Capital letters. of this NouG sa79%¢, you finde’no Nation fo 
barbarous bat thatitcan read them and obferve him.» Inever 
heard of a Nation apoftatizing from common Notions, from 
thefe firft principles. But if youmean the whole context and 
coherence of Natures Law, if you fpeak of thofe Demonftratiz 
ons that may be buile upon :thefe fundamental ' principles; of 
thofe kindly derivations and:conclufions that Aow: from thele 
fountaio-notions: then thisindeed mutt be granted, chat ’ris 
the condemning fin of the Heathen: That fo mamy of them 
imprifon this Natural light, ‘and extinguith this Candle’ of 
the Lorde ; : 4 

There are many wilde ‘andanomalous [ndividuuis’s amongtt 
them i: appa Ga pBeeot, QneedS4s, ae’ rAonacr, aS Ariftorle calls them ; 
b2 dec Suguh‘or, aS Others terme chem; butaretherée not-fuch al- 
fo even amongft Jewes ? nay,: amongft fuch as call: themfelves 
Chriftians, chatare lapfc and fallen below themfelves? many 
natural Precepts are violated: even amongft.them; have you 
weeds, and briers, and thornes ina garden? no wonderthen 
thatyou meet with morein a wildernefle. Are there fome 
Prodigies in Earope? you may very well look for. more Mon- 
fters in Afreca, Do Chriftians blur and blot the Law of Nature? 
no wonder then thatan American feeks quite to. rafe it out. 
Does an Iraelite put Truth fometimes in prifon? no wonder 
then that an Egyptian puts ic-ina Dungeon. Yet notwith- 
fianding amongft all thofe that have had fo much Cultare and 
Moralicy, as to knit, and embody, and compact themfelves in- 
toa Common-wealth, to become T0Is vouors eooner wot, tO. be re- 
gulated by a legal Government, you will fearce finde any Na- 
tionthat did. generally.and expreffely, and for long continu- 
ance, either violate, or countenance the violation of any Pre- 
ceptclearly Natural. 

This is that in which the Jearned Grorivs {atisfies himfelf, 
that Omnes Gentes Aforaltores:co llustriores, gave due obedi- 
ence and conformity to Natures Law, fo that all Teftimonies 
fecch’t fromthem, areto -have an high price and efteem put 
upon them, 

Sut the famous Salmafiusin his late Tra@ate De (ema, goes 
a 
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Light of Nature.. 


a fat different way; and tells usthat he had rather: fearch for 
Natures Law in a naked Indian, then in a-fpruce Athenian ; 
.in arude American, rather then in a gallane Roman; ina 
meet Pagan, rather thenin‘a Jew or Chriftian; His words are 
thefe, Quanto magis Barbari, tantofelicins, facilin{que Natu- 
ram Duacem fequiputantur :| Eaws detorquent, cut ab ea magis re. 
cédunt polstioves' gentes, 1) 0 00 ast ae! 

Thofe Nations chat have more> of Art and Improvement 
amongft them, have fo painted Natures face, have hung fo ma- 
ny Jewels in her'eare, have putfo many bracelets upon her 
hand ; ‘they have cloth’d her inifuch foftiand filken raiment, 
asthat you cannot gueffe at herfo well as you: might have 
done, if fhehad nothing: buts herownfimple and neglected 
beauty: you cannot tafte the Wine fo well, becaufe they have 
put Sugarinto it, and have-brib’d your palate. 

So that the learned Salmafivs will fcarce go about to fetch 
the Law of Nature. from the Jewes” principally; you fee he 
choofes to fetch ic rather from’a Scythian, from a Barbarian; 
there he fhall fee it without any gloffes, without any Superftru- 
Cures, without any carving and gilding, a Nou@- yeea7bs plains 
ly written, without any flourifhes and amplifications. Yet 
the Authour, whom I but now commended, (Salmafias I mean) 
neither could nor would go about to vindicate all thofe Na- 
tions from fome notorious rebellions againft Natures Law, but 
he would rather chufe, (as much as he could) to abftra@ 
their IntelleQuals from their ‘Pra@ticals, and would look 
to their opinions and Lawes, rather then to their kife and con- 
verfation: eerily 

Indeed A4rifforle tells us aod A saver wes 78 Lledvew Cot ySpa- 
Toperiar cureedséree That tame phrafe curseds t¢, does only 
{peak a propenfity and inclination. in their vile affections to 
fuch wickedneffes as thefe were; which fomet'mes alfo they 
acted ina moft violent and impetuous manner. Though to be 
fare they couldnot belong aNation, if they did thus kill, and 
‘eateup, and devoure one another, 

But letus fuppofe that they dealtthus with their enemies, yet 
canitbe fhewen us chat they eftablifh’t Anthropophagy by 
a Law > that their natural confcience did not check them for 
it? orif their Reafon did connive at them; yet how comes it re 
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paffe chat! cheir Angel did notjog: rhem: all. 
their Jutelcttus'eAgens did’ not reitrainthem § gy aera 
But oucof what Andquity doth it appear thatany. Nation 
did favour Atheifme by a Law?! that any. Kingdome did-li- 
eence blafphemy by a: ftatute; ot countenance murder by a 
Law > Out:of what. Authorcamthey. thew.us a.Nation thate- 
ver did allow the breaches of folemn Compaéts, the difhonour- 
ing of Parents,that ever made-a Law fot this, chatthere fhould 
be no Law or Juftice amongft them? . tet 
Tillall this can appear, let the: Teftimonies of Gentiles be 
efteem’d fomewhat more then the barking of dogs. Methinks 


this. while, that 


-ifthey were meer Cyphers, yetstheslemes going before them, 


they might amount tofomewhdtiLet-the prints,iof Nature in: 
them be accounted facred:: a-Pearlejin'the Head of an Hea- 
then, fome Jewels hid in the; nibbifh of Nations, fet them be 
efteem’d precious. » Whatfoever remaines-of Gods image up- 
on them j let it be lov’d: and: aoknowledg?d.-. Their darkneffe 
anid:mifery is: great enough; ter notws aggravate it; andimake 
i¢more: Formx the Inghe of their Candle with that light which: 
comes fhining fromthe Candie:of an Heathen, isno difpa- 
ragement to Jew nor Chriftian, » 





CHAP.XT. 
The Light of Reafou is a derivative light. 


N°& the Spirit of man isthe (Candle of the Lord 

Firft, as Lumen derivatum, odie 2m gor’'s. Surely, there’s 
none can think that light is primitively and originally in the 
Candle but they muft look upon thar only as a weak participa- 
tion of fomthing.that is more bright & glorious. All created ex. 
cellency fhines with borrowed beames, fo that Reafon is but 
Scintilla divine lucis, *tisbut ‘Divine particula auré. This was 
the very end why God framed Intelle@ua! creatures, that he. 


might 














































Light of Nature. 
might’communicate more oflhimfelf to them, then he could to 
othermore droffieandinferiour beings, sand chat they might 
ina more compleat and.circular manner redire in principinm /u- 
um (asthe Schoolmen {peak ) thacthey might return into the 
bofome of the firftand fupreme caufe by fuch operations as 
fhould in fome meafure imitate and’ reprefent the working, of 
God himfelf, ‘who being a moft free andi intellectual Agent, 
would have fome creature alfo, that fhould:not only take no- 
tice of thefe his perfeXions, fo asto aadore and admire them, 
but fhould alfo partake of them, and fhould follow. the Cre- 
atour in his difpenfations and workings, though ftill at an in- 
finite diftance and difproportion. 

"This moved’ him to ftamp upon fome ‘creature s underftand- 
ing and will, which in themielves makeupone fimple and en- 
tire print and fignature of Reafon, though webreak the Seal 
for the better opening of them, andypart chem into.two feyeral 
notions, To this end-hefill’d the higheft part of the world 
with thofe Stars of the firft magnitude, I> mean thofe’ Orient 
and Angelical beings, that dwell fo near the fountain ofdight, 
and continually drink in the beams of glory, that are exact- 
ly conformable to their Creatout in all his motions, for the fame 
end he furnith’r & beautified this lower part of theworld with 
IntelleQual lamps, that fhould thine forth to the praife and ho- 
nour’ of bis Name, which totally have their dependance upon 
him, both for their being, and for their perpetual continuation 
ofthemin theirbeing. “Twas he that lighted up thefe lamps 
at firft; ’Tis he that drops omtnm the solden oile into them. 
Look then a while but upon the Parentage and ‘Original of the 
foul, and of Reafon, and you'l prefently-perceivethat ‘twas the 
Candle of the Lord. And if you havea minde to believe P/ato, 
hel tell you fuch afeigned ftory asthis, That chere werea 

oodly company of Lamps, a multitude of Candies, a fet num- 
ber of foules lighted up alrogether, and afterwards fent into 
bodies, as into fo many dark Lanthornes. . This.ftock .and 
treafure of fouls was referved, and cabinetted in [know not 
what ftars, perhapsthat they might the better calculate their 
own Incarnation, the time when they were to defcend into bo- 
dies, and when they came there they prefently funk into vans 
they flipt into aid Which he tearmes emsimns YaoGori, the 
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A Difconr{e of the 


putting off of knowledge forawhile, theclouding and burying 


of many fparkling and twinkling notions, cill bya waking re- 
minifcence as by a joyful refurrection, they rife. out of their 
Braves again. P/atoit feems look’t upon the bodyas the bloc 
‘of nature, invented forthe defacing of this reu@--eamgee, or at 
the beft as'an impertinent tedious parenrhefis, that check’t and 
interrupted the foul in her former notions; that ‘eclipfed and 
obfcured her ancient glory, which {prung from his ignorance 
of the refurrection; for had he butknown what a glory the 
body was capable of, he would have entertaiued more honour- 
‘able thoughts ofir, tiow lonislagelb art é; 
Yet Origes was much taken with this Platonica] notion, it 
‘being indeed a pretty piece of Philofophy for-him.to -pick alle- 
Gories ourof, And though hedoa little-vary from. Péato in 
a circumftanceor two, yet in fecompence of that he gives 
you this addition and enjargement, that according to the carri- 
-age and behaviour of thefe naked fpirits before they were em- 


‘bodied; there: were: prepared- anfwerable mantfions.for them. 


‘That fuch a foul as had walk’t with God acceptably, was put 
into a fairer prifon, was clothed with an amiable and elegant 
‘body; But thac foul which haddifpleafed and provoked its 
Creator, was putintoa darker dungeon, into a moreob{cure 
anduncomely body. That Candle which had fhined clearly, 
was honoured with a golden Candleftick ; that which had foil- 
ed its light, was condemned toadark Lanthorne; one would 
think by this chat Origen had fcarce read Genefis, he doth inthis’ 
fo contradict the Sacred Hiftory of the Creation. Nor is this 
the juft product of P/aro’s opinion, but *tis pregnant with much 
more folly, hereturnes him his own with ufury, gives him thie 
as the juft 7éx@ and improvement of it. | 
Aguinas doth clath in pieces all thefe Platonical f@ions in 
his two books Contra Gentiles: yet uponthis finking and pu- 
trid foundation was builtthe tottering fuperftru@ure of con- 
nate /pecies. For when Plato had laid down this errour fora 
MAXIME: Iledy wt Seuiudsanvnuoy iwul, that the fouls of men 
were fongextantbefore they were borne, then chat otherfan- 
cy did prefently ftep in, émsauzSa x) oplv yea, that the foul was 
very {peculative and contemiplative before ic was immerft in 
the body; which made way for thenext conceit, that the foul. 
broughr 
















































Light of Natures 


‘brought many of its old ‘notions along with’it into the bo- 
dy, many faithful attendants thar would bear the'foul:com- 
pany inher moft withering condition, when other more vola- 
tile and fugitive notions took wing tothemfelves and flew a- 
‘way ; many a precious 'péarle funk co the bottom of Lethe, 
but fome relicks of notions floated upon the’top of the ‘wa- 
ters, and in the general Deluge of notions there was an Arke 
prepared for fome felect principles fome precepta Noachiaarum, 








which were,to increafe, and multiply, and fupply the wants of 


an Intellectual world. 

This. makes the Platonifts fook upon the fpirit of man as the 
Cuadle of the Lierd,for illuminating and irradiating of objets, 
and darting more light upon them, then ic receives from them, 
-But' Plato as he failed in corporeal vifion , whileft he though 
that it was perextramiffionem radiorum; SO he did notab er- 
rove {wo recedere in his Intellectual Opticks: but in the very 
fame manner tells us that {piritual vifion alfo is per emiffionem 
radioyum. And truly, he mighras well fancy fich’ implanted I- 
dea, fuch feeds of light in his externaleye, as fuch feminal 
principles intheeye of the minde. Therefore Ariforte,(who 
did better clarifie- both thefe -kindes of vifions). pluck’t - thefe 
motes out of the fenfitive eye, and thofe beams out of the 
‘Intelle@ual. . He did nor antedate ‘his own Knowledge, nor 
remember the feveral poftures of his foul, ‘and the famous ex- 
ploits of his minde before he ‘was borti +. but -‘ plainly. profeft 
that his underftanding came naked into the world. He thews 
YOU aN dreatev reauucdlefov, an abrafa tabula, a virgin-foul e- 
fpoufing itfelfto the body, in a moft eniire, affectionate, and 
conjugal union, and by che -bleffing of ‘heaven upon this lo- 
ving paire; he did not doubt of a Notional off-fpring and po- 
fterity ; this makes him fet open the windowes of fenle, to wel- 
come and entertain the firft dawnings, the early glimmerings of 
morning-light, Clarum mane feneftras intrat , G ednguftas ex- 
tendit lumine rimas.’ Many {parks and appearances flie from va- 
riety of objectsto the underftanding ; The minde that catches 
them all, and cherifhes them, and blowes them; and thus the 
Candle of knowledge is lighted. As he could perceive no con- 
nate colours, no pictures or portraictures in his external eye : 
fo neither could he finde any fignatures in bis minde cill fome 
k 3 outward 


77 






’ Lex Nature et lex intelli Cutie, quam tamen sgnorat 


A Difcourfe of the 





outward obje&s,had made. fome Ampreflion upon bis.’ re. és 


duye'uet, his fof, and pliableunderftandin g im partally prepared 
forevery feal,’. That. thisis che truemethod of knowledge he 
doth appeal to their own eyes, to their own underftandings ;do 
but. analize your ownchoughts, do bueconiule wich your own 
breafts; telluswhenceit. was that theilighr firft {prang in upon 
you.Had you fuch notionsas, thefe when you firft peep’cinto be- 
ing? at the firft opening of the fouls eyeain the firtt exordinm of 
Infancy ? had you thefe connate fecies in the Cradle> and 
were they rock’t afleep with yon?or did you then meditate upon 
thele principles, Totnm eff majus parte, Nihil pore effe & non 
effe fmol, Ne’re tell us that you wanted organical. difpofiti- 
ons,, for yon plainly have recourfe. to the fenfitive powers, and 
mult needs fubfcribe to this, chat. all knowledge . comes flou- 
rifhing inac thefe lattices. Why. elfe fhould: not your Candle 
enlighten you before 2, who was it chat chained up, and -fer- 
tered your.common notions ?.. Who was itthat reftrained and 
imprifoned your connate Jdea’s...Me thinksthe working of a 
Platonifts foul, fhould notat all depend onvay.; and, why had 
you no.connate demontftrations as well as connate principles ? 


- Let’s but fee acatalogue of all thefe truths you broughe with 


youintothe. world. If you {peak of the principles of the Laws 
of Nature,. you fhall hear. the Schoolmen determining: Infans 
pro sllo atu non obligatur lege naturals, quia non habet ufum Ra- 
tions & Libvertatis, Anda more facred Authour fayes.as much, 

; pHeritia, 
ne(cit infantsa. There’s fometime to be allowed for the pro- 
mulgationiof Natures Law. by the voice of Reafon. They mutt 
have fome time.to fpell the Néjios seen7es that was ofr 
ting. The minde having fuch.gradual and climbin 
ments, doth ftrongly evince that the true rife of 
from the obferving and comparing of obje@s, 
extracting the-quinteflence of fome fuch principles.as:are wor- 
thy of allacceptation;. that. have fo. much of certainty in 
them, that they are near toia Tautology. and Identity ; for this 
firft principles.are, : | 


Thefeare the true and genuine! xoryeigoyorey ; thefe-are the 


rdyot caspualinoi: thefe are the props of ‘Reafons contriving, 
upon which .you'may fee her leaning, about which you 'may 


fee 


eafons wri- 
§ accomplifh- 
knowledge is 
and from thence 
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fee hertitning and {preading, and ‘enlarging ‘her felf) ‘That 
jearned Knighr, in his difcourfe concerning ‘the foul? dovh at 
jarge fhew the manner how the mind thus goes a gathering of 
knowledg;low like a Bee it goesfrom flower to flower, from 
one entity to another,how it fu cks.the pureft and fweetelt‘of all, 
how it refufes all that is diftafteful toit, dnd -thakes\ a ‘pleafant 
compofition of the reft, and’ thus prepares’ honey-cottibes forit 
felf to feed ‘on. eawog aver yoo. dauery pmo 

Burif it were at all tobe granted, thatthe foul had many 
ftamps and chara@ters upon it, thatichad any implanted and 
ingraffed'Spectes ; “cwere chiefly to be granted thatit hath’ the 
connaté' notion’ of a Deity, that’ purée and infinitely vefined 
entity, abftratted'from all appearance of matrer.’ “But ‘mark 
how the great’ DoG@or of the Gentiles’ convinces them of the 
reywacdr 7% 8, he doth not fet them'a fearching heir con? 
nate Species, but bids them look into the glafle of the creatures; 
O but (might fome Platonift fay) Why, Heisall fpirit and ‘an in- 
vifible being, what fhalf' we finde of him among{Pmaterial sb- 
jeds'> Yes, (fayesthe Apoftle) ty weenie ve 2%, The tavifible 
things of God are made known by the things that'd ‘appear ; 
for a being endowed with fuch afoul-asman is, can ealily in 
a difcourfive way, by fuch eminent fteps~of fecond cavifes’ a- 
fcend tofome knowledge of a prime and fapreme being ; which 


Parnioaenl 


doth fully explain that, he means ‘by his 4D ye27 os5 ‘ thofe- 


cleat di@ates of Reafonfetched from the’ fevérat woikings of 
the underftanding, chat have fealed and printed fuch a truth 
upon thefoul; fo that‘no other innate fight, but only the 
power and principle.of knowing and reafoning is the Candle of 
the Lord, io saad 

Yerthere isa noble Authour ofour own, that hath borh bis 
truth and his errowr, (as he hath alfo writ about both) who 
pleads much for his inftinftas naturoles, fo as that at the firft 
dath you would think hima Platonical ftrain, but if you at- 
tend moreto what he fayes, you will foon perceive that he 
profecutesa farre different notion, much tobe preferred before 
the other fancie. \ 

For he doth not make thefe Inftin@s any connate /de.’s and 
reprefentations of things, but tells us that they are powers 


dnd faculties of the foul, che firft-born facultiesuad beginning 
of 
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ofthe fouls ftrength,, chat are-prefently efpoufed to. their Vire, 
gin- objects clofing and complying. with; them, long :before 
difcourfe canreach them;,,nay, with fuch objects as. difcourfe 
cannot -reach at all.infuch.a meafureand perfection; thefe in- 
ftincts he ftiles Nature dotes,. & Providentia Divine aniverfalis 
idea, & typus optimus, Some of; thefe are.co be found. in the 
Joweft. inanimatebeings, .which yet, have no. connate, /pecses.a-. 
mong them; though they have powers and propenfion to 
their. own welfare,’ .a blinde tendency and. inclination to their 
own fecurity,; for thus hefpeaks, —--Injtinétus alle Naturalis 
in quovis inarticulato licet C incanto elemento; japiens eft adcon- 
werfabionews propriam; and-fuch a noble, being, as man, is, muft 
needs have itin,a-more,fublime andeminent.manner.,.. . ... 
Therefore he.termes thefe.inftindsin man facultates uoética,, 
ce facultates Deaanaloge ; whereas thofe other inferiour fa- 
cultiesareefteem’d facalrates. analoge mundo ; his words being — 
fomewhat cloudy, .I.fhall thus paraphrafe upon them: The 
foul tts made witha through light, . with.a double window, at 
one windowit looks uponcorporeals, at the other it hath a 
faire-profped& upon. fpirituals. . When it takes notice of the 
material world, ic looks out at the window. of fenfe, and 
viewes the putamina.& cortices rerum, the outward husks and 
fhells of. being;..but not at all pleaf*d or contented with them, 
thofe higher powers, thofe, purer faculties of the foul unclafp 
and difclofe themlelves, and extend themfelves for receiving 
Jome delight more precious and fatisfa@tory, being made in 
as harmontous proportion fuitable to fpiritual objects, as the eye 
isto colours, or the eare to founds. And asyou know, acor- 
poreal eye is fo fafhioned and organiz’d, that though it have no 
connate Species of the Sunne, yet ?tis pleafant to beholdit; fo 
the eye of the foul doth willingly open it felf to look upon God, 
per modum objefti, and hasall per receptsonem from him, fixing 
its eyeupon fo tranfcendent and beautiful an obje&, and view- 
ing all chofe {treamings out of Jight, thofe beamings out of e- 
ternaland univerfal notions, that flow from: him a& the foun- 
tain of lights, where they have dwelt from everlafling, which 
now appearto itin time with.a moft powerful and enamouring 
ray, to direct rhe fou!to that; happineffe it longed for, and to 
guide and conductitin all its operations. If you ask, Sh 
theie 
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thefe higheft faculties did firft open and difplay themfelves, he 
tells you ’cis then when they were ftimulated and excited by 
outward objects, andit may be uponthis account, that when 
the foul can finde nothing there worthy one glance, one caft of 
itseye , impatient of fuch empty and fhadowy fights, it opens 
itfelfrothe sw dv, and warmes.it felfin chofe everlafting Sun- 
beames ; but when it comesdown from the Mount, it puts on 
the veile offenfe, and fo converfes with material objects, 

Yet I do not here pofitively !ay down this for a truth in all the 
branches of it, but only reprefent the minde of the forementi- 
oned Authour, who himfelf doth acknowledge that the rife of 
thefe firft principles is very Cryptical and myfterious. His words 
are thefe: Vos interea non morari debet, quod quomodo eliciantur ifts 
notitie Communes ne[ciatis, Satis gerne diximus vos nefcire 
quomodo fiat gultus odoratus, talius, Bc. By which you cannot 
but perceive that he makes the conformity of fuch a faculty 
with fuch an obje@; the fpring and original of common noti- 
ons. Yet this then had deferved a little clearing , whence the 
difficulty of underftanding fpicituals pro hoc /fatn does arife, if 
there be fuch a prefent,and exact analogy between them; where- 
as the intuitive knowledge of God , and viewing thofe goodly 
notions that are fteept in his Effence, ufes tobe refervedas a 
priviledge ofa glorified creature, Yet this] fuppofe may be faid, 
that herein is the fouls imperfection , that it cannot fufficiently 
attend both to fpirituals and corporeals ; and therefore fenfe be- 
ing fo bufie and importunate for the profecution of her objects; 
no wonder that thefe noétical faculties do faint and languifh. 
So thatifthere be any whom the former difcourfive way will 
not fuffice, it feemes better for them to have recourfe to an in- 
nate power of the foul that is fitted and fafhioned for the recei- 
ving of fpirituals , g#atenus fpirituals, then to flicto I know 
not whatconnate Species, of I know not how longduration 
before the foul was acquainted withthe body. Yet that other 
noble Author of our own, that hasche fametitle of truth not 
without a competent mixture of errour too, doth choofe co re- 
folve allinto a Platonical remembrance , which yet that acute 
anfwerer of him doth fhew to be.a meer vanity ; for as for mat- 
ters of fa@ , tobe fure they have no implanted Idea’s: And if 


hiftorical knowledge may be acquired withoutthem, why then 
M fhould 


























































fhould difcurfive knowledge have foch a dependanceupon them? 
Andi wifh that the Platonifts would but once determine whe 
ther a blinde man be a competent Judge of colours by vertue of 
his connate Species, and whether by fupply of thefe jdea’s a 
deaf man may have thetrue notion of Mufick and harmony ? 
ifnot, then they mutt ingenuoufly confeffe, that che foul forthe 
prefent wants fo much of light, as it wants ofthe window of 
fenfe. Eutifthey cell us that fome outward objects muft jogge 
and waken thefe. drowfie & flumbering notions ,they then lay the 





- foundation in fenfitives;and withall let them fhew us, why the ge- 


nerality of menin their intellectuals are not equally improved, 
whereas they have the fame objects to quicken and enflame 
them? inehe mean time we will look upon the underftanding 
as fpeculemnon coloratum , ¢ glaffe not prejudic’d, nor prepof- 
feft with any connate tinttures, but nakedly receiving , and 
faithfully returning all fuch colours asfalluponit. Yet the Pla- 
tonifts in this were commendable , that they lookt uponthe 
fpirit of a man as the Candle of the Lord, thouph they were de- 
ceived in time when “twas lighted. - 

Nor és this Candle lighted out of the Effence of God himfelf, 
“twere afar more tolerable errour to make the light of a’ Candle 
a piece of the Sun’s effence then to think that this intelle@ual 
lamp isa particle of the divine nature. There ig but one 
anmvyacus * Sos Kyacaxiip vaesiosus eure, Tmnean the wonder- 
full 6 a¢y@, not a Candle, but aSunchat fhined from ever- . 
lafting. But I finde the stoicks chalfeng’d for this erronr, chat 
they thought there wasa realemanation, and tradu@ion of the 
foul-out ofGod, exipfa Dei fabfantia; and the Gnofticks, 
the Maniche’s and Prifcillianifts'are lookt upon as their fncceffors 
in this folly. ) 

Now as forthe Stoicks you'll {carce finde evidence enough . 
to prove them guilty of this opinion. They have indeed fome 
doting and venturing expreflions, when they amplifie and dig- 
nifie the nobility of the foul; and will needs have fome of the 
Royal blood to run in every veine and faculty of it; norare the 
Platonifts defe&tive in this, but lift up the foul to as high a pitch 
of perfection as the Stoicks ever did; ‘yet furely both of chem 
but as a limited and dependant being infinitely remote fromthe 
fulnefle ofa Deity, Yet Sémplicins in his Comment upon the 


grand: 








grand Stoick Epittetms tells us 
were wontto call the foul usp@ Ff piaos os Se, pars vel meme 
brum Dei, whichis a groffe and corporeal conceit, not atall 
asreeable to the indivifibility of fpirizuals, nor futtable with the 
fouls immateriality, much leffe confitentwith the tranicendent 
puricy of Ged-himfelf.. But the learned Sabmafins in his Ani= 
madverfions ou bochthe forementioned Authors, though he 
{pend paper enough in clearing fome paflages of the Academicks, 
Peripateticks, and Stotcks , concerning the nature of the foul ; 
yet doth not inrhe leaft meafure take notice of any fuch hetero- 
dox tenent among the Stoicks , yer if there had been any fuch, 
they had very well deferved Animadverfions ; but he doth thus 
reprefent their Philofophy toyou; That whereas the foul is u- 
fually lookt upon as secupis , being brancht out into the Vege- 
tative, Senfitive and Rational; the Stoicks they chofe to. make 
it xlemeig , and would have /eptem partes ancillantes , Impera- 
tricem unicam, which they reckoned thus : 72 a@dylixd they 
were five; then 7 earilindy, 7 oxepuardav, 7 osnavinsy » which 
wasallone with 7 acyixevy, or 7 dhavontindn. or 70 Shiu Qorixor. 
Yet as Plato and Ariffotle difpofing. the foul into three feveral 
ranks and diftributions, would byno means allow of zeuxia» 
a triplicity. of foules in one compofitum: So neither would che 
Stoicks admit any plurality of fouls, but efteemed thefe 
qe uégn, or 7 dere F Luniis, only as as dura ers 10% membra fed 
ingenia, as Tertullian termes them very fignificantly, filing 
the powers and faculties of the foul, the feveral wits of the foul, 
fo that it was but phe tole mavdvvauG » enlarging it felfto the 
capacity and exigency of the body, butin fuch a manner, as that 
"ewas difpenfata potins quam concifa, The principal and Hege- 
monical power of the fout the Stoicks ficuatedin the heart, as 
Ariftotle did , though very erroneoufly , and yet Plato had 
caught him better, for he plac’d it in the brain as the proper ta- 
hernacle for Reafon todwellin. Butamongft the Scoicks there 
are fome expreflions that feem to depreffe and degrade the foul, 
as much as others feem to advance and exalt it; for though fome 
call it @uip@ 7% Sex, yet others, and among the reft Zeno 
(the great founder of that Se@,) termes it w'npurey meu wa, & Sep- 
USY TVGDLLee 5 which that ftupid Author of the fouls mortality 


finding fomewhere tranflated into Englifh, catches at, and tells 
M2 us 
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us that the Stoicks hold the foul to be acertain blaft, hot and 


fiery, orthe vital fpirit of the blood; whereas at the moft, 
they did only choofe that corporeal {pirit as Vehiculum anima, a 
Chariotfor a more triumphant fpiritto ridein, the principal 
feat of the foul, which they did fo much extol and deifie. °Tis 
abundantly clear that their Sroical Philofophy was more re- 
fined and clarified y+more fublime and extracted from matter, 
then to refolve the quinteffence of a rational nature into E 
know not what muddy and feculent fpirit;.this they could 
not do, if they would be faithful and conftant. to- their 
own principles. Nay, they were fo farre from thus vilifying 
thefoule, and detracting from it, as that they wererather 
exceffive and hyperbolical in praifing it above the fphere of 
acreature. Thus thatknown Stoick Epzétetus calls the foul of 
Man overs few, which Seneca renders, ¢iber animus est 
Diws cognatus; and Arrian inhis Commentupon the foremen- 
tioned Author doth thus diffufe and amplifie it, “Az uaz! 
tos efoly evSedeuevelt , x4 cuvagers 70 Oca’, dre are wowed ere, 2 
Smoniouar.. $. ¢, There is aconnexion and coherence of 
foules with a. Deity, there are mutual touches and embraces 
between them, they are fome delibations, and participations 
ofhimfelf; thus that famous Emperour , 44. eAutoninus that 
had tafted of the Stoical Philofophy , ftilesthe foul o Ae‘ecy ey 
Ras aessully, § iyeuive & Ces tduwev—— , "Amomarua eavisr 
GtG- 5 bay & ézacx ves, x ady@-. Where, at the firft one would 
think hebad meant it in an Averroiftical fenfe , but that he 
himfelf doth prevent theinterpretation, by telling you that he 
intends nothing elfe but vss & aéy@-, which therefore he calls 
3 Aa'uoy, becaufe that he knew the foul was feparable from the 
body, and Pythagoras long before him had called.it by the fame 
name in.his golden Verfes. 

But amongft allthereft, Seneca is the moft high and lofty in 
magnifying. and very near deifying of the foul; for thus you 
may hear him {peak; Quid aliud vocas animum, quam Deumin 
humano corpore befpitastem >? Thatis, What leffe title can you 
pive thefoul, then that of a God condefcending to dwell 
in an houfe of clay? which is too neerthat of the-Apoftle, 
Stbs by ougnl gavspw$ere, God manifefted inthe flefh.. Nor yet 
was this any unwary paflage that flipt. from Seneca’s pen 
Om 
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on the fudden, buthe will ftand to ic; for thus he faith again: 
Ratio nil alind eft quam in corpus humanam pars Divini fptritms 
merfa, Reafon “tis fomewhat of a Deity fteept in a body, 
From this laft fpeech that learned and eminent Writer of our 
own doth endeavour to evince , that Seneca made God the 
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Intelletius Agens ofthe foul, whereas ’tis very evident that this. 


Philofopher only profecuted that Stoical notion, of the foul be- 
ing daicmucpue 7 3¢6, a branch of a Deity cemacuéroy x aris 
Zov@-. Yet notwith{tanding all thefe ftrains of Stoica! Philofo- 
phy do not fufficiently declare that they thought the foul to be 
of the very fame Effence with God himfelf, but only that they 
perceived much fimilitude between the foul.and a Deity; many 
bright refemblances of God ftampt upon it, which is not only 
found Philofophy, but good Divinity too; that the foule 
was made according: to the Image of tts Creatour. Thus. 
they made it not onely Sepudy mev Mae, but Soy mivya tO00s 
even the breath of a Deity apsobdy 4 waolév openyidd 13 See, 
{tampt with the Seal of God himfelf, as Philo fpeaks. Twas 
uerine & Sevag enraurleas, as Dansafcencallsit, very agreeable 
to this of Solomon, the Candle of the Lord. °Vis mmua 32& ao~ 
yxop, as Greg. Nyff. hasit, the Poeme of God himfelf. That 
whereas other creatures were as it were writin Profe, the fouls 
of men were compofed more harmonioufly , in more exa& 
number and: meafure. No wonder then. that the Stoicks 
fpying out fuch fpirituall workmanfhip, and embroydery in 
the foul of man, did efteem it as an inferiour kinde of Dei- 
ty, a Bud, and Bloffome of Diviniiy; as they meant by 
their me pion & ~oxi¢, nothing but a: duvaue,, folikewife 
when they call the foule To uéess re dee, they need 
intend no more then the Pythagoreans do by their 
Sete Svvauss, that divine vertue and efficacy which the 
foul has, that makes. it look fo like its Creatour. This 
the Pythagoreans were wont to call the higher region of the 
foule, «2 Séov, and the lower, wSyesdzs, mot under: 
ftanding by the firft any particle of a Deity, though it may 
be bythe laft they might underftand the foul of abeaft, by 
vertue of their fuppofed usreprlo’nans. But’ 1 meet with 


mone that doth fo pun@ually and accurately determine: 


this., as: Tri/megiftus does, who f{peaks. fo exactly as.if he had 
M3 fpyedi 
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fpyed out this difficulty and obje@ion, his words are thefe: 
"O vss ke Cy Savlerumpaivos tx H dnérar@ GB 38, aw OOmep Wh TA 
pin@ yalarep mw re Hanis eds, Thefoul,fayeshe, was not fra- 
med and carv’d out of the effence of a Deity, but it rather fprung 
from the dilatation and diffufion of his: power and goodnefle, 
as beams do fromthe Sun, when ic {preads forth its quickening 
and cherifhing wings. Yet whenyou hear the creatures often 
ftiled beams of a Deity, and drops ofa Deity , you muft nei. 
ther imagine that there isthe leaft divifion, or diminution, or 
variation inthe moft immutable Effence of God; nor that the 
creature’ does partake the very Effence of the Creatour, but 
thac it hath fomewhat of his workmanfhip, obvious and vifible 
init, and-according to the degtee of its being , doth give-fainc- 
er or brighter refemblances ofits Creator. As fuppofe an accu- 
rate Painter fhould beftow much ofhis skill in drawing a lively 
portraicture of himfelf, you would not chink fuch a pi@ure a 
piece of his eflence., but you would look upom it onely.as the 
fruit and produ@ ofhbisskill, and asa witty imitation of himfelf, 
Now there is a far greater difproportion between God and any 
created Being , then between the face and the picture ofit : So 
that if you fee any heavenly beauty, any divine lineaments {parke 
Jing inthe foul, you may prefently conclude that it wasdigitus 
Dei, nay,the hand of God that drew themthere, as thefhadowy 
reprefentations of his own moft glorious Being. ’Tis the great- 
eft honour that a creature is capable of , to be the picture of its 
Creatour. You know the very formality of creation doth fpeak 
a being railed ex nibilo ;_ creation being the produGion of fome- 
ching out of the barren.womb of nothing; and if the creature 
muft be ex uallo pracxiffente, then to be fure’tisnot extracted 
out of the Effence of God himfelf. But the whole generality 
of the ancient Heathen Philofophers had a vaile upon their face, 
here they had not aclear.and open fight of the creation, but 
only fome obfcure and imperfeé notions aboutit, which made 
them think that all corporeals were made ex aliqua prajacente 
materia, coexiftent with the prime andfupreme efficient ; and 
becaufe they could nor fetch {pirituals out of materials. nor yer 
conceive that they fhould be fetcht out of nothing, this made 
them determine that they {prung out of the Effence of God him- 
felf, who as a voluntary fountaine could bubble them forth 
when 











































































when hepleafed, who as a¥ather of lights could fparkle and 
kindle them when hethought beft. But that faton of materia 
ab aterno will do them no fervice atall; for either twas pro- 
duced by God himfelf , and then it wascreated ex nshilo , for 
God himfelf wasa pure immaterial Spirit , and therefore mutt 
make matter where none was before; orelfeit was an Indepen- 
dent eternal Being, which makes ic another Deity, ‘and that in- 
volves aflatrepugnancy. Therefore ascorporeal and material 
beings were raifed out of nothing by the infinite vigour and 
power of God himfelf, fo he can with the very fame facility pro- 
duce fpiritual beings out of nothing too. Can he nor as well 
light this Lamp out of nothing , as build the goodly fabrick of 
_the world out of nothing? Cannota creating breath make a. 
foul as well as a creating Word makea world? He thatcan. 
create the thell of corporéals, cannot hees well create the ker-. 
nel of fpirituals? Hethat created avifibleSun, cannot he as: 
well create aninvifible, anintellectual fpark > You may hear 
Aguina difputing againft che Gentiles,and moft fullyand ftrong- 
ly demonftrating, that God could not beeither the materia or 
forma of any created being; for it’s not imaginable how the 
Creator himfelffhould ixgreds effentiamcreature. But his cau- 
fality is by way of efficiency producing and maintaining beings; 
the beft of creatures are but vafa figali. Nowa veffel, though 
aveffel of honour, yet it is no piece of the Potters effence, but 
only the fubject of his power and will, One and the fame Seal 
may print allche Wax that’s poffible, yetchere will not be-the 
leaft mutation inthe Seal, but only inthe Wax; nor yet doth 
the Wax ac all participate of the Seals effence, but only receives 
a {tamp and fignature made upon it. So that the Seal was as 
entire and compleat before it had imprinted the Wax, -as it was 
afterwards ; and though all the fignatures of the Wax were de- 
faced and obliterated, yet thé Seal would be as perfe&as 
before. 

Thus God , though he leaves prints of himfelf upon all the 
fouls inthe world, nay ;upon‘all the beings in the world , yee 
chefe impreflions are not particles ofhimfelf; nor do they make 
the leaft mutationin him, ‘onlyinthecreature; for he was as 
full and perfect beforehe had printed any one creature, and if 
the whole impreflion of creatures were annihilated, yet be Ef- 
ence 
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fence were the fame , and he could print more when he pleafed, 
and asmanyashepleafed. Yetallthe entity , goodneffe , and 
reality, thatisto be found in the creature , was totally derived 
frombim, and is tran{cendently treafured upinhim , as the 
print of thewax, though it be really different from the print 
ofthe Seal; yet that very ftamp and fignature had its being from 
the Seal ,.’cwas vertually and originally in the Seal; and now 
gives fome refemblance ofit. Allcreated goodneffe was 4 Deo 
produtia, G 4Deoexemplata, (as the Schooles fpeak) though 
notvery elegantly; °Tis 4 Deoconfervata, cin Deumordinata, 


yer all this while *cwas nothing of the Effence of a Deity; and 


indeed, it cannot have any of his Effence, unleffe it have all of it. 
He that calls the creature a drop in fuch a fenfe , mayas well 
call ita fountain ;. he that thus termes it aray of Divinity , may 
as wellcallicaSun, for thereare no particles ineffentials. All 
Effence ’tis invifible, how much morethe Effence of God him- 
felf, How fond is the fancy of.afemi-Deity; away with the 
Stoicks zi uépn & a’woome'suam here, if thisbe the meaning of 
them, who ever heard of fragments in fpirituals ? Dares there- 
fore any abfolutely deifie the foul? or make itcoéffential or 
coéqual with God himfelf? Is not the foul a limited and re- 
{trained being ? fhort and imperfect in its operations, a de- 
pendent and precarious being , and are thefe things agreeable 
toa Deity? Isnotthe foul naturally united to the body for the 
quickening and enforming of it? and isthat acondition fit for 
a Deity? nay, are not many fouls®*guilty , defiled , miferable 
beings? and arethey all this while {pangles of a Deity2.. They 
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» muft have very lowand difhonourable thoughts of God that 


make any creature partner or fharer with him in his Effence, and 
they: muft have high and fwelling thoughts ofthe creature. How 
proud is that foul that afpiresto beaGod? Is itnot enough for 
afoulto approach unto his God, to fee his face, to enjoy his 
prefence, tobe like unto him, to be knicunto him, in Jove and 
affe&tion 2? Happinefle doth advance a creature to his juft per- 
fection, butit doth not lift it above the fphere of its being. A 
glorified being, is {till a fubfervient and finite being. A foul 
when in its full brightneffe, yet ftill is but the Candle of the Lord; 
Jet itcome as neereas it can, yet it will be infinitely diftant from 
him, Heaven it doth not mix and blend effences together, but 
keeps 
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Keeps them all in their juftbeauty and proportions ; fo that take 
a creature in what condition you will , and ’cis nottheleaft 
particle ofa Deity, There’s another Errour, but it’s fcarce 
worth mentioning , of fome that would have the (Candle of the 
Lord lighted up by Angels, as ifthey had created the fou! ; Nay, 
the Carpocratians thought that all the reft of ‘the world was 
created bythem. Butasnofecondary being could create it felf, 
fo neither can it create any other being. °fwas an Angelical 
breath, but thebreath of a Deity that gave life to the foule, 
and “twas not made afterthe image ofan Angel, but of God 
himfelf Angels and Souls both came from the fame Almighty 
Father of fpirits, from the fame glorious Father of lights , who 
fhewed the greatneffe of his power in raifing fuch goodly beings, 
not out of himfelf, but out of nothing. 

<> | Whether ever fince the firft Creation the fouls of men be 
lighted on the {ame manner immediately by God himfelf , by 
that commanding and efficacious Word VIN 97? ynStzw ea, 
let there be light, let there be an intelle@ual Lamp fet upin fuch 
acreature; or whether it belighted by the Parents? whether 
one foul can light another ? whether one and the fame foal may 
be lighted bytwo, asacandleis lighted bytwo? Thefe arethe 
feveral branches of that great queftion , which hath been fre- 
quently vext and difcufled , but fcarce ever quieted and deter- 
mined. The Divines favour the way of creation, the Phyficians 
that of tradu@ion; Nay, Gales tells in plaintermes, thatthe 
foul is but xecias 7x” cwudlG@-, a meere temper or complexion, the 
right tuning of the body, which is not farre diftant fromthe | 
Fidlers opinion, that Tal {peaks of , that would needs have the 
foulto be an harmony. His foul that plaid him fome leffons, 
and hisbodydanc’dtothem. And indeed, fome of the Phyfici- 
ans are as loath as hewas ab arte (ua difcedere, and therefore 
they do embody the foulas much as-they can, that their skill 
may extend to the happineffe and welfare of it, as if they could 
feel the pulfe of the foul, and try experiments upon the fpirits; 
asif they could foften and compofe the Paroxyfme of the minde, 
and cure all the Languors and diftempers of the foul; as if their 
drugs would work upon immaterial beings; as if they could 
kill fouls as faft asthey can kill bodies * as if the Candle of the 
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Lord did depend upon thefe Prolongers ; as though the Lamp 
would go our, unleffe they pour in fome of their o1le into it. No 
doubt buc there is a mutual communion and tntercourfe between 
this friendly and efpoufed paire, the foul and bedy; no doubr 
but there isa loving fympathy and fellow-feeling of one ano- 
thers conditions; but ’tis not fo ftrong and powerful, as that 
they muft both live and die together. Yet I fpeak not this as 
though the maintaining of the fouls traduction did neceffarily 
prejudice the immortality of it; for I know there are many 
learned Doctors amongft them (and Seneca amontft the reft) 
that are for the fouls beginning in a way of generation, and 
yet do deteft andabominate the leaft thoughts of its corrupti- 
on. Nay, fome facred Writers contend for the fouls traduction, 
who yet never queftioned the perpetuity of it: not only the A- 
frican Father Tertaiian, but moft of the Wefterne Churches al- 
fo; andthe opinion of e4pollinaris and Nemefius, that one {pi- 
ritual being might propagate another; 1 have not yet found 
fufficiently difprov’'d, thoughit be generally reprehended. The 
truth is ,-the original of all formes, *tis im profundo, “ts very 
latent and myfterious; yet the Naturalifts muft needs acknow- 
jledge thus much, thatthe matter and forme of every thing muft 
have at leaft an incompleat being before generation; for by that 
they. do not receive any new abfolute entity, forthen it would 
be 2 creation,but the parts are only collected, and difpofed, and 
united by a itri@ and Gordian knot, by an inward continuity. 
So thatinallfuch production the materia oritur ex materta, 
formas forma generantu, and thus formes are continued accor- 
ding to that degree of being, which they bad in the firft Crea- 
tion, Now why there fhould not be fuch atraditio Lampadu in 
the fouls of men, will not eafily be fhewen , the nobility and 
purity ofthe foul doth norat all hinderthis, forthere is apro- 
portionable eminency in the foul , that doth produce it: One 
foul prints another with the fame ftamp ofimmortality , that it 
felfhad engravenuponit. But if any queftion how an imma- 
terial being can be conveighedin fuch a feminal way, let him 
but fhew us the manner by which ’tis united tothe body, and 
we will as eafily tell him how itentered into it. Yet Hierome 
was fo zealous againft this, that he pronouncetha prefent e4na- 
hema, 
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was agreatdeal more calme and pacate ; Nay, indeed he was 
in this point a pide os Ky A MWYVOUMY 5 ina kinde of equipoife and 
neutrality;and therfore witha gentle breath he did labour co fan 
and coole the heat of Hieromes opinion,and putting on all mild- 
nefs & moderation plainly confelles,Se neq, legendo, neq; orando, 
neq; ratiocinandoinvenire potuilfe guomodo cum Creatéone Animaruws 
peccatum originale defendatur. It feemes he could not folve all 
thofe difficulties which the Pelagians raifed againft original fin, 
unleffe he held the tradu@ion of the foul. He could not per- 
ceive how the Candle fhould be fo foyl’d, ifit were lighted only 
by a pure Sun-beam fetcht fromheaven. Yetthat knot (which 
fo skilfil and laborious a hand could not unty) fome others have 
eafily cut afunder ; and indeed; there is no fuch cogency, and 
prevalency inthat argument as can juftly promife it felf the vi- 
Gory. Forthe Schoolmen that are {trong afferctors of the fouls 
creation, do fatisfie all fuch doubts asthefe. And the major part 
of moderne Writers do encline to this, that chefe Lamps are 
lighted by God himfelf, though fome indeed do émyev, and 
will determine nothing, asthe acute Pemb/e does among therett, 
in his little Tra@ate De Origine Formarum, and fo doth that 
learned Knightin his late difcourfe of the foul,where he doth on- 
ly drop one brief paffage that countenances the fouls traduction, 
upon which he that pretends to anfwer him, takes occafionto 
huddle up no leffe then twenty Arguments againtft it, which fure 
hefhould by number, and notby weight, But that Oxford an- 
{werer of that Brutith Pamphlet of The Souls Mortality, doth 
more folidly and deliberately handle the queftion, yet being ve- 
ry vehement and intenfe for the fouls Creation, he flips into this 
error,that the traduction of the foul,is inconfiftent with the im- 
mortality of it. Butit may be youhad rather hear the votes and 
fuffrages of thofe ancient Heathen Writers,that had nothing to 
fee by but the Candle of the Lord; perhaps you would willingly 
know what their fouls thought of themfelves. You'll believe na- 
ture,the univerfal mother, if fhe tell you who is the father of fpt- 
rits. Wee'll begin with Pythagoras,& he tells you his minde free- 
ly & fully,whileft he gives you that piece of Jeafe- gold in one of 


his Verles; Sueces, Seiov yivG- ott Beslsin. Aratus is inthe very 
N2 fame 
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thema, to allfuch as hold the foul to be ex traduce. But dujtin 
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fame ftreine , and was honoured fo farre as to be quoted by an 
Apoftle for it, 78 8 4 y%@- goer. But if thefe feem fome- 
what more generally | nocexactly pointing out atthe foul, the 
Caldy Oracle will {peak more punctually , s@u7w zene evénzes 
Bes t@- 3 Gr éWofo, the Father of fpirits by his 1 houghtand 
Word , by hiscommanding Breath did kindle this Lamp of the 
Soul, for the quickening and illuminating of fuch a noble crea- 
ture. Zoroafter poures it out moreat large, and doesthus di- 
Jate and amplifie it. xa o% omtudtiy ess 1 Gals, &% apds aureds 
auya's. “Erber extuody aol uy) worry édauion vir. O foul (faies 
he ) why doft thou notafpire, and mount up to the centre and 
light of glory, to that fountain of beams and brightnefle, 
from whence thou wert derived, and fent down intothe world, 
cloath’d and’ apparell’d with fuch rich and fparkling endow- 
ments? The confideration ofthis , made the Divine Tri/me= 
gift break into that pang of admiration, aoia wurip, wei@- auzile 
ef uh Sere gaits; What womb (faith he) is fit to beara foul? 
who is fitto be the Father of the foul? what breaft isable to 








‘noorifh a foul? who can make fufficient provifion for a foul; 


bot onely that pure and invifible Spirie that fhoots them, and 
darts them into bodies by hisown Almighty power? And as the 
forementioned Author goes.on, 6 9 advrw eure 6 wed Can} 
% OUa6, omens + aySpamroy wuTe Tow, & ineddu ds ide cee’, 
thatis, God the Father of being, the Father of life and nature, 
did frame and fafhion man much like himfelf, and dove him as 
bis proper off-{pring ; for thofe words ofhis , 4 @vSpwaoy ature 
joo» muft be taken in an allayed, and tempered fenfe, (forrthey 
mutt by no means be underftood of an equality, but only of a 
fimilitude). In the very fame fenfe hecalls God:é Za'.96-, 
the Painter and trimmer ‘of the foule; thus reprefenting 
himfelf to the life; As for the minde of the>Platonifts 
and the Stoicks, we have before acquainted you with it. 
one looks fo high, as ifa Creation wonld {carce content 
them, unleffe they: may have it ab eterno; and the other 
feem to plead for'a tradud@tion and generation. of ithe foul > 
not fromthe parents, but from*God ‘himfelf; which makes 
Epittetus fo often mention the affinity and confanguinicy 
ofthe foul with the Deity: And to ufe fuch words as thefe, 
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eve Nard tf’ Gircceper, Sua ri mil im ms eauToy nog; de cid 
vroy go See; Ifthe Philofophers (faies he.) fpeak truth, when 
they tell us how neer a kin the foulisto God; why then doth 
fach a foul ftraiten and confine it felf? why doth it contract 
and imprifon fo vaft an Effence’? why does it look upon fome 
fpot of ground, with fuch a partial and peculiar affection? why 
doth it Jove the {moke ofits earthly countrey, xa‘mvov éaSga' cxov7e3 
why does itnot rather warme it felf in the flame of its heavenly 
original ? why does fuch an one ftile himfelfan Athenian, a 
Corinthian, a Lacedemontan ? why does he nor rather think 
that he hatha whole world within him? why does he not fumme 
up all his happineffe in this greatand honourzble title, that he 
is the Son of God 2 andthus youfee 4 x0’cuiG@- will be the fame 
with Socrates his xorpamains ; and the words you fee will paffe 
currantly in this fenfe; But yet (if we may take the liberty of 
a conjeQure,) I amreadytothink thatthe firft negative par- 
ticle doth intrude it felf roounfeafonably , againft the drift and 
meaning of theplace; and therefore is to be refufed andre. 
jected ; fo that whereas the words were printed thus | 
da wt us day tis ézurov yoopuoy; read da @ clay tis eaurey Kooy, 
andthenthey wilirun thus, God fe mundanum vocat, cur non 
potius filium*Dei? why doth he think himfelf aworldling, why 
doth he meafure himfelf by earch, if he were borne of heaven ? 
wheré yet you may perceive that the Phifofopher afcribes that 
to the firft siveere which is due onely tothe aunrpeveote, to be 
called a Sonne of God. Nay, which indeed is only to the 
eeayyere ; totheonly begottenSon of God. Thus Pbilo the 
Jew (tooStoical inthis) calls fouls waeayja'suare, which is the 
very fametitle, that the Apoftle applies to God himfelf; and 
Plotinus gives as much to rhe foul as the Arrians, did to Chrift, 
for he calls it écoserov, which Plato ftiled soavdaeis suslvugear 5 
but Epiétetus he goes on to keep 7a aipGoae 7% Ses, much io 
the Language of the Oracle, a'uboad waren's vss tommetes Tals Wuyatis’ 

Y warens ves it canmean nothing elfe but God himfelf, che 
Father of fpirits ; and thefe ta a'ufore are foch love-tokens as 
he has Jefe with the fons of men to engage their affections to 
him. “Thefe SymBols are the very fame which AZo/es calls the 
N 3 Image 
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Image ofGod;thofe reprefentations of himfelf which he has {car- 
tered and fown in the being ofman; as thisword oxerpew does 
imply, which made the wile Grecian Thales conclude, 





adeagts aver nuds de av F% aos Se, 9 Eves Moucysax, that all 


men were brethren borne of the fame fupreme being, that did e- 
ducate and inftru@ them ; this teaching isthe fame which the 
Perfian Adagi call'd a divine inebriation » OAm Se59er pesueebucey , 
it was replete sW Sefay yaasv: you fee then, thatthe joynt con- 
fent of the Chaldeans, Egyptians, Perfians, Grecians; was for 
the creation of the foul; and if you defire more teftimonies 
from them, you may confult with Ezgubia im his learned Work 
De perenni Phitofopbia , where you fhall meet with whole heaps 
ofthem. But as for e4riforle’s opinion, you know that his 
cuftome was, when hecould not beat out a notioninto a ra- 
tional account, fairely to paffe it by, and notto piece ic out with 
fuch fabulous inventions, as P/ato did abound withall; and 
though it is like he did often difpute this queftion in his thoughts, 
yet he makes no folemne entrance upon it in his works, but only 
toucheth it occafionally , and fcatters a paflage or two, that 
feem very clearly to acknowledge the creation of it: for (notto 
Jpeak of the placein his Morals, where hecallsthe foul # yey wie 
Sevls ovyyeésarov, I fhall only commend unto you thofe full and 
pregnant words in his two books de generatione animaliam, the 
words arethefe, Aciazru DF ver wdvoy Svegbey toresoriven , Ser oF 
dvex vivoy, he had but a little before evinced that the fenfitive, 
and vegetative fouls were coaveighed in a feminal way, like a 
couple of fparks, they were {truck ex potentia materia; but (fates 
he) buttherational,thatcame sv'egey ex altiori fede, as Seneca 
{peaks, the window ofheaven was open’d, and aprefent lighe 
{prungin, for the compleating of chofe former rudiments and 
preparations; che mifunderftanding of this & +2 Sveofey, did 
it may be occafion, but it did at leaft corroberate the phancy of 
an Angels being an Intelleétus Agens; yet Simplicius that known 
Interpreter of e#rz/forle, does expound it of the fouls creation, 
Hn Awx) Um! Sh Emrdumdu Aéyeru, as he fpeaks; and this 
which Aristotle here calls 6 sts Su'zqbev @P/elus the Philofopher 
ftiles 6 vis avabey, Plato termed it Ouray, be EXZEIT, WMD’ Boo ttons 
the Sy bills call’dit. zesty vey, fome other VOcEdY TUP ty wow ualop 
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op, ftillconfpiring with this of Solomons, the Candle of the Lord; 
and Seneca, (fetting afide his Stoicifme) has very gallant and 
brave apprehenfions of the fouls nobility ,-and tells us that ic 
was bauftus ex divina origine, which Z#ily thus varies, ex men- 
te divina decerptus, fouls, like fo many flowers, were cropt and 
gathered out of the Garden of God ; and were bound up 2x fa/- 


ciculo viventivm, in the bundle of the living : and if ye will but - 


attend to the noble Oratour and Philofopher; you fhall hear 
him thus pleading forthe fouls divinity: enimorum nulla in 
terri origo snveniri pote/t ; nihil enimef? in animo mixtum atque 
concretum, aut quod ¢ terra natum, atque fixnm effe videatur: 
nirilque aut humidum quidem, aut flabile, aut ignenum ; his 
enim in Naturis nibil ineft , guod memoria vim, mentis, co- 
gitationis babeat; quod CG preterita tencat, CG futura pravi- 
deat, ce compleéti poffit prafentia, quae fola divina [unt , nec 
evincetur unquam unde ad hominem venire poffant nifi 4 Deo; 
fingularis igitar quadam eft natura atque vis animi, fejuntia ab his 
nfitatis noti(que waturis ; ita guicquid eft ilud quod fentit, quod 
ferpit , quod vult , quod viget, calefte & divinum eff ; obeamrem 
aternum fit neceffe eff; whichIfhallthus render; Tis in vain 
to look for the fouls parentage upon earth, for there is no mix« 
ing and blending of {pirituals with corporeals , the earth doth 
not contribute, for the fixing and confolidating of them; 
*tismo aéry puff will fuffice for the {wiftneffe and nimbleneffe of 
their motion; no drops of water will quench their thirft and 
longings; they have a purer light and heat, then could everbe 
fetcht from anelementary fpark; in thofe humble and ferdid 
beings, there’s nothing fit toreprefent , much leffe to pro- 
duce theclafping and retentive power of memory; the mafen- 
line and vigorous working of the minde, the refined andcom- 
prehenfive vertue of thofe thoughts , that can recall and Jook 
back to things paft, that can interpret, and comment upon all 
prefent objets , and with a Prophetical glance can {py out furu- 
rities and poffibilities,;which are works not unworthy of a Deity, 
nor can iter’e be fhewn that fuch rare priviledges fhould be 
communicated co humane nature any other way then by the im- 
mediate bounty and indulgence of heaven; there being fuch 
fingular and inimitable idiomes in the minde of man,as could 
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never be'extracted from thofe ordinary and ‘vulgar entities, 
Though a fenfirive foul may creep upon the ground , thonghie 
may roll and tumble it felfin the duft; yet an intelfeQual being 
fcornes to look lower then heaven it felf; and though it be dated 
intime, yet it means to live as long as eternity. The Poets had 
veiled and mufied up the fame opinion in their mythology,whiles: . 
they tellus that Prometheus, (which is all one with Providence) 
did work and fafhion the bodies of men out of clay , but he was 
fain to fteal fire from heaven for the quickening and enlivening 
them with fouls, which made the Prince of Poets fing” Ignens eft 
ollis wigor & Caeleftis origo , and Ovid fupplies him with a fhore 
verle, Sedibus atheres Spiritus ike venit. How often do you 
meet with this in Homer’, that God is the Father of fpirits, 
malic avSpdyre Sedvre , the Father of Angelical beings and of the 
fouls of men; which Virgilrenders hominum Sator atque deorum. 
Yet all thiswhile I know not whether youcan, Iam furel can- 
not, fufficiently perceive that the generality of the Heathen did 
think that every foul was immediately- created by God himfelf, 
but only chat at the firft there was beftowed more then ordina- 
ry workmanfhip upon them , which they knew principally by 
thofe generous motions which they found working in their own 
foules ; and partly by fomereliques of Mofaical Hiftory , that 
was fcatter'd amongft them. Thus then I have reprefented unto 
you, asindifferently as! can, the ftate of this great controverfie; 
and though I could eafily tell you which part I do moft eafily 
encline to; yet I fhall rather referre itto your ownthoughts , 
with this intimation , that a modeft hefitancy may be very law- 
full here ; for if you will believe Gregory the Great, “he tells you 
it’s a queftion which cannot be determined inthislife. How- 
ever, ‘tis enough for us thatthe fpirit ofa man, either by vertue 
of its conftant creation, or by vertue of its firft creation, # the 
Candle of the Lord, 

As the foul is the fhadow of a Deity, fo reafon alfo is a weak 
and faint refemblance of God himfelf, whom therefore that 
learned Emperour 14. e4ntoninus calls a5 G- ompudlinds s tis 
God that plants Reafon, ’tis he that waters it , ‘tishe that gives 
it anincreafe, 6A37Q avec mw, moun? Yao Sex acyé, the title of 
é aby@- belongs to Chrift himfelf, in whom are hidthe treafures 
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of wifdome and knowledge. Reafon firft danc’d and triumphtin 
thofe eternal Sun-beams, inthe thoughts of God himfelf, who 
is the fountain and original of Reafon. And as his will is the 
rule of goodneffe , fo his underftanding 1s the rule of Reafon. 
For God himfelfis a moft knowing and intellectual being , he is 
the firft mover of entity, and does determinate tendere in aliquem 
fines, which {peaks an intelligent agent; he does propound 
moft choice defignes, and blefled ends to himfelf , and is noe 





that a work of Reafon > he does contrive, and difpofe , and.or- . 


der means for accomplifhing of them; and doth not that re- 
quireunderftanding> He makes all beings inftrumencal and 
fubordinate to him , he moves all inferiour wheeles in a regular 
manner ; he moves all the fpheres of fecond caufes in a harmo- 
nicallway; fuch blinde entities as want intellectualeyes, he 
himfelf doth lead them, and conduct them; and to others he 
gives an eye for their guidance and direction. Now, he that 
hath fram’d an intelle@tual eye, fhall nothefee? hethat hach 
cloathed the foul with light as withagarmenr, fhallnothe 
much more be cloathed himfelf with a fuller and purer bright- 
neffe >. Inthat which we efteem reafon amongft men, there are 
many clouds and blemifhes , many dark {pots and wrinkles, that 
are fcattered and conquered by this more glorious light. The 
foul *tis fain to climb up and afcend to knowledge by feveral 
fteps and gradations, but his underftanding is all atthe fame 
height and eminency; Mans reafon is fain to fpend time in 
knitting a Propofition, in fpinning outa Syllogifme, in weaving 
a Demonftration; but he is infinitely beyond , and above thele 
firft draughts and rudiments of knowledge ; he fees all év juz’ 
se0eaus, atthe firft opening of his eye from everlafting , with 
one intelle@ual glance,he pierceth into the whole depth of Enti- 
ty, intoall the dimenfions of being.” Mans underftanding ts 
faine to borrow a Species from the objet which prefents to the 
minde the picture and portraiture of icfelf, and {trikes the in- 
telletual eye with a colour fuitable and proportionable to it: 
But the divine underftanding never receives the leaft tincture 
from an object , no Species ab extra, but viewes all things in 
che pure -Cryftal of hisown Effence ; he does not at all fee 
himfelf inthe glaffe of the creatures, as we fee him, but he fees 
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A Difcour fe of the 
creatures in the glafle of his own being , how elfe fhould he fee 
them from everlafting , before they were extant, before they 
were vifible by any Species of their own? God therefore doth 
primarily and principally look upon himfelf , for he ts nobiliffi- 
mum intelligibile, he cannot have amore beautiful and fatisty- 
ing object to look upon, then his own face, 7 ypasdv 7% 342 is 
an object fic to enamourall-underftanding; for the more any 
being is abftracted from.materiality; the more ’tis refin'd from 
material conditions, the more graceful and welcome it istothe 
underftanding ; for matter does cloud and darken the gloffe of 
being ; it doth eclipfe an obje@, and is no friend to intelligi- 
bility. So that God being a pure and immaterial fpirit,mutt needs 
be praflantiffimum intelligibile., and a moft adequate object for 
his own eye tolook upon,. And this underftanding is himfelf, ic 
being a tlio immanens, alwayes dwelling with him, Dei cientia 
eff Dei effemtia, (asthe Schoolmen fpeak) God is AG d00auds, 
érav G64 he is both all eye, and all light; ‘as fuppofe the bright 
body of the Sun bad - a vifive faculty , fo. as it could view and 
furveigh its own Jight and beams, and could by vertue of them 
look upon all.other things, which. itsown light does.unveil, and 
difcover, *twould shen give fome languifhing adumbration of a 
Deity ,, who issalwayes looking upon his own perfections , and 
{eeing creatures by his own light , by his own uncreated beams. 
For Species & fimilitudo omninm oft in Neieffentig, Thus God 
looking upon. his own omnipotency. knowes aj! pofibilities’; 
viewing his own determinations, be fees all futurities ; looking 
upon his own wifdome, he behofds.att varieties, al| degrees and 
differencies of being, which yet put not the leaft fhadow of 
difference in him becaufe the excellencies of all beings are 
treafured upin him only by way of tranfcendency, not per mor 
daw compofitionis » fed per madism perfectionis (as the Schooles. 
have it.).. Sothat when God-beholds all created beings Dy ver- 


tue of his own Effence; yet you muft not imagine that the for- 


malty of a creature is conteined in an uncreated being |. but on= 


ly that there isenough of being there to give a reprefentation of 
all being whatfoever... As when. a gtafic refleas a face; there’s 
Hottheleaft mutation in the giafle» much lefle isthe face any 
pattof the glafles eflence; though the glafle give a fufficient 
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feinblance of it , yet herein there’s this difparity, that the glafle 


of Gods Effence did reprefent acreature , before any created 
face could look intoit; for God looking upon himfelf from eter- 
nity, didthen know qzot modis aliquid affimilars potutt ipfus 
effentie; and did know how farre fuch a being would:imitate his 
Effence, and how farre it would fall fhortof it, © He’ faw that 
this being would come neerer, that that being would be more 
diftant andremote from him; this pi€ture would be liker him, 
that would fhew very little ofhim. Nowthe actuality andex- 
iftence of fuch an object is aot requifite to the underftanding of 
it, for how then could we conceive of the privation of a not 
Entity? How can we otherwife apprehend them, then by 
framing the notion of fomething pofitive ia our mindes, and fup- 
pofing a total deficiency from it? Thus asthey ufe to fpeak , 
Redlum eft index [ni @ obliqui, e& nobiliffimum in unoqucque ge- 
vere eff menfura, @& exemplar veliquorvm , that firft and fupreme 
being by the great example and patterne of himfelf can judge of 
allinfertourand imperfe@ beings. Nor could he feethem a 
eterno any otherwife then in himfelf, there being nothing elfe 
eternal, but himfelf, and in himfelfhe could clearly fee them as 
we fee effects intheircaufe. Allcreated beings were emmently 
contained in the Centre of one indivifible E flence.who by his in- 
finite vertue wasto produce them all, who being an intelligent 
Centre, did fee thofe feveral lines that might be drawn from him; 
and withal,being a free and a voluntary Centre, did know how 
many lines he meant to draw from himfelf. Now you know 
amongft men, ademontftration 4 priori, ts efteemed moft cer- 
taine and {cientifical , Scire eff per cau[as cogno(cere. God thus 
knewcreatures , perfedly knowing himfelf, who was the firft 
caufe ofthemall; This doth much fpeak the immutability of 
the eternal reafon and wifdome inthe minde of God, and doth 
remove all imperfe@tions from it: Foryou fee, he did not move 
in an axiomatical way , per compofitionem c& divifionem; for he 
faw things by his own uncompounded and indivifible Effence; 
much Jeffe did hisknowledge improve it felf in'a Syllogiftical 
way, deducing and colle@ting one thing out of another: This 
isthe Schoolmens meaning,when they tell us,(ognitio Dei won eft 
vatiocinativa, thatis, non eft difcurfive. Theythat will lighta 
Oz candle 
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candle may ftrike fuch {parks , but the Sun and Stars wantno 
Such light. Angels are above Syllogifmes , how much more is 
God himfelf? Nay, even amongft men , firft principles are a- 
bove difputings,above demonftrations; now all chings are more 
naked in refpect of God himfelf, then common notions are to 
the fight ofmen. ’Tis a motus teStudinews, a tardy and tedious 
work, a fetching acompafle, to gather one thing out of another; 
‘Tis che flow pace of a limited underftanding. But there’s no fuc- 
ceflion in God, not in the knowledge of Gods There’s no 
prius & pofterius , no premiffes or conclufions ; no tranfitus ab 
uno ad alind, nO externum medium, for he does not cognojcere pee 
alind medium 4 [cipfo diffintlum , there’s acompleat fimultane; ty 
in all his knowledge, his Effence is altogether, and fo is his 
Knowledge; plurality of objects will confound a finite under. 
ftanding, for they muft be prefented by different Species; and a 
created eye cannot exactly view fuch different faces at once, fuch 
feveral pictures at once. The underftanding fometimes lofes it 
felf in a croud of objects ; and when fuch a multitude comes’ 
thronging upon it, it can fcarce attend to anyofthem, Bat 
God feeing them all per uuicam fpeciem , per “niCam operationem 
takes notice of them all with an infinice delight and facility. For 
he loves to attend to his own Effence, which doth fo admirably 
reprefentthemall; hence his Knowledge is alwayes in A&, be- 
caufe his Effence isa pure AQ? Humane underftandings have 
much of thar knowledge ftor’d up in habits, but there are no ha- 
bits ina Deity, for knowledge is dormant ina habit » but his. 
underftanding never flumbers nor fleeps. There’s no-potentia- 
lity in him , but he’s alwayes in ultima perfeEtione , he is Semper 
in altu intelligendi, as Sol is [emper inallulucendi. Wamaneun< 
derftandings are faine to unbend themfelves fometimes, asif 
they were faintand weary ; but Divinity is alwayes vigorous, 
and Eternity can never Janguifh. The underftanding of God, 
thus being fill’d with light, his Will alfo muft needs be rational, 
monceca, (ed oculata notitia. This makes the Schoolmen very 
well determine, thatrhough there cannot be cau/adivine volun 
tates; yetthereraay be aflign’d ratio divine voluntati#s, There 
canbe no caufe of his Will, for then there would be acaufe of 
his Effence, his Willbeing all one with bis Effence ; but there 
cannotbe can/a prior prima. Yet this account may be given of 
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his Will, that bonum inteleélum eff fundamentum voliti, fo that 
as God does primarily inteRigere feipfum, fo he does under- 
ftand other things, only per feip/um , fo likewife he does prin- 
cipally and neceflarily vee feip/um, and does will other things 
fecondarily , and out of choice, propter feip(um. And as God 
hath fet all other beingsa longing after the perfections and 
confervations of their own beings, and has ina fpecia] manner 
ftampt upon a rational nature an intellectual appetite of its own 
welfareand happineffe, fo as that it cannot but propound an ul- 
timate {copeand end to it felf,and bend and direét all its:defires 
for the hitting and attaining of it; fo he himfelfe alfo fers up 
himfelf, as the moft adequate and amiable end . of all his work- 
ings and motions, and does bend the whole creation,does fhoot 
every being, and order itto hisown glory. Now how rational 
isthat Will: of his chat does chiefly fixit felf upon the faireft 
good, and wills other things only as they are fubfervient to 1t? \ 
Deus valt bonitatem fuam tanquam finem, & vult omniavalia tan- 
guam media ad finem, Out of the intenfe and vehement wil- 
ling of himfelf,he-wills alfo fome prints and refemblances of him- 
felt. The beauty of his own face, of his own goodneffe is fo 
great, asthat he lovesthe very pidtute of it; And becaufe 
one picture cannot fufficiently expreffe ic , therefore he gives 
fach variousand numerous reprefentations of it. As when 
mencannot exprefle their minde inone:word , they are wii- 
ling to rhetoricate and enlarge themfelves into more: God 
doth give many fimilitudes of himfelfe , forthe greater explt- 
cation of his own effence. His effence in it felfe not being 
capable of augmentation or multiplications , he loves. to fee 
fome imitations and manifeftations of it, to make known 
bis own power and perfettionin a way of caufatiry. Now the 
underftanding of Ged: being fo vaft and infinte, and hts will 
being fo commenfurate and proportion’d fo it, nay all one 
with it; all thofe Deciees of his that are the Eternal pro- 
du@and refalts of his minde and will, muft needs be ratio- 
nal] alfo; Forinthem his underftanding and will meet tog 
ther, his trath and. goodneffe kiffed each other. And thougt 
thefe Decrees of God muft be refolved into his abfolute {u- 
premacy and dominion., yet that very fovereignty of his is, 
foundedupon fo.much reafon, and does act fo. wifely andi 
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intelligently, asthat no created underftanding can juttly ques 
ftionit, but is bound obediently to adore it. The profecution 
and application of thefe Decrees, “tis accompanied with the ves 
ry fame wifdome and reafon; for what's Providence but oculws 
in fceptro, a rational guiding and roling all affaires in the wor'd; 
"tis ip(a ratio divina in (ammo Principe-comfitura ; ?cis ratio ordi 
nandorum in finem; that which in man iscalled Prudence, in God 
is called Providence; the righe tuning and ‘regulating of all 
circumftances: and making them tos confpire and contribute to 
hisown end and glory.; And if man could bue rightly interpret 
and comment upon Providence, whatfreth difcoveries , what 
bright difplayingsiof divine reafon wonld they all continually 
meet withal? what fhinings and fparklings of divine wifdome 
are there in fome remarkable prov:dential paffages? Youthat 
are’ moft acquainted with the wayesof God; tell usif you did 
ever finde any thing unrealonable in them, Enqoire ftill more 
into his dealings, and-you'll fee more ‘of reafon. in them, 
Could you fearch deeper inthe rich mine of his countel, you 
would {til meet with more precious veines of wifdome. The 
depths of his counfels,what are they but the very profoundneffe 
ofhisreafone 74 Gabi 78 58% they are m Gaby % bye, And when. 
foever this fecret.counfel of his iffues out and bubbles forth, itis 
in moft rational manifeftations: His commands are all rational, 
his Word is the very pith and marrow of reafon, His Law isthe 
quickening and wakening of mens reafon ; his Golpel, ’tisthe 
flowing out ofhis own reafon; *tis the quinteffence of wifdom 
from above ; His Spirit is a rational agent; the motions of the 
holy Gkoft are rational breath; the revelations of the holy” 
Ghoft a rational light, as rationalasa demonftration: the A- 
poftle callsthem fo, As when the Spirit of God overpowers 
the will, it makes a willingneffe there, where thete Was an ab. 
folute nolency, an obftinate refufal before. So when it over- 
Powers the minde, ‘it makes it underftand that which it did 
not , which iecould not underftand before. Spirituall irradia. 
@ionsftamp new light, create new reafon inthe foul ; Noching 
Comes to. man with the fupericription of a Deity, but chat 
which hath -upon ic fome fignature of wifdome, ‘God himfelf 
4s afiintelligent worker imhis dealing with all beings, how 
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much rather in his dealling with rational beings ? By all 
this you fee that God himfelfe is the Eternal {pring and head 
of reafon, And that humane wifdome is but g- created 


and an imperfect copy of his moft perfect and original wif-” 


dome. | 
Now Philofophy could di@ate thus much, TéaG-dadrrar 
t@idea Tals Sees. God loves co fee fuch anoble creature as man 
is, to follow and imicate him in his reafon. Omuia intendunt 
affimilars Dzo,as the Schoolmen have it.’ Now men cannot 


be more affimilated unto God, then by movies as intelligent 


agents. Does God himfelf work according to reafon from e- 
ternity to eternity > And hashe madeacreature in time, whoie 
very effenceis :reafon ? Why then doesit not open its eyes > 
why doesit not ufeits lamp? and though ie cannot difcover all, 
yet letit difcerne as muchasiccan. Leetit nota@in the choi 
ceft points of religion, out of blinde and implicit principles, 
and huddle up is chiefeft operations in 1 know not what 
confuled and obfcure and undigefted manner. This neither 
becomes fonnes of light, nor works of lighe. 
exerciie-reafon,the more they refemble God himfelf, who 
has but few creatures that can reprefent him in ‘fo bright an 
excellency as this; only Angels and men; and therefore he 
expects it the more from them. And the more they exercife 
their own reafon , the more they will admire and adore his; 


For none can admire reafon but they. that ufe fome réafon. 


themfelves, And this may fuffice for the firtt Particular, that 
The Candle of the Lord *tis lamen derivatum, it was firft 
lighted at aSun-beam. 
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CuHuape. XII. 
The light of Reafon 1 a Diminutive light. 


“His Candle of the Lord, ’tis Lamen tenue c diminutum. 
A Lamp isno fuch dazling obje@. A Candle has no fuch 
goodly light, asthaticfhould pride and glory init, ’Tis but a 
brief atid compendious flame,fhut up,and imprifon’d ina narrow 
nompafle. tow fardiftant isit from the beauty of a Starre ? 
How farre fromthe brightnefle of aSun? This Candle of che 
Lord when ic was firftlighted up, before there was any thief 
init, eventhen ithad buta limited and reftrained light. God 
faid untoit ; Thus farre fhall thy Light go: hither fhalt thou 
fhine and no farther. ed¢damininnocency was not to crown 
himfelf with his own fparks. God never intended that a crea- 
ture fhould reft fatisfied with its own candle-light, but that it 
fhould runne to the fountain of light, and funneit felf in the 
prefence ofitsGod. What a poor happnineffe had it been for 
a man,only to have enjoyed his own Lamp?Couldthis ever have 
been a beatifical vifion? Could this light ever have madea hea- 
venfitfor a foul to dwell in’ The fparkling Seraphims and glitter- 
ing Cherubims (if it were poffible that the face of God fhould 
be eclipfed from them, that they fhould have no light, but 
that which fhines from their own effences) Blackneffe, and 
darkneffe, and gloomineffe, atotal and fatal Eclipfe, a pre- 
fent and perpetual night will rufh in upon them, if the heaven 
were fuller of Starres thenitis, and if this lower part of the 
world were adorned and illuminated with as many Lamps as 
*tis capable of, yet would they never be able to fupply the ab- 
fence of one Sun. Their united light would not amount to fo 
much as to make up one day, or onemoment of a day. Let An- 
gels and men contribute as much light as they can, let them knit 
and concentricate their beames; yet neither Angelical Star- 
light, nor the fonnes of men with their Lamps and Torches could 
ever make up the leaft thadow of glory, the leaft appearance of 
heaven, the leaft fringe of happineffe. Lucifer that eae 
wou 
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would be an independant light that would fhine with his own 
beams, you know that he prelently funk and fell into perpetual 
darkneffe- And Adams Candle afpiring to bea Sun, has burnt 
the dimmer ever fince. God taking notice of it, and {pying him 
in the duft ; Lo (faies he) here lies the fpark, chat would needs 
become a God. There lies the glow-worm that would needs 
become aSun, Aan 0 become like one of us, yet notwithftanding 
Adams \ight at firft was a pure light, till he had foil'd it, twas 
a Virgin-light till he had deflowr’d it. The breath that God 
breath’d into him was very precious and fragrant, till he had 
corruptedit. ON MOws che fpirit of Adam (if we fhould 
render the wordsfo) *twasina fpecial manner 717) 13 Lz. 
cerna‘Domini, when God raifed this goodly ftru@ure of man 
out of nothing he built it moft compleatly and proportionably ; 
he left it is ffatuintegro perfecto, for you cannot imagine that 
any obliquity, or irregularity fhould come from fo accurate an 
hand as his was ; when God printed the whole creation, there 
were no erratato be found, no blots at all; Every letter was 
faire and lovely, though ‘fome firft and capital letters were 
flourifht more artificially then others; Other inferiour creatures 
would ferve like fo many confonants,but men were the vowels,or 
rather the diphthongs to praife him both in foul and body. When 
God firft tun’d the whole creation,every ftring, every creature 
praifed him ; but manwas the fweeteftand loudeft of the reft, 
fo that when that ftring apoftatized, and fell from its firft tu- 
ning, itfetthe whole creation a jarring. When God firft plant. 
ed the foul of man. it was the garden of God himfelf , his fpiri- 
tual Eden, helov’'d towalkin it; °twas full of the faireftand 
choiceft flowers, of the moft precious and delicious fruits; 
‘twas watered with all the frefh fprings of heavenly influence : 
No. weeds, nor briers, nor thornes to be found there. The 
underftanding , that tree of knowledge was very tall and 
ftately,and reaching up toheaven. There wasin mana cogvitio 
plena & lucida,as the Schoolmen fpeak ; clara & fixa contem- 
platio intelligibilium; the eye of the foul *twas quick and clear, 
‘twas {trong and fixt, God tried it by himfelf by a Sun-beany, 
and found it genuine. How prefently did Adam by this {pie 
out the ftamps and fignatures that were upon the feveral 


creatures? whenby an extemporary facility, he gave them 
Pp {uch 
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fuch names as fhould interpret and comment upon their effences 
(nay,according to the Schoolmens determinations) man in this 
his primitive condition, habnie (cientiam omninm naturalster {ci- 
bilium. As God framed him anelegant body, at its full heighe 
and ftature, (chough not with his -head reaching up to heaven, 
as fome did ridiculoufly fancy \fo he gave himalfo.a comely and 
amiable foulat its juft aj endowed with all natural accom- 


- plifhments and perfections ; his Dove-like {pirit dwelt in a fpot- 


jeffeand beautiful Temple. This makes the Proteftant Divines 
very well determine, that prowitas ad malum non fluit ex principiis 
natars integr2 3 for itwould be a thought too injurious to the 
God of Natare, to imagine he fhould frame evil. Yet fome of 
the Papifts and fome others do conftantly affirm,that fuch a rati- 
onal being as man is,confidered s pris naturalibu, will have an 
unavoidable propenfity unro evil,ex nece [aria materia condsttone, 
and they bring forth fuch bold words as thefe: Deum nen polfe 
creare hominem ex anima rationali, & materiali fenfibsli compofi- 
tum, quin preter divinam intentionem , homo ita conftutus babeat 
pracipitem inclinationem adfenfivilia, their meaning isthis, by 
reafon of that intimate and effential conjunction of che fenfi- 
tive powers with the intellectual, there muft needs arile fome a- 
taxy and confofioninthe being of man, and too great a fa- 
vouring of jenfitive objects, unlefle chatinferiour part of che 
foul be reftrained /upernaturali quodam frano (as they {peak;) and 
fay they, it was thus chain’d upin a ftate of imnocency,but now 
being let loofe, ’tis extreamly wilde and unruly. How deroga- 
tory is this from the goodnefle and power. of Gods crea- 
tion, and from that accurate harmony: and immaculate beauty 
- that were to be found in fuch anoble being as man was in his na- 
tive and original condition ? nec franum neccalear defiderabatur; 
for there was ajuft and regular tendency without the leaft 
{werving or deviation. There was no fuch tardity in the 
fenfitive part as fhould need a fpurre; nor yet any fuch 
impetuoufneffe and violence as fhould require a bridle. This 
indeed muft be granted, that upon the knitting and uniting 
of fuch afoule to fuch a body, of fenfitives to intelle@uals, 
there will naturally follow, refbettus e inclinatio ad [enfr 
bilia; and thisis not prater, fed fecundim intentionem dia 
vinam- but that this fhould be preceps , rebel, & inordinate 
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inclinatio , isfo farre from being neceffary , as that cis plain- 
ly contranatural. For this fenfitive appetite of man, is 
borne [ub regno rations , and fo is to be govern’d [ceptro ra: 
tions. By this golden Scepter, ic was peaceably rui’d inva 
{tate of innocency. enima non aggravata erat a corpore, 
(asthe Schoolmen fay) the body though ic was not beautified 
and clarified in the fame meafure that a giorified body is; yet it , 
was dutiful and obedient, and every way ferviceable to the foul, 
The fenfitive powers were not factious, but were willingly {ub- 
ject to the higher powers, tothe intellectuals. The firft bub- 
lings of the foul were pure and cryftalline , and ftreamed out 
very freely and fluently without any murmuring, without 
any wavering, without any foaming. There were no vio- 
lent motions, moviolent perturbations which fince have made 
fach infurrections in the foul, and with their importunate 
breath endeavour as muchas theycan, to blow out thisin- 
telleQual Lamp, This light ofreafon. There were sulle paf- 
fiones, qua refpicinnt malum, (as the School tellsus.) ~There 
was no flavith fear to befpeak and antedate grief. There was 
no paleneffeto be feen, no tremblings nor fhiverings, no tears 
nor fighes , no blufhes nor the leaft tincture of(hame. Para- 
dife it had fo much ofthe Lily, as’t had nothing of the Rofe, 
yet there were i/fin/mod paffiones qué ordinantur ad bonum, 
Joy would dance and leap fometimes, Love would em- 
brace and twine about its deareft good ; fuch pureand noble 
afle@ons as live and dwell in the breafts of gloritied beings 
were not banifht and excludeed from this ftate of integrity. 
The Poéts fhadowed out this happy time in their goldenage, 
though they mixt fome droffe in the defeription of it. Now 
man being conftituted in this ftate of natural recticude, _ his 
Candle fhining clearly, his will following cheerfully, his affe- 
Aions complying moft fuitably, afudden cloud prefently rufhe 
upon him, and blotted ali his glory. And as the Orator {tiled 
that Roman Magiftrate, that was fuddenly turned out of his 
place , Con/ud vigilantiffimus , becaufe he did not fleep all 
the time of his Counfulfhip (for he continued but aday in 
it.) Inthe very fame fenfe, and only inthis fenfe, man alfo 
was vigilantiffinus inhonore , in the Pfalmifts language 7429? 72 
non pernottabit , he would not abide inhonour, he did not 
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lodge one night in honour, Though I am far from laying fuch 
ftreffe upon thofe words, as they do,that will needs from thence 
meafure the time fo exactly, as that they’il tell you to a minute 
how long Adam enjoyed his firft glory: This only we are fure of, 
it was a very briefeand tranfient happineffe , a fading and wi- 
thering glory; he had wafted his Oile prefently , and the 
Lamp was going out, bur that God dropt trefh oile into it; by 
the promife of a Mefiiah. The Schoolmen are very folicitous and 
defirous to know howe4dams underftanding being sn vigore vi- 
riai could be entangled in fuch a fnare,and deluded with fucha 
miferable fallacy. Agwinas for his part determines hominem in 
primo flats decipi non potaiffe, which yet is altogether unconcei- 
vable, for how could be fall unleffe his head declin’d 2 °Tis not 
very eafily perceptible atany time, how there can be defecizs 
in voluntate,and yet not Error in AnteHeciw,much lefle can we tell 
how this fhould come to paffe when the will was fo obedi- 
ently difpofed ad nutum intellettas,whenit gave fuch obfervance 
to all the commandsand dictates of the underftanding, as that 
didina ftate of innocency. And to refolve the whole anomaly 
and irregularity of that firft prevarication, only into the wills 
untowardnefle ; what is it elfe then to fay that e4dam finned ex. 
mera malitia, contra claritatem judicii; which is to entertaine a 
thought very groundleffe, uncharitable, and difhonourable to. 
the firft root of mankinde, and to make his tran{greffion of the 
fame dye with thofe damned Angelical fpirits chat were thrown 
into irrecoverable mifery. Therefore Zanchy, that was one of 
the moft Scholaftical amongft the Proteftants, doth moft judi- 
cioufly conclude, thar the underftanding of Adam was defective 
in its office by a negligent non-attendency. The eye was clear 
enough, the bowe was {trong enough,but it was not vigilant e- 
nough, it was not bent enough; the balance was nor deceitful, 
but he forgot to weigh thingsinit. Now man by this fall of his 
was not only /Poliarzs [upranaturalibus, but allo. vualzeratus in 
ipfis naruralibus, How foon is this beautiful creature withered } 
his fpring ts gone, his A@zy is gone, his gioffe and greenneffe 
gone; the flower droops, the tree is neither fo flourifhing 
nor fo ‘fuitiul, an untimely and difconfolate Autumne 
comes upon him. \Thus the pureft complexions are alwayes 
moft fraile and brittle. Thus the higheft conditions are moft 
tot= 
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tottering and precipitious, and the noblett perfections, if buile 
only upon natures bottome, are but voluble and uncertain. 
There arifes a fudden Aoxegsie, a prefent eapuJele, in the 
being of man. The Philofophers were very fenfible of it » and 
groaned under it. You may hear them complaining ofthe 7. 
vioiware eh rw Iyrde', Of the languifhings and faintings of the 
foul, of a 14@- acyouis, a {purious and adulterate kinde of 
reafon. You may hear them complaining of an @ernee @& 
wm leesppunaus , a de flavium pennarum. The wings of the foul flag, 
many of the feathers are fick and dropaway. And that foul 
which was wont to buildits neft in the Stars, is now faine 
to build icinthedaft. You may heare one Philofopher com- 
plaining of the xezeareayic, hishead, his underftanding akes- 
another of the *Oedeauie, his eye, his reafon is dimm’d: 
a third of the wediaayia, the palpitatio cords, his foul 
trembles with doubts and uncertainties. You may fee one 
grafping a cloud of Errors, another {pending much of his 
time in untying fomeone knot, in folving fome one difficul- 
ty; you may fee fome one pleafing himfelf , and fitting down 
in the fhadow of his own opinion, another bending all his. 
nerves and endeavours, and they prefently {nap afunder. You 
may fee Socrates in the twilight, and lamenting his ob{cure and 
benighted condition, and telling you that his Lamp will thew 
him nothing but his own darknefle. You may fee Plato fit 
ting down by the water of Lethe , and weeping becanfe he 
could not remember his former notions. You may heare s-7- 
 riftotle bewailing himfelf thus, thar his 18s y Surduer wil] fo. 
feldome come into act.that his abrafa tabula has fo few,and fuch 
imperfect impreflions upon it,that his intelle@uals are at fo low 
an ebbe, as that the motions of Euripzs will pofe them. You 
may hear Zeno complaining that his sce’ is dark, & Epréterus con- 
feffing that he had not theright an/a, the true apprehenfion of 
things;look upon the Natwralifts head,and you'll fee it non-pluft 
with an occult quality; feel the ALoralifts pulfe, (his confcience I 
mean)and you'll finde it beating very flowly,very remiffely;look 
upon the moft (peculative Eagles that ftare the Sun in the face, 
that flie higheftin contemplation, thofe that love to fport and 
play inthelight; yet et length you may feethe Sun ftriking 
them thorow with one of his glorious darts, and chaftizing: 
P 2 their: 
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their inquifitive eyes with one of his brighteft beames. The Sun 
’tis ready to put out this (Canale of the Lord, if it make too neer 
approaches to it. Humane underftandings are glad to wink at 
fome dazling objects, as vehemens fenfibile doth deftrgere fenfum: 
fo vehemens intelligibile doth perftringere intelle Elum.,For in all 
knowledg there’srequired a due proportion between the ebjedtam 
cognofcibile,& the virtws cogno/citiva,out when the feveral powers 
and faculties of the foul Joft chat comely proportion which they 
had amongft themfelves, they loft alfo much of that corre- 
fpondency and conformity which they had to their feveral ob- 
jects. And the foul befides its own Joffe, had a fhare in the 
bodies loffe alfo: for the body wanting much of that accurate 
and elegant compofure which once it had , knowledge it felf muft 
needs be prejudic’d by it; that being amongft men founded in 
fenfe, & in fome meafure depending upon organical difpofitions. 
So thatthe ftreitning and {topping of thefe windows,muft needs 
prohibit light. Sin entred in firft ata corporeal , then at an in- 
tellectual window , and ftole away the heart;and the windowes 
have been broken ever, fince. I know the generality of Philo- 
fophers do partly excufe the underftanding , and do blame the 
obje&s fortheirexility and poverty , for their little diminutive 
Entity, for their want of intelligibity. But the fubtil Scotus 
doth endeavour to invalidate that, bytellingtbem, that Omnia 
eidem facilitate intelliguntur a ‘Deo, Thus much’ ts evidentand 
nndentable , that the fpying out ofa little lurking object , doth 
argue the ftrength, and quicknefle’, and clearneffe of the eye. 
The Sun difcovers atomes, though they be invifible by candle- 
light, yetthat makes them dance naked in hisbeames, Created 
underftandings want {pectacles to augment and majorate fome 
obje@s. But the foulnever meets with more difficulty then in 
the underftanding of fpiritual beings: alchough they have moft 
of entity, and fo moft of intelligibility ; yet the foul being 
imprifon’d in a body not fufficiently clarified and refined cannot 
fo fully clofe and comply with incorporeal betngs. This Candle 
of the Lord, will difcover more of {pirituals when “tis took out 
of the Lanthorne in ftatw [eparato, or when’tis put into aclea- 
rer in flatn confummato. But for the prefeat how little doth ic 
know of it felf? How little of Angels? How little of God ? 
Aad yet how much might be known of them ? Look but a while, 
Cif 
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(if you canendureto look) upon fo unlovely and unpleafant an 
obje& , I mean upon chofe black and prodigious Errors, that 
cover and befpot the face of thefe times. And they'll fooncon- 
vince you of the weakneffe and dimneffe of this Lamp-light of 
the {pirit of a man... The Candle of the Lord, thoughit be a- 
mong{t them, yer tisnot fo powerful as to fcatter and conquer 
their thick and palpable darkneffe. °Tis not aneafie, nora {ud- 
den, nor a delightful work to number fo many errours ; yet if I 
coold reckon them upall, from the blandering eAntinomian, to 
the vagabond Seeker , orthe wilde Seraphick, fet on fire of hell, 
they would alf ferve for fo many fatal examples of the miferable 
weakneffe of mens underftanding. °Tistrue, they do not fol- 
low the Candle of the Lord , for chen Reafon would have suided 
them better. But this very confideration fhews the weaknefle of 
their candle-light, -for if it had been abrighter, *twould not 
have been fo foon putonvt. ’Tis eafie to blow outacandle, bee 
who can put out aStarre? or who can extinguifh the Sun? And | 
men can fhut up natural Jight , but who can imprifon a Star ? 
orwho can fhutupthe Sun? This faintand languifhing candle- 
light does not alwayes prevaile upon the will , ic doth not fuffi- 
ciently warme and inflame the affe@tions. Men donot ufe to 
warme their hands atacandle, ’tis not fo vi@orious and over- 
powering as to fcatter all the works of darkneffe. Ic will be 
night forall the candle; the Moralifts were not only frigid in 
their devotions , but fome of them were very diffolute in their 
practices. When you think upon thefe things, fure you'll wil- 
lingly fubfcribe to the forementioned particular, which you may 
do very fafely, thatthe fpiric ofa man "tis buta Candle, Lamen 
exile  diminuium. | 
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CHAP. XIII. 


The light of Reafon difcovers prefent , not future things. 


‘een Pr lumen explicans prafentia, non aperiens futura, for 











did you ever hear of fuch a Lamp as would difcover an ob- 

ject, not yet born nor yetin being? Would you not fmile at 
him that fhould light up a Candle to fearch fora futurity. ’Tis 
the glorious prerogative ofthe Divine underftanding , to have 
fuch a fair and open and unlimited profpe@, asthat inone 
glorious twinkling of an intelle@tual eye, he can fee the whole 
compaffe and extent and latitude ofbeing , and the whole du- 
ration of being: for Eternity atone draught doth {wallow up 
the whole fluency of time , and is infinitely above thofe tempo- 
rall conditions of paft, prefent, and tocome; Nallum tempus 
occurrit Regi, (fay the Lawyers) Nellum tempus occurrit Deo, 
fay the Philefophers. An intelle@ual Sun doth not accidere,e 
redire , butmakes one bright and perpetual day, and by its pure 
and uninterrupted irradiations , doth paraphafe and comment 
upon all objects , fo as to unclond and reveal the,moft obfcure 
contingency , and to make it prefent , and naked, and vifible; 
foras the Schoolmentell us, Scientia Dei ad omuia prafentialiter 
fe habet; His Knowledge being all one with his Effence, with- 
out the leaft fhadow of change.Infomuch as that which with men 
is a futurity and contingency, with him is alwayes prefent and 
extant; which fpeaks for the certainty and infallibility of his 
prefcience, though it be converfant about fuch things , as feem 
tous moft cafual and fortuitous. For even we our felves know 
thefethings certainly, when they are inact , and in being, be- 
caule that then they lofe their volubility and contingency, and 
put onreality and neceflity: according to that unqueftionable 
rule, Omne quod eff quando eft neceffe eft effe, acontingency 
when’tis extra fuas caufas, when ’tis actually produc’d having a 
d:terminatan effe, it may thenalfo have a determinate cogno- 
{cibility. Now-God .alwayes.thus fees a-contingency én termino, 
ineventn, in periodo; whereas created underftandings look upon 
it, 
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it, 34 medio, in motu, in stintre. Nay fuch is the poverty and 
imperfection of mans knowledge, that many things which are 


in their own nature neceflary and demonftrable 


; yet perhaps 


they know them, per modum probabilitatis, & non per modum ne- 
ceffitatis, But fuch is the height and tranfcendency of the Di- 
vine underftanding, as that fuch things as arein their own na- 
tures moft dubious and hovering between effe and non effe ; yet 
God knowes even thefe per modum infalibilem, and plainly per- 
ceives which way they willencline, whenmen fee Only an equi- 
poife and neutrality. So that the whole rife of contingency 
flowes from the wavering of fecond caufes. And though /ctextia 
Dei becaufa rerum; yet being but cam/a remota, it doth not take 
away contingency; But God himfelf fees that fome things will 
evenire contingenter: For he doth not only cognofcereres, but 
ordinem & modumrerum. And knowes that there are fome cauz- 
fe intermedia, which are simpedibiles and defeétibsles (asthe 
Schoolmen fpeak fomewhat rudely) and by vertue of thefe,there 
arifesa contingency. Thusin a Syllogifme , though the major 
be neceflary, yet ifthe minor be contingent,the conclufion will 
be foalfo, and will /equi deteriorem partem ; though the firft 
caufe be certain, yetif there be obftru@ions in the fecond , you 


cannot promife your felf what the effed@ will be. 


Though the 


{pring of motion cannot faile, yet if the wheeles may poffibly 
break , the progreffe will be very uncertain to all but to God 
himfelf. For other underftandings only know thatthe wheeles 
may break , but God he fees whether they will break orno, fo 
that which in refpect of creatures is periculo/e plenum opus alec, 
in refpe& of God is fixum & reresiyavov, determined and im. 
movable in his everlafting thoughts. Angelicall beings cannot 


reach to fo high a perfe@ion of Knowledge as this is. 


For futu- 


rum quatenus faturam , is objellum improportionatum. intelleBui 


efngelico, asacute Suarez dothabundantly evince. 


The Philo« 


fophers finde difficulty enough in explaining the manner how 
God hath acertain and infallible prefcience of thefe future un- 
certainties, And they finde it a plain impoflibility for the An- 
gels to have any fuch knowledge , for they neither have aterni- 
tatem intuiths, which fhould ambire in objeéto [40 omnes diffe- 
mentias temporis, Which fhould remove all fucceffion , all prins 
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ee posterins, and make a compleat fimultaneity , nor yet have 
they plenitudinem rationis reprefentativa , they have no fuch 
boundleffe and infinite spectes as the Divine Effence is, by 
which God beholdsall things. Angels have neither light e- 
nough of their own to manifeft a future object, nor an eye ftrong 
enough to pierceinto it. They cannotinfallibly foretell their 


own motions, becaufe God can alter them and over-power 





































them, much leffe can they know the determinations of God 
himfelf, or any operations that depend upon afree agent, till 
they bud and bloffome in fome actual difcoveries and appear- 
ances. Norare they fo well acquainted with the wholecontext 
and coherence of naturalagents, with all thofe fecret twinings 
and complicationsas to fpy out before-hand thofe events which 
are brobehe forth in-a cafual and unufual and very unlikely man- 
ner. Whenfoever then they have any prefcience of future con- 
tingencies, tis onely by revelation fromGod himfelf. They 
may {ee the face of a future obje& in fpeculo divino, but yet that's 
fbeculum voluntariam, and fhewes only what itpleafeth, and 
when, and to whomitpleafeth. The wicked Angels know this 
well enough, that they for their parts have no knowledge of ~ 
future uncertainties, though they defire to have it as much as 
any, and they pretend to it as much asany ; yet youknow how 
cautelous they were in their Oracular refponfals, as that elegant 
Moralift ‘Piztarch doth moft excellently fhew in feveral places. 
They alwayes drew a curtain before their predictions, and 
wrapt themup in obfcurity , which plainly argued a confciouf- 
nefle of their own ignorance in refpec offutureevents. {he 
good Angels are fo fill’d with their prefent happineffe, they are 
fo quieted with the enjoyment of God himfelf, as that they are 
not atall folicitous, or inquifitive about future events, but they 
chearfully entertain and drinkin all thofe beams that come flow- 
ing from the face of their God , and they defire no more then 
he is pleafed to communicate to them; nay, indeed they can de- 
fireno more, for he gives them as muchas they arecapable of. 
Now if Angelicalunderftandings are not fo wide and compre— 
henfive as.to grafpe and take in fuch objects, what mean then 
the fons of men to.afpire and reach after the knowledge of them? 
if thofe tall andeminent beings , ftanding upon the yorkie #1 
- 0 
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God cannot fee them, how fhall the fons of men that are ofa 
lower ftature hid in a valley , how fhallthey behold them ? Yet 
there was alwayes in che generality of mankinde, a prurient de- 
fire, and hankering after the knowledge of future events. Men 
{till ftretch out the hand to the forbidden tree , they long for 
che fruit of it, and would fain be plucking fome apples from it. 

Nay,men long forthe greeneft apples , forthe precocious know- 

ledge of events before they come to their juft ripeneffeand ma- 

turity. The defire of this fets the Aftrologer a lighting his 

cand{e atthe Stars. O how doth he flatter himfelf in his own 

imaginary cwinklings , and how doth he perfwade the more 

fimple and credulous part of the world that he can difcover eve- 

ry future atome, that he can put chofe capital Stars, thofe gol- 

den letters together, and fpell out, all the fates of Kingdomes 

and perfons? Ic makes the ur (the xozgnouavns, as the 

Greeks call him ) chatter with the birds in their owndialed, 

and asif he weretheir Scholiaft , he writes Comments and Ex- 

pofitions upon their language; O how devoutly will he liftea 

to a prophetical Crow 2 how will he criticizeupon the harfh 

accents of the fcreech-Owle? upon the difmal and melancholy 

notes of the night-Raven? It makes the Au/pex watch the birds in 

their feveral poftures, and to be as diligent and judicious a fpe- 

Ctator of them, as the other was an Auditor. He can interpret 

every fluttering, hecantell you all their journeyes, where they 

lodg’d , where they baited laft, what tree they vifited , what 

bough they ftaied longeft upon; and at Jength he will pluck 

fome pens out of their facred wings, for the writing ofall his 

learned prediGions. Itmovedthe Ex/pex to confult with the 

inwards, to fearch into the bowels of things ; he’ll but look up- 

ona Liver, and will prefently tell you che colour and complexion 

of all affaires. It caus’d the e4rufpex to behold the behaviour 

of the dying facrifice , and from the quietneffe or ftrugling of 

thofe fenfitive creatures, to foretel the reluctancies or facilities 

in higher matters. It fet the Chiromancer a {tudying to read thofe 

lines that feem to be fcribled upon his hand, and to explain them 

with his own interlineary gloffes ; and to look upon them as 

natures MSS. as an Enchiridion of natures penning, in which 

Ahe gave hima brief Synopfis of allfuch paflages of his life, as 
2 fhould 











































































































A Difcourfe of the 
fhould come into being afterwards, It moved the Interpreter of 
dreams to fetup his feat of Judicature in thofe Sates of fancy, 
the Porta Corneal mean, and the Porta Eburnea, andas if the 
night were to enlighten the day , he will regulate all his waking 
motions by thofe flumberingintimations , yet ufually che inter. 
pretation of the dream is the more non-fenfical dreamef the 
two. Some others will needs caft lotes for their fortunes , and 
chink that the judgement of a Dye is infallible,will undertake no 
_ matters of moment till they be predetermined by it; 7atta eff alea, 
& per prafentem fortem jxdscant de futura. A rare device to finde 
out one contingency by another, to lofe one arrow » and to 
fhootanother after ic. Thefeare fome of thofe many methods 
and contrivances, which the fons of men have contriv’d to them-. 
felves , for the finding out of future events, What fhould f 
tell you of the reft of the youarJia, and the mugualie, of the 
USeouavfiz, and the vekepuay]ia. . and Fzdouw ie, Of the AiBayo- 
uaslia, OF the xooxereuasiic, which are all but the various expref- 
fions of the fame madnefle 2? What fhould I tell you of thofe 
feveral Nations that have been enarnour’d with thefe follies? the 
Affyrians, th: Caldeans, the Perfians, the Grecians, the. Ro- 
-mans, have had alwayes amongft them feveral profeffors of thefe 
vanities, You fee how fain the fons of men would have fome 
key or other to unlock and open thefe fecret and referved paffa-. 
ges, which Providence hath wifely fhut,.up, and hid from the. 
eyesofmen. But Aquinas paffes this cen{ure upon themall. 
Hujuf[modi artes non atuntur patrocinio sntellcus bene di fpofiti [e~ 
cundum Virtutem. And that facred Author is much of the fame. 


minde; Fruftraillud quaris tn terrés quod folus Deus novit in Ce- 


du, Yet this tree of Knowledge is faire to the eye, and pleafant: 
to thetafte; the foul doth relith all notional dainties with de- 
light , and thefeprenotions and anticipations of things are the 
more {weet and delicious to the palates and taftes of men , be- 
caufe moft of their being is treafur’d up in their future condition, 
They have no fatisfa@tion, no Sabbath , N0r quietin their pre- 
fent ftate , and therefore they would fain know what the next 
day, and whatthe next year, and what the next age will bring 
forth. The defires, the prayers, the hopes , the endeavours, 
the counfels of men,, they all look towards.the furure. For 
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Light of Nature. 
( as AZérandula the younger doth well obferve) thefoul of man, 
"tis tréum temporam particeps. Tempus prateritum memoria, pra 
fens intelletini, futurum voluntati congruit c& refpondit. God 
therefore that he may keep fuch a creature as man is ina waiting: 
and obedient pofture, ina pofture of dependance and expeda- 
tion, he doth chufe gradually and leifurely to difcover to him, 
morvucpas © worviesnss thofe thoughts which he hath concerning: 
him. God will have man in this fenfe in Diem vivere, to enter 
tain fortune by the day, (asthe noble Verulam faith that Prince: 
did whofe life he writes and commemorates). 2 shuzcor ubaet juol'y, 
m@ 4} dveoy tis cide; “tis & fpeech that may be took in abetter 
fenfe, then dnacreon ere meant it. And-fo may that of the 
Latin Lyrick , Quid fit futurum cras fuge quarere. And the He- 
roical Poet fhews them the neceflity of this fobriety and tempe-. 
rance in knowledge, for faithhe, Ne/cia mens hom'num fats: 
fortifque future; for mens knowledge naturally enters in at the: 
gate of fenfe , but a future object can have no admiffion there. 
And as the minde cannot recall chjectam totaliter preteritum, 
when there is noremaining Species, neither the leaft print or ve- 
fiiginm of it; fo neither canic prefent an obje@ that’s altogether 
future, and hath no fuch colour as can move and ftrike the in- 
tellectualeye; fuch effects indeed as are ftored up in pregnane 
and eminent and neceflarycaules , may be eafily and certainly 
foreknown by vifible and unqueftionable demonftrations. The: 
foretelling of an Eclipfe may be done withoutan Oracle, and 
may be believed though there be no miracle to feal and confirme 
it. Such effects as lurke in probable caufes;thaefeemro promife 
very fairly, may be known alfoin an infwerable, and propor? 
tionable manner, by ftrong and fhrewd conje@ures; hence» 
{pring all the pranotiones ALedicorum, Nautarum., Pasterum, as 
the fore-mentioned Adirandg/atellsus. Yee the great pretend- 
ers of the Antedating knowledge, do very frequently c& pro 
more, deceive both themfelves and. others in thefe more ordina- 
ry and eafie icrutinies, This might cloath your Almanacks in more 
red , and put themtothe blufh for guefling at the weather no. 
better, you may write upon them. nulla dies fixe errato. Did they 
ne’re threaten you with thunder and lightning enough to make 
a Caligula prepare new Lawrels, when yet the heavens prov'd 
wery pacate and propitious? Did they ne're tell. you. of a 
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A Difcourfe of the 
fad difcontented day which would weep its eyes out? which yet 
when ‘twas borne prov’d a Democritus, and did nothing buc 

“faugh at their ignoranceand folly. Did they ne’re flatter you 
with fine pleafanttemperate weather, 2 xdlééni Besnt's % tavevomy 
a dveuos, the rain defcended, the windes arofe, the haile beat, 
the Prediction fell, becaufe *twas built upon fo a weak foun: 
dation. Sothat Aquinas for his part thinks , that che fenfitive 
creatures, the Crows, and the Cranes, and the Swallowes, 
thofe fying Almanacks, that know their appointed times, are 
more happy and fucceffeful in their predictions , andare better 

\dire@ed by their feeling the impreffion of fome heavenly bodies 

(chen men are by their feeing of them. Now if thefe Anni [pecala 
becrakt and broken, and give fuch unequal reprefentations of 

hings moft obvious, how then will they be ever able to fhew 
‘ou objects farre more imperceptible and immaterial » that de- 
pend upon the will and decrees of God himfelf2 and upon the 
motions of moft free and indifferent agents? This makes the 
great Astrologo-maftix , 1 mean the moft noble and eminent 
_Mwrasdala with indignation to conclude , that this blafing Arc 


—oughtto mean) ’tis at the beft but Domina c& Regina Super fti- 
ttonum, and he breaks. out into fuch words as thefe , Vanitas va- 
aitatum Aftrologia, G omnts faperftitio vanitas ; yet notwith- 
{landing God hath provided fome that thal! give fome faint re- 
femblances of himfelf, inthe knowiedge of future things by a 
participation of light from him. "Exouey Bebaicrie & meson rxcy 
Adv O MLADS WOLATE WEITENOVTES, OS AU We Carvorle ep Luxunew Tome, 
That] may borrow thefe words of the Apoftle, This Lumen Pro- 
preticum, “tis Lumen fuper naturale; Prophetical {pringings 
come not from the will of man, but from the breathings 
of the Holy Ghoft, they are impreffiones && fignature divine 
{cientiea. Ags God. himfelf is 6 Ov, » 0 Ws 0 eovousy@-, {o 


% 9 
mielf , "Os tid ra 


_of theirs (thatis,Aftrology abus’d, for foeitherhe means, or 


he willhave a Prophet to be a thadow of h; 
T €ovre a7” Larducver aeg'z” Goyre , which Virgil well tranflates, 
Novst namgue omnia vates , Due fint , que fuerant, gua mox 
ventura trabantur. Cod thus revealing and communicating 
his minde to his Prophets doth clearly manifeft, that he 
himfelf hath an exa@ knowledge of future events, he doth ex- 
preffely thew that he doth curare res bumanas, that he is 
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aklor c& ordinator tuturovam; That his providence doth over- 


rule the greateftcontingencies. He doth therefore upbraid the 


Idols of the Heathens with their ignorance of thele things, 
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Ifaiab 41.23. Propheticall language 1s divini fermonts charatt- 
er and dothneceflarily require , faper bumanam cognitionem, 
which-makes me wonder at the great Doctor AZaimon, that re- 


folves the power of prophefying into nothing elfechen a health-(_ 


fultemper, a lively complexion of body , and_a vigorous 


advanced with ftudy andinduftry. An opinion which nels. 


coo ftrongly of the Garlick and Onions of that Countrey, the E- 
gyptian fuperftition I mean, with which be was iufficiently ac- 
quainted; yet hetells us that it’s the publick tenent of the Jews, 
fententia legis noftre, for fo he entitles it, and withall addes that 
the Artof prophefying (for though he does not ftile it fo, yet he 
makes it{o) tis {upremmus gradus hominis, ch [umma perfetlio [pe- 
ciei; the qualifications which he requires, are thefe, men mutt 
be idonei ad prophetiam ab ipfa conceptione & nativitate , there 
muft be difpo itio & dexteritas naturalis, there mult be optimus 
humorcerebri, he mult be optimms vir in intelleEaalibus, CG mori- 
bus (uss perfetivs. But his principall condition is, that there 
mutt be fummafacaltatis imaginatrscis perfettio, for faith he, if 
the influence of an intellcétus agens , (fuch a one as he falfely 
and vainly fuppofes) be pour’d out only upon the rational part 
ofthe foul, and doth nor drop upon the fancy, either byreafon 
ofthe fcarcity of oile, or the incapacity of the fancy, there will 
be only fefta fapientum fpecalatorum. Such men may be eminent 
for deep Contemplation, but they will ne’re be famous 
for prophefying. If the fancy be only quickned or height- 
ned, then there will be fetta Politicorum , Jurifperitorum, 
Prastigiatorum,  Incantatorum: But if the underftanding, 
and fancy be both heightned to their due apex, repente 
fiunt prophete: onely this I had almoft forgot which yet 
he thinks very convenient, that they fhould have good 
dyet for the time of their prophefying ; for, as he 
tells you, according to the minde of the Jewes , Prophe- 
tia neque habitat -inker triftitcam neque pigritiam; So that 


the terrey filii the vin oy, the vulgar fort of people 
are 
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areno more fitto prophefie, quam vel Afinus vel Rana. They are 
his own words turn’d into Latine. But furely this Door him- 
felf-did not prophefie, but dream all this while ; How elfe did he 
‘think that fuch a noble and fpiritual imployment, fuch a rate 

_and glorious priviledge asthis is; could be raifed by the power 
of man out of the ftrength of nature , that nature that’s fo fal- 
Jen and degenerated? And what meanes he to Jdimit the Holy 
One of Ifract, and to reftraine the Spirit of the Almighty ? Grant 
that E/ay was a Courtier , yet was not Amos an herd{man > and 
was not he alfo among the Prophets ? Did he ne’re hear of the 
weaker fexe fometimes prophefying ? which yet was ne’re fa- 
mous for intellectuals. Does not this prophetical Spirit breath 
when it pleafeth, and where it pleafeth, and how it pleafeth? Me 
thinks this fecond A4o/es fhould not be offended , though fome 
of the ordinary people be Prophets. Or if natura! endowments, 
or artificial preparations muft be had, and if they of themfelves 
be fo potent, and energetical, how then comes Vifion to fail, 
and how does Prophecy ceafe ? Are there none that have their 
imagination ftrong enough, that have their underftandings 

rais'd enough > that are of unqueftionable integrity, and are not 

wanting in ftudy and induftry, and yet are no Prophets nor Pro- 

phetsfonnes ?Let then this Candle of the Lord content it felfe 

with its proper obje@, It findes work enough and difficulty e- 

nough in the difcovery of prefent things, and has not fuch a co- 

pious light as can fearch out future events. 








CHAP. XIVy. 
The light of Reafon is a certain light. 


: T Is Lumen certam, Lampelight as tis not glorious, fo’tis not 
deceitful, though it be bnt a faint and languifhing fight. 
Though it be but-a limited and reftrained light,yet it wil difeover 
fuch objects as are within its own {phere with a faficient certain- 
ty. The letters of Natures law, are fo fairly printed, they are fo 
vifible and capital, as that you may read them by this Candle- 
light; yet fome weak and perverfe beings not fit tobe honoured 
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with thename of men, light all the workings and motions of 








Reafon, upon this account that they are rolling and AuGtuaring, | 


that they are treacherous and unconftant. And they look up- 
on Logtck which is nothing elfe but the juft-advancement of 


reafon , an Art of Ripening and mellowing reafon, an Art of | 


Clarifying and refining of the minde, yetrhey fook upon it as 
an intellectual kinde of jugling , an artificial kinde of cheating 
and cozening their underftanding: Nor were ita wonder if 
only the dregs of people, the rude lump ofthe multitude, if 
they only were funk and degenerated intothisfolly; But} meet 
with a famous and ancient fect of Philofophers that delight in 
the name of Scepticks, who'by a ftrange kinde of Hypocrifie, and 
in ati unufual way of affectation’ pretend to more ignorance | 
then they have, nay, then they are capable of. They quarrel ' 
with alf Arts and Sciences, and doas much as they can to anni- 
hilate all knowledge and certainty; and profefle nothing bur 
a Philofophica! kinde of neutrality, and lukewarmneffe. Socrates 
did not pleafe them ; forhe fhewed himfelf but a Semifceptick, 
one that'was too confident in faying that he did boc ranthm 
feive, fe nshil feire; for they will not allow fo much knowledge 
as that comesto, this they tell you, that they don’tknow this, 
whether they know any thing orno. There was one fort of 
Academicks , chat came very neer them, their motto was, 
& yareaaubelve, their meaning was that they could nor Srafpe or 
comprehend any objet. Lucian (that unhappy wit) makes 
himfelf very merry with them, and laughs atone of them, thar\ 
had a fervant that prov’d a fugitive and ran away from him, His/ 
Mafte (‘aieshe)is very unfitto run after him Sega stu ucdaened 
for he will alwayes cry, ¢ xereaauBa'vo, § xamerrubarvo, I 
cannot reach him , T cannot come near him ; Fyetif thefe Aca- 
demicks by their «xe7cantjz meantno more thenthis, that the 
whole Intelligibility of any entity, could not be exhaufted— 
by them, that they could notperfeétly and-powerfully pierce 
into any object_as to difcover all that was knowableinit; their 
opinion then was not only tolerable,but very commendable and 
undeniable; for only God himfelf, doth thus zamazuSx'ver. 
There is not enough in any created lamp to give fach a bright 
difplaying of an objet. Nor isthere vigour enough in any crea- 
eed-eye, fo to pierce into the pith and marrow of Being , oe 
ne th 
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the depth and fecrecy of Being. : Bucif their minde was this, (as 
"tis generally chought ro be ). that there was nothing in Being fo 
vifibleas that their underftanding could pierce it with certainty 
and fatisfaction , {uch an Error as this was very derogatory to 
the plenitude and exuberanicy of beings that {treams out in a 
clear cognofcibility, and "twas very injurious to their ownras 
tional capacities, which were not made fo {trait and narrow- 
mouth’d as not to receive thofe notions that continually drop. 
from Being: Butthey were contriv’d and proportion’d for the 
well-coming and entertaining of truths, that love to fpin and 
thred themielves intoafine continuity, as if they meant to pour 
themfelves into-the foul without fpilling. But the Scepticks. 
will bid you ém'¢v, and willdefire you notto believe one word 
of this. They have no leffe then ten feveral bridles , ad compe. 
[cendum & cobtbendum affisfum ; Sextus Fmptricus, that grand 
Sceptick will give you a fight of them all, from whence they were. 
Mild és seexIexoi, men that did check and conftrain knowledge, 
that whereas the és Acywarixol their adverfaries. ex Diametro, 
did lay down their determinations in a more pofitive and decre- 
Uae torious manner, thefe & cxeazixod would take time to confider, 
can | and no leffe then all their life-time. They chofeto.be fo: many 
Li ae i eo EES SES ee a 
a | perpetual Queftionifts that would pofe themfelves, and rub 
eal chemfelves, and ftay themfelves finally, and. would by no 
means be perfwaded to commence. or take any degree inknow- 
ledge. Hava tiv desu , that was the fam ofalltheir Philo 
| fophy. Their moft radical and fundamental principle, afthey.. 
Wi | may befaidto have any fuch, was this, Ty) _aavt aigw 4 adgoy 
ie \ \beoy worexsicm , that. all propofitions were in equilibria that 
wy there was nothing could encline the Balance this Way or 
i that. that chereswas an dave ese uoroulon aece atow »-emrist ay, 
Bil | there was an exact equality of reafon, forthe affirmation.or ne- 
it fation ofany Propofition. Lucian brings in one of them with 
i*: | % paire of Balances in bis hand » crowding three or four Argus 
hi | ments for the affirmative intoone fcale, and juft as many ior 
} 
| 
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the negative into the other , and then telling them his meaning 
qn thefe words, Curpsara ey aus Tas Aayus 4 wpbs | 70, inv atmevduw, 
aH | x Omeryey dnerBis ouding we x,bovBapess idto, 76 Te 3 alyvder t &anbececon, 
Ht have took. (faith he) agreatdeal of pains in weighing of cons 

| acoverfies, and yet finde in.them fuch anundiftinguifhable equi 
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poife, asthac there is not inme the leaft inclination to one fide 


cee 


more then the other. Thisthey tearm an’Adaoveia, an a'ppetiz,a 
fpeculative kinde of dagemaawlie, an impartiality in refpect 
of allthings.. In morals they callit’Agexysoouv'n; for as they 
would not acknowledge any ver#m or falfum , fo neither would 


they trouble themfelves about any? or honeftans , 
Sims i enesyas, nedereemss 1ey I 


eftablifhe , they were farre from being irreverfible, like chofe of 


is eed Mop 


vad nobetrer Ethicks then thee 
(peceinapecutaiiensios to; yer they had fome lawes amongft 
them, fome cuftomes and rules of life, but they did not obferve 
them as wi £:Gaine graced, things that.were fixt and fit co.be 


the Medesand Perfians, but they putchem under the head of 
ri Quviueve , lawes pro tempore, fuch fhadowes and appearances } 
asthey would for the prefent pleafe themfelves in.’ And after 
alldebates, after all their fiftings and difcufling of affaires they 


would conclude no otherwife chen this: 
gn Ay, evDenern x) dn trAyern, tor par dre, tke 3 wi dyer, 


Tan SOF , weaa 4 


which were all but fo many frigid expreflions of their hefitancy 
and ftammering opinion. Yet chis they call’d suns Mardi, a 
judicious paufing and deliberation which they did far preferre 
or rather feemrto preferre before the daring rafhneffe of others 
that were more dopmatical and magiftertal , “xevéns dsnnGr eumroyl | 
_~ cay (as they called them) {welling bladders’, empty bottles, 
“that Were ftopt, and feal’d upasif they had fome precious |i- 
quor inthem, when as they were fill’d with nothing but aire 
andwinde. There was more modefty and lefle oftentation , as 
they thought, in their «’aosiz, which they efteem no fma!! tem- 
perance and fobriety in knowledge, An intellectual kinde of 
continence and virginity to keep their minde pure and untouche, 
when as other undecftandings were ravifhtand deflower’d with 


the violenee ofevery wanton opinion. 


Whereas demonftrati- 


ons did not move thefemen atalf, forasthey cell you, they al- 
wayesrun , either a’s ray Denar, or e's Tov dete teonev, they 
neither reftin a medium equally obfcure, which muft needs be 
invalid-and inefficacious , or elfe’ there will beno period at all, 
but a proceffus ininfinitum; if youexped that they fhould acqui- 
efce and reft contented with firft principles, ‘they know no fuch 
nly fome artificial pillars, which 
fome 


things, they tell yon they are o 
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fome faint. and tired underftandings have fet up for themfelvesto 
leanupon,, theywon’c be ‘etter'd with an Axiome, nor chained 
toa frit principle, nor captivated bya commomnotion, As they 
break the moft binding cords of demonftrations afunder, fo they 
threatento make thefe pillars.of cruth totrembley ito prove by a 
firft principle (fay they) °cis.but petirio prancipsi , “tis zo Ciléuevov 
cures Cear , “tisto beg atruth , not! to evince it. If you tell 
them that thefe- common notions fhine with their native lights. 
with their own:proper beams; all that they return willbe this 
that perhaps you think fol; but they donot, — Yer thatithey 
might the betcer communicate their mindes, they allow'd cheir 

jfcholars to take fome things for granted » for a while, upon chig 
condition, that they wonld diftruft them afterwards. But 
thefe doubters, ‘thefe Scepticks were never fo much convine’d , as. 
when they were quickened and awaked by fenfitive impreffions, 
This made fome laugh at Pyrrhon, though not the Author, (as. 

. ris falfely fuppofed by fome) yeta principal amplifier and mains 

. tainer of this Se@, (whence they had their name of ¢, Tu ppalyesoss) 

who when a dog was ready to bite him , he beat him away, and. 

ran as fa(t ashecould from him; Some that took notice of ir, 

gave him a fmiling reproof,for his apottacizing from Sceprici{me,. 

ia but he returnes him this Brave anlwer, de aerency eliy bnoyec’e 
Wa txdVves Boure ; Where he fpoke truth before he was aware, 
OF MMS WOrds are Tuppepetee vmomiamas; (as I may fo phrafe 
them) a brief detcription of the whiole drift and intention of 
thatSe&, which was zuw/e 7vporov, for they had fafficienaly: 
put off Reafon, and, they did endeavour indeed to put off Senfe: 
as much as they could: Yetthe Sceptical Writer Sextus Empiri= 
cus confeffes-,.that-clye vydyun A medar, the vehemency and: 
ay | umportunicy of, fenfitive » asrtres tuds dyer! e's Tuvie beri; 

A hi | they are (faith he) fo urgent an cogent, as that they do ex- 
7 ay a tort fome Kinde of affent from US» Areas wey Ai reo hades 
ih adind , Sues 3.6m méue » when wefeemto he hungry. ¢faich he) 

| | perhaps we gotoour.meat,, and whenwe-have made @ thewiof 

| 
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eating , at length we feem to be fatished , all fuch matters of 
fenfe. they refolve into their «a! ceurtusva y into. fomekinde of 
i | appearances that dofor the prefent affe@ them. > defyeny nity 
| yrureCery re) wear! , boney feems to. be pretty {weet and pleafant to: 
Wl | them, but whether itdo notdiflemble., whether it be as It feems. 
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to be, thatthey queftion. .. 1 finde sthat Pyretas tis great prom GF. 
moter and propagator of this, Sect was at frft a-Paincer by his. 
trade, and it feemshewas very loath a6 arte /uarecedere, for 
he looks upon every being as.a pidture and cojour.,.a {hadow, a. 
rude draught and portraicture,'a meere reprefentation, that bath. 
nothing of folidity or-reality..- Fhete-pr@ures of! hisdrawing 
enamoui’d many others, for this. Sect was patroniz’ d by men of 
acuteneffe and fubtilty, the wits of theage , magnaingenia fed 
non fine mixtura dementia: mala punica, [ed non fine graio putridoy, 
Lcould name you Authors of good worthand credit, who reli 
you that Homer and «4rcht/ochus and Eartpides:, and the Wile 
men of Greece were allScepticks, yet thofe proofs which they: 
bring to evidence and-evince it, are not fopregnantand fatisfy- 
ing, burthatyou may very lawfully doubt of ic’, and yetbe no } ¢ 
Scepticks neither. But Francis Airandula reckoos many very 7” | 
learned men that were deeply engaged in thisSe& , andfome) \ rc 
others.that did very neere borde nits: \Protagoras among fj 4 Pi f 
thereft, whom. P/ato. frequently mentions;, and whom Arifforle: © CH AS 
confutes, who was of this minde that allopinions were true ;Sex-: 
tus Empiricus pafles this cenfure upon him, that he was too po-; | 
fitive and dogmatical.in afferting this ; <but if he kad only que-} 
ftion’d and deliberated upon it, whether all opinions were not 
true, he. had then-beena-+rareand compleat Sceptick: The ground} 
that Protagoras went upon, wasithis ): . Tay er wxearyelmw uae pop 
ena tov dplowmoy. By uéreoy he meant nothing elfe but xsrriproy,: 
and Ariffotle® thus aaplaitiesqhebrasts 1 brie. 8 Exaew oan’ re! 
TOLY AAT y Te lay: et eryen > FOF he made appearance of the whole: ; 
Effenc ae So thataccording: tohim feve- 
rall opinions were but. thé various difcoveriesand manifeftations 
oftruth. There was one verum guodod te pertinet, and another: 
verum quod adillumpertinet. Honey was'as'trily bitter to afea- 
verith palate as it was fweet and delicious to an ordinary tafte. 
Snow was as.truly black, in refpe@iof Anaxagoras, as it was. 
white mthe eye and efteemof another. Thus,farth he, mad men; 
wife men, children; old men, »menina dream, and mea awake, 
they are.all.compe'-ent Judges ofthefe things hacbelongto thei 
feveral conditions ; for (as he tells us) truth varies according: 
to feveral.circumftances., that’s true to day, which isnot trueco 
R.3, morrow; 
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morrow; and that’s true at Rome,cthat’s not true at Athens. that’s 
true in this age, that’s nortruein:the next: That’s true toons 
man, that’s nottrueto another. There’s none oF you but can 
{pie out fuch a. weak fallacy asthisis; andifhe meant to have 
{pokentcuth , he would have faid.no more then this, that every 
man thinks his own opiniontrue.-’ For ‘as the will cannot em. 
brace.an object unleffeit be prefented (ub umbra bent, fo nei- 
ther can the nnderftanding ctofe and comply with any opinion, 
unleffe it be difguifed (wb apparentia veri; Butto make ap. 
pearance the very effence of truth, iso make a thadow the 
effence ofthe Sun, 'tisto make a pi@ure- the effence ofa man. 
“Thal fay no moreto Protagoras the n this, that ifany opinion 
be falfe , his cannot berrue, but. muft needs be the falfeft of 
call the reft. 9Yet che end that thefe Scepticks propound to 
themfelves, was (if you will believe him,) grecoetia yy peer a- 
Gaz, afreedom from jarresand difcords , from Herehie an e 
ritinacy, to have a minde, unprejudic’d ; unpre the a- 
voiding of perturbations ,-a milky whitenefle and ferenity of 
} foul; afaire markeindeed, but how a roving Sceptick fhould 
ever hitic, isnot eafily imaginable; forwhat Philofophy more 
wavering and voluble?. was there ever a more reeling and 
ftaggering company ?. was thereever’a more tuinbling and tof~ 
fing generation > What thal] I fay to thefeold Seekers, to this 
wanton & lascivious Sect, that willefpoute themlelves to no one 
Opinion, that they may the more fecurely go a whoring aftér 
all? If they be refolv’d to deny all things (as they cando it 
very eafily , and have feem’d todo it very compendioufly) tru« 
ly then they have took avery fure way to prevent’ all fuch argu- 
mentsascan be broughvagainft them: yet becaufe they feem to 
Srant appearances, we will ac leaft ‘prefent’ them with a few 
cawoyere , and we will fee how they will move chem and affe@ 
them. ’ Twere well thenif Pyrrbon, the forementioned Painter, 
wouldbut tellus, whether a pi@ure would be all one with’a face, 
whether an appearance be all one witha reality’; whether 
he can paint a non-entity or noy whether there cdu ‘be’ an ap- 
pearance where theresis no. foundation’ forit }o whether al! pi. 
ctures do-equally réprefenr the face , whether nonecan paint a 
Kiicle betetter thenvhe ufed todo, whether all sppearances do 


equally 
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equally reprefeat being, whether there are not fome falfe and 
counterfet appearances of things? Iffo, chen hisedegoca, muft 
needs be’ took away, or if chere’be alwayes true ‘and certain ap- 
pearances of things, then his doubting and «mer muft needs 
vanifh. When he ts thirty, and-chooles rather to. drink then 
abftaine , whatthen becomes of his «dvasople,if he be fure that 
he is athirft,and ifhebe fure that he feems th be athirft,whac then 
becomes of his # 70et 2, When the dog was ready to bite him; if 
he was indifferent, why did he runaway ? if it were an appear- 
ance,why did he flee froma fhadow?why was the Painter afraid 


SS eee 


of colours? if his fenfe was only affeted,not his underftanding, 
how then did he differ from the fenfitive creature?from the crea- : 


ture that was ready co bite himpif hecels us that he was the han-. 


fomer picture of the two, who was it then that drew him fo. fair- 


ly? was it an appearance alfo? Doth one picture ufe todraw an-: 


other? when he perfwades mento encline to his Sceptieifme, 


what then becomes of his ¢dizooe’e 2when. he makes no. doube 
nor. fcruple, of denying certainty , -what then becomes. of 
his ¢qoei'a? but not to, difquiet this iame.Pyrrhon, any longer, E 
fhall choofe more really, to fcatter thole empty fancies. by difco~ 
vering the true original and foundation, the right progreffe and 
method ofall certainty. 

{Now God bimf-!f , ‘chat eternal and. immutable. being, 
that fixt, andunfhaken Entity. that. dvs @ x} 7m BeBas'osav,. 


muft needs be che fountaineof cerrainty , as.of all other perfedi-— 


ons; and if other things be compared to him., they may inthis. 
fenfe , without any injury to. them, be ftiled 7 casduee, in. 


refped& of the infinite reality and weighty and mafly folidiry,. 


that isin his moft glorious being , by vertue of which , ashim— 
felf hath everiaftingly the fameinvariableknowledge of al things: 
fo he isalfo the moft knowable and incelligible obje% , a funne. 
that fees all things and isin it felfe moft vifible, An Atheift muft 
needs be aSceprick; for God himfelf isthe onely immovable ve- 


rity upon which che foul muft fix and anchor. Created beings, 
fhew their face a while, then hide it again, their colour goes.and. 
comes. they are in motu e& flaxu, Godis theonely durable. ob- 
jeGtof rhe foul. Now that the foul may have a fatis‘a@ory enjoy- 
mens ofirs God, and that ir may be accura‘ely made accerding: 
to his image, God ftamps-and prints as refemblances of his other 
Ree 
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-_petfedtions,(o this alfo of certainty ‘upon it, How elfe thould ie 
~~ Know the minde of its God? how fhould it know-to pleafe him, 












co believe him ,to-obey him? with what confidence could itap- 
proach unto him, if ithad only weak and wavering conje@ures ? 
Now God lets the foul have fome certain acquaintance with o~« 
ther beings for his own fake, and in order to his own glory. Nor 
is tt a fmallexpreflion of ‘his wifdome and power , to lay the be- 


Hy | oy ee a laces ginnings of mans ‘certainty 10 low, evenas- low as fenfe; for by 




























means of fact an humble forindation the Rru@ure-proves the 
furer and the taller,’Tis ttuethere isa purer and nobler Cet- 
tainty (n fuch beings as are above fenfe, as appears bythe cerrain- 
ty of Angeltcal knowledge’ and the ‘knowledge of God him- 
felfj yet fo much-certainty as is requifite forfuch a rational nae 
ruré as man is,may well have its rifing and {pringings‘out of fenfe, 
houghit have more'refinings & purifyings from the underftand- 
ing. This is the right proportioning of his certainty to his being; 
for as his being refults out of the myfterious union of matter , to 
immateriality: folikewife his knowledge, and the certainty of 
his knowledge (I fpeake-of naturall knowledge’) fift peeps-ont 
in fenfe, and fhinesmore brightly in che nnderftanding. The firft 
~ dawntngsof certainty are in the fenle, thenoon-day-atory of it 
is in the Intellectuals. There are indeed frequent errours in this 
firftE dition of knowledg fet out by fenfe:bur’tis then only wheft 
the due conditions aré wanting and the underftanding ( as fome 
Printers ufe to do) Correds the old Errata’ ‘of the firft Edition, 
and'makes fome new Errours’in its owne. And I need not tell’ 
you that”tis che fame foul that’ moves both in the ‘fenfe and in 
the unger aneing TOts ief A ie dete and as it is not privi- 
Jedged from failings inthe motions of the fenfe,fo neitheris it in 
allits intellectual operations , though it have an unqueftionable 
certainty of fome , in both, Thecertainty of fenfe is fo great, as 
that an Oath _, that high expreffion of certainty, is ufually and 
may very fafely be built upon it. Mathematical demoni{trations 
‘chute to prefent themfelves to the fenfe, and thus become ocular 
and vifible. The Scepticks that were the known enemies of ter- 
rainty.,yet would grant more fhadow and ‘appearance’ of it in 
fenfe, ‘then any whereelfe, though erroneoufly. But fenfe ‘that 
rackt them fometimes , and extorted fome confeflions from them; 
which fpeculative principles could never do, Away then with that 
humor 
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‘humor of Heraclitus that tells US, xexot palerupes avGpamoroes Bee | , ff 


Mens eyes (layes he) are but weak and deceitful witnefles. Sure- 
Jy he {peaks onely of his owne watery and weeping eyes, that 
were fo dul)’d and blurr’d,as that they could not clearly difcerne 
an objec. But he might have given others leave to have feen more 
then he did. Norcan I tell how toexcufe Plato for too much 
fcorning and fleighting thefe outward fenfes, when that hetruft- 


ae 


-ed too much inwardly to his owne fancy. Seatus Empiricus pro- 


pounds the queftion, whether he were not.a Sceptick? but he one- 
ly thew’d himtelf a Sceptick by this, for which he mov’d fuch a 
queftion. ’ Tis {ure that Plato was fufficiently dogmatical inal | 
his affertions, though this indeed mutt be granted, that fome of | 
his principles ftrike-at-certainty, and much indanger it; for being - 
to 4 fantaftical and Poeticalin his Philofophy, he plac’t ail his fe- 
curity in fome uncertaine airy and imaginary Caftles of his owne 
ccontriving and building and fortifying. His-connate Ideas( I 
mean )which Arifforle could not at all confidein, but blowed 
them-away prefently; and perceiving the proud emptineffe , the 
{welling frothineffe of fuch Platonical bubbles, he was faineto 
“fearch for certainty fomewhere elle; and cafting his eye upon the 
ground, he {pyed the bottome of it lying in fenfe, and-laid-chere 
by the wife difpenfation of God himfelf;from thence he lookt up, 
tothe higheft top & Apex, to the #470” and pinacle of certain- 
ty plac’cin the underftanding. The firftrudiments of certainty 
were drawn by fenfe, the compleating and confummating of it 
was inthe underftanding. The certainty of fenfe is more groffe 
and palpable, the certainty of intellectuals, ‘tis more cleare and 
Cryftalline, more pureand fpiritual. To put all certainty-or the, 
chrefeft certainty in fenfe, would be exceflively injurious to rea- 
fon, and would advance fome fenfitive creatures above men, fer 
chey haye fome qnicker fenfes then men have ; fenfe*tis but the| 
sate of certainty;(I {peak all this while but of humane certainty ) 






the underltanding ‘tis the throne of it. Des-Cartes the French 


Philofopher refolves alt his affarance into thinking thathe thinks, \S 


why not into thinking that he fees? and why may he not be de- 

ceived inthatasin any other operations? And ifthere be fuch a 
] Oe ‘ > 

virtue in refle@ing & réeduplicating of it,then there will be more 


taf 


certainty in a fuper-reflexion, in thinking that he thinks that] 
eit 


he thinks, and fo if he run in infinitum, according to his conc 
:e 
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he will ftill have more certainty , though in reality he will have: 
none at all, but will be fain to {top and ftay in Sceptifme, fo that 
thefe refuges of lyes being (catter’d , firft principles and common. 
Snotionswith thote demonitration that ftreame from them, they. 
onely remainie, as the. nerves of thisaflurance, as the fouls of na-. 
tural Plerophory: and he thatwill not caft; Anchor upon thefe, 
condemnes himfélf to perpetual Sceptif; me;which makes me won- 
der ata paflage ofa Right honourable of our own; Though whe- 
ther he be the Authour of the paflage, you may take time to con- 
fider it: But this it is,, (the fenfe of it mean ) That abfolute con- 


79 |tradictions may meer together, in the famereiped Effe non effe 












ZsJit feemes are efponfed inva moft neer.and conjugal union,and live 


together very affectionately and imbtacingly ; Orare and com- 
pendious Synopfis of all: Sceptiim!O the quinteffence of Sextus 
Lmpiricus and the Pyrrhonian “mw'zemse of all their emmy and. 
amog 2 of their eect and ewes7e, that which ts the moft paradoxi- 


y) Ad tt cabofall; you have all this in a book that calls it felf by the name. 
22" Le lew 
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Sof truth yer let none be fo vaine asto imagine that this is in the. 


7 leat meafure [poken to the difefteem of that noble Lord, who 


, Was well known to be of brighpaaétparkling intelle@uals , and 
_ pf fuch fingular and ino eb een that ifhe had 


liv'd till this time, we.cannot doubt but he. would have retracted 
it, or at leaft better explain’d it-before thistime. However I could. 
not but take notice of fo black anError that did cruth and break, 
all thefe firft principles , and-had an irreconcdeable Antipathy. 
again{t reafon-and €ertainty, though it hid it felf under the. pro- 

tection of fo good and fo great aname,Certainty °tis fo preci- 

ous and .defirable , as where God hath Given.st, “cisto be kepr 
facred and untoucht, and men areco.be thankful for thefe Can-. 

dies of the Lord, for this Lumen certum, fet up,, HOt to mock and: 
deludethem;but to.deal truly and faithfully with them, 


a 





Cu Ate XV, 
The. light of Reafon isdireétive. 


4 } ‘is Lumen dirigens, this vivos yenards,*tis a light for the feet, , 
, and a Lanthorn for the paths. For the underftanding, *tis 


the 7 jipawersnéy, the leading and guiding power ofthe foul. The - 
. will | 
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will looks upon that as Leander'in AZu/ans lookt up to the Tower 
for Hero’s Candle, and calls it as he doth there Av xvov evs Grazor0 
catspocey tyyuovna, Reafon doth facem préferre, it carriesa Torch 
before the will, nay more then fo, ’tis an eyeto the blinde; for 
otherwife ’twere in vaine to light up a Candle for a Ceca porentia 
to fee withal. Intellectuals are firft in motion &% 7VAw gu7s,. 
thefe gates of light muft firftbefetopen before any glorious 
and beautifull object can enter in forthe will to court and em- 
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brace. The will doth but echo to the underftanding, and doth- 


practically repeat the laft fyllable of the a/tsmuam dittamen, which 
makes the Moralift well determine virtates worales non poffunt effe 
fine intelle Bualibua;for to the prefence of moral vertues there are 
neceflarily pre-required Jntelligentia > Prudentia, the one being 
the knowledge of principia (peculativa, as the other of principia 
operativa. That action muft needs be hopeful and promifing 
when the underftanding aimes before the will fhoots; but he that 
in an implicit way rufhes upon any performance,though the a&tte 
on it felf fhould prove materially good, yet fuch a one de- 
ferves no more commendation for it, then he would do 
that firft put out his eyes, and then contingently hit the mark. 
Other creatures indeed are fhot more violently into their ends, 
but man hath the skill and faculty of directing himfelf, and is (as 
you may foimagine)a rational kinde of arrow,that moves know- 
ingly and voluntarily to the mark ofits own accord, For this 
very end God hath fet up a diftincét lamp in every foul, that men 
might make ufe of their own light. all the works of men they 
fhould olere luceranm , {mell of this Lamp of the Lord, that is to 
illuminate them all. Menare nottodepend wholly upon the 
courtefie of any fellow-creature ; notupon the dictates of men, 
nay, not uponthe votes and determinations of Angels ; for if an 
Angel from heaven fhould contradict firft principles, though T 
willnot fay inthe language of the Apoftle, let him be accurfed, 
yet this we may fafely fay, that all the fons of men are bound to 

dif-believe him. All arguments drawn from teftimony and autho- 

rity, (created authority! mean ) were alwayes lookt upon as 

more faint and lansuifhing, then thofe that were fetcht from rea- 

fon. Matters of fact indeed do neffarily depend upon teftimony, 

bucin fpeculations and opinions none is bound fo farre to adore 
the lamp of another, as to put out his own forit. For whee 
S 2 uch 
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fuch controverfie ismovd, when any Authoris quoted and.- 
commended, allche credit and efteem that is.to be given him , is: 
founded either in the Reafon, which he doth annex to-his affer- 
tion, or elfe inthis more remote and general reafon; that-fuch a 
onehad avery clearand bright lamp, thac the Candle of the 
Leora did fhine very eminently inhim; thereforewhat: he faies. 
is much to be attended to; for in his. words, though there fhould. 
not be ratioexplicata, yet itis to be fuppofed that there’s ratio 
fubstellecta, So that the affent here is ultimately. refolv’d into. 
the reafon of him that fpeaks,and the other.that receivesir 3. for: 
he that complies with a naked teftimony, makes a tacit acknow- 
ledgement of thus much , that he is. willing to refigne up himfelf 
to anothers.reafon; as being furer and fuller then his own; which: 
temper and frame of {pirit is very commendable ina ftate of ine- 
choation:for ol, 767 warbdrovre wicevew, knowledge in the cradle- 
cannot feed itielf; knowledgein its infancy muft fuck at the: 
breafts of another: And babesin intelle@uals:muft take in the - 
ddonor ira, thofe fpoonfuls of knowledge that are put in their - 
mouths.by fuch as are-tonurfe and to educate them, Paul when. 
he fits at the.feet of Gamaliel, muft obferve the prints and: foot- 
fteeps.of the Hebrew Doétor , and. muft roll bimfelf iz pulvere » 
fapientum. Knowledge in its non. age, in its pupil-age and. mi-. 
nority muft hideit felf under the wing and prote@ion of a guar- 
dian.Men ufe.at firftco borrow .light,and.to light their candle at- 
the light of anothers;yet here finde fome licence and encorage- 
ment givento thefe firft beginners, to thefe fetters upin learning - 
to be Calumui, modeftly inquifitive into the grounds and reafons. 
of that which ts delivered to them. 

Thusthat facred Writer Aierom commends AZarcella, though 
one of the weaker fex,upon this account, that fhe was. wontto ~ 
fearch and to examine his do¢irine; ita wt me [entirem (fayes he) 
non tans di/cipulum habere quam judicem. Nay, a-farre greater: 
then Hierome honours the Bereans -with the-title of ¢, euvisecat, 
a more noble and generous fort of Ghriftians that would bring e- 
ven, Apoftolical words to the touch-ftone. Whryis it not then - 
lawfull for chem that are in /fata adulto, that arecome tofome 
pregnancy and maturity: in knowledge,-to look.upon .the {tamp : 
and fuperictiption of any opinion, tolook any- opinion: inthe - 
face >. The great and noble Vec#/am much complains (and not : 
: withous z 




































“them as-gods. » The Canonizing of fome profane Authours,and 
“efteeming all other as‘ Apocryphal, hath blafted many buds. of 


for thisis of indelible and perpetual duration; .yet if thefe blinde - 















































Light of Nature. 
without too much caufe}) of thofe fad obftructions in learning , 
which arofe uponthe extreme doting upon fome Authors, which 
were indeed’ men.of rare accomplifhments , of fiogular worth 


and excellency, andyer but men, though: by a ftrange kinde 
of *Aasfiors, a great part of the world would have worfhips: 


knowledge, it has quencht many fparks.and beams of light, 
which otherwife would have gilded the world with an Orient 
and unfpotted luftre. Farre be it from me to drop one word 
that fhouldtend.to the ftaining-and eclipfing ofthatjultgiory =. 
that isdue totheimmortal name of Arifforle. There arethofe> | Str ire. 
that are-envious-and ungrateful enough, Jet them do ituf they 
pleafe; yet:this I fhallfay, and ic fhal! be without any injury to: 
him, that to fet-him up as a Popein Philojophy, as a vifible head: 
of the truth militant, to give him.a negative voice, to givehim: 
an arbitrary power, to quote his texts.as Scripture , to look up- 
on his works as theirreverfible decrees of Learning, asifhehad 
feal’d up the Canon ; fo that whoe’re addes tohim, or takes- 
one word fromhim, muftbe ftruck.witha-prefent Anathema; to 
condemne all for Hereticks that oppofe him, for Schifmaticks 
that depart fromhim, for Apoftates that deny him 5 what’s ail: 
this but to forget that he was but the Candle of the Lord, and to 
adore himas.a Sun in the firmament that was fet to rulethe day 
of kaowledge? °Tis to make himvan @ oy 7a. the can{a prima, the 
firft mover of Learning, or at leaft’cwas to make him fuch an 
Intellettus agess., as Averroes would have, that muft enforme 
and quicken all that come after him.. Could that modeft Philo- 
fopher have forefeen and. prophefied thatthe world would thus « 
flatter him, ’tis to be fear’d , that he would have thrown his 
works alfo, his legible felf into Euripws, rather then they 
fhould have occafioned fuch exceflive Idolatry and partiality ; 
yet *cisno fault ofhis, if the world would over-admire him ; 
for thatwhich firftinhanc’c the price and efteem of Arsfotle, was 
that rich.veine of Reafon that ranalong and interlin’d moft:of / 
his Works. Letthistherefore, and this only commend bimftill;’. 


admirers.of him, could have followed him. fully and entirely, . 
S 3 they. 
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Such ftrange voices as thefe: 


A Difcourfe of the 


‘they might have leatnt ofhim a’braver liberty and independency 
of {pirit ; for he {corned'to enflave and captivate his thoughts to 
the judgement ofany whatfoever + for though he did nor deal 
‘violently and dif-ingenuoufly with the Works of his Predecef- 
fors, (as fome affirme) yet he dealt freely with them, and was 
not over-indulgent to hem. He came like a Refiner amongtt 
‘them,he purged away their droffe,he boyl’d away their froth and 
f{cum, be gathered a quinteffence out of theirrudeand elementa- 
Ty principles. Howimpartially did he deal with his Matter P/a- 
to? and not favour him in any ofhis Errors; and his words 
are anfwerable to his pragtices, you may hear him what he faith, 
vand’ profefles | 75 mache c' Sun ev Sixwoy , geivew 4 BX hE10r, 
to havea reverent éfteem of Antiquity is but fitting and equal: 
‘but to ftand in awe of it, isbafe and unworthy. “Poteftas Senato- 
ria, \s very honourable and beneficial, but Diftatoria potestas, is 
not to be allowed in the Common-wealth of Learning; yet fuch 
hath been the intolerable tyranny and oppreflion of the Roman _ 
faction , as that they have enjoyn’d and engaged as many as 
they could to ferve and torture their wits ; for the maintaining 
of whatever fuch aone as pleafeth them. thall pleafeto fay : for 
they care not how prejudicial or detrimental they prove to Lear- 
ning, fo that they may-but train up their scholars in an impli— 
cit faith, ina blinde obedience, in a flavith acknowledgement 
of fome infallible Judge of controverfies, and mayfhut up and 
imprifon the generality of people in a'dark&'benighted conditi- 
On, not fo much as allowing them the light of their own Candle, 
this Lampe of the Lord thatonght to fhineinthem, That great 


yadvancer of Learning whom I commended before, takes notice, 
_ that by fach unhappy means asthefe, the more noble and liberal 
icienices , have made no progreffe proportionable to that which 


moreinferiour and mechanical Arts have done; forin thefe lat- 
ter éngenia multorum in unum coéunt » whereas in the former in- 
genta inultorum {ub uno fuccubuerunt. What brave improvements 


“have been madein archite@ure, in manufactures, in printing, in 


the Pyxis nautica? For here’s no limiting and reftraining men 
to Antiquity, no chaining them to old Authors , no regulating 
them tof know not what prefcribed formes and Canons, no 
You muft-noe build better then 
your 
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your predecefforshavedone,you muft not print faiver“then the 


firit 7 ulies Offices,that ere was printed; *Tisnot looktupon 4s a: 


tranfgreflion and a piaculum, if they fhould chance ro be alittle 
more accuratethen they were that went before them, Burt in 


fpeculatives:, in meere Mathematicks (which one would think. 


were farre enough from any breach of faith or manners,) yet here 


if'a Galileusfhould but prefent the world with a handfulof new: 


demfonitrations, though never-fo- warily and fubmifflively , if 


he fhall but frame and contrive a glaffe for the difcovery of fome’ 


more lights; all thereward he muftexped from Rome, is, to 


root_in anInquifition-,- for fuch unlicenced inventions. for fuch 


venturous undercakings.. The fame {train of cruelty hath marche: 
~more vehemently and impetuonfly in facred and religious mat- 
ters; for here Baby/on hath heated her furnace feven times: 


hotter, whileft under the pompous name of a Catholick: 
Church, under the glittering pretences of Antiquity and 
Authority, they have as much as they could put out alk 
the Lamps of the Lord. | And that Beftian:E mpire hath tran‘ 


form’d. all its Subjects into fenfitive and irrational creatures.. 
eA noble Author of our own tells us in his book De Vefitate, _ 
that he for his: part™takes them for the Catholick Church , 


that_are conftant and faithful co firft principles; that com- 
mon notions are the bottcome and foundation upon which 


the-Church.is built, ~ Excufe our diffidence here, great Sir, the 3 


<—T —. 


Church ’tis built upon. a-furer + upon a more 
Adamantine_and precious foundation ;) yet thus much is ac- 
ceptable and undeniable , that whoe’re they are that by any 


practices,or cuftomes, or traditions, or_tenents, fhall {top th 
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paflage Sblinl principles. and the found téafon-thar lowes from a 


them-they are in this farther from!'a Chutch ‘then ‘the “Indians 


o- 


— 


or the Amertcans:; whilit they are hoctonly Antichriftian, bur 


unnatural, And of.the two the Church hath more fecurity - 
in refting upon genuine: Reafon, then in relying’ upon fome . 


{purioustraditions; for think but’ a while upon thofe infi- 


nite deceits, and. tincertainties’ chat: fuch Hiftorical| convey: 


ances are/liable'-and expofed’ to, 1 alwayes except “thofe 
facred and: heavenly volumes.of Scripture, that -areftrung to- 
gether’ as fo many: pearles,» and make a braceler for the 
Spoufe to wear upon her hands continually:  Thefe wri- 


tings 
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tings the Providence of God hath deeply engaged it felf to:keep 
as the apples of his own eye. And they.donotborrow their 
Li | (certainty or validity from any Ecclefiaftical or-univerfal Tradi- 
1) 7 $t$* tion (which is at the moft but previous and preparatory) but 
4 from thofe prints of Divinity inthem , andfpecially from the 
feal of the fame Spirit.that endited them, and now affures the 
oul; “that chey wets Oracles busesied from God himlelf. As 
~for all other facred Antiquity, though 1 fhall ever honour it as 
smuch as anyeither did or-can do joftly, and with fobriety.; and 
sfhall alwayes reverence a. gray-headedtruth; yet if Antiquity 
{hall ftandin competition with this Lamp of the Lord ¢ though 
genuine Antiquity would never offer to do it) yer ifitfhould, 
it muft not-think much if we preferre Reafon, a daughter of E- 
‘ternity, before Antiquity , whieh the off-{pring of time. But 
“had nor the fpirit of Antichriftianifme by its early twinings and 
dnfinuations wound ard wrought it felfinto moftflourifhing and 
primitive times, into the-bofome-of a Virgin: Church, and had it 
motoffered violence to the Works of fome facred Writers, by de- 
tracing and.augmenting according to.its feveral exigencies, by 
win iy feigning and adulterating, by hiding and annihilating fome of 
rh them, as: much as they could, (the ordinary tricks of Antichrift, 
ii which he ufed alwayes more fubtilly, though-of lace more palp- 
ably) had it not been for fuch devices as thefe, ‘Antiquity had 
come flowing tous, in purer and fuller ftreams, in-more faire 
and kindly derivations, and mighthaverun:down more power= 
| fully and victorioufly then nowit will. But Antichrift hath 
Vad endeavoured to'be the !Abaddon and the Apollyon ofall facred 
aa Wal Antiquities, though the -very reliques of thofe fhining and ‘burn- 
ah val ‘ing lights, thatadorn’d the Churchof God, have fplendour e- 
ae novgh todeatter the darkneffe of Popery , that empty thadow 
of Religion , that arifes ob defetium Luminis% vet Antiquity 
Cletting afide thofe that were peculiarly S:omeusol,) was ‘burthe 
i firft dawning .of light which was to fhine out brighter and 
1] | | brighter till perfed&t day. Let none therefore fo fuperftitioufly 
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Hook back to. formerages, as: to be angry with new opinions and 
'difplayings -of light, either im Reafon or Religion. Who dares 
\oppote the goodneffe and. wifdome of God? if hefhall enamour 
i <the world with che beauty of fome Pearls and Jewels, which in 

forme times have:been-hid, or trampled upon? if he thalt-difco- 
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Light of Nature. 
ver forme more light uponearth, as he hath fet fome new Stars 
be found inthe heavens; This.you may be fure and confident 
of, thac’cis again{t che minde and meaning of Antiquity to {top 
the progrefle of Religion and Reafon, Buti know there are 
fome will cell us ofavifible tribunal, ofan infallible head of 
the Church borne to determine all controverfies, co regulate al! 
men, *cis a wonder they do not fay Angels too. Others more 
prudently and equally refolve the final judgement of Con- 
troverfies into a general and cecumenical Councel, but 
I‘fhall fpeak co themal{, in the language of the Philofopher, 
AG? youov dpyew oavtoy, and I fhall explain ic according to the 
minde of the learned Davenant in his difcourfe de jadice ac norma |. 
fidei & Culits Cheiffiani= God only isto rule his own Church | 
LUTOMCYTIEIOS X, vourtenmins, judicio autoritativo, by a deter. 
mining and Legiflative power. Menthat are fitted by God him: 
felf, areto guide and dire it v'apennd's 1 epumverTind's, judicig 
minifteriali, in way of fubferviency to him, by an explication of 
his minde, yetfo asthatevery one may judge of this iduehincs's 
x, vnesalinds judicio private & practice difcrettonis,by acts of their 
own underftanding illuminated by the Spirit of God ; for there 
are no reprefentatives in intellectuals and fpiricuals, Men may 
reprefent the bodies of others,in Civil and Temporal affaires in 
the acts ofa Kingdome, and thusa bodily obedience is alwaies 
due tojuftauthority ; but there is nonecan alwayes reprefent 
the mindeand judgement of another inthe vitals and inwards 
of Religion; for P {peak not of reprefentations in outward order 
and difcipline. A general Councel-does and may produce jad.- 
cium forenfe , but ftillthere isreferved to every fingle indivs- 
duum, jadicium rationale ; for can you think thatGod will excufe 
any one from Error upon fuch an account as this, fach a Doctor 
told methus, fuch a piece of Antiquity enform’d me fo, fucha 
seneral Councel determin’d me to this; where was thine own 
Lamp allthiswhile? where was thy ratiosluminata c& guber- 
nata, fecundim normas bona c® neceffaria confequentia rationals 
creature impreff[as? Yet this muft be gratefully acknowledged} 
that thefe general _Councels_have been of publick influence, off 

































moft admirable ufe and advantage to the Church of Godythowgh\— (2n</. 


they are not of the very Effence of ir; for ’tis well known that— 
there werenone of them till the dayes of Confhamtines But 
Lise tea T ~ — here- 
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herein is the benefic of Councels,, that they are (or ought to 
be) acomparing and collecting of many Lights, an uniting and. 
concentricating of the judgements of:many holy, learned, wife 
Chriftians , with: the Holy Ghoft breathing amongft them, 
though not alwayes fo fully and powerfully, as that they fhall 
be {ure to be priviledg’difrom every Error, but being all of them 
fubject to frailty and fallibility | and fometime the major part of 
them. proving the pejor part, there is none bound to give an ex- 
temporary afient to their votes and fuffrages, unleffe his minde. 
alfo concurre with theirs. That worthy Divine of our own, 
whom I mentioned before, fpeaks very fully and clearly to this, 
Ad nudam prafcriptionem, aut determinationem alterius fine lamine. 
privats judici: nemo eft qui credere poteft etiamft cupiat maximé. 
The moft eminent AZirandula will give you the reafon of it; for 
(faicshe) Nemo credit aliquid verum pracife quia yult credere illud 
é {fe verum, non eft enima.in-potentia hominis facere aliquid apparere 
intellctiui{uo-verum, quandoipfe-volucrit,. But before therecan 
be faith in any foal, there muftbe cogxstio propofitiony credendz , 
and there mutt be énclinatio intelle@is ad affentiendum huic pro- 
pofition: revelate, @& cognite: Before you- underftand the 
termes of any propofition, youcan ne more believeit, then ifit 
came CO you in anunknown tongue. A parratmay repeat the. 
Greed thus, Corvos poétas poétridd/que picas cantare credas Pe=~ 
gafeinm melos.. Though fuch at length may very fafly conclude, . 
as that talkative birdisreported to havedone by a happy and. 
extemporary contingency ,; Operam c& oleum perdidi. Thisisthe 
mifery of tho‘e implicit believers amongft the Papifts, (and. °*tis 
well if not among fome,Proteftants too) that do in aliorum fens - 
rentias pedibus potins quam-cordibwus ired ancing in a circnlarkinde - 
of faith, they believing asthe Church believes, andthe Church 
believing as they beliéve,&c. and this is with them, OANM 9D- 
the whole perfection of a Roman Catholick. fYet let none be fo 
foolifh or wicked as to think that this {trikes at any thing that 
is truly orreally a matter of faith, when as it doth only deteé& 
the wretched vanity and deceit of a Popith and implicit credulity, 
which commands men to put out their Lamps, to pluck out their 
eyes, and yet to follow their leaders, though they ruth upon 


the mouth of hell and deftruction , Whereas ’cis better to bean 


efrgusin obedience, then a Cyclops a monStrum horrendum, Gc. 
| | An ; 
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An eye open is more acceptable to God then an eye fhut. Why 
do they not as well command men to renounce their fenfe, as to 
difclaime their underftandings >? Were it not as eafie a tyranny 
to make you to believe that to be white which you feeto be 
black , asto command you to believe tharto be true which you 
know to befalfe? Neither are they atall wanting in experi- 
ments ofboth? for Tranfubftantiation, that heap-and croud of 
__contradiGtions doth very compendioufly put out the eyes of 
fenfeand teafon both at once: yet that prodigious Error was 
eftablifhed in the Laterane Councel under Innccent the third, 
which (as fome contend) was a general and Oecumenical Coun- 
cel. And ifthe Pope whom they make equivalent to all Coun- 
cels, nay tranfcendent ; if he in Cathedra fhall think fit to de- 
termine thatthe right hand is the left, they-muft_all immedi- 


ately believe him under pain ofdamnation. So that firft prin- 


ciples, common notions with the products and improvement of 
them, muft needs be looktuponas of bad confequence , of 
pernicious influence at Rome; what, to fay that two and two 
makes foure, that totam’s majus parte (efpecially if the Church 
fhalidetermine againftit,) O dangerous point of Socinianifme ! 
O unpardonable Herefie of the firft magnitude! Rebellion a- 
gainftthe Catholick Church | a proud juftling againft the Chair 
of infallibility | Away with them tothe Inquifitiomprefently, 
deliver them up tothe Secular powers, bring fire and fagot tm- 
mediately 5 Bowners learned demonftrations , and the bloody 
difcipline of the fcarlet and purple Whore. No wonder that fhe 
puts out the Candle , and loves darkne(fe rather then light, feeing 
her deeds are evili “She holdsa Cup inher handy and won’c 
let the world fipand tafte, and feehow they like it, but they 
mutt fwallow down the whole Phileram atid potion without any 
delay at ali: ‘Thus you may fee the weak’ reeds that Babylon 
Jeans upon , which now are breaking and piercing her thorow. 
But Religion fram’d according to the Gofpel, did alwayes {corn 
and refufe-fueh-esrnal-fepports.as thefeare, “That truth og 
~gnuftiook:the Sun in the face for ever, can you: think that it will’ 
feara Candle? muftit ftand inthe prefencesof God), and will 
ionotendure thetryalofmen? “Or'can you imagine that the 
Spoufeiof Ghrift can be fo unmerciful as to pull out herchildrens 
) T2 eyes? 
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eyes?though fhe may very well reftrain their tongues fometimes, 
and their.pensif they be tooimmodeft and unruly; I fhall need 
to fayno more then this’, that true Religion never was,nor will: 
be, nor need:be fhy of found Reafon which is thus farre Lumen. 
dirigens , asthat’tis oblig’d by the willand command of God 
himfeif, not to entertain any falfe Religion, nor any thing un- 
der pretence of Religion that is formally and irreconciliably a- 
gainft Reafon ; Reafon being above humane teftimony and tra- 
dition, and. being only fubordinate toGod himfelf, and thofe- 
Revelations that come from God; now “tis expreffe blafphemy- 
to fay thateither God, or the Word of God dideyer, ot ever 
will oppofe Right Reafon, 








CHAP. XVI 


The light of Reafon.is caline and peaceable: 


i ib oe Lumen tranquillum & amicum , *tis.a Candle, not a 
-& Comet, itis a quiet and peaceable light. And though 
this Candle of the. Lord may betoohot.for fome, yet the Lamp 
“cis only maintain’d with toft and peaceable Oile. - There is no. 
jarring in pure intellectuals ; if men were tun’d and regulated by 
Reafon more, there would be mote Concord and Harmony in 
the world. As man himtelfis a fociable creature, fo his Reafon. 
alfo is a fociable Light, «This Candle would thine more clearly 
and equally if the windes.of paffions were not injuriousto it. 
* [were a commendable piece of Stoicifme, ifmen could alwaies. 
jhufh and ftill. chofe waves that dath and beat againft Reafon; if 
they could fatter all chofe clouds that foil and difcolour the face 
and brightneffe of it ; would: theré be fuch: fra@ions and come 
motions in the State, {uch Schifmes and Ruptutes in the Church, - 
fach bot.and fiery profecutions of fome trifling opinions ?: Ii the 
foft and fohet voice of Reafon were more attendedto, Reafon: 


would ; 
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would make fome differencits kiffe and be friends, *rwould 


fheathup many afword, “cwould quench many a flame, 
would binde up many a wound. ‘This Candle of the Lord: 
*ewould fcatter many a dark fufpition, many a fullen jealoufie, 
Men may fall out inthe dark fometimes, they cannot tell for 
what; ifthe Candle of the Lord were but amongft them, they. 
would chide one another for nothing then but their former 
breaches, 4 Girchun inion via \Wuolw', it calmes and compofes: 
afoul, whereas paflion , as the grand Stoick Zeno paints it, is 
Spun mova Came xy mae olay Nuys wvncts. An abounding and 
over-boyling impetus, a preteraatural agitation of a foul, 
animicommotio aver{a a retta ratione, C contra naturam, asthe 
Orator ftiles ir. The foul ’tis toft with paffion , but ic anchors: 
upon Reafon. This gentlenefle and quietneffe of Reafon doth 
never commend it feif more then in its agreeing and complying 
with faich, in not oppofing thofe high and tranfcendent myfte- 
ries chat are above its ownreach and capacity; nay, it had-al- 
wayes fo much humility and modefty, waicing and attending up- - 
on it, thatit would alwayesfubmit and fubordinate it felfto all 
fuch divine revelations as were above its own fphere. Though 
it could not grafpethem, though it could not pierce into them ; ; 
yet it ever refolv’d with all gratitude to admire them, to bow its 
head, andtoadorethem. One light does not oppofe another; 
Lamen fides & Lumen ration , may fhine both together though 
with farre different brightnefle ; the Candle of the Lord, *tis not 
impatient of a fuperiour light , “would both ferre parem & prt: 
orem. Thelight of the Sun that indeed is Lamen Aonarchicam, 


afupreme and fovereigne light, that with its golden Scepcer 


rules all creaced fparkles , and makesthem fubject and obedient 
tothe Lord and rule of alllight, Created intclleGQuals depend 
upon the brightneffe of Gods beams , and are fubordinate to- 
them; Angelical Starelight is but Lamen eAriffocraticum , it 
borrowesand derives its glory from a more vaft and majeftical 
light,’ Asthey differ from one another in glory, fo all ofthem} 
infinitely differ fromthe Sunin glory. Yet’tis farre above the: 


Lumen Democraticum; that light which appears unto the fons of | 


men, ’*tisabove their Lamps and Torches,poor and contemptible 
lights, iflefttothemfelves; fordo but imagine fach a thing as 


T3 this,:, 
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‘this, that this external and corporeal world fhould be adjude’d 
never to fee the Sun more, never'to fee one Star more. If God 
Thould fhue all the windowes of heaven, and {pread out nothing 
but clouds and curtains, and allow itnothing but che light of 
a Candle ; how wouldthe world look like a Cyclops with its eye 
‘put out? *Tis now but an obfcure prifon with a few grates to 
ook oat at; but what woulditbe chen, but acapacious grave, 
‘but a nethermoft dungeon? Yerthis were a more grateful 
fhade , a pleafancer and more comely darkneffe , then fora foul 
to be condemned to the folitary light of its own Lamp, fo as 
not to have any fupernatural irradiations from itsGod, Reafon 
does not refufe any auxiliary beams, it joyes inthe company of 
its fellow-Lamp, it delights in the’ prefence of an incelle@ual 
‘Sun, which will fo farre favour it, as chat cwill advanceit. and 
nourifh it, and educate it; *cwill increafe it, and inflame ic, and 
will by no means putit out, A Candle neither can nor will puc 
out the Sun ; and an intelletual Sun, can, but will not put out 
the Lamp. The light of Reafon doth no more prejadice the 
light of faich, then the light of a Candle doth extinguifh che light 
-Of a Starre, The fame eye of a foul may look fometimes upon 
a Lamp, and fometimes upon. Star; one while upon a firft prin- 
ciple, another while upon a revealed truth, as hereafter it thall 
alwayes look, unpontheSun, and fee God face to face ; »Grace 
doth not come.to. pluck up nature as a weed ) toroot out-the 
‘Effences of men; bur it comes to graft Spiritnals upon morals, 
that fo by their mutoal fupplies and intercourfe they may pro« 
‘duce mott noble and generous fiuie; Can ‘you tell me why the 
fhelland the kernel may not.dweil together >: why the bodies of 
nature may not be quickened bythe foul of grace ?» “Did you 
never obferve an eye ufing a pro{pective-glaffe, forthe difcove- 
ring and amplifying and approximating of tome remote and ‘yer 
defirable obje&t? and. did you perceive any oppofition berween 
the eye andthe glaffe 2 was there not rather-a loving correfpon- 
ency and communion betweenthem>? , why fhould‘there beany: 
greater {trife be:ween Faith and Reafon, feeing chey-drebrerhren? 
do they nor both {pring from: ¢he fame Father of Lights, and can: 
‘the Fountain of love and unity fend-forth-any irreconeiteable: 
Areames > do you think chat-God did ever intend te divide 
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arational being, to tear and rend a foul in pieces, to fcatter: 
principles of difcord and confufioninit? If God be pleafed to» 
open fome other paffage in the foul, and-to give it-another} 
eye, does thas prejudice the former? Man_you know is or-f 


dainéd to a choicer end, to a nobler happineffe, then: forthe |_ 


prefent hecan attain unto, and therefore he cannot expe that? 
God fhould now communicate himfelf in-fuch bright and: open: 


: a at sabi: s eats a 
meanes togivehereafrer, Eut he muft be content for the pre-— 
fent , to behold thofeinfinite treafures of referved love, in a: 
darker and more fhadowy way of faith, and not of vifion: - 


Nature and Reafon are not {ufficiently proportion’d to fuch blef- 


difcoveries, in. fach glorious manifeftations_of himfelf, as:he> 


fed objects, for there are fuch weights of gloryinthem, as do 
opprimere ingenium humanum, there are fuch depths, fuch pleo- 4 


nafmes, fuch Oceans of all perfections in. a Deity,as doinfinite- 


ly exceed all intellectual capacity butitsown.. The moft that ? 


mans Reafon cando, is to fill the underftanding tothe brim;. 
but Faith that throwes the foul intothe Ocean, and lets it roll: 
and bathe it felfin the vaftneffe and folneffe of a'Deity. Could 
the fons of men have extracted all the fpirits of Reafon,and made 
them meet and jump in one head;nay,could Angels and men have » 
united and concentricated alltheirReafon, yet they would ne- 
ver have been able to fpy out fuch-profound and myfterious 
excellencies, as Faith beholds inonetwinkling of hereye. E- 
vangelical beauties fhinethrough a veile that’s upon their face; 
you may fee the precious objeés of Faith like fo many-Pearls and 


Diamonds fparkling and glittering inthe dark.. -Reveal’d truths « 


fhine with theirown beams, they do.not-berrew-their-Primi- 
tive and originaltuftre from this (andle of the Lord, but_from. 
the purer light, wherewith God hath cloathed and attir’d them 
as witha garment; God crowns his own Revelations with his 
ownbeams, The Candle of the Lord it dothnot difcover, it 


doth not oppofe them, it cannot eclipfe them. They are no » 


{parks of Reafons ftriking, but.they are flaming darts of heavens 
fhooting, that both openand enamour the foul: They areare 
Stars of Heavens lighting ; men behold themat a great diftance 
twinkling inthe dark... Whatfoever comes in Gods Name does 
aut.inyentre viam, autfacere. Whatever. God reveals.in bis 


Word,., 
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Word, cis /upra providentiam rerum communem constitutum.* Tis 
notin the road of nature ; and therefore for the welcoming and 
entertaining of it, (as,a noble Author of our own doth very 
well obferve,)explicatur fen[us quidam {upernaturalis,& Seu aG-» - 
_there’s an opening of a new window in the foul, anintelle@tuall 
-eye looks out at the window , and is much pleafed and affe@ed 
with the oriency ofthat light that comes fpringing and rufhing 
inupon it; as there’s a yiu@- pea7gds, fo there’s an zyayAarsoy 

searfiy tO0., the one “tis written by the pen of nature; the o- 

ther by the finger of theS pirit,for ubi definit satura,ibi incipit gra- 

tia; and this fecond Edition fet out by Grace, tis an@ior & emen- 
datier , yet fo as it doth not at all contradi@ the firt-Edition 
that was fet out by Nature ; for this is the voice of Nature it felf, 
that whatloever God reveales muft needs be true; and thiscom- 
‘mon Principle is the bottome and foundation of alf Faith to 
‘build upon. The foul defires no greater fatisfa@ion then an 
wums ten; for if God himfelf fay it, whocanqueftionit> who 
“dare contradi@it? Reafon will not, Reafon cannot; for it 

does moft immovably acknowledgea Deity, and the unquefti- 
‘onable truth of a Deity: inall believing there is an affent, a 
yielding to him that {peaks by vertue of his own Authority ; 
though he don’t prove it, though he don’t evince it. Now 
men themfelves look upon’t as a contemptand injury not to have 

their words taken, and Reafon it felfdi@tates thus much , that 
we are to‘believe fuch a one whomwe have no reafonto diftrnft; 
| for without fome Faith there would be no commerce nor traffik- 
ing in the world, there’s no trading withoutfometrafting, A 
generaland total incredulity would threaten a prefent and fatal 
diffolution to humane fociety. Matters of fa@ areas certain} in 
“being and reality, as demonftrations ; yet in appearance moft 

of them can never be prov’d or evine'd any other way, then b 
‘Mmeere teftimonysmuch Hiftorical knowledge, many a truth has 
been loft.and buried in unbelief, when as many a falfity in the 
mean time. has prov’d more fortunate and triumphant, and 
has paft currantly through the world under the {pecious difgnife 
of probability , yet becaufe no created being is infallible or au- 
‘thentical, becaufethe fons of menare fo eafily ‘deceived them- 
delves , and are fo aptand propenfe to deceive and impofe upon 


others, 
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others, *cwill be very lawful to move flowly-and_timeroufly,wa-—— 
-_rily and vigilantlyinouraflentstothem; for a fudden and pre- 
cocious faith here, is neither commendable nor durable; Bur 
God being Truth itfelf, an Eternal , Immutable Truth , his 
Words being vehiculum veritatés ; and_all Revelationsfowing 
from him, fhining- with the prints and fignatures of certainty, 
hence it isthat his naked Word is a demonftration; and hethar 
won’t believe aGod., is worfe then a Devil, heis the blackeft/ 
Infidel that was e’re yet extant. This fin is fo unnatural, as that 
none but an Atheift can be guilty of it; for he that acknowledges 
a Deity, and knowes what he acknowledges , fure he won't of- 
fer to make his Godaliar... That which might otherwife feem 
to fome to be againitReafon, yerif ir bring the Seal of God 3 
its fore-head, by this you may know that’tis not againft Reafon. 
Alrabams {laying of his fon may feem a moft horrid and unnatu: (ae 
rallact, againft the ruG yeas, againft the Candle of the i : i 
Lord-, yet being commanded and authorized by God himfelf, : 
the Candle durft not oppofe the Sun. That pattern of Faith the 
Father of the faithful does not difpute and make Syllogifmes a- 
sainft it; he does not plead that *tisagainft common Notions, 
that *tisagainft Demonftrations (for he had faid falfe if he had: 
faid fo,) but he doth dutifully obeythe God of Nature; that: 
high and fupreme Law-giver , who by this call and voice of his 
did plainly and audibly proclaime, that for Abrabamto kill his: 
fon in thefe circumftances, was not againft che Law of Nature. 
So that all the ftreffe and difficulty will beto knowwhether. 
God reveales fuchathing orno ; for here Reafon (corrupt reas 
fon I mean,) is wont to Nip and evade , and when it cannot 
frame a conceit adequate and commenturate to fome tranfcen- 
dent and fuperlative myfteries, ic would then fain cloud them 
and eclipfe them, that ic may quench and avoid the dazling 
brightneffe of them. It would fain make them ftoop and con- 
defcend to itsown capacity, and therefore it puts fomieinferiour 
notionuponthem. When itcannot grafpe what God faith, it 
then prefently queftions whether God fay fo orno, whether that 
be the minde ofhis Word. Hence many mayserre vetydeeply 
and dangeroufly , yet will acknowledge the Scriptures’, they 
will own and honour them asthe Word of God; forthey are 
u not: 
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not yet arrivd to thacfull perfection of Errour, as rhofe lumps 
vand dunghils of all Sects , I.mean that young and upftart gene- 
ration of grofle Anti-Scripturifts , that have a Powder-plot a- 
-gainft the Gofpel, that would very. compendioufly behead alf 
-Chriftian Religion at one blow,a device which old and ordinary 
Hereticks were never acquainted withall.. Though they be not 
come to fuch an height as this, yet either by their flat and frigid 
-explicating , they do endeavour to difpiric and enervate the 
Word of God ; orelfein a more violent and injurious manner, 
they do even ravifh it , and deflower the virginity ofits orelfe 
in amore fubtile and ferpentine manner , they feekto bend the 
‘tule, and-expound it to their purpofes and advantages, The 
Aetcerof the word, the vagina verbi that does not wound them, 
that does not ftrike them ; “and as for theedge theythink they 
-can draw that as they pleafe, they can bluntit as they lift, 
-they-can orderitas they will: But the Law of found Reafonand 
‘Nature does oppofe fuch unworthy dealings asthefe are; for 
men look upon’t very heinoufly to have their words mifinterpre- 
rted, to have their meaning wrefted and violenc’d. Can you 
think: that the Majefty of Heaven will allow: or endurethata 
creature fhould.ftudy or bufie it felf in perverting his words, in 
corrupting his meaning , in blending it and mixing it with the 
crude imaginations of their own braine?. That. Spirit which 
breath’d out the Word at firft, and which convinces and fatif= 
fies the foul, that ’cis the Word of God; the very fame Spirit is 
the Interpreter ofit, -he-istheCommentatoruponit. The Text 
ishis, andthe gloffe ishis; and whofoever fhall call thisa pri- 
vate fpirit , muft needs be abold blafphemer, a Jefuie,an Anthe- 
aft. But they thatknow what the Spirit of Godis , -will eafily 
grant thatthe Spirit of God - unfheathes his-own fword, that‘he 
polifhes Evangelical Pearles, that he anoints-and confeerates 
the eye of the foul’, for the welcoming and entertainingof fuch 
‘precious objects.. “Tis true indeed , that fome explications are 
fo impertinent and diftorted ,as that a prophane and carnal eye 
4nay prefently difcerne that there was either:fome violence or de- 
‘ceit ufed ia them, ~as who cannot tell whenany Authoris ex- 
treamly vext and wrong’d ? ‘but if there be any fuch obfeurity 
eemay.give juftoccafion.of doubting anddiffidence, who then 
can 
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can be fitterto clearand unfoldit, then the Author himfelf> ° 
nay, who can explain his minde certainly but hehimfelf? is it’ 
not thus in {pirituals much rather 2? When God fcatters any twi+ 
light, any darkneffe there,is it not bya more plentiful fhedding - 
abroad of his own beams? fuch’ a knot as created underftand- 
ing cannotunty,, the edge of the Spirit prefently cuts afunder ; 
Nor yet is Providence wanting in external means, which by, 
the goodneffe and power of God, were annexed as /igills verbi, 
miracles mean, which are upon this account very fuitably an | 
proportionably fubfervient to Faith , they being above natural I 
power, asrevealed truths are abovenaturalunderftanding, The ‘| 
one’s above the hand of Nature , as the other’s above the head 
of Nature; But Miracles, though they be very potent,—yet™: 
they are not alwayes prevalent; forthere were many {pectators ~ 
of. Chrifts Miracles ,- which yet like fo many: Pharachs were 
hardened by chem: and fome of them that beheld them, were | ae 
no more moved by them, then fome of: them who onely hear - 
of them; wil! notatall attend tothem.: Sothatonly the feal — 
of the Spirit can make a firme impreffion upon the foul, who—— 





rm trac . 


writes hisown Word upon the foul witha conquering and tri— — 
umphant Sun-beam, that is impatient either of cloud or fhadow.:*. 
Be open therefore ye everlafting doors , and ftand:wide-oper - 
ye intellectual gates, that the SpiricofGrace and Glory , with - 
the goodly train of his revealed Truths may enter in.. There’s 
foundation for ail this ina principle ofnature; for we muft ftil! 
put you in minde of the concord that is betwixt Faith and Rea- 
fon. Now thisis the voice of Reafon, that God can, and_that * 
none but God can affure you of his own minde; for ifhe fhould | 
reveal his minde by a creature, there will ftill befome trem-: 
blings and waverings.in the foul, unlefle_he does-withal! fatif- 
fie afoul , that facha creature does communicate his minde tru- 
ly and really as itis; fo that ultimately the certainty is refolv’d 
into the voice of God, and not into the courtefie of a creature. 
This holy:Spirit of God creates in che foula grace anfwerable to 
shefe tranfcendent obje@s:; you cannot but know the name of » 
t., “cis called Raith , Super-natnralis forma fided, as Mirandu- 
ia the younger ftilesit, which clofes and complies with every — 
ward that drops from the voice or pen ofa Deity, and mehigh 2 
U2 fae ‘, 
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‘facilitates the.foul co affentto revealed Truths 3; Soasthat with 
a Heavenly inclination, with a delightful propenfion it moves 
‘to them astoa.centre, Reafoncannot more delight.in a com- 
‘mon notion or a Demonftration, then Faith does inrevealed 
Truth. As the Unity of a:Godhead is demonftrableand-tear 
to the eye of Reafon sfo the Trinity-of Perfons;—thatis;three 
{glorious relations in one God, is as certain to-.an-eye of Faith. 
Tis as certain to this eye of Faith thac Chrift is truly Gad ,_asie 
was vifible to an eye both of Senfe and Reafon that heis truly 
qman. Faith fpies out the refurrection of the body ; as Reafon 
fees the immortality of thefoul. J know there are fome Authors 
of great worth and Jearning , that endeavour to maintain this 
‘Opinion, that revealed Truths,ehough they could not be found 
by Reafon, yet when they are once revealed , that Reafon can 
then evincethem, and demonftrate them: But I much rather 
encline to the determinations of Aguinas, and multitudes of 
others that are of the fame judgemenc, that humane Reafon 
whenit has ftretcht it felf co the uttermoft, is not at all propors 
tion‘d tothem, but atthe beft can give only fome-faint illuftra- 
tions , fome weak adumbrations ofthem. They were nevera- 
gainftRealon, they were alwayes above Reafon. *Twill be em- 
ployment enough , and “cwill be anoble employment too, for 
Reafontoredeeme and vindicate them from thofe thornes and 
difficulties, with which fome fubtile ones have vext them and 
encompaft them. “Iwill be honour enough forReafonto they 
that Faith does not oppofe Reafon ; and this it may fhew , it 
muft fhew this; for-elfe é zw, thofecthat arewithin the inclo- 
fure of the Church will never reft fatished nor 6; ws, Pagans 
Mahumetans, Jewes, will ever be convined. God indeed may: 
| work ‘upon them by immediate revelations: but man can onely 
| prevaileupon-them by Reafon-3-yet7tsnor to- be expeted--nor 
| 1s it required, thatevery weak and new-borne Chriftian, that 
Jeu reallaffent, and cordial entertainment ro thefe myfterial 


















truths, fhould be able ro deliver them fromthofe feeming con- 
ftradictions which fome-cunning adverfaries may caffupon them. 
| There are fome things demonftrable, which to many feem im- 
( poflible, how much more ealily may there be fome matters of 
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\aith which every one cannot free from all difficulties *Tis fuf- 
ficient 
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ficient therefore for fuch, that they fo farre forth underftand) ae 
7 cb / 
principally upon this account , becaufe they are fure God has\ 


them, as to be fure that they are not apainft Reafon , andtha 


revealed them. And others that are of more advanced and ele- ) 


\ 


vated intelle@tuals , may give fuch explications of them, as may — 


difentangle them from allrepugnancy , though they cannot dif 
play chemin their full glory. Normuft the multitude or ftrengeh 
and wit of oppolers fright men out of their Faith and Religion. 
Though the major part of the world do difefteem and look upon 
them as meer contradictions; yet this being the cenfure of moft 
unequal and incompetent Judges, ts noc at all prejudicial to 
their worth and excellency ; for to moft of the world they were 
never revealed fo mnch as in anexternal manner; and toall o- 
thers that refule and reje& chem, they were never powerfully 
revealed by the irradiations of the Holy Ghoft. Sothat one affir- 
mative here is to be preferred before a whole heap of negatives; 
the judgement of one wife; enlighten’d experienc d, fpiritualiz’d 
Chriftian is more to be attended to, then the votes and fuffrages 
of athoufand gain-fayers; becaufe this ts undeniable, chat 
God may give co one that Eye, that Light, that difcerning 
power , which he does deny to many others. ’{is therefore a 


>“ 


piece of exceflive vanity and arrogancy in Socinus , to limitand 


meafure all Reafon by hisown, Nor does this put any uncer- 
tainty in Reafon, but only a diverficy in the improving ofits one 
Lamp differs from another in glory; and withall it laies down 
an higher and nobler principle then Reafon is: for in things 
smeerly natural, every rational being is there a comperent Judge, 
in thofethings that are wirhin the Sphere and compaffe of Rea- 
fon, the Reafon of ali men does agree and con{fpire foas that 
whichimpliesan exprefle and palpable contradiction , cannot 
be own’d by. any ; but in things above Nature and feafon,a 
paucity here is a berter argument then a plurality ; becanfe Pro~ 
vidence ufes to open his Cabinets only for his Jewels God ma- 
nifefts thefe myfterious fecrets onely to a few friends, his Spirte 
whifpers toa few, fhines upona few , fo that :fany tell us that 
Evangelical myfteries imply a contradid@tion , becaufe they can- 
not apprehend them. itisno more then fora blinde man con- 
fidently to determine, ‘that it involves a contradiction to fay 
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there ts a Sun, becaufe. he cannot fee it, Why fhould you 
not as well think.that a greater part of the world liesin Error, 
as that it lies in.wickedneffe > is ic not defective in the choiceft: 
intellectuals , as well as inthe nobleft practicals >? Orcanan 
perfwade him(elf, chat a moft eminent and refined part of man- . 
kinde and (chat which is very confiderable ) a Virgin-company 
which kept it felf untoucht:from the pollutions of Antichrift,up-. 
upon mature deliberation, for long continuance, upon many 
debatings, examinings, difcuflings, conftant prayers unto God - 
for the difcovery of his minde, fhould all this while embrace - 
meere contradictions . for. the higheft points of their Religion?: 
or can any conceive.that thefe Evangelical Myfteries were in- 
vented, and contriv’d , and maintain’d by men? Could the - 
Head of. a creature invent. them 2. could the arme‘of a crea- 
ture uphold them? have they not a divine fuper-fcription upon . 
them? . have they not an heavenly original ? orcan you ima-. 
gine that Providence would:havefo bleftand profper’d acontra- 
dition? as alwayes to pluck it out of the pawes of devouring 
adverfaries? When the whole Chriftian world was ready to be. 
{wallowed up with Arnanifuse , dare any to fay. that God then . 
prepar’d an Arke-onely for the preferving of.a contradi@ion > 
Providence doesnot ufe to countenance contradictions, fo as - 
to fer chem ridein triumph over Truth. The mof that:any op-. 
pofercan fay, ifhe will fpeak truth, is no more then this, that 
they feem ro him to imply. a contradi@ion ; which may very ea- 
fily be. fo, ifhe wancan higher principle of faith, fuitable and 
anfwerable.to thefe matters. of faith, both of them ‘(the prin-.. 
ciple and obje& I mean) being fupernatural, neither of them 
contranatural; for there is a double modefty in Reafon very 
remarkable: | Asitdoes not multa afferere , {oit does not mul 
ta negare; as it takes very few things for certain, fo it concludes 
very few for impoffible; Nay, Reafon, thoagh fhe will not 
ipuc.out her eye ,. for. chat’s unnatural , yet fhe will clofe her - 
leye fometimes,. that Faith may aime the better, and that’s 
commendable: And. Faith makes Reafon abundant compen- 
fation for this; for asa learned Authour of our own, and a great 
Patron both. of Faith and Reafon, does notably expreffe ic, 
Faith is. a fupply of Reafon in things intelligible, as the 
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imagination isof lightin things vifible. The imagination with 
her witty and faborious penfil drawes and reprefents the fhapes, 
proportions and diftances of perfons and places, taking them on- 
ly by the help of fome imperfect defcription , and ’tis fain to 
ftay here, till it be better fatisfied with che very fight of the 
thingsthemfelves, Thus Faith takes things upon an heavenly 
reprefentation and defcription, upona Word , upona Promife; 
it feesa heavenly Canaan inthe Map, before an intellectual eye” 
oan behold it in a way of cleere and openvifion; formenare 
not here capable of a prefent Heaven; and happineffe of 
a compleat and beatificall vifion ; and therefore they are not 
capable of fuch myfteries in their full {plendour and brightneffe; 
for they would make it, if they were thus unfolded, but they 
now flourifh only in the Lattices, as Chrift himfelf the Head of 
thefe Myfteries ; they do cxnvsy vy siuiy , they put a veile upon 
their face , out of pure favour and indulgence to an intellectual 
eye, left it fhould be too much overcome withtheir glory ; the 
veiles of the Law were veiles of Obfcurity , but the-veiles of the 
Gofpel are only to allay the brightneffe ofit. ’Tis honour e- 
nough for a Chriftian, if he can but touch the hem of Evangeli- 
call Myfteries, for he will never fee a full Commentary upon the 





Gofpel , till he can behold the naked face ofhis God. Yetthe _ 


knowledge which he hath of him here, _#mperfella cognitiorerum- 
nobiliffimarum , ’tis moft pleafant and delicious. ’Tis be 
know alittle of God and Chrift, thentofee all the creatures i 
their full beauty a ction, The gleanings of fpirituals is 
better then the vintage of naturals and morals. The leaft {pangle 
of happineffe is better then a globe oftemporals. This fers a 
sloffe and luftre upon Chriftian Religion, and highly commends 
the purity and perfection of it, above all other whatfoever, in 
thatichath wt Ge/4n o 3<¢. Chrift tries all his followers by his 
-own Sun-beams, Whereas the dull and creeping religion of 
Mahomet has nothing at all above Natureand Reafon.,, thoug 
it may have many things againft_both; no need of Faith there. 
there are no Myfteries in his Alcoran , unleffe of deceit and ini- 
quity. Nothing arall nifiquodde facili , a quclibet mediocriter 
(apiente naturals ingenio-cognofci poteft, as that folid Author very’ | 
wellobferves, And therefore that ftupid impoftour didnot 
feal.his words withany miracles, for there was not-one oo 
natura 
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natural truth to be fealed, ‘nor could he have fealed it if ic had: 
beenthere, but only he profecutes it with a fword. AZzhomets 
Load-ftone does not draw men, but his fword that conquers 
them; he drawes his fword, he bids them deliver up their fouls, 
and tells them, that uponthis condition he will {pare their lives. 
Signa illa qua tyrannis @ latronib us non defunt ashe fpeaks not- 
ably. Buc the very principles of Chriftian Religion’ are attra- 
Give and magnetical , they enamourand command, they over- 
power the undeftanding , and make itglad to look upon fuch 
myfterious truths as are reflected ina glaffe, becaufe it is unable- 
to behold them GES OWUMOY WEIS Besownor, This {peaks the reat 
pre-eminence Of Mount Sion above Mount Sina, In the Law- 
you have the Candle of the Lord fhining; in the Gofpel you. 
have the day-pring from-on high, the Sun arifing. Nature and. 
Reafon triumph inthe Law , Graceand:Faith flower out in the 
Gofpel. By vertue of this wife and free difpenfation’,, weak. 
ones chiefly receivethe Gofgel, for they are as well able co 
believe as any other ;-nay, they are apterto believe then others. 
If it had gone only by the advancement of intellectuals, by the- 
heightenings and clarifyings of Reafon, who then would have 
been faved but the grandees of the world ? the Scribes, the 
Pharifees, the Philofophers, the Difputers 2. but God has 
fram’d a way that confounds thofe heads of theworld , and 
drops happineffe into the mouths of babes. There are fome 
underftandings that neither {pin nor toile, and yet Solomon in 
ail’ his wifdome and glory was not clothed like one ofthefe : 
for this way of Faith ’tis a more brief and compendious way; 
ongum iter per Rationem, breve. per Fidem. Veryafew under- 
Ktandings, much fefle: all-can demonftrate all that is demon- 
itrable ; ' but if men havea power of believing, they may prefent- 
fy affent''to all that’s true and certain. That-which Rea- 
fon would have been fweating for this many ayear, Faith fups. 
up the quinteffence of inamoment. Al! men in the world 
shave not.equall abilities, opportunities , advantages of im- 
| proving their Reafon, eveninthings natural and moral, fo 
\'that Reafon it*felf tells us; thar thefe are. in fome meafure 
‘neceflitated to -believe_others: How many are there that 
can’¢meafure the juft magnitude of aStar, yetifthey will be- 
| lieve 
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jieve an Aftronomer , they may knowit prefently , and if they 
be fure chat this Mathematician hathskill enough, and will {peak 
nothing but truth, they cannot then have theleatt fhadow of 
Reafon to dif-believe him. °Tis thus in fpirituals, fuch is 
the weakneffe. of humane underftanding pro hoc Stata, as 
that they are neceflitated to believing here; yet fuch is its 
happineffe, that ic hath one to inftrad ic who can nei- 
ther deceive nor be deceived. God hath chofen this way 
of Faith, chat he may ftaine the pride and glory of man, that 
he may pofe his intellectuals, that God may maintaine in, 


man great apprehenfions of himfelf, of his own incompre-)_ 


—— 


henfibleneffe, of hisown Truth, of his own Revelations; _ 


as that he may Keep a creature in a pofture of dependency} 
fo as to give up his underftanding, fo as _to be dilpofed 
and regulated by him. And if a Chernbim be ambitious of 


methinks then the fons of men fnight falldown at the beautifal —~ 


ftooping , if Angelical underftanding do fo earneftly_ peated 


feet of Evangelical Myfteries, with that hnmble—acknow- 
ledgement, Non [um dignus folvere corrigiam hujus myfterii. 
Onely jet thy Faich triumph here, for it fhalf not tri- 
umph hereafter; fet it fhine in time, for tt muft vanifh 
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in eternity. You fee then that Reafon is no enemy to } 
S= 
> 


Faith, forall that has been faid of Faith, it has been fetcht out 
of Reafon. You fee there are mutual embraces twixt the Law 
andthe Gofpel; Nature and Grace may meet together, Rea- 
fon and Faith have kiffed each other. 
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CHAP. XVII. 
The light of Reafon is apleafant light. >. \ 54, 


F T Is Lumen jucundam; Allightis pleaiant, ‘tis the very fmile 
of Nature, the gloffe of the world, the varnifh of the Cre-. 
ation,a bright paraphrafe upon bodies. Wie ee 
Selfin the modefty of a.morning blufh, and open its fair and 
Virgin eyeslids in the dawning of the.day,orwhether it dart ou 
more vigorous and {pritefull beams, fhining out inits noon-da 
glory; whether it fpore and twinckle in a Star, or blaze and glare 
ontina Comet, or frisk.and dance ina Jewel, or diflemble and 
play che Hypocritein a gloworm, or Epitomize.and abbreviate 
ic felf ina {park, or fhew its zeale and the ruddineffe of its com- 
plexion, n the yolk of the fire, or grow more pale, pining and - 
confuming away ina Candle ; however ’tis pleas'd to manifeft ic 
felf, it carriesa commanding luftre in its face , though fometimes 
indeed it be veil’d and (hadowed, fometimes ‘tis clouded and im- 
prifon’d, fometimes *tis foyl’d:and difcolour’d.. Who will not fa- 
lute fo lovely a beauty witha yz?p< eas ,welcome thou firft-borne 
of corporeal beings, thou-Lady and Queen of Senfitive beauties 
thou clarefier and refiner of the Chaos , thou unfpotted beauty 
of the Univerfe. Let himbe condemn’d toa perpetual night, to 
a fatal difconfolate grave, that is not enamour’d with thy bright- 
neffe.Jsit nota pleafant ching to behold a Sun?nay,to behold but 
a Candle, a deputed light ? a vicarious light > the ape of a Sun- 
beam > Yet there are fome fuperftitious ones that are ready to - 
adore it;show devoutly do they complement with a Candle,at the - 
firft approach ? how do they put off the hac to it, as if with the - 
Satyr they meant to kiffe it>You fee how pleafant the light isto 
them; Nay,that learned Knight in his difcourfe of Bodies, tells . 
us of one totally blinde , who yet knew when a candle came into 
the room; only by the quickning and reviving of his-f{pirits. Yet 
this Corporeal light, *cis but a fhadow, *tis but a black {pot to fet 
off the fairnefs of intellectual brightnefs. How pleafant.is itto be- 
hold an intelletual Sun > Nay , to behold but the Candle ofthe 
Lord ?-How pleafantis this Lamp of Reafon, 21 duzsnoy dA. All 
the Motions and Operations of Nature are mix’d and feafon’d 
with fweetneffe ; Every Entity ’tis, fugared with fome delight ; . 
FS Every , 
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Every being ’tis roll’d up in fome pleafure. How: does the in~ 
animate Being clafp and embrace its Centre, and reft there as it 
the bofome of delight ? how flourifhing is the pleafure of vege- 
tatives ? Look but upon the beauty and pleafure of a flower. Be- 
hold the Lilies ofthe Valeys, (and the Rofes of Sharon, ) Solo- 


won in all his Pleafure was not.cloathed like one of thefe. Go 


then to fenfitive Creatures, and there you meet with pleafures in 


a greater height and exaltation. Howare all the Individua a- 


‘mongft them maintained by acts of pleafure ? How are 
they all propagated by acts of pleafure ? Some of them are 


wmore merry and chearfull then the reft. How pleafant and jo- 


cund isthe Bird.2 How mufical is it >How does it fing for joy? 
-did you never fee the fith playing in its element? did you never 
feeit caught with a bait of pleafure ? does not Leviathan {port 


in the fea, and dally with the waves? If you look up higher to 
rational Beings , to the fonnes of men, you’l finde there a more 
fingular and peculiar kinde of pleafure, whileft chey have botha 
afte of fenfitivedelight , and a participation of Intellectual, 
The foul and body enjoying a chafte and conjugal love,the plea- 
fure of the foul is more vigorous and mafculine, that of the body 


~. more foftand effeminate. The nobler any Being is,the purer 


pleafure it hath proportion’d to it. Senfitive pleafure it hath 
more of dregs;Intellectual pleafure it hath more ofQuinteflence. 
If pleafure were to be meafured by Corporeal fenfes, the. Brutes| 
that are more exquifite in fenfethen men are, would by vertue 


ofthat,have a choicer portion.of happineffe then men-can at-| 


riveto,and would make a better (e@ of Epicureans then men ate 
ever like todo. But therefore Natare hath very wifely provided 
that the pleafure of Reafon fhould be above any pleafure of 
Senfe ; as much, and far more then the pleafure of a Bee is above 
the plealure of che Swine. Have you not feera Bee make a trade 
of pleafure, and like a little Epicure faring delicioufly every day, 
whileftit lies atthe breft of a flower, drawing and fucking out 
the pureft fweetneffe ?and becaufe’twill have variety of difhes 
and dainties, it goes from flower to flower, and feafts upon them 
atl with a.pure and fpotleffe pleafure, when as the Swine in the 
mean time tumbles and wallowes inthe mire, rolling it felf in 
dirtand filthineffe. An Intelle@ual Bee that defowers moft 
elegant Authours, aleraned Epicure that fups up more Orient 
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pearles then everC/copatra did, one that delights in the embraces 
of truth and goodneis, hath he not amore refin’dand clarified. 
pleafure, chen a wanton Corinthian that courts Laws, then a fofe 
Sardanapalus {pinning amongtt his Courtizans,thena plump: An- _ 
acreon, in finging & dancing and quaffing & la{civious playing ? - 
Jovidcyav]a's capellenete,cet TELKTINAE Heib DIAC] ILOET © eth cones The furyts 
Ji vaceloriy 4 utyes@- eracarilecr, 0 varucevn/err as the elegant 
Moralift hath ic: and *tis as ifhe had faid’, the delights ofa ftu- 
dious and contemplative Athenian, or ofa couragious and ative 
Lacedemonian, is infinitely to be preferr’d before the pleafure 
ofa delicate Sybarite , or a diffolved Perfian The delight of a 
Philofopher does infinitely furpaffe the pleafure of a Courtier, 
/The choiceft pleafure is nothing but the _ Efflore(centia vers Ge 
| boni, there canbe no sreater pleafure ; then of an underftanding 
embracing a moft clear truth; and ofa willcomplying with its 
faireft good, thls is 27 Sud’ yaipew ,as the Greeks call it; or as 
the Latines in. finu gandere; all pleafure confifting in that Har- 
monious Conformity and Correfpondency, thata faculty hath 
with its object, *cwil neceffarily how from this, thatthe better & 
nobler any obiect is, the purerand ftronger any faculty is, the 
neerer and {weeter the union is between them; the choicer mutt 
be the pleafure that arifethsfrom thence. Now intelle@ual Be- iy 
ings have the braveft obie@,the bighe{t and moft generous facul- ~ 
ties, the ftrideft Love-knot and Union,and fo can’e want a plea- 
fure anfwerable to all this. Epicur us himfelf(as that known Writer 
,. [Of thePhilofophers lives,who himfelf alfo was a favourer and fol- | 
3 ae Oe lower of the Epicurean Sect,does reprefent him ) that grand ma- —.. 
RY iter of pleafure , though fometimes he feeme to fteep all pleafure 
in fenfe, yet upon more digefted thoughts he is pleafedto tellus, 
~ that the fupreme delight is ftor'd & treafur'd up in intellectuals, 
Somtimes indeed he breaks out into fuch diffolute words as thefe, 
0 byw Ena 7 voliow , a yalldy craucdy ucy ris de waa tdbvas rde 
o) adeota'av, x rds da uopoay. Iknow nopleafure, faith he, if 
you take away the bribes and flatteries of Iuft, the enticings &. 
blandifhings of fenfe, the graces and elegancies of Mufick , the 
kiffes and embraces of Venus. But afterwards heisin afarre dif- 
ferentand more fober ftrain , and feems to dropa pearl, though 
 { his auditors prov'd fwine; his words were thefe,# 72650 dou'ruy 
4 ities, G mstvdronauee geuavas,t mean not ( fayes he) the - 
EM ERR pleafures .. 
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pleafures of a Prodigal , or thofethat are ficnated in a.carnal frai- 
CION,w’ Ma voor ArzOMes 1G TO prejeso? dyabdycpoma4 lintendarational = / 
pleattire,a prudential kinde of pleafure, which makes him lay 
down this for an Axiome, exttiv dios Clu’ sireutigerniaas i xaAds, 
that is, there can be no pleafure unlefle it be dipt in goodnefle, 
it muft eome.bubbling from a fountain of Reafon,& muft {tream 


out vertuous expreflions & manifeftations, and whereas other in-- 

their falutations were wont to write 29ers he always writ cymesr~ 

vey. Butthatingenuous Moralift whom t mentioned before,. A. 
who could eafily fpy out the minde of Epicurm, and who was of au Bred 
greater candour and fairneffethen to wrong his opinion,doth sei| | 
{o farre lay it open and naked tothe world , as that he notably7 ! 
detects the follies and vanities of thac voluptuous Philofopher 246 

that golden Tractate of his,which he entitles tx ir iDeas Cha net]? ) 
*Rainsegy. Non potef? (uaviter viverefecundum Epicuré decreta,. at 
where he fhews that this jolly Philofopher makes the body onely 
the proper centre of pleafyre, and when_he tells you thatithe © { 


minde hath a more rarified delight, he meansno more then this, | 
{ { 7 ‘ {i 
__that the mind perceives the pleafure of fenferbetter then the fenie | Pe wyhe. p 
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does, which makes the forementioned Author paffe chis witty 


cenfure upon them, Ths iSoyl’ yg.See wep olvoy eh GB -TAVEps ayyets 
dereorles, they pour no pleafureupon the foul, but that which 
- comes out of the impure and mufty veffel ofthe body. The whole 
famme of Epicurus his Ethicks,which heftiles his Canonical Phi- 
fofophy, is this, ru" aiddylv’ zp tus % TinG- rnbpou Th uaractoe lly’, 
chat pleafure wasthe (#) and () of all happinefle. To this 
purpofe he wrotea multitude of books,and fcattered them like fo 
many of his Atomes,and the greedy appetite of his licencious fol-. 
lowers was eafily caught with thefe baits of pleafure, which made 
his opinionsto be ftiled meretricta dogmara that curl’d their | 
locks, that painted their faces sthatopen’d their naked breafts, |. 
that cloath’d themfelves in foft and filken apparel, to fee if they 
could thus entice the world ; they were yuenxs caguies that 
with a meiting and delicate voice did endeavour to foften and 
win upon the hearts of men as much as they could; the quintef- 
fence of all his do@rine was this, Dux vite dia voluptas, as: Lu- 
cretiustthe Epicurean Poet fings. The practice of that frolick 
profeffour of pleafure, did fufficiently explain and-comment-up- 
on his minde, His dwelling was ina garden, a fit place to crown 
ee FD eae ee | with = 
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‘with Rofe-buds, pac xopve¢s co crop the tops of pleafure, co lee 
‘no flower of the {pring pafle untouchr of him ; here he was fur- 
“nifh’d with all his voluptuous accommodations, and he might 
{pread likea green and flourifhing Bay-tree; But amongft all his 
pleafure me thinks none thould envie that ( which yet the Writer 
ie ¥ -Of his life is pleafed to obferve ) that he was wont Ne Fuizépas = 
| [udiv So repos, tovomittwicea day conftantly after meales, by 
vertue of his exceffive luxury .O rare Philofopher! that Head of a 
“vomiting Se@, chat lickt uphis and their own filthineffe. Is chis 
“the work of an Athenian ? is this his mixinzof vertue with plea- 
fure? will he call this Cl" ic¥os; fure he will nor call this Ce 9¢- 
vives; yethis death was very conformable to his life,for he expir’d 
‘witha cup of wine athis mouth, which puts mein minde of the 
~ -€nd of the othercaroufing Epicure, that merry Greek Anacreon; 
-who by-a moftemphatical Tautopathy was chok’d with the husk 
and kernel ofa Grape. So foonedoesthe pleafure of an Epicure 
wither, fo fooneare his refolves blafted, he eats, and drinks, and 
dies before to morrow, ati Sores xecal'mep ayee?, Sc. they feeme 
“to refrefh and fan the foul with a gentle breath , but they are: nor 
‘i ‘certain, not durable. Thofecorporeal delights( as that florid 
A LL -Moralitt Plutarch tells US} dfalw dua 2 oBiow by onus! Abu Be 
cat veav, like io many {parks, they make a crack and vanith ;like-fome 
| extemporary meteors, they give abright and faddencorufcation, 
iol and difappear immediately. The pleafures of tafte are but in fine 
Bee palatt, as chat famous Epicure Laeretins tells us. Whereas in- 
telleSuall joy thines with a fixt and undecayine brightneffe , and 
Boa: though thefe sidbva’ Fe ouavee (as Platocalls thorn clepantly) 
ah thefe outward pictures of pleafare , though they lofe their gloffe 7 

HA and colour , yet the inward face of delight maintains its original 
| -and primitive beauty, Senfitive pleafure is limited and contracted 
L to.the narrow pointofa 53 dy, forfenfe hath no delight but by 
re | a ‘the enjoyment of.a prefent obje@, when as intellectual pleafure is 
Bal di _- -yhot atall reftrained al conditions, but can fuck 
fa ‘7 [iweetneffe ont of time paff, prefent.and ¢o.come; the minde does 
! | | ‘ll ‘not only drink pleafure out of prefent fountainess but it can eafte 
al iit thofe {treams of delight that are run away long ago, and can 
‘al, -quenchits chirft with thofe ftreams, which as yee run under 
ay grouhd. For does noe memory :( which cherefore PZzto calls 
| cionzeay owed )doesit not reprint and repeat former pleafure ? 
, and 
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and what’s hope but pleafure in the bud > does it not antedate and 
prepoffefs future delight?Nay,by vertue of an intellectual percola- 
tion, the waters of AZarab and Meribabh will become {weet and 
delicious. The minde can extract honey out of the bittereft ob- 
jet when’ cis paft,how elfe can you conftrue it, Hac oltm m-msiniffe 
javabit ? Corporeal pleafure ’tis but droffie and impure, the wine 
ris dafht with water, there isa yauzumres'ms (as Péazo in his Phi 








lebus that book-of pleafure doth very plainly and fully explain ir): 
and the inftance that there Socrates gives, isa quenching of 


thirft, where there’s a very intimate connexion betwixt vexation 
and fatisfaction, Tell me, youthat crown your felves-with Rofe- 


buds, do you not at the fame time ccown your felves with thornse) 


for they are the companions of Rofe-buds. But intellectual, 
pleafure, *tis ave@-, draSdsseiaenis, Clear and cryftalline joy 
there’s no mud init, no feculencyat all. Menare afham’d of 


fome corporeal pleafures, the crown of Rofes tis but.a blafhing | 


crown; but who are blafhe’at intellectual delights ¢ Epicurus 
his Philofophy was very well term’d) puilecivs piacmgia, “twas 


afraidtocome tothe light; whereas intelle@ual pleafure need 
not fear the light, orthe Sun-(hine. Men faint and languifh 


with fenfitive pleafures , AZembra voluptatis dum vi labefatta lie 


quefennt (as Lucretinshimfelf pon’ much experience acknow- 
ledges.) Laffata viris nondum f[atiata, as the Satyrift fpeaks of 


thé eminent wanton. Nay; fuchis the {tate and temper of the” 


body, o3za7G@- oavadrug 4 voria, a8 that it will’ better endure ex- 
creme grief, then exceffivepleafare. Did you ne’re hear of the 


fofe Sybarifte, who complain’d in the morning of his -weart- - 


nefle, and of his pimples, when he had lien all night only up- 
ona bed of Rofes? but whoever was -tir’d with intelleCtaal 
pleafure > who ever was weary of an inward complacency ? 
er who er’e furfetted of rational joy ? Other plealures ingrati- 


ate themfelves by intermiffion, Voluptates commendat Avior UfUsy - 


whereas all intellectuals heighten and advance themfelves by 
frequent and conftant operations. Other pleafures do but 
emafculate and difpirit the fonl, they do not at all fill ic and 


fatisfie it.” Epicurus may fill his with one of his atomes, as - 


wellas with one of his pleafures, Whereas rational pleafure 
fills the fon! to the brim ; it oiles the very members of the body 
making them more free and cheerful; Nay , fpeculative delight 


will: 
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will make abundant compenfation for the want. of fenfitive; 
> ewill turne a wilderneffe into a Paradife.. °Tis like you have 
read ofthe Philofopher that put out his. eyes, that he might 
be the more intent upon his ftndy; he fhuts his windows that 
the candle might fhine more clearly within; and though he be 
rather to be wondered at, then. to be followed or commended, 
yethe did proclaim thus much by. this a¢t. of his, that he pre. 
ferred one beame-of intelle@ual light before the whole glory 
of this corporeal world ; How. have fome been enamoured 
with the pleafure of Mathematicks ? When, faies Platarch, did 
any Epicure cry: out. BiGomxe with fo much joy as edrchimides’ 
did cupnvz? How have fome Aftronomers buile .cheir nefts in 
the Stars rand have {corn’d to fet any fublunary pleafures 
rend their thoughtsfrom {uch goodly fpeclations ? the worft 
of men in the mean time glat themfelves with fenfitive pleafure, 
AE spo ore vesvesny Gsdti od xy 60 xoxo (aS heim, Plato {peaks, ) eZ pollo 
laughs but once in.ayeere,when asa fool laughs all. the yeer long. 
And ‘tis a great deal, more confonant, ro found Philofophy 
that rationality fhould: be the {pring of inward pleafure,chen of 
outward rifibility. Amongft all mental operations reflex a@s 
tafte Pleafure beft, for without fome felf-reflexion men. cannot 
tell whetherthey rejoyce. or no; now thefe.aéts arethe mot 
diftant and remote 'from fenfe, and are the highelt’ advance: 
ments of Realoms true ipleafure, ’tis res fevera(as-the stave 
Moralift Seneca {peaks} and’tis in profundo, where truth and 
goodnefle thofe twin-foutains of pleafure are, Senfitive pleafure 
makes more noife and crackling; when as mental and: noéetical 
delight, likethe couchesofthe Lute, make the fweeteft and 
yet the ftilleft and fofteft mulick of all. Intelleéual vexations 
‘have moft {ting in them, why then fhould not intelle@ual de- 
lights have moft honey in them Senfitive pleafure ‘tis very coftly, 
there mult be sopyyica eoavieais, much preparation and atten- 
dance, much plenty and variety, Parcewtes ego dexteras odi, 
fparge . Rofas,’tis too dear for every one-to bean Epicure, *tis 
a very ‘chargeable Philofuphy, to. put in practice, whereas rati- 
~Onal delight freély-and equally diffufes ir felf, you need not 
pay any thing for fountain-pleafure, the minde it felf provesa 
Candas that flows with milk and honey, other pleafure a fick 
man cannot relifh,an old man cannot embrace it. Bar fihai 


faies 
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faies he’stoo old to talte the pleafures of the Court. A 
Crown of Rofe-buds does not at all become the gray head, 
But this noétical pleafure ’cisa delight fie fora Senator, fora 
Cato,’tis an undecaying, a growing pleafure, ’cis the only plea- 
fure upon the bed of fickneffe ;the minde of him that has the 
gowt may dance, “tis the ftaftefor old age to leane upon ; 
thefe are the ro/e in hyeme, the delights of old ago, how 
much isthe pleafure of a wife Ne/for above che pleafure of a wan- 
ton Menelaus ? The more rational & (piritual any being ts, the 
larger capacity ic has of pleafure. Nes 1 Basine's Sexvé G vis 
(faith Ploto; ) andinacommendable fenfe it does 7 erram cle 
mifcere , and extract what {weetneffe it can out ofboth. The 
purer Arts, the nobler Sciences have moft_pleafure annext to| 
them, when as Mechanical Arts are more fordid and coatern-} -)) 
ptible, being converfant about fenfitive and corporeal objects.! _ 
Seeing and hearing are the moft pleafurable fenfes, becanfe they 
receive their obje4tsin a more {piritual and intentional manner, 
and are defervedly ftil’d by the Naturalift fenfus jucundiratu. 
Other fenfes are more praGical,but thefe are more contemplative. 
balusy yO deduaTe Wansouare ava: idves as Ariffotle tells us; for 
thefe are the /enfus difciplina, they are the avla'yJeaor ments, 
they contribute moft to Reafon. Themore any obj:& ts {pi- 
ritualized, the more delightful it is; there's much delight tn 
the Tragical reprefentation of thofe things which in reality 
would be fights full of amazement and horror. The tick- 
lings of fancy aremore delightful then the couches of fenfe. 
How does Poetry infinuate and turne about the mindes of 
men> Avacreon might take more delight inone of his Odes, 
then in oneof his Cups; Catallvs might eafily finde more 
fweetneffe in one of his Epigrams, then in the lipsof a Lesbia. 
Sappho might take more complacency in-one of her Verfes, 
“then in her pra€tces. The nearer any thing comes to 
mental joy, the purer and choycer tc is.” Fis che obfervati- 
on not only of Arifforle, but of every one almott/Eya JY aepares 
gud gyre. Some things delight meerly becanfe of their nove- 
Icy, and that furely upon this accounr, becaufe the minde which 
is the {pring of joy ,ismore Gxt and intenfe upon fuch things. The 
Rofeebud thus pleafes more then the blown Rofe, This noctical 


pleafure doth quietly pofleffe and fatiateche foul, and gives a 
Y compos’d 


Light of Nature. 161 


ae eae 


eesttatetshestenrerss 






































areritgesrce tenet bersece 
i iafetesebesetersteteses 


erenensselt 


meracaatnencue 
peeteratetetat 
= arose 
giatetetoteatetitgtate: 
pistetstetstte: 


Ber ytte 


—— 






























































A Difcour ‘fe of the 


compos'd and Sabbatical reft, So that as the forementioned 
Philofopher has it, neipovtes oN en & aay Spdmey é7epov, Men 
thatare took up with incelle&ual joy trample upon all other 
inferiour objects, See this in Angelical pleaftre; thofe Cour- 
tiers of heaven much different from thofe on earth, neither 
eat nor drink, nor come neere, nor defire to come neere any 
carnal pleafures, The painted and feigned heaven ofa ALa- 
homet , would prove a real hell to an Angel or glorified 
Saint. He plantsa fools paradife of his own, there are trees 
of his own fetting and watering, the fat and Juicy Olive , 
the wanton and fequacions Ivy, and though he would not 
allow. them Vines on. earth (fuch was his great love of fo- 
briety ) yet he referves them for heaven; what means that 
fenfual and fottith impoftor, to give notice of heaven by 
an Ivy-bufh > Does he think thac Goates and Swine ,that (Wa. 
homets muft enter into the new Ferufalem? This is juft fuch. 
apleafure and happineffe as the Poets, that loofe and licen- 
tious generation fancied and carved ont as moft agreeable to 
their Deictes. They poure them out Nedar, they f{pread them 
atable,they difh out Ambrofa for them,they allow th:m an Hebe, 
Ora Ganymede to wait upon them, and do plainly transform: 
them to worfe chen fenfitive beings, fuch isthe froth of fome 
wain imaginations ; fuch is the fcum of fome ob{cene fancies, 
that dare go about to create an Epicurean Deity , conform- 
able co their own Jnft and vile affetions. Judge in your. 
felves, are thefe pleafures fit for a fupreme being 2. is there 
not a foftcr joy?is there nota more downy happineffe fora 
fpiritual being co Jay its head upon? That Congueror of the 
|} world had far wifer and more {ober thoughts, when he die 
Hinguifht himfelf from a Deity by his fleep and Jul, And. 
~ F began to admire the jult indignation of P/ato. who though 
aecay he himlelF ( unleffe he be mi PE 6 pe ge. 
tene himfelf with intellectual pleafure,no-nor yet with na- 
tural, yet he ) would banifh from the Idea of his Common. 
weaich all foch {candalous and abominable Poetry__as—durft 
caft fuch unworthy and dithonourable afperfions upon. a 
Deity,and make their god as bad-as themfelves,as ifthey were ro. 
draw a picture of him by their own faces and complexions, ‘Yer: 
asall other perfections, fo. the perfection, of all true and: real 


pleafure;. 
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SY RIE: elation sense SOR eens ee 
pleafure, is enjoyed by God himfelf ia a moft fpiritual and tran- 
{cendent manner. That which is honour with men, is glory with 
him ; that which we call riches, is in him his own excellency. His 
creatures which are very properly(as the Philofopher {tiled riches) 
oanGos opera, all ferviceable and inftrumental co him, and fo that: 
which among{t men is accounted pleafure, is with him that infinite 
{atisfaction, which he takes in his own Effence, and in bis own o- 
perations. His glorions decrees and contrivances, they are all 
richly pregnant with joy and fweetneffe. Every providential 
difpenfacion is an act of choiceft pleafure ; the making of all 
beings, nay, of all irregularities contribute to his own glory, i 
muft needs be an actof fupreme and fovereigne delight. The i 
laughing his enemies to fcorne, “cis a pleafure fit for infinite juftice; 
the {miling upon his Church, the favouring and countenancing 
of his people, ’cis a pleafnre fic for mercy and soodnefle; Miracles | 
are the pleafure of his omnipotency, varieties are the delighe | 
of his wifdome; Creation was an act of pleafure , and ic muft if 
needs delight him to behold fo much of his own workman- 
thip, fo many pifures of his own drawing ; Redemtion was 
an expreflion of that fingular delight and pleafure which he 
rook inthe fons of men. Such heaps of pleafures as thefe, ¢— 
are never enter’d into the minde of an Zpicurns, nor any of his 
grunting Sect, who very neer border upon Atheifme, and will 

——Hpon no other termes and condition granta Deity, unleffe 
they may have one of their own modelling and contriving, 
that is, fuch a being as is wholly immerft in pleafure , and that 
fach a plea‘ure as they muft be Judges of; a being that did 
neither make the world,nor takes any care-of it;for chat 
they think would be too much trouble co him, too great a 
burden for a Deity, cwould hinder his pleafure too much. 
May they nota great deal better tell the Sun, that it’s too much 
trouble forit to enlighten the world? may they not better cella 
Bountaine that it’s too much pains for it co {pend it felfe in fuck 
liberal eruptions,in fuch fluent communications? Or fhall natu- 
rall agents a& withdelight ad extremum virium , and fhall 
not an infinite, anda free, andarational agent choofe fuch 
operations as are moft delightfull to him? would not Epica- 

yus himlelf choofe his own pleafure? and will he not allow 


a Deity the fame priviledge ? will he offer co fet limits toa 
Y2 being 
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being which he himfelf acknowledgesrto be above him > muft 
he {tint and  prefcribe the pleafures of a God? and meature 
out the delights of che firft being ? Who fhould think thacan 
Athenian, that a Philofopher could thus farredimme the Candle 
of the Lord? and could entertain fuch a prodigious thought as 
this, chac the Sun it felf is mainrain’d wich the fame . Oile, as 
his decayed and corrupted Lamp 15 > That gallane Moralift 
Plutarch does molt notably lay the axe co the root of this 
nabominable Error, for, faith he, If Epicurus fhould grant a 
», Godin his full perfe@ions, he muft change his life prefently, 


| » he muft be a fwine no longer, he muft uncrown his rofy head, 


7 and muft give that practical obedience to the di@ates of a 
God which other Philofophers are wont to do, whereas he 
looks upon this as his faireft Rofe-bud, as the moft beautiful 
flower in his garden of pleafure , that there’s no providence 
to check him, or bridle him ; thac he is not fo fubje@ or fab- 
ordinate. as to {tand in awe ofa Deity. But thac brave Aucthour 
C whom Y commended before) fhews che inconfiftency of this 
tenent with true and folid pleafure; For grant, O Epicure 
that thou doeft noe care fora Deity in a-calme, yee whac. wile 
thou do in a {torme? when the North-winde blows upon thy gar- 
den, and when the froft mips thy cender Grapes. Thou doft nor 

care for him in the {pring, but wouldft thounot be glad of him in 

the winter ? willicbea pleafure chen chat thoubalt none to help. 
thee? none to guide thee 2 none co protec thee? Suppofea Ship 
ready to be {plicupona rock, or to be foop’t up of a wave, wonld. 
this thea be a comfort and encouragement to it,orwouldit take 
pleafure in this, Cn re Tv uv Bepvitln ervew UN Te Tes Aocnepss, that. 
ithasno Pilot co dircetic, ichas no tutelar Deitiesto minde the 
welfare of ic ? but ic muft rnfh on as: well as it can; thou bjinde 
and fond Epicure, thou knoweft not the {weetnefle of pleafure , 
that might be extracted out of providence, which is not 
pohecdy m cx Beamr, tis not a fupercilious and frowniog authority, 
but cis the indulgenc and vigilant eye of a Father, ’tis the render 
and affectionate care ofa Creator. One bloffome of Providence 
hath more joy and pleafure init, then all thy Rofe-buds. Where 
is there more delight then in the ferving of aGod? Look upon. 
the Sacrifices, what mirth and feaftings are there? gj: is Oly. 


[ RAiae tdi Senoes TH xpedin 7 cugedsvey Carats dogla’s, °Tis. mor 
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the abundance of wine, nor the abundance of provifion that 
makes the joy and pleafure there, wre 3 traats 23254 9 Eo 
FE mupcivas + Sedy, comarid y MyeSeu we prise rexgerouivs, it's the 
prefence of a propitious Deity, accepting and. bleffing his wor- 
fhippers, thac fills the heart with greater joy then an Epicure i 
is capable of. Never was there aSe& found ourthat did more 1g 
oppofe true pleafure, then the Epicureans did; they tell us i 
thac they take pleafure in ho Ul, ru cuddzlavidu nysvra, they a 
look upon it asalovely and delightful thing; yet by the‘e 

tenents and practices of theirs, they quite ftaine and blor their. i 
honour, & fo lofe thar pi-ce of their pleafure which they pretend ne 








to. They fay (if you’) believe chem ) chat they take pleafare im 
friends, when as yet they conftitute friendfhip, only xz zis} — 
xowaviay ey rors iddats, they mult be boon companions, that 
mult drink and be merry together. and run into the fame ex- 
cefle of riot. Have not fenfitive creatures as much friendfhip 

as thisamounts to? They tellus they love the continuation of 
pleafure, why then do they deny the immortality of the foul? | 
Aci } abave ww eves, “tts the voice of Epicarm and his fwinifh ie 
Sect , There muft be no eternity. Whar? are they afraidtheir — fe 
pleafure fhould laft too long ? or are they confcious ( as they 
may very well be ) that fach impure pleafure is not at all durable> 
Ns W vx bar yiveda, “tis the voice of the fame impure month, _ 
There isno repetition of life: what’s he afraid of having his. 
pleafures reiterated ? doeshe not expect a crown of Rofe-buds. 
the next {pring ? or ishefo weary (as well he may be ) of his 
pleafure ,as that he will preferre anon-entity before it? This, 
fure was the minde and defire of thac Epicurean Poet Lucretios, < kore) . 
thougha Roman of very eminent parts, which yet weremuch a- Ng 
bated by a Philtrum that was given him; a jnft punifhment for 
him, who. put fo much of his pleafure in a cuip ; and this de{perate 


™= 


flighter of Providence, at length laid violent hands vponbimal , 
felf. Are any of youenamour’d with fuch pleafure as chis? oe i] 
fee what's at the bottome of an Epicures cup : you fee how impa~ 
tient a rational being is of fuch unworthy delights, and how foon 
“tis cloy’d with them. You feethe mifery of an Epicure, whofe 
pleafure was only in this life, and yet would not Jaft out this life 
neither, But all rational pleafure, tis not ofa fpan long, but 
reaches to perpetuity. That Moralift whom I have fo often men- 
Ye tioned,, ) 











































































~~mach fong?d for fweetneffe of another world 
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tioned, reckons up whole heaps of pleafure, which fpring from 
the continuation of the foul. "Avyep eye xa’ “netOe gine Beurnosp” 
eravpu. There (fates he) fhall I have che pleafure of feeing all my 
friends again, there I fhall have the pleafure of more ennobled 
acts of Reafons yauxe'y yw'eus 3 aidve, there fhall tafte the fo 
- SE 6 KepBeper, tte 
6 xaw7@,&c. The fear of future mifery cannot more terrifie a 
guilty foul( the fear of which’tis like made Epicurus put off all 
thoughts of another life as much as he could, torelle the fear of 
that would have been a worm in his Rofe-bnd cf pleafure; bucthe 
fear of that has nat more horrourand amazement in it, )then 
the hope of future happineffe has joy and delight annext: to 
it. 

| Hoc habet animus Argumentam Divinitatis, qua divina 
deletant, as that ferious Moralift Seneca (peaks molt excellent- 


omes neer the pleafure 








of God himéfelf. 


The Placonifts tellus that Voluptati Generatio fit ex infinies 


cH finstsl gpelatione, becaufe the obje@ of real pleafure muft be 
a'ultdents, TeAcioy , Ineeyoy, nadecs'y, voutov, novoerdés , adidrviov, m0 ov- 
Tv tyaGdy. Anintelletual eye married co the Sun , anaked will 
{wimming , and bathing ic felf in its faireft good, the nobleft 
affeCtions leaping and dancing in the purett light, this {peaks 
the higheft apex and eminency of noétical pleafure ; yet this 
pleafure of heaven itfelf, though bya moft facred and inti- 
mate connexion; it be unfeparably conjoyn’d with happi- 
nefle, yet ‘cis not the very eflence and formality of it,but does 
rather flow from it by way of concomitancy and refultan- 
cy. 
That which moft oppofes this pleafure, is that prodigious 
and anomalous delight (not worthy the name of delight or 
pleafure) which damn’d {pirits and fouls degenerate farre be- 
Jow the pleafure of Epicurus , chat delight which thefe take 
itrwickedneffe ,in malice, in pride, in lies, in hypocrifie; all 
which {peaks them the very excrements of Beelzchub , the Prince 
of Devils. But you that are genuine Athenians, fil your felves 
with noccical delights, and envie not others their more yul- 
gar Beotick pleafures ;enive not the ranknefle of their Gar- 
lick and Onions, whileft you can feed and feaft upon more 
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Spiritual and Angelical dainties. Envy not the wanton Spar. 
rows , nor the lafcivions Goats, as longasyou can meet with: 
a purer and chafter delight in the virginity of intelleCtual 
embraces. A 

Do you devour with a golden Epicurifme, the Arts and 
Sciences , the fpirits and extraCtions of Authors; let not an E- 
picure take more pleafure in his garden, then. you can do in your 
ftudies ; youmay gather flowers there , you may gather fruit. 
there. Convince the world that the very pith and marrow of 
pleafure does nor dwell in the furface of the body , but in-a 
deep and rational! centre. Let your triumphant reafon trample’ 
upon fenfe , and let no corporeal pieafures move you or tempt 
you, butfuchas are juftly and exactly fubordinate to Reafon ; 
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you come to Azhens as to a fountain of learned pleafure; you. 
come hither to {nuffe the Cand'e of the Lordthat is within you, 
that ic may burne the clearer and the brighter. Youtome to: 
trim your Lamps, and to pour frefh Oile into them; your very: 
work and employment is pleafure. Happy Athenians (if you, 
knew your own happineffe.) Let him be condemn’d to perpetu- ie 
¥ all folly andignorance , that does not preferrethe pleafant light Le 
of the Candle of the Lord before all the Pageantry of fenfitive- — a 
objeats, before all the flaunting and Comical joy of the 
world. a 
Yer could I fhew you a more excellent way; forthe pleafures: 
of natural reafonare but husks in comparifon of thofe Gofpel- 
delights; thofe myfterious pleafures.that lie hid in the bofome of 
a Chrift; thofe Rofe-buds that were dy’din the blood ofa Sa- 
viour, who took himfelf the Thornes, and left you the Rofes, 
We have only lookt upon the pleafure of a Candle, ‘but there: 


you have the Sun-fhine of pleafure in its full glory. 
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CHAP. XVIII, 
The light of Reafon is an’ afcendent light. 


Is Lumen alcendens ——-—— & deere wibte@-Zev's "Evepoy 

el? debaoy aya és ounwev aspav, aS Muafeus ti fings in the 
praife of Hero’s Candle. Yet 1 mean nomore bythis, then 
what that known faying of St. 4aftin imports, Feci/ti nos (Do- 
mine) adte, irrequietum erit cor noftrum donecredit adte. The 
Candle of the Lord itcame from him, and ’twould fain returne 
tohim. Foran intellectual Lamp to afpire to be aSun, ’tis a 
lofty ftraine of chatintolerable pride which wasiu Lucifer and 
eAdam: butfor the Candle of the Lord, to defire the favour,and. 
prefence, and enjoyment of a beatifical Sun, this is but ajuft and. 
noble defire of thatend which God himfelf created itfor. Ic 
muft needs bea proud and {welling drop chat defires to become 
an Ocean; but if it feeks onely to be united to an Ocean, fucha 
defire tends to its own fafety and honour. .The face of the foul 
naturally looks upto God , calumqne tueri Juffit, & ereGos ad 
fidera tollere vultus , *cis as true of the fonleas ofthe body. . All 
light loves to dwell at home with the Father of Lights. Heaven 
*tis Patria luminum, God has there fixt a Tabernacle for the 
Sun , for ’tis good to be there , “tis a condefcenfion in a Suns 
beam that ’cwill ftoop fo low as earth , and that ’ewill gild this 
inferiour part of the world ; *tis the humility of light that *ewill 
incarnate and incorporate it felf into fublunary bodies; yet 
even there “cis not forgetful of its noble birth and original, but 
ewill {till look upwards to the Father of lights.. Though the 
Sun cover the earth with its healing and fpreading wings, yet 
even thofe wings love to flie aloft, and not to reft upon 
the ground in a fluggifh pofture. Nay, light when it courte- 
oufly falutes fome earthly bodies, it ufually meets with fuch 
churlifh entertainment, as chat by an angry reverberation, ’tis 
fent back againe ; yet inrefpect of it felf’cis many times anhap- 
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py refletion and rebound, for ’cis thus neceflitated to come 
neerer heaven. If you look butupona Candle, whatan afpi- 
ting and ambitious light isit? though the proper figure of flame 
be Globular and not Pyramidal , (asthe noble Verulam tells us 
in his Hiftory of Nature) which appeares by thofe celeftia! bo- 
dies, thofe fine and rarified flames, (if we may fo call them 
with the Peripateticks leave) that rolland move themtelvesina 
globular and determinate manner: yet that flame which we 
ufually fee puts on the forme of a Pyramide , occafionally and 
accidentally , by reafon that che aire is injurious to it, and by 
quenching the fides of the flame crufhes ic, and extenuates -ic 
intothatform, for otherwife ‘cwould afcend upwards in one 

reatnefle, inarounder and compleater manner. Tis juft thus 
in the Candle of the Lord, Reafon would move more fully ac- 
cording tothe fphere ofits activity , ‘twould flame up towards 
heaven in a more vigorous and uniforme way, but thatit is 
much quencht by that éumetsares eyacria, and the unrulinefie 
of the fenfitive powers will not allow it its full {cope and liberty, 
cherefore’tis fain to {pire up, and climbe up as well asitcanin a 
Pyramidal forme, the bottome and bafis of it borders upon the 
‘body, and is therefore moreimpure and feculent; but the apex 
and ex/pis of itcatches at heaven, and longs to touch happi- 
neffe , thus to unite it felfto the fountaine of light and perfecti- 
on. Every fpark of Reafon flies upwards , this divine flame fell 
down from heaven, and halted with its fall, (as the Poets im 
their Mythology, tellus of the limping of Vudcane,) but it would 
fain afcend thither again by fome fteps and gradations of its own 
framing. 

Reafon’tis foon weary with its fluttering up and down a- 
mong the creatures, the (‘andle of the Lord does but watte it felfe 
in vaine in fearching for happineffe here below. Some of the 
choiceft Heathens did thus {pend their Lamps, and exhauft their 
Oile, and then at length were faine to lie downin darknsffe and 
forrow ; their Lamps did thew them fomé glimmering appear- 
ances of a Summum Bonum at agreat diftance , but it did noc 
fufficiently dire& them in the way toit , no more thena Candle 
can guidea traveller that isignorant of his way. You may fee 


fome of the more fordid Heathen toyling and fearching with 
Z their 
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their Candle inthe mines and treafuries of riches, to fee if they 
could {py any veine of happineffe chere, butthe earth faith,’ Ts 
notinme. You may fee others among them feeding and main- 
taining their Candle with the aire of popular applaufe, fucking 
in the breath and efteem of men, till at the length they perceived 
thaticcame with fuch uncertain:blafts , as that they chofe ra- 
ther to cloyfter themfelves up ina Lanthorn, to put themfelves 
into fome more referved andretired condition, rather then to 
be expofed to thofe tranfient and arbitrary blafts, which fome 
are pleafed to entitle and ftile by the name of honours. You 
might fee fome of them pouring the Gile of gladneffe into their 
Lamps, tillthey. foon perceived that voluptuous excefie did 
but melt and: diffolve the Candle, and that pleafures like fo many 
thieves, did fetitablazing , and did not keep it in anequal 
fhining,. You might behold others , and thofe the moft emi- 
nent amongft them, fnuffing their Candles very exactly and 
accurately , by improving their intellectuals, and refining their 
morals, tillthey fadly perceived that when they were at 
the brighteft, their Candles burnt but dimly and blewly, 
and that for all their fnuffing, they would relapfe into their 
former dulneffee The fnuffings of Nature and Reafon will 





aaa 


never make up a day, nor a Sun-fhine ofhappineffe ; all the light 


that did fhine upon thefe Ethiopians, did only difcover their 
own blacknefle., -yet they were fo.enamour’d with this natural 
complexton’, asthat they look’ upon’t as a piece of the pureft 
beauty. 7 ) 

Nature WNarciffus-like loves. to look upon its own face , 
and is much taken withthe reflexions ofitfelf. What fhould 
Itellyou ofthe exceffive and. hyperbolical vapourings of the 
Stoicks.in their adoring and idolizing of Nature, whileft 
they -fix.their happineffe in the 7. tg” ¥uiv, in their own com- 
paffe and {phere; thefe were (as. I may fo terme them) a kinde 
of Pharifees' among the Heathen, that fcorn’d precarious 
happinefle.,.. like fo many.arbitrary and independent beings ; 
they refolv’d: to, be happy, how. they pleas’d , and when they 
lift... Thus.do fond creatures boaft of their decayed Lamps , as 
if they,were, fo many Sunnes, or at leaft Stars of the firft 
magnitude. The Stoicks fpoke this moze loudly, yet the reft 
of 
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of the Heathen whifpered outthe fame, for they were all of 
the Poets minde,— Natura beatis Omnibus effe dedit, fi quis 
cognoverit uti. And they would all willingly fubfcribe to thofe 
words of Saluft, Falsd de natura queritur bumanum genus, 
which indeed ifunderftood of the God of Nature , they were 
words of truth and loyalty; but if they meant them (as cer- 
tainly they did) of that ftrength which was for the prefent 
communicated tothem, they were but the Interpreters of their 
own weakneffeand vanity. Yet ’tis no wonder to hear any of 
the Heathen Rhetoricating in the praife of Nature ; it may 
feem a more tolerable piece of gratitude in them to amplifie 
and extol this gift of their Creatour; “tisno wonder if fuch a one 
admire a Candle, that ne’re fawanobler light. But for fuch 
as are furrounded and crown’d with Evangelical beams, formen 
that liveunder Gofpel-Sun-fhine, for them to promife them- 
felves and others, that they may be faved by the light ofa 
Candle, aStoick, an Academick, a Peripatetick fhall enter 
into heaven before thefe. Yet I finde that in the very begin- 
ning ofthe fifth Century, Pe/agius an high Traitor againft the 
Majefty of Heaven , fcattered this dangerous and venomous 
Etrour, endeavouring to fet the Crown upon Natures head, 
and to place the creature in the throne of God and grace. The 
learned Vofias in his Hifforia Pelagiana (a book full fraught 
with facred Antiquity) gives us this brief reprefentation of him, 
that he was, bumani arbitrii decomptor, ec Divine Gratia 
contemptor, a trimmer of Nature, and an affronter of grace. 
His body wasthe very type ofhis foul, for he wanted aneye, 
he was but rordcbeaues: to be fure he wanted a fpirirual eye to 
difcerne the things of God. He was a Scot by Nation, a Monk 
by profeflion , a manexemplary in Morals, and not contem- 
ptible for learning ; for though Hierom vilifie him in refpect 
of both , yet Chryfoftome gives him a fufficient Commendamus, 
and Auguftine himlelf will fet his hand toit, that learned 
adverfary of his full of grace andtruth, and the very ham- 
mer that broke his finty and rebellious Errour in pieces. If you 
would fee the rife, and progreffe, and variations of this Er- 
rour, how itbeganto blufh and put on more modefty in Se- 


mipelagianifme; how afterwards it cover'd its nakednefle 
L2 with 




























































with fome Popifh fig-leaves; how at length ic refin'd it felf, 
and dreftitfelf more handfomely in Arminianifme, you may 
confult with the forementioned Author, who kept a relique 
of his Pelagian Hiftory in his own breaft , whileft it lefe upon 
him an Arminian tincture. This fpreading Errour leaven’d 
the great lump and generality of the world, as the profound 
Bradwardin fighs, and complaines; Totus pene mundus post 
Pelagium abist én errorem: for all men are borne Pelagians ; 
Nature is predominantin them: it has cook poffeffion of them, 
and will not eafily fubordinate it felfto a fuperiour principle. 
Yet Nature has not fuch a fountain of perfe@ion in it felfe, 
but that it may very welldraw from another ; this Heathenith 
principle after all its advancements and improvements, after all 
its whitenings and purifyings , ic muft ftand but afarre off in 
Atrio Gentium , it cannot enter intothe Temple of God, much 
Jeffe into the Sanflum Santtorum, it cannot pierce wichin the 
veile. 

The ennoblement of intellectuals, the fpotleffe integri- 
te of Morals, f{weetnefle of difpofitions, and the candor of 
Nature, they are alldefervedly amiable in the eye of the 
world, The Candle of Socrates, andthe Candle of Plato, the 
Lamp of Epictetus , they did all fhine before men, and fhine 
morethen fome that would fain be call’d Chriftians. Nae 
ture makes a very fine fhew, anda goodly glittering in the eye 
ofthe world, but this Candle cannot appear in the prefence of 
a Sunne ; all the paintings and varnifhings of Nature, they 
pleafe and enamour the eyes of men, but they mele away at 
the prefence of God. The Lamp of a Moralift may wafte it 
felf in doing good to others, and yetat length may So out 
ina fnuffe, and be caft into utter darknefle. The harmoni- 
ous compofing of natural faculties, the tuning of thofe 
{pheres, will never make up an heaven fitfor a foul to dwell 
in. Yet notwith{tanding whatfoever is lovely in Nature isac- 
ceptable evento God himfelf , for ’tis a print of himfelf, and 
he.does proportion fome temporal rewards unto it; the juftice 
of an Ariffides, the good lawes of a Solon ora Lycargus, the 
formal devotion of a Nama Pompilius, the prudence of aCa- 
wa, the courage of a Scipio , the moderation ofa Fabias, the 


publick, 












































Light of Nature. 


publick fpirit of aicero, they had all fome rewards {cattered: 

among them. Nor is there any doubt but thatfome of the 

Heathen pleafed God better then others, Surely Socrates was 

more lovely in his eyes then edriffophanes, eduguitu piealed 

him better then Tiberias, Cicero was more acceptableto him 

then Catiline, for there were more remainders of his image in 

the one then inctheother, the one was of purer and nobler in- 

fluence thentheother. AZinas malus re[pettu pejoris eff bonus , 

the one fhall have more mitigations. of punifhment then the o- 

ther; Socrates fhall tafte a milder cup of wrath, when as 

Ariftophanes fhall drink upthe dregs of fury ; if divine juftice: 

whip Cicero with rods , *ewill whip Catiline with Scorpions. An. 

eafier and more gentle worme fhall feed upov Avgu/fus, amore 

fierce and cruelone fhall prey upon Tiberius; if Juftice put 

Cato intoa prifon, ‘twill put Ceehegusintoa dungeon. Nor i 

is this a fmall advantage that comes by the excellencies and. (| ee 
improvements of Nature, that if God fhall pleafe to beautifie a 
and adorne fuch an one with fupernatural principles, and if he 
think good to drop grace into fuch a foul, twill be more fervice~ 
able and inftrumental toGod then others. Religion cannot 
defire to fhine with a greater gloffe and luftre , it cannot de— 
fire to ride among menin greater pompe and folemnity, in a. 
more triumphant Chariot, then in a foul of vaft intelleQuals, 
of Virgin and undeflowered morals, of calme and compoledi 
affections, of pleafant and ingenuous difpofitions. When the. 
ftrength of Nature, and the power of godlineffe unite, 
and concentricate their forces , they make up the fineftand pu- 
re{t complexion , the foundeft and braveft conftitution, like a. 
iparkling and vigorous foul, quickening and informing a beau- 
tifulbody. Yet this muftbethought upon, that thedifferent. 
improvement, even of Naturals, fprings only from grace. 
For Effentials and Specificals (which are meere Nature) they 
are equal in all, bat whatfoever fingular or additional per- 
fection is annext to fuch a one, flowes only from the diftin- 
guifhing goodneffe of an higher caufe; that Socrates was.a- 
ny better then 4riffopbanes, was not nature, butakinde of 
common gift and grace of the Spirit of God ;. for rhere are: 
the fame feminal principlesin all: Anguffus and Tiberius were: 
a2 few’ 
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hew’n out of the fame Rock; there are in Cicero thefeeds of 
a Catiline: and when the one brings forth more kindly and 
generous , the other more wildeand corrupted fruit , “tis ac-- 
cordingly as the countenance and favourable afpe@ of hea- 
ven is pleafed to give the increafe; for as the Philofophers 
tellus , ALotio moventis pracedit motummobilis; was there any 
propention or inclination to goodneffe in the heart of a Cice- 
yo more then of afatiline 2 “twas only fromthe firft mover, 
from the finger of God himfelf that tuned the one more 
harmonioufly then the other. As take two feveral Lutes, fet 
them be made bothalike for effentials , for matter and forme; 
if now the one be ftrung betterthenthe other, the thanks is 
not due tothe Lute. but to the arbitrary pleafure of him that 
{trung it; let chembe both made alike and ftrung alike, yet 
if the one be quickened with a more delicate and graceful 
touch, the prevailing excellency of the mufick was not to 
be afcribed to the nature of the Lute, but tothe skill and 
dexterity of him that did move it, and prompted it into 
fuch elegant founds. The feveral degrees of worth in men 
that are above radicals and fundamentals of nature, they 
are all the skill and workmanfhip , the fruits and productions 
of common grace; For Omnzs attio particularis habet originem 
ab agente univer[ali. Now ifthe univerfal agent did onely dif- 
penfe an equal concourfe in an equal fubje@, all the opera- 
tions and effects that flow from thence, muft needs be equal 
alfos if then there be any eminency in the workings of the 
one morethen ofthe other, it can have no other Original 
then from that noble influence, which a free and fupreme 
Agent is pleafed to communicate in various meafures ; fo that 
naked Nature of ic felf is a moft invalid and inefficacious 
principle, that doescrumble away itsown ftrength, and does 
wear and wafte by its motions, and for every a& of im- 
provement, it depends onely upon the kindneffe of the firft 
Being. They that tell you Nature may merit Grace and Glo- 
ry, may aswell tellyou (if they pleafe) that a Candle by its 
fhining may merit to bea Star, tobeaSunne. Nor yetis Na- 
ture alwayes conftant to its ownlight; it doesnot deal faith- 
fully with its intimate and effential principles, Some dar- 
lings 
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lings of Nature have abundantly witneffed this, while(t they 
have runne into fomeunnatural practices, that were the very 
blufhes of Nature; if then Nature cannot tel] how co live up- 
onearth,  willitever be able toclimbe upto heaven? Si nef- 
ciat fervire , nefcit imperare, if itbe notfaithiul in alittle, do 
you think that it fhall be made Rulerover much? nocertain= 
ly; morall endowments when they are at the proudeft rop 
and apex, candono more then what that great Antipelagi- 
an Profper telisus, AZortalem vitam honeftare poffunt, ater- 
nam conferre non poffunt. God has ordained mento a choycer 
end, then thefe natural] faculties caneither deferve, or ob- 
taine, orenjoy. Natureshand cannotearn it; Natures hand 
cannot reachit, Natures eyecannotfeeit. That glorious and 
ultimate end, which muft fill and fatiate the Being of man, 
is the beatificall vifion of God himfelf. Now there ts nona- 
tural power nor operation proportioned to fuch a tranfcen- 
dent object asthe face of God, as the naked Effence of a 
Deity. Inferiour creatures may, and do move within the com- 
paffe of theirnatures, and yet they reachthatend which was 
propounded and affigned to their being: but fuch was the 
fpeiall and peculiar love of God, which he manifefted toa 
rational nature, asthatiemuft be advanc’t above it felf by a 
fupernaturale auxilium, before it can be bleft with fo great a 
perfection, as to arrive to the fullend of its Being. YetGod 
has. toucht Nature with himfelf, and drawes it by the attra» 
Give and magnetical vertue of fo commanding an object as 
his own Effence is, which makes Nature affe& and defire 
fomewhat fupernatural, that ic may make neerer approache 
es unto happinefle; for this end God did affume humane 
Nature to the divine, that he might make it morecapable of 
this perfection, and by a ftridt loveeknot and union might 
maké it partaker of the divine Nature; not that tis changed 
into it, but that it has che very fubfiftence of its happineffe 
by it, Every being does naturally long forits own perfedi- 
on, and therefore a rational nature muft needs thus breath 
and pant after God, andthe nearer itcomestohim, the more 
intenfely and vehemently it does defire him ; for as they tell 
ws, Jdotus naturalis velocior eft iw fine, the nearer a body 
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approaches to its centre , themore cheerful and vigorous is its 
motion. The Underftanding that fees moft of God , defires 
to fee more of him; its eye will never leave rolling till ic. 
fix it felf in the very centre of the Divine Effence, Na- 
ture that has but fome weak glimpfes of him, and fo it 
has but faine and languifhing velleities after him. ‘ox std 
Ch ovoews rset wess 7m aza4dy, as he {peaks of the Heathens ; 
they fesm to nod after a/ummum bonum. What the ftate 
and condition of chofe Heathens was, and is in order to eter- 
nall happinefle, we cannot eafily nor certainly determine ; 
yet thus much may be fafely granted, though we fay not 
with the Pelagians, chat the improvements of nature can 
make men happy; nor yet with the Semi-Pelagians that na- 
tural preparations and predifpofitions do befpeak and procure 
grace; nor yet with the Papiftsand Arminians, that works 
flowing from grace do contribute to more grace and glory; 
yet this we fay, that upon the improvement of any prefent 
ftrength , God out of his free goodneffe, may if he pleafe 
give more. As God freely gave them nature (which makes 
Pelagius f{ometimes call NatureGrace ) and ashe freely, and 
out of his Grace gave themfome improvement of Nature: 

fo he might as freely give them fupernaturall ftrength if it 
fo pleafe bim. Yet a creature cannot come to heaven by all 
thofe improvements which are buile upon Natures foundati- 
on; for if ic fhould accurately and pundually obferve every 
jot and tittle of Natures Law, yet this natural obedience 
would notbe at all correfpondent or commenfurate to a fus 
pernatural happinefle, which makes Saint e4uguffine break 
out into fuch an expreflion as this; Qui dicit hominem fere 
wari poffe fine Chrifto, dubito an ipfe per Chriftum fervari 

poffit; for this is the only way, the new and living way, by 
which God will affume humane nature to himfelf, and make 
it happy. Yet notwithftanding their cenfure is too harth 
and rigid, who as if they were Judges of eternall life and 
death, damne Plato and e4riffotle without any queftion, 
without any delay at all; and do as confidently pronounce 
that they are in hell, as if they faw them flaming there, 
Whereas the infinite goodneffe and wifdome of God wae 
or 
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for ought we know finde out feverall wayes.of faving fuck 
by the Pleonalmes of shisslove in-Jefus Chrift.; he might 
make a Socrates. a) branch:of thetrue Vine, and might 
grate Plato and Ariffetée into the fruitful Olives. for it twas 
inhis power, ifhe pleafed , to reveale Chrifhunto.chem, and 
co infufe faith into them after anextraordinary manner ; 
Though indeed the Scripture does noc afford our’ charity 
any. fuffictent ground to.believe that he did; nor doth it 
warrant us peremptorily to conclude the contrary..; Secrera 
Deo, itdoes not much concern us to know what became — 
of them; let us'chen forbearourcenfure, and leave them. 
to their. competent Judge. Buc when we mention So- 
erates», Piataand Arifforle', andthe more eminent and re- 
fined-ones among the Heathens, you muftbe fure not to en- 
certain fuch a thought ‘asthis, that che excellency of their 
intellectuals and morals did move and prevaile withthe 
goodneffe of God to.fave them more: then others of che 
Heathen,as if chefe were di/pen/ationesde congrua merentes falu- 
tems eternam , this' indeed. were nothing: but Pelagianifme a 
little -difguifed ; whereas: you «muft refolve it .onely- into the 
free graceofGod,, that: did thus idiftioguifh: them: here in 
time, and might more diftinguifh them. eternally , if it 
Pieafed him tobeftow a Saviour upon them. Which grace: 
of Godisifo free’, as that ic might fave the worft of the Hea-. 
thens,, and lee-go:thereft jit might favean ¢4riStophanes.as. 
well as a Socrates, nay, before a Socrates; aswellas a Pub=. 
lican before aPharifed.::: not onlyal Heathen; bit all men 
are of themfelves in equal circumftances! in order to eternalf: 
happinefle; “tis God onely that makesthedifference, ac- 
cording to -his own determinations, that wereeternall and. 
unconditional; -Yet I!'am:farre: fromthe minde of thofe 
Patrons. of ‘Wniverfal Grace ,. that’ makeiall «men in amequal. 
propinquity-to falvation; whether Jews,/or.Pagans, or Chri-- 
ftians; which is nothing! but dight and guilded. Pelagia-- 
nifme , whileft ic makes. grace a5 extenfive and Catholick,, 
aiprinciple of asifulllaticude'as nature is,.-and refoives allthe: 
difference fito created: powers: and: faculties.” » This. makes: 
the barten places of the worldvn as good a.condition as the 
, | CT cba Garden: 
































































A Difcourfe of the 


Philofopher in'as goodan eftate as'an Apoftle; For if the 
remedium falutiferum be equally applied’ to all by God 
himfeif, and happinefie depends only upon mens regulating 
and compofing of cheir faculties; how then comes a Chri- 
{tian to be nearer to the Kingdome of Heaven then an’ In- 
dian? is there no advantage by the light of the Gofpel 
fhining among men with healing under its wings? Surely, 
though the free grace of God may poffibly pick and choofe 
an Heathen fometimes , yet certainly: he doesthere more 
frequently pour his goodneffe into the foule where he lets 
it {treame out more clearly and. confpicuonfly in external! 
manifeftations. “Tis ‘an evident figne that God intends more 
falvation there, where he affords more means of falvation ; 
if then God dochoofe and call an Heathen, ’tis not by uni- 
verfal, but by diftinguifhing grace. They make Grace Na- 
ture, tharmake it ascommon as Nature. Whereas Nature 
when *cwas moft triumphant., (hining in its Primitive beau- 
ty and glory, yet even then it could not be happy without 
Graces  eAdam himfelf befides his integritas natura, had alfo 
adj storium gratia, for asthe Schoolmen’ explain it:, though 
hehad. vires idoneas ad’ praftanda omnia naturalia; veipfa ta- 
men nihil prafiitie [ine auxilio gratie. As, if you expec? 
any goodly and delicious clufters from a Vine, befides its 
own internall forme which we'll ftile Nature, there. mutt 
bealfo anxilinm gratie, the Sunne mult favour it and-thine 
upon ic:, the raine muft nourifhit, and drop upon it, orelfe 
Nature will never be pregnant and fruitful. Adams Can- 
die did not fhine fo clearly, but that Grace was fain to fanffe 
it. Nature, though ’twere compleat and entire, yet ‘twas 
fain to ftrengthen and fuppore it felf byits twinings about 
Grace, and for want of the powerful fupport: and manute- 
nency of Grace , Nature fell down prefently; ic fartled 
from itfelf, and apoftatiz’d like abroken bowe. ~ What 
mean the Pelagiansto tell us of a Naturalis Beatitudo, when 
as Nature now ts furrounded:with fo many frailties and mi- 
ferics; fomany diforders. and imperfe@ions>: Yee-were it 
asgreen and flourifhing as ever ic wat when twas firft plant- 
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Light of Nature. 


ed in Paradile, yet even then *twould beto remote from 
happineffe, for perfe& happineffe exclades and banifhes all 
futurity and poffibility of mifety, which Nature never yet 
did, nor could do. And happineffe never flows out till the 
Sunne look upon it, tillit fee the faceof God himfelf, whom 
Natures eye will ne’re be able to behold. Yet Oh! how 
defirous is Nature of this? how inquifitive is humane Na- 
ture into the caufes of rhings,and efteems it no fmall piece of 
its beatitude if iccan findethem out ? Felix qui potuit rerum 
cognofcere canfas. Whata goodly fight isit thento behold. 
the firft caufe of allbeing, and its own being ? how faine 
would anintellectual eyebehold him that made it! Nature 
longs ro fee who “twasthat firft contrivedit, and fram/d ic, 
and fafhion’d it ;the foul would fain fee its Fatherof Spi- } (ae 
rits, The Candle would fain fhine in the prefence of him that ie 
lighted at up. ee 

Yet Nature.cannot fee the face of God and live. Ante obi- 
tum nemo [upremaque funera felix. The Moralilts happinefs 
is dormantin the night-time, for there's no operatio fecun- 
dim virtutem then, nor can the foul while ’tis clogg’d with a 
frail body, climbe to the wxesms of goodneffe or happinefs ; 
the foulhere has not a perfect enjoyment of inferiour ob- 
jects, much lefle of God himfelf;it has buta fhadowy fighe 
of Angels. propter connaturalitatem intellelis noftri ad 
phanta/mata; and if natures eye cannot look upon the face of 
a twinkling Starre, how willit behold the” brightneffe ofa 
dazling Sunne? that general knowledge which it hath of God 
here, is mix¢ with much error and-deceit. 

Nor can. Faith look.upon the divine effence: ’tis a lovely 
erace indeed, yetit muft die inthe Mount like Adofes; it 
cannot enter into the Land of promife;’tis awditui magzs /i- 
milis quam vifini, it hears the voice of its God, it does not 
fee his face,ic enflames the defire of the foul, it does not 
quenchic, for men would fain fee what they beleeve; the 
obje@ of Faith is obfcure and at a diftance, but the fol cof 
God is all prefence and brightnefle. Happineffe ir cofiliits 
inthe nobleft operation of an intellectual being, whereas in 
beleeving there is smperfecti/fima operatio ex parte intelle- 
42 Bis, 
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Eins, lices fit perfeltio ex parte objet. 
Nor yetis the divine effence feen in. a way of demonftrati 

on, for thenonly a Philofopher fhould {ee ‘his Face, fuch only 
ashad skillin Metaphyficks, who yet-may be in mifery for all 
that,for demont{trations ate-no ‘beatifica vifions, The damn- 
ed {pirits:can demonftrate'a Deity,and yer they are perpetu- 
ally banifbt from his face :therecanbe no demonftration of 
him 4 driore ; for'he is che firft caufe, and -all demonftrati. 
ons fetcht from ‘fuch-effe&ts'as flow from him, they do only 
thew youthat heis, they donotopen and difplay the divine 
‘effence;forthey are not efectos adaquantes Virtatem canfe. 
To fee God in the ‘creatures,’tis to feé him veil’d, “cis to fee 
him clouded. The foul willmocreft contented with fuch an 
imperfect ‘knowledge of itsGod, it fees him thus here, and 
yet that does not hofh and quiet rational defires » but does 
increafe and inlarge them.Such things as laft long, are -per- 
fected flowly,and {uch is happineffe , the knowledge of 
men here’tis too preen and crude, ‘twon’t'tipen into ‘happi- 
neffe, till the Sun {hine ‘upon it with its bleffed-and imme- 
diate beames, God therefore creates and preparesa Lumen 
Gloria for the foul, that is , fuch a fupernatural difpofition in 
an intellectual eye, by which tis clarified” and fortified, and 
rightly prepared for the beholdine the divine eflence, which 
makes Dionyfins thefalfely fuppofed ereopagite, very fitly 
defcribe happineffe by this, ’tis caine & Se'a gan’, the 
fouls fanning of it felfin the Lamey Glorte, Some will have 
that of che Plalmift to befung in the praife of this bghe, Ix 
tumine tua videbimus lumen. ‘That Seraphical Prophet does 
thus muft excellently reprefent it : The Senne foal be no 
more thy light by day, neither for brightneffe hall the Moyne 
give light wntorthee, but the Lord hall be santo thee an ever. 
fafting light, oud thy God thy glory, Vai. 69, v. To. You 
have it thus rendered inthe Apocalypfe: Kat ii wéarsé neeiep 
ye Tiinis, Se -F Geniivne va odlywow ep avly* 4 3 Lea oy Ses 
epdricey evlav, This Camen gloria, which is fimilitudo quedam 
intelecits divini (as the -Schoolmen fpeak,) this light >is 
not fo much for the difcovering of the obje& (for 
that’s an intelle@ual “Sunne cloathed with _ all’ perfei- 
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Light of Nature. 


on and brightnefle,) as ’tis for the helping and adwani- 


cing of a created underftanding , which elfe would be 
too much oppreft with the weight of glory; but yer 
this augmentation of the vifive faculty of the foule, by 
the Lumen Gloria, “Us not per intentionem virtutys natura- 
lis, but “tis per appofitionems nove forme: *tis not the 
raifing and {crewing of.nature higher, but*cis the adding of 
a tiéw fupernatural difpofition that may clofe with the di- 
vine eflence; for, asequinashasit , sp(a divina effentia con 
pulatur sntelletlui, ut forma intelligibiles, humane _ undere. 
ftanding is.as the matter accurately predifpoled by the Lames 
Glorie , for the receiving of the divine, Effence, as_an intel- 
ligible forme ftamps an impreffion of it felf upon it; it 
prints the foul with that Summum Bonum, which it has fo 
much Jong’d for. 

So that though there be -ftill.an infinite difproporti- 
on between God and the creature in ¢ffe uatwrali; yet 
there isa fit and juft proportion between them i 
effe intelligibili.. Though. an eye be enabled to behold 
the Sunne, yet this does not make it all one with the 
Sunne , but it keeps its own nature ftil] as much as itdid 
before. 

Nor is this vilion a comprehenfive vifion, for a finite 
being will never be able fully to grafp an infinite Effence; 
"tis true indeed , it fees the whole Effence ofGod , not a 
piece of his face onely, for all Effence is invifible , efpe- 
cially that moft fimple and pure Effence of God himfelf, 
but the foul does not fee it fo clearly, and fo ftrongly 
as God himfelf fees it; hence degrees of happinefle {pring; 
for the Lumen Glorie being varioufly fhed amongftblefled 
foules, the larger meafure they have of that, the brighter 
fight have they of the divine Effence. Severall men may 
lookupon the fame face, and yet fomethat have more 
fparkling eyes, or fome that ftand neerer may difcerne 
itbetter; if a multitude of {[peCtators were enabled to 
behold the Snnne, yet fome of them that have a more 
ftroug and piercing eye might fee it more clearly then 
the reft. In this glafle of the divine Effence, glorified 
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A Difcourfe of the 
fouls fee all things elfe that conduce to their happineffes 
as God by feeing himfelf the caufe and fountain of . 
beings, fees alfo all effects that come ftreaming from 
him; fo thefe alfo looking upon the Sunne , muft needs 
fee his beams; they fee the Sunne, and fee other things 
by the Sunne: they fee there omninm rerum ‘genera & 
fpecies , they there behold wvirtutes e& ordinem univer fi. 
Yet becaufe they do not fee the Effence of GOD clearly 
and perfectly , (chatis, comprehenfively ) fo neither can 
they fee all thofe treafures of myfterious wifdome, of 
unfearchable goodneffe , of unlimited power , that lie hid 
in the very depth of the divine Effence. Nox vident 
poffibilia , nec rationes rerum, nec ea qua dependent ex pura 
Dei voluntate, as the Schoolmen do well determine ; 
yet all chat a glorified underftanding fees, it’s in’ one 
twinkling of its eye, for it fees all by one fingle /pecies, 
by the divine Effence. It forgets its wrangling’ Sylogéfmes, 
it leaves its tardy demonffrations when it once comes to-an 
intuitive knowledge. Nt» movetur de uno intellizibili- in 
alind, fed quie(cit in aftu unico, for the ftateofhappineffe = 
is a Sabbatical! {tate. The foule refts and fixes it felfe 
in one a& of perpetuall enjoyment, and by «this parti- 
cipation of fimultaneity it partakes of eternity, for that 
1s tote fimel. 

Whether this glorious happinefle be more principally 
fituated in an act of the underftanding , or of the will, I 
leave the Thomifts and Scotifts to difcufle it; ’ onely 
this I will fay in the behalf of e4quinas, that the will 
cannot enjoy this happineffe any other wayes, then as 
“tis a rational appetite. For there is a blinde appetite of 
good in every being, which yer neither has norcan have 
fuch happineffe. As therefore the operations of the will, 
fo the happineffe of the willalfo feems to be fubordinate to 
that of theunderftanding. But it is enough forus that an 
entire foul , an whole rational being is united to its deareft, 
faireft, and fupreme obje@-in a way of pure intuitive fpecu- - 
lation, in a way of fweetelt love and fruition. Nor could 
nature of itfelfreachthis, for an inferiour nature cannot 
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Light of Nature. 


thus unite it felf to afuperiour, but only by his indulgence 
raifing it above it felf, 

This Cand/e of the Lord may fhine here below, it may 
and doth afpire , and long for happinefle; but yer it will 
not come near it, cill he chat lighted itup, be pleafed to 
fife icup to himfe!f, and there cransforme it into a Star, chat 
may drink in everlafting light and influence from its originall 
and fountain-light 
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SCHISME. 





1 Cor. 3. 4. 
For while one faith I awe of Paul, and another I 
am ef Apollo, are ye not carnal 2 


Seteadg HE Corinthians were Pauls Epiftle, as he him- 
wiee'S\| felf {tiles them;writ in a very legible character, 
me to be feen, and read of all men; and to be fet 
as'a copy, for others to write after. No doubt 
j but the Apoftle had penned it very fairly 5 it 
mwas not writ with Ink, (as he himfelf tells us) 
aE and yet I know not how, he meets with fome 

blots and dafhes in it 3 nay, the Epiftle’s ready to be torn afunder, 
and rent in pieces by ftrifes and divifions ; While owe faith, I am 
of Paul, and ancther, Iam of Apollos. Corinth the famous 
Murgomonss of Achaia, ‘Axainer ‘Brasld@- dispar, tpoarp@» Emal@y, 
or as Tully, Lumen Grecie : a mart-town of great refort,whence as 
Euftatbius tells us, Thucydides termed it "Byrieu' Eads Gr, fenc’t 
with a Caftle, which they called Acre-Corinthusyas the Poet loftis 
ly; Qua fummus cafus Acro-Corinthus in auras Tollit , & alterna 
geminnrt mare protegit umbra. So that it was for firength impreg- 
nable ; for command,very powerful ; being ableto cut off all paf- 
fage by land, from) one halie of Greece to the other ; and hence as 
Cafauborn well obferves out of the ninth book of Strabe's Seay 
be. phy ; 
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The Schifme. 


phy; this was one of thofe Cities which were termed Cowpedes 
Grecie. It mafter’dthe Ionian and geen Seas, on both which ° 
ithrad very commodious havens; the fea on each fide wafhing 
it, whence he ‘calls it, bzmaris Corinthus , and. the Greeks 
aAifayG, and £AisoparG, The people Cas. in fuch places they 
ufé to. be) were rich, and luxurious,proud,and contentious, seMoi 
xy TAUTIOL, H YG aceon and fo on, .as Strabo in the eighth of 
his Geography. And 1 finde in Hefychins that KopiStxlerv is 
no better then appre; And here lived Lais that famous Courre= 
zan, that asked: Demosthenes fo. dear for repentance. . The City 
vas fullof Philofophers. and Rhetoricians, full of Avtificers,fa- 
mous for new faventions ; whence the Lyrick applyes that chiefly 
tothem : eaaw 0” cy xagdVais drdSp tBarov Cea mOAUAYIELLOL oer ceicg 
ro¢irpare, But Cod tells Pav/ina vifion inthe eighth of the Ags: 
that hehad much people in this City. The Apofile he fpends 
a year and fix moneths.amongft them, preaching the Gofpel, and 
plaiting of a Church.: and when from thence he. failed into 
Syria, he lett Apollos his fucceflor for the watering of his plan- 
tation. Now in the Church which Paul had plantéd, and which 
Apollos had water’d, and which God had bleft and given an in- 
creafe unto 5 inthe flourifhing Church at Coriuth, where there 
were fomany Chriftians eminent for grace,and religions;Nox cuim 
vis contingit adire Corinthum, every one could got reach to fo high 
a degree of Piety > yet even here. there are ftrifes, and divifions, 
and tumults, Singsariges-cie ftandeth for Paul, and another for 
Apollos. Weeds they tl {pring up,though Paul never planted them, 














aectnough Apollos never watered them, tobe fure God he never 
bleft them ; and yet they’Il find an increafe.“No Church f0 fair in: 
this world as to be Without fpot or wrinkle, none fo happy as 
to be wholly priviledged from jarres and .diffentions, : eyen in: 
Paradife there was wlan ¢13@ 5 onely in heaven there’s, #doE@e 
ig ¢.0 UG» *Exxaeia, and Ferufalem which is above, that’s a Ci- 
ty compatted, united within her felfe : Peace is within her 
Walls, andhappineffe within her Palaces. Heaven’s full of per= 
fet harmony, there’s Mufick without .the leaft difcord, but we. 
cani’t look for a Church triumphanthere below. And yet we 
meet with none fo much blam’d for ftrifes and divifions as this. 
of Corinth: indeed the very Genius of the people ftrongly incli- 
ned them this way 3; and though it be tue that grace doth 
not 
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The Schif{me. 3 
not onely polifh and gild over nature; (Morfality knowes how to 
do that ) buceven fubdue it, and change the very frame and con- 
fitution of it: yetbeing that ’cis not wholly conquered here ; 
ris like twill fhew it felf moft in fome domineering corruptions, 
which generally reigned amongftthem 5 even the Chriftians at 
Corinth are contentious; Aximi inflammati ebulliunt ad certameén: 
they are wholly difjoynted in affe&tion, and therefore the A- 
poftle defires that they might be xg Taptiopiwor 5 and this is the, 
very time, as Hierome tells us when Epifcopacy was firft eftabli- | 
- fhedin the Church; when one faid] am of Paul, and another | 
“Jam of Apollos, twas thought fit to fet fome prime ruler over 
the reftfor the better calming, and compofing of thele ftrifes, and 
f@mnults. And the Scholiaft tells us, that this Apo//os mentioned in | he 
the Text was parGy, éxtexoaG Kosndiov, the firt Bijop of Co- | i a 
rinth. Now as for the words,I am of Paul, and I amof Apollo, even ee 
among{t Expofitors as well as amongft the Corinthians there are } 
Sadk 4 digsaeias; for the better clearing of them,it won’t be amifs 
to compare them with that twin-place, 1.Cor. 1.12. Every one of 
you faith’s youfee how quickly Schifine had {pread it felte, how 
{oon alittle leaven had leavened the whole lump. Every one of 
you fayes, Tam of Paul, andI am of Apollo, and I am of Cephasy | 
(that’s of Peter) and Lam of Chri. The major parc of Inter 
preters will by no meanes yield that the Apoftle blames any fuch 
as faid they were of Chrift; but onely complaines of this, that 
whereas the greateft part of them had with full voice cryed up 
Paul and Apollo, and Peter, onely fonie'few at length they ftand 
for Chrift; whereas all fhould have challenged this honourable 
and glorious ticle of Chriftian to themfelves. Paxci dixerunt quod 
omnes dicere debuerunt, as he {peaks : and one would have 
thought the very name Chriftian fhould have been better able to 
fill thefe ftirrings inthe Church , then that of Qvirites was pre- 
fently to hofh, and lay the commotionsin Cefars Army. C€hry- 
~fotome he thinks the Apoftle brings it émefer, and puts in his 
owne voice; You indeed are for Paul, and Apollo, and Peter, 
Ea S4Kes’,1 am for none but Chrift: but others,and they ofa ve- 
ry ftrong and piercing infight in the Scripture think even fuch 
ray juftly be blamed by the Apoftle that {aid they were of Chrifl; 
if chey did this in aviolent and contentious way either € firft) fo 
as to exclude all others from Chrift that were not every way of 
A 2 their 
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their minde, or elfe:¢ fecondly }) fo as to’ vilifie' the Minifters of - 
Chritt. For perhaps it might be {poken by fome that had heard 
‘Chrift himfelfe preach with authority and power ; and forthem 
hence to flight Parl, and difefteem Apollos y :furely: this de- 
iciv’d atharp, ‘and cutting reprehenfion. A fond conceit rooted 
inthe mitides of many now'a dayes “that if they had heard biit 
Chritt himelf preach, they doubt not but they fhould have be= 
lieved. Bleffed indeed were the eyes that {aw their Saviour, and 
the eares chat heard the gracious words that flowed out of ‘his 
mouths but yee fuch as believe not Mofes and the - Prophets, 
the» Apoftles and Minifters fent in the name of Chrift 5 neither 
would they believe if they thould hear Chrift himfelfe preaching 
unto them, difcovering his fweeteft love, and deareft affection, 
tunbofoming and unbowelling himfelf, wooing and befeeching 
themto be reconciled unto God. It has been well obferved;that 
we read of farre more converted by the: Minifterie. of the A= 
‘poftles then by Chrift hinifelfe, becaufe he provided to mag 
nifie the excellency-of his {pirituall prefence above his perfonall 
Even fuch may be blamed as fay they are of Chrift. Now as for 
the other branch, I amof Cephas, wenever read of Peter’s being 
at Corinth, tis like therefore twas {poke by fome Jews that crepe 
in amongft them, and extolled hinvas their Apottle; Peter be 
ing a Minifter of the Circumcifion, as Paul was of the uncircums 
cilion. And therefore the Apoftle ufeth the name Cephas. rather 
then Peter ; itbeing nomen Hebreo-Syrum 3 with which the Jews. 
Were much better acquainted. The Popith Expofitors they are 
ofCephus. Barontius, and his troops would faine perfwade us 
that the Apoftle doth not blame any fuch as faid they werd of 
Cephasy no more then he doth theni that faid they were of Chrift. 
Such indeed as followd Paul, and Apollos mutt needs be {chif= 
maticks, but fuch as kept themfélves to the prime Bifhop , and 
chiefe head of the Church next under Chrift, to Peter, thefe are 
Catholiks like themfelves. Others that cann’t wink fomuch but 
that they muft needs fe even Cephas: followers. come tinder the 
Apoftles Reprehenfion: they fweat and take great paines to very 
lictle purpofe, whilft they goe about to prove, thatby Cephas 
here is not meant Peter, but fome of that name that preacht at 
Coriniks but who it {hould.beithey cann’t very well tell. You 
fee how Cephas, who like his Saviour Was, nasty @ xai maGm, 
becomes 
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becobmes to’ them ais@ ares spyral O», x mer est sugrduas, Was 
Peter any better then-a cuit @- Se? and doth-not the Argu- 








ment hold as firongly 2? Was Cephas Crucified for you? or « 


were you baptizéd:into the name of Cephas ? This indeed wee'll 
eafily grant, and ’tis by the joynt confent of ‘all: Interpreters, that 
utider thefe names of Pauly and Apollos, and Peer; there is 4 
Reprehenfién witely and ‘warily couch’d of fuch falfe Apoftles 
as were. among{r them , whom Paul 2 Corinth. 11. 6. files rx 
igo Nay dmsiars 5 Words fo big with Emphafis as they hardly 
admitofa Tranflations-yet thus that place is rendred + F sas 
net -a whit bebinde the very chiefelt Apostles. Where Pant doth 
not {peak Cas itis ufually taken ) in refpe& of furch as were 
true Apoftles, but onely in reference to fuch’as ‘had nothing to 
fet them out, but lofty words of their own, frmbduove gia 
One would have thought dmenmsorn. had been a fwelling ticle, 
and fomewhat with the higheft; but they in their own conceite. 
are vgp Ale daisoan, Paul acknowledgeth himfelfe leffe then 
the leaft of the Apoftles,: and unworthy to be‘called an Apoftle 5 
and yet he did gadiy dseguadras SW vege Alaw simrisoruy y he might 
well have the preheminence of them. ‘Fhefe were. they that 
thought to ingratiate themfelves.with the Corinthians, by anout~ 
ward pomp of words, and fplendour of humane wifedome, they 
made # twprwr Tian Séacap 78s emis; “For the Schelafticks they 
did idoretiOe, # aaoy 78. ygist) as Phocius, they did monopolize 
the people, when as they fhould: a Mor. cunetzresy xy bvoorasi 5 
fetting out truths, ina paintedand meretricious bravery 5 nay, 
blending them with errors and humvane devices, with the crude 
imaginations of their’ owne braine : And: thus the Apoftle ta< 
citely infinuates an Argument, @ mznore ad majus 5 If it were a 
grofle and) camall things. as no doubt but it was, to fide’ with 
Paul that planted the Church, and to glory in Apollos that wa- 
ted it: ‘Then much more to fide with fuch a falfe Apoftle, that 
went about to over-throw it, and fuch another that meant to ex- 
tirpate it. And that the Apoftle thus aimes at them, ’tis clear out 
of the fourth Chap. of this Epifile,and the fixth Ver. (T° eesommioy 
amtonc wks Te ugurnuna aprowme, Chryfostome:) Thefe things 
faieshe, have transferrd ina. figureto my felfe, and to Apollo: 
Fare CA TEDYUSET ¢R» Hat tranfiuli in faciem meamy, according 
to the Syriack. Tare SY evvingaulapntr 5 if we would render’t 
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Helleniftically, as Heinfius tells us. Theferhings have I hidden: 


ly {poke , and yet not fo fecretly, but that th 
take notice of it. Butyet thus he did, that his 
xadage, x) tv meSco@, as the Scholiaft {peaks-: 
Chryfostom, a word well enertaineds that he 
fupple his reprehenfion, fo as it might become a precious Oile: 
that he might by no meanes exafperate thefe falfe Apottles; left 
thus, while he {poke againtt Schifmsyand tumults in the Church; 
he might increafé them which were already , and occafion grea= 
ter. And therefore, as a learned interpreter hath well obferved, 
\’cis like that they did not yet ftrike at the eflentials,or fundamen- 
tals of Religion 5 forthen Paul would not have more openly, 
and piercingly reproved them. — His words now were fineother 
then Oile 5 bue then they fhould have been very fwords. You 
fee the wifedome of our Apoftle, and you fee the pregnancy of 
Scripture-fenfe, which in the fate {peech hath feveral aimes, all 
full of excellent ufe. Paul here takes off the Corinthians from their 
fiding with falfe Apoftles, and from their over-eltzeming conceit 
which they had of true ones. And though fome take the former 
to be the maindrift, and {copeof the place : YetI fhall rather 
incline to them that reftin the latter, as the more proper and 
genuine meaning of it; having more vicinity with the: letter of 


the Text, and being clearer out ofthe whole Series of the Chap- 
ter: For what is-Pawl ? and what is Apollo? Paul did bitt plant, 
and Apollo did but water >’ Twas God onely 


that gave the increafe ; 

fo that he that plants is nothing, nor be that waters but God that 
: z 4 2 e vw 

Gives the increafe. You fee how the Apoftle makes it his 3 $5997, to 


beat downe thofe over-high thoughts which they had of fuch as 
indeed deferved efteem, and double honour 3 of fuch as were 
auncit pulchri pedis; asthe Hebrewes love to {peak. Oh, how 
beautifull were their feet that brought the glad tidings of fal- 
vation; and yet fuchmuft not be adored, and deify’d; as if the 
gods had been come downe amonglt them, as fo many Saviours 
that had been crucified for them >» and into whofe Name they had 
been baptized.. Now that the Corinthians did thus glory in then, 
‘cis fure, and that ina doubie re{pe&t, 1. As being baptized by 
them; and thus, I am of Paul, and I am of Apollo; isasmuch 
as Tam baptized by Paufand I by Apollo; and this was ftrengthen- 
“a by anerroncous conceit amongtt them,. that the efficacy of 


the 


cy might very well 
reproot might be 
Aoy@- és meg Set] bc 
might foften, and 
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the Ordinance depended upon the worthineffe of the Minifter ; 
Therefore Paulin the following words tells us forhis part, that 
he baptized very few of them 3 left they fhould fay, that he bap- 
tized into his ownename. And I finde_in-very-good: Authors, 
that from this time , the forme of Baptifm in the Greek Church/ 
was altered : for whereas before, "twas "Ej@ fanrige , ever 
Gnee this twas GarnCemu- 36a G "Inst Xeisv, left they fhould feem 
to baptize inco their owne name. It isnot for me to gueftion the 
wifedome of the Church, in altcring theirforme: But this lam 
fire, that that which we ftill keep is very warrantable ; while the 
Minifter faith, I baptize thee. "Tis cleare, not in hisowne name, 
whileheaddes, as they alfo did 5 In the’ Name of the Fathers and 
of theSonne, and of the holy Ghost. But fecondly, I am of Paul, 
and I am of Apollos; They are wordsof fuch as gloried in the 
feverall gifts, and diverfity of excellencies which they had in 
preaching the Gofpel, and publifhing the welcome newes of 
falvation by Chrift; and-thus’tis, Tam Pauls Difciple, and I 
am Apolloshis. One likes the powerfull plainnefle of Pau/, a- 
nothér the ample plenty, and variety of Apollos : A third, the 
folidity, and perfpecuity of Cephas. And: here we will fee as 
well aswe can, by thofe obfcure veftzgza which we meet withall, 
wherein their feverall excellencies lay. And as for Paul, we 








finde him himfelfe yielding by way of conceflion, 2 Cor. 11. 6. 
that he was Widrne ey adyw, rude in f{peech. Although indeed, \ 


T-know not where to meet with more ftrong and mafculine 
eloquence, then in this our Apoftle 5 that eloquence that had 
SL@ xg Gde@-, as Eunapius fpeaks; Eloquence more fitted, and 
fuited to the perfons to whom he fpake, and the places where he 
was: Yet this was that fo much obje&ted to him by thofe falfe 
Apoftles , that prided themfelves fo much in a flaunting gaudy 
eloquence of their owne, and efteemed Pauls preaching meer 


fimplicity 5 and their followers, eventhe wifer fort of the Co-: 


rinthians thought it no better then foolifhneffe, as he himfelf tells 


as. But fome of the more Chriftian forvamongft them, they 


ran into the other extream; and’ were fo far inlove with that, 
as they lik’dnone elfe. He preacht ina plain and a familiar way, 
fharply convincing the judgement. We have thefe characters of 


gy, VLA 


Apoilo in the eighteenth ot the Ads 5 That he was, 1..#thg acyi@, 


107 Ws, an cloquent man. 2. SwiaT@ ey rats yeroais se 


well 
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well skilled in the Scriptures,fo the Idiom carries it; we render’t 
powerfull inthe Scriptures. | 3. Cewr ra THU Lan > he was earneft 
in his preaching, fervent in {pirit.. 4, Gaarer ay tdikurker aupsag 
he taught usaccurately, exactly; we have it diligently. 5. He 
did smpinoi?cSes, As the Heathens painted their Apollo, their 
god of eloquence, hehad his Harp and his Arrowes, his fweet 
and piercing expreflions ; there was the voice of the Charmer, 
charming moft{weetly: and there were arrows inthe hand of the 
mighty; happy he, for he had his quiver full of them. I fuppof 
he wrought chiefely upon the affettions, in a more Rhetoricall 
THANIVSD . smessnines 
Cephas, he laid down the principles of Religion in amore Ca- 
techetical way ; he opened the Scriptures, and difcovered a wrea- 
fure of heavenly wifedome in every iota of holy Writ. Such pla- 
ces, as he inhis Epiftle calls s¢ Jvcvenre, he ‘laid them qwpyse x 
rer exw ope, that I may borrow the expreflion inthe Hebrews, 
and fo he was more for che enlightning and information of the 
minde. Peter, he unfheathed the fword of the Spirit ; Apollos, 
he flourifh’d, and brandifh’d the glittering fword ; Paul, he 
{trikes with it, and pierceth to the dividing afunder of the joynts, 
and marrow; and to the difcerning of the very thoughts and. 
intentions of the heart : And though thefe here fay no more, 
then I awof Paul, and Iam of Apollos: Abrupt language will 
ferve their turn 5 it is enough they can exprefle their, mindes ; 
Yet no doubt, but fome of the Corinthians could {pin oue 
_their thoughts into a fairer shred, and thus one might fpzak for 
Paul— ° 
What, did you ne’r heare Paul preach ? Did you ne’r fee 
him weeld thofe weapons of his warfare which are not carnall; 
but mighty through God,to the pulling down of the ftrong holds 
of Satan, and to the beating down every high, and towring ima- 
gination , which advanceth it felfe againft the knowledge of 
Chrift, and captivating it into the obedience of Jefus Chrift ? Oh 
how he fpeaks, asif he were within aman 3 as if he fupplyed 
the place of confcience ! He has a window into thebreaft; he o- 
pens the window, and darts in a beam of irrefiftible light; Which 
though vaine man may feek to imprifonin vnrighteoutnefle, and 
thus become the jaylour of truth : Yet as the light fora while, 
fhut up ina cloud, eafily breaks prifon, and fhewes his eloriags 
ace 
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face tc all beholders : So‘the truth difcovers it felfe 5 will fet 


it felfe at liberty 3 and he, when he fees his prifoner loofe, like 
that other jaylor in the Aéds , fallsdown, and amazed, cries out 
Sirs, What foallI do tole faved ? *Tis hard to imprifon fo ftrong 
alight. Cephas indeed preacheth very well, and foundly: And 
Apollos perhaps with more ‘clegancy or expreflion, and greater 
difcovery of affeftion; but give me the convincing ftrength of 


Paul, who though he be rudeinfpeech, yet he comes in the” 


very eVidence, and demontftration of the Spirits as i iba 
of P tie —— ait 

Another he’s for Apollos. ’Tis true Panl preaches very porer- 
fully, and {0 doth Cephas very profitably 3 bie yeeme thinke Tote 
fo movingly as Apollo. Odid you fee with what a {weet facility 
he flides into his hearers ? O how witha happy fluence he in- 
Gnuates himfelfe sinto them ? Oh did you fee how Nase and 
"Arayan met together, how fweernefle and violence kifs’d cacl 
other ? Did you minde with what a holy variety he refrefh’d 


his hearers, and how he led affeGtion by the hand, which way - 


he pleafed? One while he dips each word ina teare; another 
while he fteeps every phrafe in honey,now he breathes out flames, 
that he may thaw a frozen generation ; by and by he fpeaks in 
afilken Diale& “and cloathies tits Tpeéch with the fof raiments 
of a more pleafaint eloquence. If he flames in terrotirs “you'ld 
think thePalpit “a mount’ S72 » nothing but thundering ) and 
lightning, and the voice OF the Trumpet; fo that the-people 
exceedingly quake and ‘tremble. If he breath out peace, and open 
the bowels of mercy, ifhe difplay-the riches of reconciliation in 
Chrift, why now it becomes a mount of Olives, nothing but 
peace and fweetneffe, anda gentle aire. Chrift “is feen in the 
Mount, now his Do&trine drops as theraine, and his {peeech di- 
ftilleth as thedew: asthe foft raineupon the tender heros, and 
as thefhowrs upon the graft. “Heavenly Apollo! How is my foul 
taken withthy powerfulleloquence? O that I might for ever live 
under fo happy a Miniftery, Let whofe will befor Paul, laa fer 
Apello. Athird he’s for Cephus. 

For my part, I like Paw! well enough : neicher can there be 
much fault found with Apollo :‘but yet none pleafes me fo well as 
Cephas. © how doth he explaine the Oracles of God, and un- 
riddle the myfteries of falvation ? O how doth he ftoop é th 
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loweft capacity, and feeed us with tht fincere milke of the Word 
that we may grow thereby? how doth he come with line upon 
line, drop upon drop, precept upou pr2cept y herea little, and 
there a little? Qhow dothhe unvaile, and unmask heavenly 
truths; fo aseach eye may fee their beauty, and every foule be~ 





) come enamoured with them? What a luftre doth he fet upon the 


pearle of price ; fo as one would willingly pare with all they 
have for the purchafing of ic? Let others follow Paul, and ad- 
mire Apollo: Yami {ure I profit by none fo much as: by Peter, I an 
of Cephas. 

You fee here the Corinthians vanity , and in it our propenfity 
to gloryin men, and that becaufe we are carnal; which brings 
us to the Apoftles cenfure painted with a ftinging interrogation, 
Are ye not carnal? &yi ocgxsesl #%, nonne homines eftis ? So th2 
vulgar Latine, it feems that makes it equivalent to.b2 men,and to 
be carnall ; indeed there’s but-little difference , Paul himfelfe 
calls icin the former verle wt’ arSper70 oecemrei. Nonne corpo- 
pore effis? Sothe Syriack hath it,as ’tis ufually tranflated, Don’t 
you feem to be all body, to have nothing of a foule in you, no- 
thing of a more refined part,whilft you judge thus only according 
to outward appzarance ? and fo I fuppofe crhe oaprexds is a de- 
greebelow Yuxiis, and yet he favours not the things of God. 
But the force of the Original there reaches farther ; even to this, 
Noune cadaver ofi eftis ? as the word N73, from whence it f{prings, 
plainly fhewes. Carnal men they are dead in trefpaff2s, 
and finnes , m#po ¢uye, Cas Lucian calls old men ) though 
they efteem it their onely life , as he fings Vivamus meg 
Lesbia. , 

But here ’tistobe took in a more candid fenfe ; for the Apoftle 
{peaks to fuch as were regenerate, andin the ftate_ of grace; to 
{uch as were ##spur0i, hehimfelfe calls them babesin Chrift, fo 
that here ’tis meant either (firft) have not you fuch groffe appre- 
henfions , as carnall menufe to have? or elfe (fecondly ) are 
not yecarnallin this ? and thus the moft refined, and {piritu- 
aliz’d Chriftian is groffe, and carnallin part. Inthe belt foule 
there are {chifmes and divifions, even here and there are fades ¢ 
Pyaradia. “Exas@» iar Siz] G- te 4 ovrSer@, asthe Moralift : Every 
one has a double felfe, an Antagonift within himfelfe.. Weufeto 
call a friend Alger ego 5 but here the eG 66 js the greatelt 
enemy. 
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?Tis like they 


by our Apoftle 
which a Chriftian fo much groans 
Plotinus, that he fo liv ed, 
we finde it trae in St Paul, 
me fromtbis body of death 
I fhall let this paffe as not 
ly virtually there. and by jut 
it, as many the like obfervations 
upon the feverall agg 
(firft)) You, that for 
Ailnyasr Avndepyertas atl estss 5 
out to Lycurgus, tha 
brought forth too mu 
thought too generous 5 
to cut downe his , becau 
could they have done more 
when they look 
full of fowrene 
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enemy. This Plato meancs when he tells us of his 7 tits Wogiis tarCo- | 
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reacht no further then the rebellion of the fenfitive 


bianca I 


foule againft the rationa 
But we know of a nearer, 


fiefh and the Spiri 


eB: 


ed for grapes 5 
fle and bitterneffe, 
tion? is thisthe fruit of Paul’s p 


ravations 
time and means mig, 
as he in the 
downe fo many vines becaufe they 
the bloud of the grapes which he 


t cut 
ch fruit, 


tinthe regenerate 5 t 
in the feventh to the 
, under 
ag diopreedy 
when he cryes out, 
1 ws @inuroew@ ore ey gOnari &y. But‘ 
being formally in the Text, but one- 
jut confequence may be deduced from 
alfo might : and wee’ll look 


I], the ftrugling of reafon with appetite : 
and fo afharper confli& between the 


e fight’s defcrib’d atlarge. 
Romans 3 and this is that 


in thefe words 5 
ht have been fpirituall 5 


5 as Porphyry {ayes of 
© én ew compa} $95 we 
O who'll deliver ( 


Ave ye not carnal ? 


Greek Epigram calls | 


he {peaks to him that he would be pleafed 


Nay, how can they gather grapes of 


You that have drunk in t 
you, doe you now bring fort 
AlZnpos Aunsegyerdas Kelas, OF C 


fe it brought for 
co yours then they have done? and 
doe you bring forth wilde grapes, 
nothing, but ftrife and conten- 
Janting and Apollo’s watering ? 


th none at all. What 


thorns, or figs of thiftles! 


he raine, which 
h nothing butbriers and thornes ! 
\fe you may look for the terrible 


fo often fell upon 


carfe upon the fig-tree, Never fruit grow on thee more. 1s this your 


beft improvement of your fo 
nities? have you thuslearne 
of the Gofpel beamed out fo 
and cannot it fo much as wai 
thus neglect and abufe the meanes o 


nall? 


2. You that would feem to 


many precious and golden opportu~ 
d Chrift ? has the brigttt Sun-fhine 
ftrongly, and glorioufly upon you, 
me your affeGtions ? while you 
f graces are you not car- 


be fpirituall, are ye not earnall ? 


What’s become of your fair fhews, and Pronilane out-fides, and 


{pecious profeffions ! are they yanifhe 
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worle then nothing / are our budding hopes fo foon blafted, and 
doz your forward refolutions fo quickly languith? You that would 
have counted it an injury not to be thought Chriftians,and mem~ 
bers of the Church, what doe you mieane to tear and rend the body 
in pieces? You that would have been lookt upon as living ftones,fit 








to build God an houfes “an habitation forthe God of Facob, do 
Jou now goe about to demolifh fo faire a ftrudture, and to bring 

into the templethe noife of Axes and Hammers? You that would 
have been thought fharers in the communion of Saints 


: Sy and to 
have had a chief part in that Spirituall confort, do you now put 


all out of tune by your ftrifesand diffentions > while you fhew 
no better fruits then the(e, what ever ou feem tobe, are ye not 
carnall e 

3. Some of yex that are traly ff piritual,yet here in this, ere ye not 
€arnall 2 rhs dcneyiy vias; who bas bewitcht yous O Corinthians! 
that having begun in the Spirit, you fhould end in the flefh? You 
that are reconciled to a God of peace , and'redeemed by a Savi- 
our that breath’d ont nothing but love 3 You that! are fan@tified 
and {ealed by a {pirit of unity, and have embraced a Gofpel of 
peace in all meeknefle and fiibje&ion of minds , laying downe 
yout weapons of defiance; why do you now refift the goodnefiz 
of fo gracious a God, and kick againtt the bowels of fo fweera 
Saviour ? why doe you grieve the holy Spirit , and difgrace the 
Gofpel, asif that taught you to be contentious ? nay you that 
know that ’twas the hand of ominipotency that plackt you out 
of the jawes of hell, and deftru&tion 5 and how ’twas not in the 
powerot manor Angel to unfetter you of the leaft corruption ; 
you that know how jealous:God is of his honour, and how he 
takes it more hainoufly to be robb’dof it by hisowne people ; 
whilft you now attribute all to men, as if they were th: Authors, 
and Finifhers of your faith, are ye not carnal? 

4. Even in that which you think your felves {piritual, are 
yenot Carnall? Perhaps you think you honour Paul, and reve- 
rence Apollo,and give due vefpe® to the Minifters > but know that 
they are the friends of the Bridegroom,and would have prefen- 
ted virgin-fouls unto Chrift, and whilf youdote upon other 
Joves, and fix your thoughts on interiour obje&ts, you break 
Paul's heart, and difcourage Apello in his labour. Paul took you 
for his crowne, and joy; but you.prove no better then a gaat 

ate seerth toa fe 
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a 
thorns, and pierce him through with many forrowes. Paul called 
you his Epiltle, but you prove hisblot, and now methinks you 
fhould corre& your own thoughts, and even acknowledge your 
{elves carnal? 

5. In all thisI appeale to your felves 5 Are ye not carnal? Be 
your own Judges; colle& your thoughts together; confider it but 
with a erious, and compofed fpirits carry your felves to the rule, 
to the law, and to the xiii ; fee whether this be to be carnal 
or no; ifyou deny it,why thus you’! prove your felves carnal,and i 
more carnal] then we hope you are: No queftion but you are ees 
carnal. And thus much may ferve for clearing of the Text. Wee'l ii 
now fum up the words together,and then they will amount to this 4 
propofition. i 

That it is a grof and carnal thing to glorie inthe worthinef[e and | 
excellency of themthat difpenje the myfteries of Jalvation. And i 
( firft ) asit feeks to eclipfe and obfcure the glory of God. Nam i 
ea eff conditioimperandi , ut non aliter ratio confiety quam fi uni red= 
datur. God hath taken all-meanes for the brightning of his 
owne Crown, and he that dares fecrit upon a creatures head, he 
that goes about to reft the golden Scepter out of Gods own hand, 
and toplace a creatiré in hisFirone, muftneedsbe reus lefe 
Maje(tatis ina high degree. Nobis obfequii gloria relita eft. As he 
in the forenamed Hiftorian told his Empzrour, though a cruell 
Tyrant ; this is all che honour left to us, and ’tis enough to be 
wholly fubje& to fo great and good a God, and to give all the 
glory unto him. . Let not then the wife-man glory in his wifedome; 
no neither let others glory in his wifedome, for ’tis grofs Idolatry 
to attribute that to man whichis duetoGod, tomake them 
DAIS which at the beft are but O'N, eventhefe Idols are 
nothing. Now God that made us, and knowes our mold.and fa- 
fhion, the weaknefs and frailty of our nature ; how we ufe to pore 
upon the immediate agent, as prefent to our fenfes, and obvious 
to our apprehenfions; though farr inferiour, and of a more ig- 
noble being, as wholly dependant upon a higher caufe ; he there- 
fore chofe to himfelfe fo weak an inftrument,as we could not pof- 
fibly imagine, that that fhould have fufficient influence, for the 
producing of fo great an effet; as that by the few words of a 
weak fraile man, a precious and an immortal font fhould be eter- 

nally faved, which moftniake a greater work then that of the 
B 3 creation 3 
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creation; that fo we might be neceffitated to look higher to the 
powerfull hand of God that brings fo great things to pafle. 
And this is his ufual! method, and manner of dealing. Thus hath 
‘he chofen the foolith things of the world to confound the wife : 
atid ’tis plaine as they cell us in Opticks that MeyaadpSuapn yo7e 
Sunt acuti vifus, they give-the reafon, propter radios in illis se 
fos magis & diffipatos : Men of vaft intelleGuals, of very faire 
cyces weyarsodargat they doz but wuamlew in {piricuals; they have 
fome broken and fcattered notions, whichcannot reprefent hea= 

_ venly truths in their proper fpecies : when as fome of a lefle eye 
oh how quick and piercing are they into thefe holy mytteries, 
‘and fuch as are dimme-fighted in Philofophy become eagle-eyed 
~in Divinity.  Chryfoifome tells us of two in his time, a Greek, 
and a Chriftian, that were very hot in difpute, whether-Pau/, or 
Plato were the better Schollar, The Chriftian he amplifies 


St Pauls wifedome, and excellency , the Greek fcornes him” ‘as 
rude and fimple, and’ his w 


ritings not comparable to Plate’. 
Philofophicall, and lofty ftile. The father hee comes as *twere 
to moderate ; and when he had magnified St Pauls’ Learning, 
he feems to chide the Chriftian , that he did not yield the other 
what he wouldhave. Grant indeed that Paw! came ina more 
plaine, and unlearned Way, karaeta roldur cynccmeige Isw, dv Baar. 
gnpia Ti! arrosthwv, dara Sea, 

Nothing tended more to the advancement of the Gofpel , to 
the flopping of their mouthes, then the confideration of this, 
that a few weak men by the foolithneffe of preaching , the 
preaching of a crucified Saviour confounded the grand 0%, 
of the world, and more prevailed upon the hearts of men;though 
propoffeft with contrary principles, then ever they could doe 
with all theirwifedome : Fora handfull of naked impotent men, 
to conquer an whole hoft of armed Champions. Thefe are 
Aau@ed Te wewTiee, as he there {peaks. Alas Mofeés Atticif\ans 
had a veile upon his face, and ¢ 376 could not fee into fo divine 
amytftery; nay, God hath chofen the ‘r@ phévae, the meere Non= 
entia of the world, to bring to nought the things that are. A ftrange 
Paradox, and enough to amaze an Ariéfotle, to heare of a Nox 
£xs annihilating an Ens 3 and yet no principle furer, or clearer 
inall his Metaphyficks, if it be took in this f{piritual meaning; 
aad that becaufe, God hath chofen the things which are not at all 
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in mens apprehenfions 5 and of a very thin and weak being in: 
themfélves, He hath choferthefe to bring to nought the things that: 
are : That thus his power may be the more eminent in their 
weaknefle, and his Majefty thine more glorioufly in their con- 
temptiblenes.God could have cloathed fome bright 5 eraphim with 
light as with a garment,and fent him to have parkled out divini~- 

















































ty amongftus. He Could have made his Angels Asilegyings @rdvpare. 
even in this fenfe miniftring Spirits, for the good of them that 
fhould have been heirs of falvation ? But then we fhould have 
been took up toomuch with the glittering of the Creatures, and 
our eyes dazled with their brighmeff2, God therefore hath 
made theStarres, even of the firft magnitude to difappear,that 
the Sonnemay beallin all. He hath hid the pearle in a fhell, 
and fhut up his treaftire ev éreanivos oxegtss : by an infinite conde-= i 
{cenfion he {peaks tous by Mo/essand thus delivers the Gofpel too. ’ a 
by the hand of a Mediator. Hz hath fent us men éoomseis ee 
Paul and Apollos and thefe fifhers of men they came not a 
with their filken line, and their golden hook ; with the inti- me 
cing words-of mans wifedome, as they doe that goe about 
Sercd’eSeu v'uas; nO, they lay downe the naked fimplicity of the 
Gofpell. Pav! dothbut plant, and Apol/o doth but water 3 and 
God is pleafed by fo weak meanes, in fo plaine a way, to bring a~ 
bout his owne glorious ends. Ipfum calum ftultitia petimus, in a 
better fenfe then e’re the Poet meant it 3:even by this foolifhnefie 
of preaching. Why then doe you gaze on Paul, and glory in 4- 
pollos 5 as if ’twere Pauls great parts that raifed the Gofpell,and - 
Apollo’s eloquence that fet it off? What’s this, but to oppofe the 
Almighty, and to counterplot wifedome it felf ? God took this» 
as aimaine way for the advancing of his glory, and you make it 
(as much asin you lies) wholly derogatory from it; and judge 
you, whether this be to be carnal or no. Eis xéign0@ €s], 016 Bass 
aus, Not unto us3O. Lord, not unto us 3 but unto thy Name be given 
the glory. 

2. Itiscarnall, as it takes from the Word of God, from its in- 
nate ftrength, and excellency; from its divine Majefty , and 
Royalty. 

y. From its ftrength and excellency. The Gofpel thines with 
its own beames, and need not borrow light from Paz/, nor luftre 
from Apollo: When God hath once writ with his owne finger 
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upon the ‘Tables of flone, they need then» no humane poli- 
fhing, and the Golpel is very glorioufly cloathed with fuch or- 
naments as Chrift hath putuponiit. The Image of God ftamp’d 
upon the Word, and this fuperfcription is that which hath made 
it fO currant, and all other Writings to be but xi¢Jwady n in compa- 
rifon of it. And in the plain preaching of the word,what a force - 
and energy goes along wich it : This is the voice of the Lord fo 
powerfull, that brings down the loftieft Cedars in Lebanoy 5 and 
crufheth the ftrongeft Oakes in Bajhan. Mans ee doth 
but weaken and foften the voice; and whili *twould make it 
more pleafant, makes it lef powerful. That which Plytarch 
tellsus of the Spartans, who for brevity were wont to fpeak as 
“ewere in Chara&ers, and fentences in pencio; and for the weigh- 
tinefle of {peech, they fpake in thelumpe, and mafliz fentences ; 
he fayes of them, ‘o Ady» Arxavtubs dv Fer PAstOP 5 “tis trae here, 
‘Verbum Dei eff {ine cortices ’tis all pith and ftrength, soptras bse 
widpesiem, ashe there SCs Ony it is edg’d into efficacie. God 
himfelfe hath been pleated to whet his fword 5 andas the Lace- 
demonianswhen he was asked whether his {word were fharp or no; 
replyed, that "twas é cuvvec AaGonis, fharper then a calumny. 
“Tis like his (word was not fo fharp as his expreflion; but tobe 
fare this two-edged {word , as ’tis TULATE EE aS migay marddiecy, 
{0 "tis dEure'es atone ‘DaCoar'¢ > itcan pierce through all oppofiti- 
ons,cut afunder the contradictions of men » the moft Gordian 
Knots, the moft nodofim ingenium, as he calls Tiberius: but then 
the quickning power of the Spirit mutt go along with ir, as that 
famous Captain when he had loft his {word ; he told his enemies, 
’twas not fo much the {word, as the arme 3 unlefl@ the arme of the 
Lord berevealed,there*snone will believe our report, unleffe this 
formative vertue goe along with it ; infkead of OTéoua psvov, It be- 
comes but cxéppa decry, Oar Apoftle in the fecond Chapter = 
of this Epiftle, tells us of a demonttration of the Spirit : Now 
amatesSte( ashe hath it )is eés dandelas, the native glofle of truth, 
which clearly thewesit, and prefently convinceth a-man ; there's 
no difputing againit a demonttration, The word that evidences 
it felfe, and the Minifters they may ftrongly perfwade, but un- 
leffe the Spiric demonftrate, the foul hath never compleat fatif= 
faction; andthe Spirit that may fave extraordinarily without 
the Word, but the Word cannot poilibly fave without the Spirits 
But 
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But if this accompany it; O then there isa glorious Twi-light 
{pringing from them both , and irradiating the foule with pow- 
erfull, and enlivening beams arifing with healing under its wings. 
O then the fword of the Lord, and of Gideon conquer moft vis 
&orioufly , and then there’s none able to withftand it; chough 
like Mars himfelfe, he be tunica teius adamantinay and though 
this be in the hand of the weakeft meffenger 5 he that will refift 
it, muft Svoa3¢%%, and fich a one hath no great hope of victory, 
but he muft fall downe with St. Pauls Ideot ; and cry out, Sure- 
ly God is in you of a truth. Why then doe ye attribute all to 
Paul, and a{cribe the glory to Apollo 5 as if the word were a 
dead letter, till quickn’d by Pav/; and an empty breath, unleffe 
animated by Apollo : as if Paul didnotonely plant, butbleffz; 
and Apollo, not only @origew, but dua s Er Deus interim nibil H 
vex faceret. He ftood asa fpectator all the while; when as indeed, if 
Paul isbut at the beft, Eccho Domini; he refle&ts the found of 
the Gofpel , the Eccho that never {peaks till it be fpoken to: 
What Ihave received from the Lord, that deliver I unto you, ' 
and not as that doth dimidiata verba 3 no, he acquaints you with 
the whole will and counfell of God. And Apollo is but as Aristotle 
calls a fervant, S¢yas sux, hejis Cythara Dei, ftrung and 
tun’d by him, touch’d by his Spirit, and then making a moft 
fweet and gracefull melody. Paul may {pend his ftrength in 
vaine, and Apollo may ftretch out his hand all the day long toa 
gain-faying, and difobedient people ; Peter himfelfe may toile 
alMnight and catch nothing ; Men of moft rare accomplifhments, 
and of indefatigable induftry may {pend-all their dayes; and now 
fave a foule 3~and others of far weaker abilities, may adde daily 
to the Church fuch as fhall be faved. “God by his fecret judge= | 
ment may blaft the labours of the one, becaufe men glory.too 
much in them ; and by his goodneffe he may give encreafe to 
the other, becaufe he hath moreglory by them. This we are 
fure, tis the fame word preacht by Pau/, and by other his 
fellow-labourers ; and the Spirit breatheth when it pleafes, and 
blowes whereit lifts. And though thefe ‘here had fome more 
plaufible excufe for their fiding with Paul, andglorying in A> 
pollo, as men furnifhed with extraordinary gifts, and the bleffing 
of the Spirit in thofé primitive times accompanying their -la- 
bours in a more thankful manner ; yet you hear the Apoftles fharp 
C reproof 
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The Schifine. 





then 


reproofe of them, even for this 3 are ye wot caruall ? 






a 


But 


2. As it takes from the Majefty of the Word. Isit fie that 
the Word of God fhould ftoop to mans fancy ? Why, here’s Pau/ 
and Apollo, men of admirable endowments, and of moft exa& 
holineffe preaching the fame Gofpel 5 and yet ’tis embrac’t by 
fome, when comming from ones and negle&ted, when publith’ 


by another. 


Ic is the fametruth, but not in the fame dreffe - 


It is a figne, they never received the love of the truth; plaine 
truth won’ pleafe them, it muft be fet out in fuch an attire, as 
may beft fatisfie the eye ;- though fometimes not becomming the 
purity of fo chaftea virgin. This Lumen ficcum(as he fpeaks ) 
doth parch and offend many mens fott natures. And though no 
doubt but Pani and Apollo deny their own excellencies, and be-. 
come wholly fubfervient to the Gofpel 5. yet even in them they find 
fomewhat to preferre one before the other. And unleffe the word 
of God were, asthe Jewes tellus of the Manna, though very fa- 
buloufly, (yet we have the fame inthe Apocrypha inthe fixeeenth 
of Wifedome; that whatfoever Chara&er, or Idea of tafte a 
man fhap’t to himfelfin his fancy when he was eating the Manna,’ 
as moft pleafant and delightful to him ; it ferved to the appetite 
of the eater, and wastemper’dto every ones liking : ). unleffé the 
word of God had fo many feverall relifhes , agreeable to every 
ones liking : Even this, though Angels food fhall be loathed, 
and naufeated, and furely this argues a carnall fpirit. Muaftthe 
vbuQ- Baoiraces bow to you? and the Gofpel of the Kingdome 
become fo bafely ferviceable, as to doe homage to your Iufts.? 
Muft that word which fhould fearch the confcience tickle the 
fancy, and feed a worm of curiofity thas never dyes ? What are 
thefe but as Plutarch cals inquifitive delatours #7W y4v@~,or in the 
Apoftles phrafe, Mex of itching ears, that catch more after an ele- 
gancy then after apromife, and are better pleafed with a criti=— 
eifme then wich a practical truth. You know whofefpeech twas, 
Pruritus difputandi ef Ecclefiz {cabies. Weel mould ita little to 
our purpofe, pruritus auvium eff anime fcabies. ?Tis carnal, as it 


takes from the word of God, trom the fren 


majefty of it. 
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th of it, from the 


3. (Which is themain Argument urged by otr Apoftle) as it 
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breeds ruptures in the Church,Schifmes, and Divilionsywhich 


Firft, 
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Tbe Schifine. 

e Firft, Hinder the communion of Saints - 
flowes from union, and divifion takes that away. Some go a= 
bout tomake unity the very forme of being; to be fure, it tends 
much to the well-being of the Church. Oh how happy and 
pleafant a thing it is to fee the Churches Children {preading 
themfelves like Olive-branches round about her Table iw a 
peaceable and flourifhing manner! But when they . fhall 
nas OW adbager Adpognres , sas’ & wavpursic vou.iZey, (as he {peaks ) 
think that the brightneffe of their Brethrens condition, doth but ob{cure 
ayd fhadow theirs 3 and thus st®@Q- Siw &ynisecr WLI T ES, ce he 
moft elegantly, ) if there be the least anfa or occafion of ftrife,P af~ 
fion prefently hooks it in, and is tooapprehenfive. When one 
thall fay, 1 amof Calvin, and another, tam of Luther; when 
as they might both meet in the name of Chriftian ; nay, when by 
moft ridiculous diffention(for we have heard of fuch a ob opeeerdce ) 
when one fhall fay, 1 am of Martin, and another, I am of 
Luther; whereas they did but divide Martin Luther, for they were 
both of his Religion ; what muft this needs bring, but a defor- 
Taity and coniaton upon the face of the Church, a ihn on} 
enough to make upa Chaos. 

Secondly , thefe Schifmes, and Divifions, they ftop the pro« 
‘grefle of the Gofpel. If Chriftians would but take the Moralifts 
counfell ie zpémuy,%) demza7evew 70 Balonarey , to frend, and de- 
rive their malice fome otker way 5 ascivill warsare often quencht 
by fetting upon fome common enemy: this was alwayes the 
Cretians cultome, and fromthence “twas called Synoretifmus : 
Ii we could hear of fome happySyachriftiani ‘faiusywhen the hearts, 
and tongues, and pens of all them that profeffe the fame faith in 
fincerity , would agree among{ft themfelves, and wholly oppofé 
the main adverfary: If we had not fach narrow and contraéted 
fouls 3_it God would be pleafed to give usa largerheart, fo as 
every Wouldbecome a xoisiv e'yaddy, wholly let. goe his private 
aimes, and ftudy the publick good; what might not united 
forces doe? How quickly would all difficulties vanifh 5 every 
mountaine become a plaine, the feven hills amongit the reft ? And 
the goodly fabrick of the Church would go up with the fhoutings 
and acclamations of Grace, Grace, and quickly be at the top of 
its {piritual glory.O how fhould every one with the confideration 
of fo happy a time have rhe’ buylw" iwhy sapedovcw, as Eunapius 

C 2 {peaks 
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OrTuieEr aw 
{peak moft elegantly; a fweet Chorus of well-tun'd affetions, 
anda fpirie tripudiating for joy 5 as Abraham did cyarmrlaSus, 
when he forefaw Chrifts day, theugh that were afar off, and this 
neare at hand. 

Thirdly, Schifmes, and Divifions give great advantage to the 
enemies, and fet up the Kingdome-of Satan > the Prince of the 
Aire. The Church thus becomes militant againft her felfe, and 
the enemy becomes triumphant. .The devill @inceth at Difcord; 
and as St Chry/oftome obferves , when he heard that fo goodly, 
and populous a City as this Of Corinth, mort uereian 1G TOAUKY Sp cam Ge 
‘was like to entertaine the Gofpel; he knew no better way to hin- 
der the fucceffe of it, then by prefently planting a {pirit of Dif 
cord amongft them; as well Knowing that a Kingdome divided a- 
gainttit felf, could not long ftand. And all his agents that are {ub- 
Ordinate to him, zihil fpet nifi per difcordias babent , as Tacitus 
faith notably of fome in his time ; and as he of others, they doe 
per abrupta inclarefcere, fedin nullam Reipublice commodum. We 
might learn more wifedome of them that are wiler in their gene~ 
ration, then the children of light ;-whata ftri&tunion and con= 
federacy have they among themfelves » as that in Fob is ufually 
allegorized : Thefe fcales of the Leviathan-are Shut together, as with 
a clofe féaley in refpe& of their fecrecyand combinings; and if 
they chance to be at variance, and jarre amongft themfelves, 
they have afure way of meeting, and reconciliation bya joynt 

oppofing of the Church. But then as it gives this general ad- 
vantages fo more fpecially, as it is the Original of al] errors,and 
the inlet of all herefies. “When men bya ftrange ees a awlia 
thall fet up fome one as an oracle, and perpetuall Di&tator in Di- 
vinity ; If fuch a onebroach an crrour,; O how greedily doe 
they drink as if ’twere pure NeCtar, fome faving truth ! when 
at the beft it is but the poyfon of Afps, adeadly, and defpe- 
rate errour. The devill thus ferves them as Agrippina did Clau- 
dius ; he mingles poyfon in their delicate meat, and they fall to’t 
with an appetite.As that great Schollar-hath well obferved 3 they 

Were alwayes leamed men, which have been hereticorunn C orypheis 

So withall they have been fuch, as by fome deceitfull carriages 

have won the hearts > and efteem of men, and thus could 

fpread their infection farther. And though ’tis true, that Paul 
and Apollo here ‘mentioned inthe Text , were in a manner Bay 
viledg’d 















































































The Schifine. 
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viledged perfons, afted by an extraordinary oe no feare of — 


thisinthem : yet fome that are admired as much, or more then 
ever they were ; we cannot tell how to fecure them from it 
And this is the third refpeCt why ’tis carnal to glory in men, 
becaufe it breeds Schifmes and Divifions in the Church, 
which hinder the Communion of Saints 5 ftop the progrefié 
of the Gofpel ; give great advantage to the enemies, they 
being bolder to oppofe, and that being weaker to refift 5 
and thenin amore fpeciall way, *tis laid opento all errours and 
herefies. | 

Fourthly, As it drawes evill out of goods and furely this if 


any thing elfe argues a carnall Spirit. Gods -attribuces thine ve=- 


ry glorioufly, his wifedome and power more fpecially and 
eminently in extra€ting good out of evill; the leaft touch of pro- 


vidence turnes-all to gold, even finnes that-feems to be all droffe,. 


ameere obliquity, a tranfgreflion of the Law 3 yet even this by 
the over-ruling hand of an infinitely wife God , becomes a 
cleare’ illuftration of his glory , and the crucifying of the 


Lord of Life , fhall tend to the falvation of the Church: 
And a Chriftian thus farre participates of the divine Nature, ., 


asthat he can draw good out of evilltoo, fweetnefle out of the 
~worft condition, and gaine ftrength by hiscorruptions.. What 


then, muft it needs fhew but a devillifh, and envenomed fpirit, . 


that affimilates to ic felfe, to turne every thing to poyfon; 
and this isthe nature of corruption. Every thing that a carnal 


man toucheth, is defiled; he foiles every Ordinance, and dif. 


colours everybleffing ; turnes the grace of God into wanton- 
nefle, he fights againft God with his owne weapons, with 
hismoft precions favours, @Pystes Acyzetor, by a moft ftrange 


Chymiftry ; he extracts droffe out of the pureft refined gold ; . 


flegme out of quinteffence ; dregs out of the pureft Spirits 
a favour of death from that which breaths out nothing but life 
and happinefle.. "Tis clearein the Text. What a choife and 
magnificent gift was this, a Bp gzriainy , to adornz the 
Church with all variety of excellencies ? Thefe made up the 
éSiime moma , they are the Needle-worke in the Spoufes 
Garment, the opus ocellatum, Gods wvauaciuia® copia, 1, and 
his seAvgeixsa@» aes abundantly difplayed themifelves in them 5 
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| No gift comming from above is 


+ a ete ee ES 
The Schifine. 
| Thele were the: Denaria which Chrift gave at his triumphy 
“when he led captivity captive , 


he gave gifts unto men, 
And fee whatufe, and improvement they make of them. O 
how. quickly doe they ‘become Fives: dues, bun drtonse, 


Strifes and Divifions, Bitternefe and Contention , thefe are 
the beft fruits they gather from {6 great a mercy... They 
that glorie in fome excellencies » Vilifie meaner ; nay, they vi- 
life choife ones too : For firch as Blory in Paul, flight Apollo 
and fuch as admire Apollo difefteem Pzy/ > and both rend 
the Church in pieces, Doe-you thus requite the Lord, O 
ungrateful people, and unwife ? gx ty amreGanre Siece ri ote 
en md AIG. Lucian though an. Atheift could fay fo much. 


Jo reat, as to-be gloried ix, 
feverall men, hath fome re 
Colours in f{everal] bodies, 


Me thinks the diverfity of gifts in 
femblance with the diverfity of 
Some bodies you fee are cloathed 
% Aapumrg éSiire, in bright , and ‘orient colours. Nature took 
a Sunne-beame for her Penfill, and flourifhrd them moft glori- 
oully ; they have riw' zo) fers muxvimra, as the Philofopher 
fpeaks, a greater colleGtion > and condenfation of light, and 
are varnifh’t over: other fullen, and difcontented bodies in 
fad, and dusky colours, drawn with a coal & pumes ere, Now 
the brighteft colours they have aliquid umbre ; and thedarkett 


they have aliquid lucis. ‘And fome bodies they are content with 
one colour ; others 


with a rich Embroydery. See 
the minde: Thefe si de Lexis xee pane» thele interyi colores y 
as I may fo cal] them; which are divine light , feverally diftri~ 
uted unto foules, wYere fome have a fairer glofl2 fet upon 
them, a twinkling, and glittering foul, all befpangled with 
ight: others have more fad and dark-~coloured {pirits. Now 
the brighteft they have fomewhat of a cloud; darkneffé and im- 
perfection enough to take them off from boafting ; and the 
darkeft they have fomewhat of a beame, fome light and excel- 
ency 5 eneugh to keep them from difco 
épparently eminent in one gift, others 
The Loy ba’ WinwikbAgiviw . animaryy 


have variety of colours, 
ry in fome one excellency ; 


Variegatam. They that glo- 
what doe they but as if man 
fhould 


ave a pleafant variety , andare fet out. 
the fame in the excellencies of. 


uragement. Someare- 



















































fo meane, as to be defpifedy none __ 
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| fhould refixfe to look only upon fome one colour moft pleafant to 


him; and when asallare fuitable to the eye, though fome more 
delightfull. All thofe tend to the beauty of Nature, and all thefe 


..to the beauty of Holineffe. Every one that is ferviceable to: the: 


| Temple, isnot a Bezaleel and Aholiabs cunning to work: in 


gold; and many that can build up the Temple, yet know not how: 


_tocarveit. That which Philosratus has in the life of Apollonius, 
may be moraliz’d into very good counfel, wad¥ a minjovra rig 
apCporias aimimudu, Etiam Analetia deorum funt colligendas the 
leaft gift to be received with a moft thankful acknowledgement, 
a favig Kaszais. Cas Evnapius calls a mean Scholar) a drop of 


Helicon,, even that’s precious ; It is a notable fpeech of one of > 


our Prelates, Ithink it honour enough to be vouchfafed to bring 
Lut one pin to the decking up of Chrifts Spoufe.5 whilft others. 
adorne her with her costly Robes and rich Medals. And 


thus *tis carnall to gloryin men, as it drawes evill out. of. 


ood. 

— We fhould now fpend a word or two in reference to Paul, and 
~ Apollo, that they would difclaime all glory, and afcribe it unto 
God. I knowthey did fo; but I fpeak of fuch ashave the like 
gifts and excellencies as Paul here in the Text, he chides the 
Corinthians for fiding with him, and glorying in him, whzljt one 
faith Fav of Paulec. and this is the moft likely way to take 
them off from their vanity, when they fhall fee fucha one as 
they glory in not lightly, but fharply reproving them for it: 
and then in a reall way men fhould fo aime atthe glory of God, 
as that wholly denying their owne aimes, and excellencies 5 all 


the world may fee, that they onely feek the advancement of the - 


Gofpel. And this fhould be done ina fuitable way, chiefely 


improving that excellency which God hath intrufted them with-- 


all, and ina proportionable way ; for to whom much is given 4 of 


them much is required. As God doth wads yempd st difpente - 


his giftsin proportion ; fo he looks for an improvement of them 
according to a geometricall proportion. Two men may give up 
their account, the one that has done leffe good with greater joy, 


becaufe he did anfwerable to his Talent 5 when asthe other en- - 


trufted with fome golden, and precious excellency, may have 
done more good; but yet nothing fo proportionable to his abi~ 
lity 

of 


Lah bare beh big pebeneseeptesrbLhsh. Lert ti? 
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lity. But if men would thus lay out themflves, and unite 

their feverall gifts, and excellencies in one generall aime, and 
faichfully improve them for the advantage of their Mafter, and 
good of their fellow-fervants ( which is a thing full of reafon, 
and equity, asmight be fhewed at large ;) what glorious times 
f{hould we then fee ? How would knowledge beginto cover the 
face of the earth, as Waters doe the fea? How would the Tree 
of Knowledge be fo laden with fruit, as that *twould ftoo 
down, and children might pick off the abe that were ready 
to drop into their mouthes? How. would the world beceme 
( as he fpeaks) terebratus, & ‘Wri: 3 full of faire windowes, 
-and goodly profpe&ts and all guilded over with light? And 
we fhould walke from ftrength to ftrength, till we appear'd 
before God in Glory. ap aa | 
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Haiah 49. a5. ) 
0 & even Lam he that blot out thy tranfereffions for 
, mine own fake, and will not remember thy fins. 


— 


would fain be drawn? and as Fob {peaking ofthe 
breafts, calls them very elegantly, the milk- pales 
of the breaft,they are as it were Caruea Muléra- 
lias So there are the Evgy elica“Muléralia, re= 
ceptacles of that ddeacp yaa which isftored u 


for Babes in Chriff, where the thirfty foul may come and fill it 


felf with moft precious fweetnefle. In the whole Word of God | 


A cea nen 


there is moft fincere milk ; but the Promifes 
~— flos laéivs, the pureft and fwettett of alk 
~Here’s’ one of the Vtres celeste:, a Bottle fill’d with heavenly 
dew, which will never faile, like that of Hagars, but cherifh 
the foul, till iccome to a well of life. Here’s a pure emanation 
of Gods fweeteft love,which would fain communicate it {elf to 

a finful creature; and therefore puts on the moft amiable expref= 


fions 


they are cream, the 


Ree rit ei eo ets 


, Very Promife is a breaft full of Confolation, that 
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fions that the wifedome2 of God himfelf can cloath it withall, 
while he breathes out free grace by the mouth of his Prophet to 
a difobedient and rzbellious [frael, and befeeches them to be re- 
conciled unto him. 

And if you look but upon the fore-going words,you wil wonder 
how this Verfe fhould come in; ’cis fomewhata ftrange con- 
text, an unufuall kinde of coherence. For God there complains 
by his Prophet, how that his people of I/rae/ had done nothing 
at all for him ; H: took them indeed for his plzafant plant, 
but they were a very barren and_ ungrateful plant; Hehad made 
thema choife and a fpreading plant, but not one delicious clufter 
tobe found.upon them. Inthe verfe immediately before, Thou 
bajt bought me no fweet Cane with money; ’cis meant ot the Cane 
which was to be a chiefe ingrédient into the precious ointment,as 
you may fee in Exod.35. The Septuagint they render it Svpiava; 
Neither baft thou made me to drink the fat of thy facrifices 5 or as 
the words flow in the Fountaine, 144 NX> Thou baft not 
moyftened me abundantly with thy facrifices: Not that the Jewes 
did negle& thefe duties of Gods worfhip, which were fo ftritly 
enjoyne’d them in the Law 3. no, they were very punctuall and 
accurate in obferving that ; but the force of the complaint lyes in 
this, thou did’ ft them not unto me; For 

E. Thou did’ftthem not with that alacrity and chearfulneffe 
of Spirit which [required of thee, and might well expec from 
thee. Love fhould have dropt oyle into the wheeles, and thy 
fonle fhould have mov'd like the Chriots of Ammimadab, witha 
nimble {pontaneity ; but thou went on heavily,and lookedft up- 
on my fervice.as.an hard task and yoke,more intolerable then that 
of Egypt. 

2. Thon traftedit in thy legal pzrformances, and thoughtft to 
be juftified by thine owne righteoufneffe 5 thou didft them not for 
thofe ends which I aim’d at, for] intended onely to raife thy 
thoughts higher to that great falvation which] had ftor’d up for 
thee inthe Meffias. 

3. Thou did?ft them not to me, for many of thy facrifices were 
offer’d up to idol-Gods ; thoudidft not make me tafte of thems 
{, but thou didft make then: drunk with chem 5 thou didft even 
cloy and furfeit them with the fat of thy Sacrifices. 

4. Thou didft them not to me, while thou reftedft in 3 fie 

: ouriih 








- 























































































Of. $7 





Oblivi 
flourifh of ontward formality, and thou thought’ft to put me 
off with a mock-worfhip, with a meer outfide and furface of de- 
votion ; in giving mea fhell, and nothing of the kernel + Thou 
<oulditfin againft me when thon Tift, and then chought’ft to ap- 
peafe me with a Sacrifice. They were white as mak, and ruddier 
then rubies, in their glorious profeffion, but within they were 
blacker then a coale 5 When you fasted, did you faft untome ? 
I hate your burnt cfferings, my foul naufeates your folemn Affemblies ; 
ey Ioav Wee adwace ui tx onitist, Bring nie no move vain Oblations 3 
Odi Danaos & dona ferentes. He that will be my fervant, let him 
{eal up every (piricual fervice with integrity of heart. A pure foul 
that’s the onely prefent fitfor a God, WBesr rh Bid evide Svciuee, ik 
a gift that may be united to God himflfe, as Hierocles {peaks 5 
Sacrifices and burnt-offerings he would not have, then thou {hould’ft he 
have faid; Lo, I come, to doe thy will,O my God. Thou fhouldit i 
have prefented thy felfea living and areafonable facrifice 3 for . 
without this, all others were nobetter then aupes zpodh ignis pa= 
bulusmy as the Pythagorean hath it; A fincere fpirit that fhould have 
been N23 aor, Thou didjt not make me to drinke the fat of thy 
facrifices. Well, but they ftay not here; Thou kaft made me to 
Serve with thy fins, and thou has wearied we with thine iniquities 5 : 
thou halt made me to ferve with thy fins 3 that’s either, tt 

1. Thou haft fo abus’d my patience, and long fuffzrance ; and : 
has heap’t fin upon fin, as if [had been a very fervant that was 
bound to endure all thefé thy iniquities; Or elfe 

2. Itisa mere propheticall paffage looking upon Chrift, who 
took upon him the form ofa fervant,and bore our fins in his body 
upon the tree : And thus the Septuagint. 

3. Thon haft made me to ferve with thy finnes, whilft thou 
do’ft thefe things under a thew of #ri& holineffe, and care of plea- 
fing me, by vertue of my Law in reference to my command 3 
asa peculiar people that: ferved an holy God, and had righteous 
lawes 3 and yet while thou negle&edft the more weighty things 
that I require of thee, thou doft difhonour my Name, and wrong 
my Law, and degenerate from thofe noble principles that I had 
planted in thee. For what will the Heathen fay ; that Jama God 
that delight in the bloud of Buls and Goats,and give thee liberty 
in other things to doe what thou lift ? Thou halt made me to ferve 
with thy fins. And confider what a ftrong indignity thisis offer’d | 
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tothe great Godof Heaven and Earth to make hima feryant, 
and then to férve fin which he fo much hates-and abhorres, that 
he cannot endure to look upon it, as that which ftrikes at his ver 
being 3; Thou hast made me to ferve with thy fins. And thon bait 
wearied me with thine iniquities;All outward pzrformances though 
never {o pompous, they do but weary Almighty God, unlefl they 
flow froma fincere {piric > They thought they had pleas’d him 
with facrifices; but he tells them, they weary him with iniquities. 
And fee here how the mighty God of Jacob, the Rock of agesi, 
Onmnipotency it felfe is weary, heis preft wich finners and wea-« 
ried with inigquities. Well, what followes upon all this? J, even 
I am he that blot out thine iniquities for mine own fake » and will not 
yemember thy fins. Surely [frael could not look for this in the 
next verfe. It muftneedscome in, mest wessdcuiay. One would 
havethought it fhould have been, J,evenJ am be that will re- 
yenge thefe thine iniquities : Thou haft made nieto ferve with thy 
finnesy and Vle make thee to ferve with my plagues; Thou hai 
wearied me with thine iniquities, and Ple weary thee withmy 
judgements: Mine indignation fhall flame out againft thee, and 
le poure out the dregs of my wrath upon thee; it is J, even I 
am he, that will fecthy finnesin order before thee. One would 
have thought it fhould have run thus ; but God he comes in the 
till voice, I, even I am he that blot out thine iniquities. Thou 
hajt made me to ferve with thy finsy and Vle make thee a fervant to 
my felfe: Thou haft wearied me with thine iniquities, and lle load 
thee with my mercies : Thou haft blotted out my Tejtimonies , and 
Ple blot out thine iniguities: Thou halt uot remembred my Cove- 
gant, and Vle not remember thy fins. Thus doth Gods goodnefle 
contend with a finful Nation, thus doth he conquer rebellion and 
triumph over finne. Indeed his very drift is to makea glorious 
illuftration of free-grace ; and therefore he firft difcovers his 
peoples finne, and then difpiayes hisowne mercy. He firft thews 
you Ifraels ttiff:-neck and Jron-finew, and then opens his owne 
tender bowels, and deareft compatlions ; Hz bids you take notice 
of the blackneff2 of the Ethiopian , and then cells you how white 
he willmakehim. He would have you confider well the deep Dy, 
the bloudy Dy of the Scarlet, and then fee it become as white as 
fnow. Look upon the vaftneffe of the Egyptians Army, and 
feethem all drown’d inaRedSea. Calt a fad eye upona large 
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Oblivion. 


volume of iniquity, and behold them all blotted out ina moment. 

The finfulneff of fin fets a glorious luftre upon free-grace ; when 

fin becomes exceeding finful, then grace becomes exceeding glori- 

ous. I, even I am he, that blot out thine iniquities. There’s much 

Emphafis in redoubling the words, and it ftills many objections 

that might rife up ina wavering foul. And 7 

1. J, even 1, whom thou haft offended : For what might the 
diftrufting foul obje& and fay ; Is itthonO God, that wile blot 
out mine iniquitics? Itisthy facred Majefty which | have pro- 
voked , and’tis thy glorious Name which I have prophaned ; tis 
thy righteous Law which I have violated; and *tis thy Covenant 
which Ihavebroken; and is it thou O God, that wilt blot out 
mine iniquities ? "JIN DUN YN, 7tis J, even I am be that 
blot them out for mine owne fake? Gods goodneffe runnes_over to 
finful creature ; and where fin hath abounded, there grace doth 
fuperabound. Confider 

(i.) There is not fo much evil in fin, as good in God. Sinne 
indeed is thus infinite, as itis againft an infinite being; J, but 
there is an abfolute infiniteneffe in God. And this is no extenuati- 
on of fin to advance grace above it. 

(2.) There isnot fo much fin inman, as there is goodnefle in 
God. There is a vaftzr difproportion between fin and srace, 
then between a fpark and an Ocean. Now who would doubt 
whether a {park could be quench’d inan Ocean? Thy thoughts 
of difobedience towards God have been within the compafle of 
time 5 but his goodneff2 hath been bubbling up towards thee from 
all eternity. He hath had fweet plots of free-grace, and gracious 
contrivances of love towards thee from everlafting. The devils 
themfelves though irreverfibly fealed up to deftru@tion s yet they 
are not {0 bad as God is good. There cannot be a Summum maluri, 
as there is a Summum bonum. I, even I am he that blot ont thine 
aniquities ; even I whom thou haft thus offended. 

2. I, even I, whofe royal Prerogative it is to pardon tranfgref- 
fion, and to blot ont fin ; for otherwife the foul would {til be left 
rolling and fluétuating. I, this were welcome newes indeed to 
heare of iniquity blowtedout, and they were Meffengers of 
beautiful feet, chat could bring me fuch Gofpel-tidings 5 but O 
‘tisnot fo eafie a matter to have fin remitted, and pardoning mer- 
cy isnot fo foon obtained : Who is it that can wath off guilt from 
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the foal, and fet at liberty a captivated Spiric? Why, *tis God 
himfelfe that undertakes fo great a work; “cis I, even I am fe that 
blot out thine iniquities , and it includes the® two Particti- 
lars. 

(1.) God,he can blot ont iniquitics. For (firft,) the offence is 
wholly againfthim, and therefore he can treely paffé it by : Sin ig 
fo far an evil, as ic oppofeshis will, the rule of goodn-f, and as 
it prevaricates from his Law, the expreilion of his Will, and that 
the Supreme Law-giver can pardon. 

(2.) Chrift he hath made fall fatisfa&tion to his juftice, fo 
that now ’tis but dipping the pen in the bloud of Chrift,and dath- 
ing out of iniquity : Nay, Chrifthimfelfe hath blotted out, even 
this hand-writing chat wasagainftus, and nail’d it to his Croffe. 


Chrift on the Croffehada fpungeé given him dipt in Vineger, and 
a Chriftians-fins do incumbere in fpongiam, that I may {peak in 
Augujtushis phrafe. And hence there are fach Wwooings and be- 


feechings of fouls to come in and be fubject to the Scepter of 
Chrift 5 for God hath more fuatisfa®ion to his juftice by every 
B-leever, chen by the damned that lye roaring in hellto all et-r- 
nity, tor they are never able to difcharge the debt; but every 
Beleever by his furety hath paid the utmoft farthing. 

2. Onely God can blot out iniqiities, Tyevenl ay he, and none 
ele. Apoor Creature may foon involveit felfin fin and mifery, 
there isnone but hath power enough to damne himéelf ; 7, by dem 
firucizon ts of thy felf, O Ephraim. But ’tis beyond the fphere of 
men or Angels activity to blot out the leaf fin, or to dif-entangle 
the foule of the leaf corruption ; they can neither take off the 
guilt of fin, nor yet fubdue the power of fin. There’snone but 
knowes how to wound himfelfe; I, but he muft have skill that 
knowes how to cure him 3 tis eafie enough to runne in debt, and 
many finde it hard enough to difcharge it 5 There’s none but 
can heap up fin, and treafure up wrath, and wound conCience : 
I, but who is therethat can appeafewrath, and calm confcience : 


and {creena {oul froma confuming fire? Sin is an offence againgt 
Being can either diipen‘e with 


aninfnite juttice, fo that infinite 

it, or fatisie for ic. It isnot the bleffed Virgins milk can wath 

out fo deep a flain, it isnotthis can whiten the foul ; no, if 
watht white, it muft be in the bloud of the 
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Oblivion. 
Minifter can no more by any way of efficiency remit a fin, then he 
can creata world. And I know not what aPopes indulgence 
fhould doe, unleffe it be to fend fome ignorant people to hell 
with more cheerfulneffe and alacrity, that they may in Celunr de- 
fcendere, as the Satyrist {aid Nero did; when they look for heaven. 
drop into hell irrecoverably. The mighty hand ot Ged himfelfe 
mutt be put to the blotting out of iniquities 5 ’tis I, even that 
blot out thy tranfgrefions, even 1 whoferoyal prerogative ’tis to 
pardon tranfgreflion, and to blot out fin. | 

_ 3. 1, even I that have manifefted mine anger againft thee, in 
punifhing thee for thine iniquities; even I am he that wilt blot 
them out, for the foul will ftill be doubting and mifgiving ; why, 
tis thou,O God, that haft fhot off fo many threatnings againft us, 
and {pent all thine arrowes upon us : Thou haft hewnus by thy 
Prophets, and {laine us by the Wordsof thymouth : thou hat 
dipt thy Pen in gall, and writ bitter things againft us: Thou haft 
followed us with a whole Army of judgements, and every wa 
fhewn thy felfe an angry God againft us; and wilt thou now blot 
out our iniquities ? The Text hath the fame anfwer ready for this 
too; *Tisl,evenI am be, that willblot them out; and it fpeakes 
thefe two things. 

C1.) God, heisnot long angry. 48j) 4¥W3 as"tisin the 5 4. 
Ifaiah, verfe 8. In a litle wrath 1 hid my face from thee for 
moment 3 but with everlafting kindneffe will I have mercy on thee, 
faith the Lordjhy Redeemer. God as he is not “OfvSup@, quickly 
provoked, fo neither is BageSup@-, long difpleafed. God is 
Love, faith the Apoftle; now Love is hardly provoked, and ’tis 
quickly reconciled ; Godis Love. He writes not injuries in Mar- 
ble, his Law indeed he writes in ftone ; I, but the breach of the 
Law he writes that in the duft. All the wrong hath been done 
to him, and yet he befzeches us to be reconciled ; Hee’s far more 








ready to offer mercy, then the Creature is toembrace it 3 and: 


more willing to fpeak peace, then man isto heare it. Where will 
you meet witha man fo propenfe to put up a wrong, and fo am- 
bitious to forgive an injury? But «s fer asthehkeavens are a- 
bove the earth 5 fo far are his thoughts above our thoughts; He writes 
not our fins in fo deep a Charaé 
blotted out. 


(2.) God requiresno more humiliation, then to bring a foul 
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unto himfelfe, and make it capable of mercy. Many a weak Chri- 
{tian qautions his condition, becaufe he hath not filled Gods 
bottles fo full of tears as others 3 he hath not had fuch rendings 
of heart, fuch breakings and piercings of fpirit, fuch {corching 
re-apprehenfions of hell, and wrath as others have had S 1, but 
ii fuch a one confider, that God is very gracious in his dealings, 
and we muft not look for the like degrees of humiliation in all; 
| {ome have a quicker delivery, and are fooner freed from the pangs 
| of the new birth; fome hearts are more wrought upon in a more 
tl Winning and melting way ; others are beat in pieces by a ftroak of 
Omnipotency. But this we are fure, that foul’s humbled enough 
| that’s ayer toa fightand fenf of his fin, fo as to fee the necef= 
fity of a Saviour, and to prize him, and love him as the faireft 
of tenthonfand. When God hath madea foule to fee his finnes, 
hee’s ready then to blot them out 5 Tis I, evenI am he that blot 
out thine iniquities; even \ that have punifh’t thee for them, and 
{hewn mine anger againft then), : 
a ae I might adde, that ’tisa notéof Gods complacency in his own 
. 3 goodnefle, he doth even glory in the riches of his free grace $ and 
aN theretore ’tis fo often repeated , I, even I am ke, that willdo it 
iti | for mine own fake ; but I haiten to the next words. 


Blot out thine iniguatiesy| There are many things wrapt up in 


this expreflion, Vle be sore briefe in them then to promife 
brevity. And 

C3.) Blotting out of iniquities, implyes that they were all 

an written, and took notice of. shee. 

{i | .¥. They were written in Gods Book. God, he is notonely 

AME | hagdoywcnsbut miley napdec.and knows all thingssevery idle word, 
























































| every vaine extravagant thought, every glance of the foul; the 
wei leaft tendency to fin, the firt bablings up of original “Corruption, 
{ i i they are all took notice of + In his Book are all thine iniguities 
1 a Written. 


th 2. Thou hafta book within thine ow 

Ml hath the pen of a ready Writersit can write as faft as the foul can 
dictate. Calaminniz cordetingit, and with an accurate pencill, it 
can give thee a full portrai@ure of thy moft clofetted behaviour, 
Rit of thy moft referved actions, of thy moft retired Motions; and 
Peril though there be a Curtain drawn over them here » yet then they 
a | inall be made very apparent God {hall give Confcience an 
Ba} 


Lmprimaturs. 


n breaft, and Confcience 
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es all Li ARSE. 
Lmprimatur , and fach works as thon wouldit have fuppreft, fhall 
be publithed to the eyes of men and Angels, and the apes xpirivcs 
fhall paffe cenfure uponthem 3 Sins of the fmalleft print , of the 
moft indifcernable Character, (hall be made clearly legible, and 
become as Atomes in the prefence of a Sunne-beam, With what 
a furious refle€tion wilt thou then read over thine own finful lifes 
when all thine iniquity fhall ftare thy foul in the face to all eterni- 
ty ? Whenasa Chriftians life fhall be fet out ina new Edition, 
Multo autor & emendatior; for all Errata {hall be corre&ted, 
and with an happy Index expurgatorius. Every iniquity fhall 
have a Deleatur, and all Defiderata thall be fupplyed ; the Book 
thall become perfect, and be lookt onas a faire objec to all eter- 
nity. This is the firft thing implyed in blotting out of iniquity, 
that they were all written and took notice of 
(2.) Every tranfgreffion leaves.a blot. » For even remiflion of 
fins is expreft by blotting out of iniquity. Although the blot 
was here greater before: twas blotted out ; for blotting out of 
iniquitics is the wiping out ofablot. Befides the guilt ef finne, 
and the power of fin, there’s the Macula peccati too 5 the ftain of fin. 
(3.) You fee here the nature of Juftification, and how in it Re- 
miffio et zmputativa ; it doth not take away the being of fin, but 
takes it away from being imputed and laid to the charge of the 
foul. Sinnes in Seripture-zdiome are égeavuare : Now in ju- 
ftification there’s a croffing of the Book, a. blotting out of the 
debt, fo as it cannot be required of the foul. And the juftified per- 
fon in the 32° Pfalne is ‘ftil’d NUN "D3, one whole finne is 
cover’d, which fuppofes the being of it; and though our adver- 
faries urge th? forc of the other phrafe pwa 11w3, one whofe 
Sinne is took away 3 yet ’tis fufficiently cleared by the following 
words, MA) M9) AWM NI, God will not impute iniquity unto 
him; and tis rendred in the New-Teftament by dpe duapnar, 
which cannot be poffibly meant of taking away the being off fins 
for itis attributed to men, when they are bid to forgive one ano- 
ther their wefpaffes 5 now they can’t forgive fin fo. And they doe 
meerly wrangle, when they tellus that Aoy/@cSu and JUN fignifie 
putare and not imputare 3; for we deny not but acpi&Seu fignifies 
putare 5 but acy ku Tiismutt needs be imputare 3 and fo 19 UM, 


as might appear by many inftances, as the learned Chamier hath 
obferv’d. 
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4. Look upon the fulneff? of the difcharge. The foul may refit 
fatisfied, and role it felf upon the free grace of a God in Chrift, 
and lay all the ftreff: of its falvation upon its the debt is blotted 
out, and *twere injuftice to aske ic twice: And hall not the Fudge 
of the world doe right ? 

§. Confider the eafineff of ic. The hand was longer a wri- 
ting then ’tis a blotting out; the hand was wearier with writing, 
then ‘tis with blotting out: Ihave blotted out thy tranf{greffions as 
a thick cloud, Va. 44.22 Now, how isacloud blotted out ? 
Nay indeed, what isa cloudbutablot upon Natures faireft and 
well-flourifh’t letter? A Sun-beam comes, rufh2s in upon’, 
wipes away the cloud. The Sun fights againft it, “Apwuertis arygaier, 
th it raifesa glorious army of beans which quickly puts the enemy 
i to flight , they fcatter the cloud. And Pile blot out thy 
tranfgreflions like acloud. Ana of grace, a beame of mer- 
cy fhall blot out awhole cloud of tranfgreflions; which other- 
wife wouldhave prov'da cloud of witneffzs againft the foulee 
WA 3ByI wo 

6. Here’s the extent of Remiffion, a great debt may be blotted 
outas well as a lef? 5 a great fam may be blotted out as wellas a 
fall one, though not fo eafily, though not fo fuddenly. 

7. This explains that, how God fees not iniquity in Jacobynor fin 
in Wfrael ; He Tyqks upon his people as in ftate of grace, and re- 
conciliation; nowsas the Arabick Proverb pithily, Favoris ocu- 
A lus velut nox eft ad omnem labem. He {ees not iniquity in Facob, for 
A he feesit blotted out, hee {eesit covered ; that he fees it not at all, 
vied makes Omnifcience blind. 

i) Thine iniquities. | (1.) Thine, very heinous intheir own nature, 
| as the Prophets continually complain 5 it turns every Prophecy to 
ae a NWO, Oxerofa prophetia. 

Datoy (2. ) More hainousbecaufe thine. The fins of Irael pierce 
ae deeper, grieve God moft: ui od @ tixvov; It was a notable fpeech 

AIM of Cofuus Duke of Florence , 1 have cead ( faith he ) that I 
ae | mutt forgive mine ensmies, bat never that I muft forgive my 
By friends : The fins of Gods friends, of his people provoxe him 

BiH moft. Every fin is took notice of 5 1, but the fin of Judah is 
Lew writ with a penof Iron, and the point of « Diamond, VOU WAY3 

en with the claw of an Adamant. They are againft beams of ftronger 
light, againft. bowels. of tender mercy, againft nearer and 
— tweeter 





























































Oblivion. 
fweerer relations, againft greater expe&tation. God lovkt for 
arapess and they bring forth wilde grapes. Yet,I will blot ont thine 

. jniguities. Not onely tome of the leffe, and call thee to account 
for the greater, no, fuchas are the moftdeeply aggravated , the 
moft frequently reiterated, thine ‘iniquities indefinitely. God 
never blots out one iniquity, but he blotsoucall 5 Fustificatis 
eft fimul & femel, and-it doth extendere ad futura peccate. 
For, . 

1. It puts a man into a ftate of grace and reconciliation, and 
within the Covenant of Grace, fo that his perfon and fervices 
are accepted. ; 

2. Suppofe a man had all his finnes remitted, and only one,the 
leaft retained ; yet fuch a one were ftill onto roregnsuror tis 
dxarace, ave(fell fitted, and fran’d, and fashion d for dejtruttion, f 
feeing the guilt of the leaft fin bindes over to eternal punifh- ae 
ment. if 

For mine owne fake, | (1-) Exclufively, for nothing at all in you; 
as in that Twin-place,E ek. 36.22. There you have a clear com= 
ment upon the words 5 Thus faith tke Lord Ged , I doe not this for 

your fakes, faith the Lord God ; but for mine holy Names fake, which 
ye have prophaned amongst the Heathen. Mark under what notion 
it runs, for that holy Names fake which you have prophaned. 
And in this Chapter we have in hand,inthofe Verfes that are pre- 
paratory to the Text, we fhew’d you how ftrangely Ifrael ve- 
hav'd theméfelves,verfe 22. Thou hajt not called upon me, O Jacob. 
Why, one would have thought that they might have opened. the 
mouth for mercy, that they might at leaft have petitioned for 
grace ; furely, twas worth the asking : No, but £ was found of 
them that fought me not. The learned Chamier goes on,and fhewes 
how there is an exact removall of all. fuch works as the Papifts 
make fatisfattory. 

{2.) For mine one fake, it includes for my Chrift his fake, and 
shat eternall Covenant of love and peace which I have founded 
in him.For God in himfelf is an holy,and a juft God ; and now by 
reafon of fin, an offended and provoked God 5 and would quick- 
ly prove a punifhing , and revenging God; didnot-a Fupzter 
peiring@ ftepinand affwagean angry Deity. 

(3.) For mine owne fake, for my Names fake, and for mine 
Honours fake 3 left the Heathen triumph, and fay, Where is now | 

2 your | 
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your God ? Othe infinite goodneff: of God, that by amoft gra- 
cious and freeactof his own will, hath knit and-united his own 
glory, and the falvation of his people together / He hath wrought 
Tfraels name in the frame of his own glory, fothat now ’tis for 
his Honours fake to fave Ifrael; he blots out iniquities for his 
own fake. God willnot fuffer the luftre of his Crown to be 
dinim’d and eclips’d ; he will be fare that none of his Jewels 
fhall fall off from it. ’Tis as impoflible for I/rzel to perith, as for 
God to lofe his glory. 

And will not remember thy fins. The finfal foul is fall of doubts 
and fufpicions; Certainly, faith he, if God thould let me alone 
now , he will call me to account for them hereafter; if he feem 
to blot them ournow, he will write them again fometime or 
other. No, faith God, I’le blot out thy tranfzreftions 5 and will not 
remember thy fins. "Tis an ordinary {pzech in the mouth of fome 
filly ones, they will forgive, but never forget it had need have 
a verycandid conftru&tion,a grain of falt is {carce enough to make 
it favory 5 but God never forgives, but he forgets too; when 
he blots out iniquities he remembers them no more. When the 
fins are laid upon the head of the {cap2-goat, they are then carry- 
ed into a land of forgetfulneffe. 

I fuppofe you recall the ufuall rules; Verba Memorie denot dt 
affecium & efecum. He will not remember theni fo as to call 
thee to account for them, {as to upbraid thee with them, fo as 
anyway to punifh thee for them. 

Guilt and punithmentare correlates, fuch Twins as live and 
dye together, when the on’s remitted, the other’s never retain’d 
For, 

1. °T were injuftice to punith where there is no fault. God in- 
deed may out of his abfolute dominion and foveraignty,infli& an 
evill upon an innocent Creature, but then it falls notunder the 
formal notion ofa punifhment; and doth infii& evills upon his 
own people,which flow from a fatherly caftigation,and not from 
a judicial proceeding. | 

2. *Tis againft the very nature of remiffion. . Do you call that 
forgiving of a debt, to caftaman into prifon for not difcharging 
it? or isthat pardoning of a Traitor, to behead him for his 
Treafon ? 


3- *Tis injurious to the full fatisfa&tion of Chrift, who drunk 
up 
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Oblivion. 
up the whole cup, all the dregs of wrath, nota drop of that 
bitter cup left for a Chriftian ; no usepfuzm there ; they do indéed 
pledge him, but ’tisin a fweeter draught, and not at all in faci 
taction to divine juftice. °Tisan impious fpeech, and fit for the 
mouth that {poke it ; worthy of a Jefuite, that calls Chriftian s 
fufferings, Fimbrias meritorum Chrifti; bat he may touch this 
hemme of the garment, and finde no vertue coming out from ie. 
Chrifts refurrection was a full and plaine acquittance, a clear and 
apparent figne that iniquitics were all blotted out. 

Suef. But doth not God revive former fins, and reprint fuch 
Inigiities as he hath once blotted out ? 

Anfw. He doth indeed, but inabundance of love and bowels 
of. frez-grace: not as an angry and revenging God 3 but’tis to 
make thy repentance for them, more deep and ferious. And 
though God remember them no more 5 yet there’s good reafon 
that the foul fhould ftill remember them. (Firft)to make it more 
thankful to’ him that he blotted them out. (Secondly) to walk 
more humbly. (Thirdly) more watchfully and accurately, 
anpibus 

_ And thus we have took a briefe furvey of the Text; wee’ll 
now ftrain the quinteffence of all into one obfervation. Fuftifying 
grace is free-grace ; He blots out iniquities for his own fake: 
Every juftified perfon is a monument of free-grace, or in the 
Pfuzlmifts language; hee’s crown’d with loving kindneff? and: 
tender mereiess 

The grace of God is free-grace 5 and that: 

Firft, if you look to the Spring from whence it flowes : That 
ouininal goodnefl2, that fountain-mercy in Election, when he 
fingled out a pzculiar people to himfelte, ther? were beamings 
out of his love, and blofflomings of grace towards. thee from 
everlafting ; He was plotting and ftudying thy happineff2 long 
before thou hadft any being. Thou wert Gods Jewel from all 
eternity, his M7093; he cafts a propitious glance upon 
thee, And thy time was the time of love;He took thee as a Jewel out 
of the rubbifh of ruinated mankind, out of the Mea corrupta, 
and in his due time’ he meanes to polith thee, and to fet a glorious 
luftre upon thee. Now what was there that God fhould {mile on 
Facoby and frowne on Efau from all eternity? What was there 
in thee to perf{wade him to all this? What were the motives ? 
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Wh:re were the Arguments? What was the Rhetorick 2 

1. It was long before thou hadft any being, chou wert hid in 
the barren womb of nothing ; thou hadft no defire,no thought 
of happineffe , and Icann’t well underftand the merit of a yA- 
entity. 

2. God might have had great revenues of glory out of thy e- 
ternal! ruine; now thathe fhould chufe to glorifie the riches of 
his mercy in thy happinefl2 and f{alvation » Was moft free-grace. 
Two books were betore him, he might have writ chy name in his 
black Book, with fatal and bloudy Chara&ters, and made his ju- 
ftice glorious in thy mifery and damnation ; I, but he took the 
book of Life, and with the point of a Diamond writ thy name 
there, thusto make his love wonderfall in thy falvation. 

3. Confider how few God then chof unto himfelfe. Oat of 
thofe many worlds which he might have made,out of that which 
he did make, he pickt out afew here and there, they all make. 
up but guxpiv arin, a little diminutive flock, a Tittle little 





- flock, waxpdy aotpviv, The major part of the world xé7m TrOvNPD 


it lyes drench’t and drown’din wickednefle. How comes it now 
that thoudoft not goe with the generality, but art one of the 
little number? is not this free-grace ? God hath riches of grace 
for many more, and yet he would {pend it all uponafew 3 he 
woild-contra& and concentricate his lovein them, Et quanto pan- 
ciores filios habet,tanto cariores.?Tis St Pauls reafon, that he might 
make known the riches of glory upon the veffels of honours this 
was the very end,that they might admire his goodneff the more, 
and tell tories of free-grace to all eternity. 


4. Don’t think that this was out of any previfion of worth and 
excellency in thee more thén in another. For ) 

r. This maks the prime wheeling caufe wholly dependent up~ 
on inferiour movers. “The great Creator of Heaven and Earth 
mutt wait upon mans /eryy) arbitrium ; if the Creature pleafe 
to determine thus or thus, then he muft copy out his decree ac- 
cordingly. 

2. They {peak as if they had never {een the ninth to the Ro- 
mans. What was it that prevailed with the Potter to make one 
veff2ll to honour, -and the other to difhonour ? Was it becaufe 
this was the move refined earth, and fo fitter for a veffl of 
Honour ? No, faithSt Pey/ » Of the very fame lump he made 
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Oblivion. 


ec carreras 
one a velfel to honour, and the other to difhonour. And God loved Ja~ 
cob, and hated Efau, before they bad done either good or evil; Now 
if Facob would certainly have done good of his own accord, ’twas 
all one as if twere done already in refpe& of Eternity, all things 
being equally prefent co that. 

3. This cakes away all method and order of profecution , for 
the end is alwayes in intention before the meanes. God firit re- 
folves to fave Faceb, and then provides meanes accord- 
ingly. , 

4. It quite demolifheth the goodly and faire ftrafture of 
grace; no di(criminating grace, "tis no longer for his owne fake, 
but for your fakes now. A man now makes himfelf to differ, 
free-wil muft be fet onthe Throne, ’tis a Roman and mutt not be i 
bound; and free-grace mutt lie at the foot-ftool, and be tramp- ae 
led onas they pleafe. But all they that know what grace is and ih a 
have had any gracious impreffions upon their owne fpirits , will a 
eafily tell you who “twas that made themdiffer , even he who 
chofe them; not becaufe they were any better then others, but he 
chofe them, and fo would be fare to make them better 5 and 
if they be lovely,it is with the comelineffe which he hath put up- tae 
onthem. Grace is free, if you look to the fountaine of it, the Hee 
primitive goodnefl: of God in ele&tion, bubling out from all E- 

ternity: 

Secondly, if you look to the feveral ftrezmings out of the foun- 
tain, you muft admire the riches of free-grace : For 

1, Gods giving of his onely Sonne, and founding an eternal 
Covenant of leve and peace in him ; the richeft and precioufett 
ftream that evere flow’d to the fons of men. Now ifthere were an 
affembly of thofe bright and intelligent creatures gathered toge- 
ther, the moft glorious Cherubims and glittering Seraphims; 
and if this myftery which they now pry into, were fully unfealed, 
and explained unto them 3; O how would they ftand gazing upon: 
the riches of free-grace, how would they think eternity it 
felf too fhort for the admiring of it; and what could they refolve 
«+ into but meerelove ? God fo lovedthe world, fo freely, fo ful- 
ly, fo unconceiveably, that he gave his onely Sonéc. What was 
shere in thee to draw a Saviour down from heaven? Was there 
fach an attraétive and magnetical yertue in an undone and bank- i 


rupted creature? How didft thou perfwade him to difrobe ey 
; elf . 
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felfe ot light, as of a garment, to cloud and eclipfe the luftre 
of his Divinity, by the interpofition. of a pale mortall body ! 
What was ic that ntoved him to take upon him the feed 
of Abrabamy and not the nature of Angels, to let paffe 
‘thofe faire and eminent beings, and to advance a poore 
crawling Worm ! Out of what Topicks did& thou fetch an Ar- 
gument that prevailed with him , to efpoufe thee to himfelf in. 
mercy and truth, and fo to love thee as to dye forthee ? I 
know thy thoughts are fwallowed up with the confideration of 
fo boundleffe and bottomleff= a love, and defire fome time for 
aftonifhnient. 

2. What fhouldI tell you of thofe free expreflions and mani- 
feftations of this his love; thofe freth eruptions and ebullitions 
of icin theGofpel ? Imean tho precious promifes, thatare fo 
many feveral {proutings and branchings out of the Covenant. The 
Gofpel’s like a fweet and precious honey-combe, thefeare the fe- 
veral droppings of it, that How freely fromit. Indeed the whole 
Gofpel like the midit of Solomons bed in the Canticlesy is pav’d 
love. 

3» Think upon thofe free offers of grace,and tenders of recon- 
ciliation, how he woes you to receive mercy, how he befeeches 
you to be happy,how he intréats you to be faved,to accept ofhim 
and of heaven, of grace and of glory. Sothat if youlook to 
the ftreamings out of the fountain 3 you fee they all carry with 
them the riches of grace. } 

Thirdly, Confider the feverall conveyances of it; how God 
difft:fes this his goodneflé to thy fouls and thou fhalt fee how 
thou haftlived upon the expences of free-grace all thy dayes. 
And for this, obferve how he tun'd all circumftances in a 
{weet and harmoniows way, {0 as they did all fweetly agree 
and §confort in thy happinef ; and how all providentiall 
paflages did joyn for thee, and ovvepyér > work together for thy 
good: As, 

1. “Twas out of the riches of free-grace, that he planted thee 
ina place of light, when he fhut up and imprifoned the reft of the 
world in palpable darkneffe. The Gofpel fhines out but upon a 
little fpot of ground which God hath enclofed for him(elfe and 
ftilesit hisGarden. Paul plants it and Apollos watersit, and 
he himfelfe gives it an increafe + The reft of the world lyes likea 
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Oblivion. 
barren and defolace wildernefie, the word of the Gofpel néver 
dropt upon it; nothing but. briers and thorns fic for the fire. 
Now,how fell thy lot in fo fair a ground; and who is it that 
gives thee fo goodly an heritage? Who is it that fhines thus 
upon thy Tabernacle, and fixes itin aland that flowes with 
milke and honie? Give a reafon if thou canit,why thou wert 
not plac’t in fome obfcure corner of America, and left only to 
the weak and glimmering light of nature? Prethee,tell me who 
that was that open’d for thee fo many wells offalvation, and 
feafted thee with all thofe fpiritual dainties and delicacies that 
are difht out in varietie of Ordinances? I would fain know 
who that was that crufht the hony-comb on purpofe, that ie 
might drop upon thy foul? Pretiee,tell me,it thou can’ft,who 
that was that befpoke a place for thee in the Church, among 
the affembly of the Saints? Hath God dealt fo with every Na- 
tion,or havethe Heathen knowledge of this Law ? Afcribe this 
then to free grace. 

- 2. That falvation fhould wait upon thee fo long, and when 
chou hadft repulft fo many rich offers of grace and mercie;that 
ftill ic fhould be importunate with thee: If mercie had knockte 

once or twice, nay,according to the rule, Sz ter pulfanti, &c. 

if it had then bid thy foul farewel,thou hadft dropt intoHell ir- 

recoverably.How many years hath free grace ftood at the door, 
and begged for fome admiffion , andthou haft not fo much as 
bid it welcome? Free grace follows thee and purfiies thee, and 
will not let thee go till thou haft a blefling. Would any friend 
have given thee fo many invitations after thou haft reje&ted 
them ? Are there not many of the damned that mutt lie roaring 
there to all eternity, that never tafted of fo much goodnef$ and 
long-{ufferance as thou haft done? O, why wert not thou fent 
thicher amongft the reft? that that Spirit which thou haft fo 
much grieved,and fo often vext, fhould ftill breath upon thee, 
and follow thee with fecret whifperings, & gentle folicitations 
to entice and allure thee togoodnefle; what canft thou call this 
but free grace? 

3. Confider in what ftate thou wert all the whilesan Enemy, 
a Rebel, ftudying how to be damned; galloping to Hell and de- 
fteuc&tion with full careere, a fcholars pace: who was’t now 
that ftopt thee in thy courfe? who Iridled in the proud 
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~~ wavesand{aid, Hither hall ye go, and no further? Saul 












































when hee isbreathing out of flaughters, and making havock 
of the Church, even then bee becomes a Pani. When the 
foul is even ripe for judgement, then mercy fhin2s out upon 
ft. And that which would feem the moft reafonable time 
for vengeanee , is made a bleffd opportunity of thewing 
mercy. 

4. "Gonfider the efficacious and overpowering work of grace; 
ke mutt force thee to be happy, & neceflitate thee to falvation, 
and compel thee tocome in. ‘It is not enough to provide the 
‘means, but he muft ftrongly apply them ; unleffe the arm of the 
Lord be revealed , there’s none will believe our report. It 
may be thou cam’ ft occafionally to hear a Sermon; well, God 
hath the two-edged {word in his own hand; he brandifh’t the 
glittering word, he fought againft thee,he wounded thee, and 
frighted thee out of thy fins. Well, thou wenteft away with 
groans, and fighs,and tears like an Hart ftack with an arrow, 
panting and breathing, & fain would’ft have fome refrefhment; 

re long, he met witha faithful Meffenger, and fent thee fome 
balm fromGilead;he began tolet in fome of hislove to thy foul, 
and to chear thee with Gofpel-cordials; and were not they all 
bought with the riches of free grace? Or it may be,thon cam’it 
into a Church, with a minde to fmile at Religion, to laugh at 
Goodnefle, to mock at Piety; or elfe to mui the beft, thou 
cam/’ft for flowers and not for fruit,to crop an Elegancy,to take 
acquaintance of a Notion,or a fine expreflionsas be once to hear 
an eloquent Ambrofe. Thou can’t for a bait,but mett’ft with an 
hook,and ’twas happy for thee that chou wert fo caught; Thoa 
thought’ft only to fee the flourifhing of the fword , but thou 
fele’ft the edge of it, and ‘twas well for thee that thou wert fo 
wounded. | 

§-Remember the manner how he thus wrought upon thee; it 
may be ‘twas with fofter and gentler impreflions,in a winning, 
in, a melting way ; he drew thee with the cords of aman, and 
fweetly diffolv'd thy ftony heart.’ Tis true,the law had its work, 
and ftrook thee with the Haming edge ofa curfe,but the Gotpel 
pee brought oil and poar’d it into the wounded {piric. 

elove of Chrift was the powerful Svada;Heavens Rhetorick; 
there was Demofthenes his double DAty in it, 790 and d yay n, 
it 













































Oblivion. 


ic conftrain’d thee to obedience: And was it not mercy to bee 

ealt withal infomilde a way ? Well, but what if thou werta 
more knotty and obdurate piece, and ’ewas not a little matter 
would tame thy unruly fpirit ? God came in a more viétorious 
and triumphant manner, and led captivity captive, when hee 
gave gifts unto thy foul. He was fain to batter down ftrong 
holds, and bring to the ground towering imaginations. Thou 
had’ it a rockie and flintie fpiric, and was not his word an ham- 
mer? did not he take it into his own hand? he {mote the ftonie 
rock indeed, fo as the waters gufhed out: Well, and had he 
no bowels allthe while? was itnot abundance of mercie to 
take pains wich {uch an obftinate finner ? Refer it you to whae 
you will,wee’ll put ic under the head of free grace. 

6. Think upon thofe mountains of oppofition that were bea- 
ten down,when this goodly fabrick of the Temiple went up with 
the fhoutings and acclamations of free grace. The firong man 
was difpoffeft,all the plots and ftratagems of Satan were fruftra- 
ted.God crafht his defigns,and blafted his enterprifesyand broke 
his {nares,and refcued thee out of the see ofthe Lion. °Twas 
much love and gfacé to fet a filly bird out ofthe fnare, toran- 
fom a poor captive,to break the chain,and beat off the irons,to 
difentangle afoul, and fet it at liberty. And then he arm’d 
thee againft the difuraces and frowns of the world, and fortifie 
ed thee againft the {miles and blandifhments of the world, and 
carried thee againft the potent ftream of examples, which all 
ran another way ; free grace hid thy foul under the fhadow of 
its Wings. 

7. Haft thou not freth fupplies of free grace flowing in con- 
tinually upon thy foul, and maintaining ic toall eternity? If 
God in this new creation had given thee, as he did. at firft, a 
{tock of grace, and left it to thine own improvement, thou 
would’it have fpent it immediately; Thou haft fomwhat of free 
grace,every moment of thy {piritual being. God feeds and pre= 
ferves the bumidum radicale of the foul, or elfe twould quickly 
wafte away. He fends thee in rich influences and Auxiliarie for. 
ces, and keeps thee by his mighty power through faith unto 
falvation. And this is no {mall work of grace ; Confervatiosyou 
know, tis continuata creatio. 

8.Compare thy felf with thofe that have had none of all this 
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kindneffe fhown unto them,fuch as God hath left to themfelves 
in the feverity of his’ juftice, and this will fera goodly gloffe 
upon free grace. 

1. Many of them are fuch as have improv’d their prefent 
ftrength far better. Many Heathens have liv’d more accurately 
and exactly ehen fome Chriftians in their unregenerate condi- 
tion,and yet one out ofall ordinary poffibility of falvation,and 
the others efficacioufly. called.He may do with his own what he 
will, and he hath mercy on whomhe will have mercy. Thus. 
Publicans are before Pharifees and {welling Jufticiaries; that 
free grace may be more apparent and con{picuouse 

2. Some have defired more ftrength, and in their way pray’d 
for it too, and it may be have had the prayersofothers too, 
and yet have gone without it; but thou haft nor call’d upon 
me, O Facob; Iwas found of thee, when thou fought’ me not. 

3. He paft by men of moft admirable endowments, mof rare 
aecomplifhments; that in all probability would have done him 
a geeat deal more honourable fervice, then thou art like to do. 
Would not an Ariftot le havemade a glorious convert,and fill’d 
the world as full of Divinity as he did of Philofophy2but God: 
paffeth by thefe flacely Cedars of Lebanon, and choofetha few 
contemptible thrubs,and this isthe good will of him that dwelt 
in the bufh; he hath chofen the 78 467, the meer xon-entia of 
the world, to bring to naught the things that are. 

Soythat if thou look to the fountain, or the ftreavs, or the 
conveiances, you meet with nothing but free grace. 

Fourthly, I might draw an head of anaes a Minori ad 
Mejus, common and reftraining grace is free grace, how much. 
more juftifying and faving grace, that one is not fo bad: as a- 
mother is meer grace, &c. 

This Tenth is full of Ufe : richly laden with fruit, if we had 
time to gather its Vle but point at it. 

Use. Let none dare to abufe the grace of God; to ftill malig- 
Rant and-venomous confequences out of fo fweet and flowery 
atruth.Cam gratia Dei fit mellea,non comedas eam totam. There's 
none but love to hear of free grace; O this is a foft and downy 
Dotrine, a filken Trach: O’tisa gentle breath that fans the 
foul, and gives it fweet refrefhment. O "tisa pleafant thing to 
fc ander the thadow of free grace, and £e Gods goodneffe 
itreaming 








































































Oblivion. 
j SE = = 
4 ftreaming out before thee! Buttake heed who e’re thou art, of 
— summing this grace of God into wantonneffe ; and know, that 
tis free grace in another fenfe too, God may take’t away when 
he pleafeth,thou know’ft not which is the laf offer : Believe its 
hethat ee this very prefent offer, venters eternity. And 
know withal, that as there are moreliberal afperfions of grace 
in time of the Gofpel, fo there are larger viols of wrath too. 
Vineger you know'tis 7° {2 filius vini, and the {weeteft wine 
degenerates into the fharpeft vineger. Grace abus’d, turns to fu~ 
ry. Whar,to fin againft God 5 becaufe he is good ? therefore to 
offend him, becaufe he ismerciful? to multiply iniquities, be- 
caufe he blots them out for his own fake? To kick againft bow- 
els of mercy, and to rebel againft the golden Scepter, when ’tis 
ftretcht out,and motions of reconciliation propounded ? truly 
this will be the very fting of Hell, the Emphafis of damnation, 
this will heat the furnace feven times hotter; *twill teach the 
worm that never dies to gnaw more cruelly, and put new ftings 
into the eterrial{eorpions; "twill prepare flaming ingredients 
for the cup of wrath, and fill it up to the very brim. O how 
fain would’ ft thou then change has in Hell with a Turk or an 
Infidel, & be ambitious of ordinary damnation. But truly there 
is no ftronger argument againft fin to an ingenuous fpirit, then 
free grace. Becaufe God is fo prone to pardon, therefore the 
foul is foloath to difpleafe. 
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PROV. 23.26. 
My Son, give me thine heart. 


tammy Here have been fuch noble , and generous {pirits in 
#| fome of the people of God,as that they have been 
frequent in fuch enquiries as thefe : What fhall we 
! render the Lord for all his mercies? And, what 
=, fhall we return him for all his goodnefle? And he 
in the prams Micah (though he be of a different temper from 
thefe )yet he feemeth to be very folicitous,and defirous to know 
what he fhould bring unto the Lord. For thus you may hear 
him {peak in the fixth of Micah 3 Wherewithal (fays he hall T 
appear before the Lord? Will the Lord be pleafed with thoufands 
of Rams, @c. No, faith the Prophet; He hath thewed thee, O 
mans what is good, and what doth the Lord require of thee, but that 
thou fhould’ft do juftly ec. He hath themed thee,O man, what is 
good, and what doth the Lord require of thee, but that thou 
thould’ft give him thine heart, and that thou thould’(t love 
the Lord thy God with all thine heart, and with all thy foul, 
and with all thy ftrength. And therefore he here asks it of thee. 
1% 49 12a-IN, My Sun, give me thine heart. 
hefe words are {poken by Solomon, but not in his own 
Name. It had been too much for Solomon to have asktit for 


himfelf. 
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himfelf. Itdoth not become the mouth of any Creature to ask 
the heart to it felf But Solomon {peaks itin the name of Wifdom, 
and fo in thename of God*himfelf,the eternal fountain of Wif- 
dome. Itis he that calls unto rhe fons of men, and bids them 
to give him their hearts. 

And though! know that the Hebrew Idiom fometimes by gi- 
ving the heart, doth imply no more,then the ferious confidera- 
tion,and pondering ofa thing, the laying it to heart,as we ufe 
to fpeak; yet I fhall take the words here in a fuller fenfe,as the 
heart in a {pecial manner is due unto God. / 

Now as in Proverbial {peeches there ufeth to be,fo it is here. 
There is abundance of rich’ variety, a great deal of Treafure 
lockt up in afew words; we will open fome of them to you. 
And | 

I. For the Relation, Mp Mon. Five things are very 
confiderable. 

1. He fpeaks here to a Son,and not to a Stranger. No wonder 
that Strangers give not the heart nto God; no wonder that a 
Pagan gives not the heart unto God. Such as are aliens from 
the Common-wealth of Ifraelyand Strangers to the Covenant 
of grace.Sueh as are at a great diftance from him; nay,that live 
without God inthe world; fuch as lie likethe dry heath, and 
the barren wilderneflz, the word of the Kingdom never dropt 
uponthem: bur thou arta Sov in neer relation to him; He rc- 
veals his minde to thee; he manifefts, and difplayes himfelf to 
thee ; hemakes his goodnefs pals before thee. Thou haft the 
continual droppings of the Word upon thee 5 his Prophets are 
fent to thee early,and late ; thou haft the happy S.un-fhine of his 
prefence with thee; enough to warm,and fotten a ftoniz hearts 
and out of fuch ftones to raife up children unto Abraham. 
Though an Indian, though an American do not give the heart 
unto God; yet a Chriftian fhould. Though a Scranger do not 
give him the heart 5 yee a Son fhould. 

2. A Son,and not an Exemy. God doth not expe&the hearts 
of Enemies; fiich as are in open hoftiliry,and oppofition againit 
him; fuchasare faid tobe haters of bim,and kated by him; fach 
as bid him depart from them, for they do not defire the knowledg of 
his wayes : he doth notlook for the hearts of tho. He doth 
indeed many times turn the heart of an Enemie, meet the beavt 
of 








PARADA aTR cd saibbenneseoddn tanh heh Tetris eRe 






















































The G hikdes Retna. 


ofaSgui, while he is breathing out flaughters againft che 


Charch ; but whileft he is in a {tate of enmity,he doth not look 
forthe heart from them. Nay, if an enemy could give the heart 
unto God, it would not ke accepted by hin:. He will not accept 
of a Traitors heart.But chou art reconciled to him, fo far from 
being an enemy,as that thou art a Son. Thou hat all expreffions 
of love from him: and thine heart it is expected by him, and 
it will be accepted of him. Though an Enemy donot give the 
heart unto God, yet a Sox fhould. : 

3. A Sonne, and nota Slave... A Slave doth a great deal of 
work and drudgerie, more work then’ a Senne; bus he doth 
not give the heart all the while. He works out of fear,he looks 
upon it as a task,as a burden; he watches an Opportunitie for 
fhaking off the yoke, But now Religion doth not come thus to 
enflave men,but to enlarge them,to ennoble them; it comesto 
beat off the chains, and fetters, to beat open the Prifon-doors 5 
it bringsa perpetual Jubilee, a perpetual triumph along with 
it-Religion it floweth out of filial principles: My Son,hear my 
words 5 and My Son.give me thineheart, If the Son make you 
free,why then you are free indeed 5 and if yoube free like § OMS, 
why then you are free indeed. The Gofpel brings with it a filial 
Liberty, a filial Plerophory; an Evangelical yokeis a foft, and 

leafant yokes a Saviours burden is onus alarum,it do’s no more 
a the foul,chen wings doa bird,which advance and promote 
its flight toward heaven. In Sin there is nothing but flavery; in 
Religion there is perfe& Libertie. Though a Slavedo not 
give the heart unto God, yet a Sox fhould. 

4> A Son, Nox fic olim. Thou wert not alwaies fo. There 
was atime when ye were Sons of wrath, as wellas others ; 
children of difobedience,as well as others.Adopted Sons,were 
not alwaies Sons 3 now the Sons of God,are fons by Adoption. 
And let ic fuftice you (faith the Apoftle )that in thofe former of 
your ignorance, of your folly, and vanitie, that then you gave 
your hearcs unto other objects; but now that you are come into 
a ftate of Son-fhip,now that ye have this great and honourable 
Gofpel-priviledge, to be called a Son of God ;. now withdraw 
your hearts from former objects. Let them not be beftowed 
upon former vanities, do not embafe them fo much 3 fix them 
only upon your God. Though once thou didi not give thy 
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heart unto God; yet wow thou arta Sou, thou fhould’ft, 

a 5- A Sons and fo in way of mutual affetion, thou art to 

~~ to give the heart unto him. He hath given thee his love,and his 
heart,and his bowels are towards theesand wilt not thowreturn 
fome affection to him again ? Relations they confift in a mutual 
xicts, in a graceful and reciprocal refpe& which they have one 
to another. Is there the love of a Father in him, and fhalf not 
there be the obedience ofa Son in thee? Is there a flame in him, 
& is there no {park in thee? Isthereno refleCting of a Sun- beam? 
Is there no repairing of the ftreams into the Ocean? As Bathfhee 
ba {peaks very affe&tionately to her Son Solomon?What my Son? 
and what the Son of my Womb ? and what the Son of my Vowes 2 
Wilt thou give thy ftrength unto Women? So here.What my Son ? 
and what the Son of my loves? and what the Son of my hopes? 
Wilt thou give thine heart unto another? Wilt thou give thy 
frength unto a Creature? 40 @'réxvor, wilt thou thus difho- 
nour;and provoke thy God? Cor it is magnes Cordisslflove will Ait 
not draw thee,what will?and ifa preventing love will not pre- a 
vail upon thee,what love will? And if God have not the hearts ee 
of Sons, where fhall he have any hearts to praife him? Who will ee 
admire him, and adore him, if his Sons will not? And then he | 
hath given thee his only Son, he hath given thee a Saviour,that 
hath given his heart to thee,that hath given his life for thee,that 
had his heart pierc’t through for thy fakes and is there no attra= 
tive power in all this ? That is the fifth thing, thou are 
a Sowyand fo in way of gratitude,and mutual affe&tion thou art 
to give thine heart to him. | 

II. The aitner of yielding up the heart unto God, which 

is here expreft by way of giving; which includés feveral things 
init. 

1. Give it Cheerfully. God loves ackeerful giver. Religion 
thould be fall of alacrity; ic doth not come to extore the heart, 
to hale men to obedience, but to lead them by a fweet,& eafie 
manudiction ; it doth not rapere Cor, but allicere. It doth not 
ftorm the Caftle, but hath it fairly yielded up upon terms of 
agreement. That efficacious work of grace in converfion, doth 
indeed overpower the hearts of men; but it is by making them 
willing, noc by drawing them whil’ft they are unwillingsbut it 
takes away that Nolence,and relu@ancy that isin the hearts of 

men, 
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men , and thus compels them tocome in. | What freer then a 

Gift? Now theheart it isto be given unto God. The will hath 
never more freedom, then when it moves towards God. And 
thofe heavenly duties, and {piritual performances are to flow 
freely from the foul, like thofe voluntary drops,that come {wea- 
ting from the Hony-comb of its own accord,without any pre{~ 
fing, without any crufhingat all. It is only the dregs of Obe- 
dience,that comes forth with (queezing,and wringing. The bee- 
ter any thing is, che more freely doth it diffufeic felf. There 
fhould be no. need now of binding the facrifice with cords unto 
the Altar, unleffe it be with the cords oflove; thofefoft and 
Silken knots of affe@ion. Chearfulnefh puts a gloffe,and luftre- 
upon Religion, and makes it amiable, even imthe eyes of the 
world. And truly J cannot tell how any one can give the heart 
to God, unleffe he ferve him with alacricy. 

2. Give it prefeutly. You know, Bis dat,qui cit? dat. Give it 
him now,he calls for its it mui be donuuhodiernum. Now that 
itis called today harden not your bearts.Give hima tender heart: 
Udum, & molle lutunt es.Now give thine heart to be framed,and 
fathioned by him; to be ftamp’d,and fealed by him.Da primitras 
Cordis.Give him the firft fruits of thy time,the fick fruits of thy 
ftcength: He isthe Alpha, the firlt of becings sand therefore 
whatfoever hath any priority,and {uperiority; belongs to him. | 
And truly grace it is very fweet , and pleafant in the bud, 
‘Ansar seelles yrurezeérces:O how pleafant isit to fee a Virgin- 
light, a Morning-light of education fhining out upon the foul, 
and in fome meafure preparing, and pre-difpofing the heart for 
the ways of God. O thisis an happy prejudice, an early pre- 
poffeffion of the foul. And this is that which the wife man here 
intends, when he {peaks to a Son, to one of tender age. And do 
but confider it ; can you give your heart unto God too foon ? 
Why thould’ft chou deferre thine own welfare? or isit comely 
then to offer thine heart unto God, when thou can’t give itto 
none elfe? Da flarem,non facem. Give it prefently. 

3. Give it,do not lendit only. In giving there is an alteration 
of the propriety,which is not in lending. When thou haft given 
thine heart unto God,thou art no longer thine own then. There 
are fome that will end their heartsuntoGod,upon fom {pecial 
occafions, for an hour at a Sermon, for a little while in prayers 
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Jend ic him upon a Lords day, upon a day of Humiliation, and 
then call for the heare again,and beftow it upon their lufts.But 
fo great a Majefty will not borrow of Creatures; he will not re- 
ceive hearts,unleff2 they be wholly given to him. 

4. Giveitydo not fellit. ’Tis very fordid and odious to bee 
hirelings in Religion. They fell their hearts unto God,that ferve 
him only for by-ends,& felf-refpedts. This is Donwm Hamatum, 

a gift with an hook init; they give fomewhat, that they may 
catch more. They fel] their hearts unto God for fome tempe~ 
ral ends. Hence it ig, that the Church hath fo many friends in 

>= profperous days. There are many thae fell their hearts unto 
God. You know in the Gofpel, there were fome that followed 
Chrift for the Loaves,and not for the Miracles. There are fome 
that love the Additionals in Religion more then the Principals. 
Succefs,and Vi&ories are the onlyArguments to convince fome 
of the rightneffe of a Caufe. Efteem of men, worldly advan- up 
tages, and accommodations; thefe make many men take a little te 
tin&ure of Religion, who otherwife would not have fo much ag ae 
a fhew of it. Whereas Religion fhould be loved for her beaiity, ) 
and not for her dowry. God fhould be loved for thofe excellen- | 
cies,and tran{cendencies that are in himfelf; for thofe treafures 
of goodnefs and wifdome, that are ftored up in his own glori- 
ous Effence. Thou fhould’ft love him, though he did not love 
thee again. Why thould’ft not thou love a thing truly amiable, 
though thou haft mo benefit by it? For thy happinefle is but an 
inferiour, and fecondary thing, and is not to have fo much of 
thine heart ashe is tohave. Thou art only to love thy felf, as 
thou art fomewhat ofhim ; thou art to love heaven, as the en- 
joyment ofhims thou art tolove the Gofpelas the great €x- 
preflion of his love, and all the promifés of the right hand, ‘and 
the left, as the various manifeftations of his goodnefle. Thou 
art firt togivethine beart untothy God, and thento other | 
whines in {uch meafure, and proportion as they are fubordinate : 
to him. 

5- Give thine heart, do not keep it to thy elf. Would’ft thou 
b= trufted with thine own heart? Would’é thou be left to thine 
own deceieful {pirit? The beft upon earth may very well put up 
that prayer;Domine,liber a mea malo bomine meipfo.Lay up thine 
heart in the hand of a Saviour.Leave it there as a facred ofitit. | 
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Can’ft thou lay upthy Jewel ina fafer Cabinet? Let him keep 
thine heart by his mighty power through faith unto fal- 
vation. : 

6. Give it. God is pleafed to call that a Gift, which is indeed'z 
Debt : All thy Ef?,and thy Poffe,& thy Pofidere isdue to him, 
yet that thy heart may come ina way of freenefle, and that he 
may {hew thee,how it is accepted by him;he calls it a Gift,fuch 
a gift as do’s enrich the Giver,not the Receiver. It is an honour 
to thee, ’tisno benefit.to him 3 His glory doth not fhine with 
borrowed beams: ’Tis neither in the power of a creature to ec= 
lipfe che brightneff of his Crown,nor to adde one {park to it. 
If thou doeft ill, what hurt hath he by, it ?.or if thou doft well, 
what good flowes unto him?any otherwifethen as he hath join- 
ed hisown glory, and the welfare of his people together. Thy 
goodneffe may profit thy felf,and it may extend tomen like thy 
felf, but ic can make no additions; to that which is already per- 
fect. Thy heart is due.to him,,and ’tis thine honour that thou 
mayeft give it him. 

II. lo {whom the heart mutt be given, 

' 4. Notto any created being: No creature can be a centre for 
the heart to fix in. The heart wasnot made for any creaturesnor 
proportioned to it. Walt thou fet thine heart upon that which is 
not ¢ Wiltthou give thine heart to vanity and vexation ¢ Wilt 
thou fet thine heart upon that which hath wing’yind can fly a- 
way when it lifteth? Riches have wings; fionours and pleafures 
have wings,all creature-comforts have wings,and can fly away 
when they pleafe. Andtherefore 

2.Give not thine heart to the world.Give it not to the {miles 
and blandifhments of the world : Let ic not be broken with the 
frowns and injuries.of the world: Let not your hearts Le troubled, 

(faith Chrift) for I have overcome the world: And be not over- 
careful for the things of the world; qé uteyerare,a Pythagorean 
would render it, Cor ne edite. | 

3. Give it notto Satan. The Devil that old Serpent would 
fain be winding,and infinuating into heartsshe feeks them,.and 
defires, and would tain by any means obtain them; and we fee 
how many give their hearts into him... Bat what,wilt thon give 
thy Darling to the Lion? Wilt thou give thy Turtle as a prey 
to the Devourer? wilt chou give thine heart to she eri ? 
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4. Give it not to Sin,to Luft. Give it not to a Dalilab. To 
give it to fin,is to give it a Privation, to a Non-entity.Give not 
thine heart to that which will weaken it 5. tothat, that will. 
defile its. to that, that will wound its to that,. that will fring, 
and difquiet ic. O! keep it calme, and ferene; keep it pure,and 
sproper freedome, and enlargement. 


finer the atft it felf, what tt.ts that 





unfpotted ; keep it in it 

IV. Cie conre fo con 
istobe gipen ute od : be heart. 

1. Not thine outward man only» not thy body only. 
dwells not { much in thefe Temples made with hands, asin 
broken and contrite fpirits.For he himfelf isa Spirit, and the 
Father of Spirits,and he will be ferved in Spirit and Truth, He: 
do’s not ask fora fhell,but fora kernel ; He do’s not ask for a 
Casket,but fora Jewel.Give him the kernel, give him the jew- 

—— el, give him thine heart. No queftion,but the body alfo isto be 
prefented to him, but itis no otherwife accepted of him, then 
as it is animated,and enlivened by an obedient heart. For how 
elfe can it be acy aatpeia., as the Apoftle there calls it. “ Give 
me thine heart, (1.) Not thine ear only. Though it it be very 
commendable to encline an ear unto wifdome, and to receive 
the gracious words that flow from itsmouthsyet the car is only 
to be a gate, and entrance to let it into the heart, and to hear in 
Scripture-Language isto obey. The word ofGod nuit not hang 
like a Jewel only in the ear,but it mutt bz cabinetted and lockt 
up in the heart asit fafeftrepofitory. (2)Notthy tongue only. . 
Religion is notonly to warm thy mouth, bat’tis to melt the 
heart; it do’s indeed feafon the difcourfe, { as favoury words 
com: out of fuch.a mouth.Ir do’s fet a watch before the lips, 8 
bridle that fame unruly evil; but can you chink that it reacheh 
no farther then thus ?. Can you think that Religion dwels here?’ 
Is it only a Lip-labour,only a matter of difcourfe ? 
there not many that draw near unto God with their | 
their hearts are far from him ? (3..) Not thine head only.Reli- 
gion ‘tis not a meer notion, it doth not confit 
tives. You {ee many times that men of the vaftett Intellegtuals, 

ive in Pradticals. Who of #ie heads of the world 
beleeved in Chrift? Who of the Scribes & Phari 
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dcan never be given unto God,til the 


only in fp2cula- 
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a. ‘Lhe heart: not appearances only; Not a furtace > not a 
colour, nota fthadow only; buta Reality. God isa pure Act, 
pure Entity, and Reality; and therefore Appearances, thatdo 
meerly pretend to entity, muft needs be very remote from him. 
And this isthe weakneflz of Superftition, it giveshim only a 
complement, a ceremony. They tell him, they are his fervants. 
What more ordinary complement ia the mouthes of men? they 
give him outward adoration ; they bow the knee to Chriftjand 
fo did they that crucified him: What do youdomore then they? 
And this is the vanity of Popery,it do’s not give God the heart. 
That {piritual Zexabel gives him only a painted face,fhe do’s not 
give him the heart.She is clothed in Scarlet; but fhe embraces a 
Danghill. She puts on an outward meretricious bravery; but 
within there is nothing buc rottenneffe.But the Spoufe of Chrift 
_ isall glorious within. When the fhadowes are multiplied, God 

called for the hearethen in the times of the Laws; much more 
now in the times of the Gofpel. 

3- She heart,'the whole heart. Not a piece of it, nota corner 
of it only. The true mother would not have the child divided. 
God indzed loves a broken and a contrite heart ; i but he won’e 
accept of a diyided heart. This is that Royal Law, the great 


commandment: Thou (halt love the Lord thy God with all thine 
heart : 


'Ovn dyarh roaunotegviny 65 x0legyO ssw, 
"Bis Baorpdhs, 


But the D.vil obferves the other rule: Divide,e~ impera: He 
would feem to be very moderate, to be content witha piece of 
the heart only; but tis becaufehe knows by this means he thall 
have all. For God won’t have any of it unlefs hehave itentires 
And this is one great happinefle, that comes by Religion : the 
heart is thus united, and fixt upon onz fupreme obje&. Lufts, 
they do divide the heart,and diftra& fi :——duplics in diverfum 
S{cinderis hamo (as the Satyrijt {peaks very elegantly ). The foul 
do’ sas it were,bite at two baits at once, and is caught with two 
feveral hooks; this pnllsthat way, and that pulls another way. 
Pride calls for this thing; but Covetoufneffe forbids it:which 
muft needs breed a great confufion, & tumultuation in the foul. 
But when the heart is given unto God,and yields to hisScepter, 
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then other Lords fhall no longer rule over it. Wh2n a Saviour 
comes into the foul, the windes, and the ftorms, and the waves 
obey him. 

4. Give thine Heartsthat is,all the powers and faculties of thy 
foul. Give him thine underftanding ; fet openthe windows of 
thy foul,for the entertaining of fuch Lightasfhines from Hea- 
ven. Give thine underftanding to be informed by him,to be ca- 
ptivated by him: Give itas wax to the Seal, to receive fuch 
itamps,and impreffions,as he is pleafed to put upon it.Give him 
chy will,that which glories fo much in its own liberty, let it be 
fuabject to him. Give him thineaffeGions, thofe ebbings and 
flowings of the heare 3 Fluxus,¢> refluxus Cordis : Let thy joy 
be inhim; let thy truft and confidence be upon him; Let all 
that ws within thee,bleffe bis boly Name. 


And thus we have run over the words in a way of Explica> 
tion, and we fhall give you the fumme of all in one Ob- 
fervation. That 


The heart # to be confecrated unto God. 


J. Becan@ ’tis due to him. Look upon the heart, fee whofe 
Image and Superfcription it hath: if the Image of God be upon 
it,(as fare youcannot but fee that, though it be much defac’t) 
Give tken unto God she things that are Gods. If thou wilt not give 
men theirdue, yet fure thou wilt not withhold from him his 
due. It is due unto him upon a fourfold account. 

1. Asheis the Maker of Hearts; the Creatour of them» All 
the ftrength of created beings is due to him; and the nobler any 
being isthe more ftrongly itis engaged to himf; for it hath re- 
ceived the more from him. Now the heart of man it isa chief 
piece of Geds workmanthip , "tis Zoe ré<JorGy xgaty meimsapee : 
sis du2to him, as it was made by him, and twas made upon 
this condition, that it fhould return to him. 

9. Ashe isthe Lord, and Ruler of Hearts; Kapdlozps-vwp, His 
Throne ‘tis inthe hearts of men, and tis he only,that hath Do- 
minion, and Soveraignty overthem. It is the great ufurpation 
of Popery, that it would tyrannize over the hearts of men. That 
proud Antichrift would fit in the Temple of God : but there is 
none Lord of the Confcience,but God alone. And he can frame 
them, and fafhionthem, and difpofe of them as he pleafeth. 
He 
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He can rule thofe hearts that are moft largey and unlimited,and 
unreftrained. The hearts of Princes he can winde them,which 
way he will, even as the Rivers of waters. 

3. Asheisthe Fudge, and fearcher of hearts. We only can 
fee the outward furface,and appearance Of thingssas the Optecks 
fay, Sole fuperficies vadentur : but God he {ees into the depth, & 
botcome of things. We look only to the fruit, and branches, but - 
he fearcheth to the Root, and Foundation. 

4. Ashe is Sponfus Cordis : "Tis the Prophet Hofea’s expref- 
fion,I have efpoufed thee to my felf in mercyyand goodneft, & faith- 
fulnefe; fo that it isan Adulterous heart that now goes after 
creatures: Ye Adulterers, (faysthe Apoftle) know ye uot that 
the love of the world is enmity againft God? And the Apoftle {peaks 
of prefenting Virgin-hearts unto Chrift. 

Il.’Tis very pleafing, and acceptable to him. For 

1. He asks it ot chee. He knocks at the door, he wooes thine 
heart, and invites icco himfelf; and what is the whole minde 
of the Gofpel,but to draw hearts unto God with all Arguments 
of love? 

2. "Tisthy Totum poffe. Now {faith the Apoftle, he accepts 
according to what a man hath. Thou thus cafteft all thou haft 
into the treafurie 3 and ifthou had’ft more, thou would’ft give 
it him. 

3. ’Tis apregnant gift, a comprehenfive gift, and contains 
many other things init. Asthe Apoftlefays, He having given 
thee his Son;how fhall be not with kim give thee allthixgs alfo? This 
is the {pring of motion,that fets the wheels on working. When 
thisRoyal Fort is taken,all the reft will be yielded up prefently. 
When the Heart endlites a good matter, then the Tongue will be 
like the Pen of a ready Writer’; thenthy Glory will awake , thy 
Tongue will praife his Name,and encourage others in his ways; 
then thy bowels will be enlarged , and thy hands open tothe 
neceflity of the Saints; then there will be a covenant made with 
the eyes,anda watch fetbefore the door of thy lipssthen thy feet 
will ran to the place where his honor dwelleth; 8 all the mem- 
bers of the body will beconre inftruments of righteoufnes unto 
holineff2. Which fhewes the vanity of thofe ignorant ones, 
who thank God, though they cannot exprefle themfelves, yer 
their hearts are 2s good as the beft; though there bz ‘i one 
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beam of light inynor one {park of love in them; whereas a good 
heart never wanted for fome real expreflion.He in the Comedian 
was very defervedly laught at;who would feem to be angry,but 
could exprefs it no otherwife, then by faying Irafcer ; whereas 
true anger would foon have fhewn it {elf in its proper colours, 
in its fudden, and extemporary fparklings,in its vehement, and 
furious flamings. They that can fhew a good heart no otherwife 
then by faying they have a good one;they do even defire us not: 
to believe them. , 

They chat offered up facrifices were wont to judge of them 
moft according to the inwards, and God doth thus judge of 
performances. For jn NS 

1. The leaft performances,if the heart accom pany them, are 
accepted by him. That PerfiznMonarch was famous for accept- 
ing a little water from the hand ofa loving fubje@s & doth not 
Chrift accept of the fame? He that fhall give a cup of celd water 
to a difciple, inthe uame of adifciple, fhall net lofe bis reward. 
What though thou canft not bring fach coftly facrifices, thou 
canft not offer up Hecatombs ? — Well then, bring thy Turtle 
Doves, and yong Pigeons; and thefe thall be accepted by him. 
Thou haft no Gold, nor Jewels; thou canft not bring any Silk, 
and Purple to the Tabernacle: yet bring thy Goats hair, and 
Badgers skins 5 and thefe fhall be welcome to him. Thou canft 
not bring Cedars to the Temple,thou cant not polifh, & carve, 
& guild the Temple;wel,but canft thou be any way ferviceable 
to it?even that fhall be rewarded byhim- A few broken fighsgif 
they arife fromabroken heart,are very potent, and Rhetorical. 
A few tears, ifthey flow from this fountain, are prefencly bot- 
led up; he puts your tears‘in his bottle, 

2. God accepts of your intentions, if they flow from a pure 
heart, though they be blafted in the bud,though they be crufhe 
in Ove, though they never come to the birth. | 

Ia magnis voluiffe fat eft. 

Ic was in Davids heart to build a Temple,thar’s enough. The 

Schoolmen do very well:determine,that Tota bonitas moralis ser 

malitia eft inV oluntate. God jadgeth of the fouls con iplexion 

by thofe inward produétions,though men jadg only by outward 
expreflions. That two-edged fword of God doth thus pierce to 
the marrow, to the very intentions of the heart. The Law of 
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God it reacheth intentions,as our Savior in thofe heavenlySer- 
mons of his upon the Mount doth fpiritualize it,and paraphrafe 
upon it. And God doth in efpecial manner punifh naked inten- 
tions, becai:fe men cannot punifh them. The venom of the feed 
of the Serpent doth moft fhew it felf in intentions.God reftrains 
the outward atts for his peoples fake. But the ftrength of fin 
is moft vigorous in its firft eraptions,and ebullicions,and fo the 
ftrength of goodneffe too. 

3. When the heart isentire. Though there be obliquities and 
irregularities, yet they are paft byjand not fo much attended to. 
No donbt but Abrahams faith ftaggered, when he was put to 
an equivocation, and we cannot eafily excufe Jacobs fupplant- 
ings,% Rebekka’s deceits, & Rababs diffemblings; and the pie 
fraudes of the Fathers. There was fo much frailty, and imper- 
feCtion in all the(2,as did plainly {pot and blemifh them;and yet 
the heart being right, God accepts of that, and covers the reft 
with his pardoning love. 

4» Hence it is, that God looks not to the outward Jump,and 
heap of performances,but looks to the manner of them, and the 
Spirit from whence they come. They might {pare many a Papitt 
his beads,which he thinks fo neceffary forthe numbrjing of his 
prayers. ay 

The glimmering light of Nature taught theHeathen thusmuch, 
that the gods did not expeét any benefit from them, but only a 
graceful acknowledgment.And this is the reafon thzy give, why 
they confecrated to their gods barren trees, which indeed were 
green, flourifhing,but bro «ght forth no fruit at all,as theLav- 
relto Apollo,the Ivy to Bacchus,the Mirtle to Venus, the Oak to 
Fupitersthe Pine to Neptune,the Poplar to Hercules;& fo in ma- 
ny of the reftsAnd they will telh you,that the gods did not look 
for any fruit from their worfhippers, but lookt for homage,and 
obedience, and thankfulneffe.. And it is that which ingenuity 
teacheth men,nor to look to the quantity,and value of a giftsbut 
torefpe& the aff. Gion of him that gives it. Away then with thofé 
vain ones,that think to bribe heaven with their gifts,and to ftop 
the meuch of juftice with their performances. All duties & pers 
formances they are but to comment , and paraphrafe upon the 
heart. In prayer God expects a flaming heart;in hearing of the 
Wordshe looks for a melted heart; in fafting, rend your pear 
‘i a 
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and not your clorhes;in thank{piving, he liftens to hear whether 
ye make melody in yourhearts. Religion it doth fpiritualize 
performances,and doth fhell them,and take the kemel; ic doth 
extra the fpirits,and quinteff-nce of them. i 

5. Hence it is, chat without this,the moft pompous perform- 
ances are {corned and rejected. A facrifice without an heart is 
an abomination to him. I hate your burnt-offerings, my foul nau- 
feates your folemn affemblies. Odi Danaos,& dona ferentes.Brin 
me no more vain oblations : *xSpur Seen ad wee, x’ bx drnorima, 
corrupt heart, it foils every Ordinance, it ftains and difcolours 
every Duty,itenvenoms every mercy. Jffuch a one pray, ’tis e= 
{teemed houling;if he mourn,’tis hanging down the head like a 
bull-rath; ifhe facrifice,’tis cutting off a dogs neck;if he rejoice, 
*cis but a blaze,a crackling of thorns under the pot. 

6. In Heaven when outward performances fhall vanifh, yet 
then God fhall have thine heart, and thou fhalt have his face 3 i 
thy well-beloved fhall be thine, and thou fhale be his. When ua 
Preaching fhall ceafe, and Prayer thall ceafe, when Sacraments ! 
fhall difappear, yet then thy naked heart fhall be offered unto | 
God ; it {hall twine about the chiefeft good,and by a neer, and | 
immediate union fhall enjoy it for ever. | 

Ill. The Heart isto be given unto God, becaufe thou haft 
promifed ithim. Remember that Primitive, and Original vow 
in Baptifme. God then may take pofleffion of the heart, if he 
pleafe; for he hath the key of all heartsshe hath the key of an In- 
fants heart,and can open it if he pleafe. But however there is an 
engagement upon thee by this,to give him thine heart.And fure 
there are few,but fome time or other,have given him feveral o- 
ther promifes of their hearts. Did’ft thou never offer thine heart 
unto him ina ftorm? ina judgement? in a ficknefle?) Well 
then, withall remember that God takes no_pleafiire in fools, 
that make vowes,and break them. His promifes to thee are fure, 
why fhould thine be deceicful? 

1 V. Give thine heart unto him,that he may make it better.It 
may bethou hafta flinty,& unmalleable heartsgive it to him,& 
he will melt it,and diffolve it:It may be thou haft a barren,and 
unprofitable heart,give it to him,& he will make i fruitful; he 

wil bid itencreafe and multiply.Jt may bethou baft an unquiet ) 
and difcompofed heartsgive itto him,& he will tune it. Ic mh : 
Hi .2 e 
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be thou haf a narrow,and contratted heartsgive itto him, & 
he will enlarge it.Je may be thou hafta droffie,& corrupt hearts 
give it to him,and he will purifie,and refine it. 
V. Give it him,that he may make it kappy,that he may fill ic 
with hislove,that he may {atisfie ic with himfelf, that he may 
feal it with his Spirit. It hath toiled already fufficiently,& wea- 
ried it elf among vanities ; it hath gone from flower to flower, 
and can extract nothing but bitterneffe;and ftill Defireswhich is . 
hiatus cordis,opens it’s mouth wide,and cries aloud, Give,give. 
Go then to the Fountain,to the Ocean, and there fill thy felf. 
Doft thou think thou canft fuck any {weetnefs from the bréaft of 
a Creature?no,but go tothe fulnefs,and exuberancy ofa D-ity, 
and then ftretch thy defires to the utmoft compa ffe,widen thine 
heart as much as thou canft, yet there willbe enough to make 
thee run over with happinefs. | 
That’s the firft thingywhy the heart maft be given to God. 
Wee'll confider in the next place, whenthe heart may be 
{aid to be given to him? 
_ (4.)When thou atteft out of a principle of love toward him. 
What’s love,but a giving of the heart?As Dalilub {peaks to Sam- 
fon; How cant tbou fay thou loveft meswhen tkine Leart is not with 
me. A lover not only,querit coftam [uam, as the Jews fpeak,. fed 
querit cor fuumtor he hath given that to another. And where 
there is mutual love, there’s a mutual exchange of hearts. God 
loves himfelf in thee,& thou findeft thy felf inGod.His thoughts 
are for thy wel-fare,and thy thoughts are for his glory. In love 
there is a mixing and blending of beings; tis fbula animarum; 
nay, it knits,and weaves fouls together; Kuit my beart unto thee, 
O God, fayes the Pfalmift. 

(2.) Then thine heart is given unto God, when thoudoftaa 
out of fincerity,when thou art an [fraelite without guile. Fhis 
isEvangelical perfetion:it is thatE:vangelical allowance,which 
is put into the ballance of the San&uary,fo asa Chriftian is noe 
found too light.As for keeping every jot, and apex of the Law, 
let them {peak of it,that could ever do it. Thy Savior hath kepe 
it for thee in the full rigour,and exactueffe of its and thofe f pots 
which thou findeft in thine own heart,thou mutt wafh them out 
in the blood of the Lamb; thou mut whiten thine heart in th at 
Fountainty which is fet open for the houfe of David, and ig the ii 
pabitants 
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habitants of Ferufalem, for fin,and for uncleanneffe. It thou beett 
fincere,and cordial,and faichful with thy God, then thine heart 
is given to him. 

(3-)Then thou doft give thine heart unto God, when thou 
doft fally comply with him ‘in thofe glorious ends, in thofe 
great interefts,and defigns which he doth propound to himfelf; 
when thou doft fabmic thy will unto his, and conform thy de- 
fires unto his ; when thou doft wholly refign up thy felf unto. 
him,and fweetly clofe with his providence,though never fo my- | 
fterious,and unféarchable : when thou doft pluck out thy right \ 
eye forhim, and cut off thy right hand for him; when thou i 
thinkeft not thy life too dear for him. 

(4.) Then thou doft give thine heart unto God , when thouw 
doft ferve him with vigor and intention.Luke-warm Laodicea 
could not give the heart untoChrift.Ephefus when the fals from 
her firft love,her heart is unbended prefently,performances come 
dropping from her in a weak, and languifhing manner. Whereas 
fpiritual produétions they fhould be ftrong,& mafculine,{pring- 
ing,and rafhing forth with a facred impetus,as Gods love comes 
ftreaming to thee with an irrefiftible fulnefs. Thine heart fhould 
boyl up a good matter,as the Pfalmit fpeake. But fome are fo 
cold aud flat in performances,as that you would wonder where 
the heart was all the while ; and to be frre where ever it wass} 
was an heart of ftone,aNubals heart,an heart funk within them. 
Popery layes much ftrefs upon the intention of the Prieft, but 
the pzople in the mean time may beas remifs as they pleafe. As 
implicit faith,fo implicit prayers,& implicit performances mutt 
fuffice them. Butifthey had but a Bible, or fuch a one as they 
could underftind,they might turn to that fame place; Curfed is 
every one, that doth the werk of the Lord uegligently. Offer fuch 
blinde, and lame facrifices; offer them to thy Prince-Offer fuch 
imperfect obedience to the Pope.See whether he will accept of 
it.] remember F have read of one of them,who when his Catho- 
lick creatures defired a farther latitude, & difpenfation in fome 
matters of Religion that were of Jef confequence, he returned 
him a favorable, and indulgent anfwer; but withal,he enclofed 
this very Text;0 fili mi,prebe cor tuvm mibi-Thus Popzry would 
rob God of the heart,and give it to a creature. 

(5.) Then thou givett thine heart unto God,when thou givett 
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it unto the pzople ot God.Ina/much as you did unto one of thefe, 
you did it unto me, faith Chrift. There’s an union between God 
and his people; and therefore ifthine heart be united to them, 
itis united tohimalfo. And how fad isit, that thof hearts 
fhould jarre amongft themfélves ; who yet harmonioufly meet 
in the clofe in the union with their God ! 

And thus we have feen why the heart muft be given unto 
God, and when it is givento him. We will now fhut up 

all in a word of Application. , 

1.See then how powerful Religion is,it commands the heart; 
it {eizeth upon the vitals. Morality that comes with a pruning 
knife,and cuts off all {proutings,and wilde luxuriancies ; I,but 
Religion laies the axe to the root of the tree. Morality looks 
that the skin of the Apple be fair; but Religion fearcheth to 
the very core.Morality chides outward exorbitancies: but Reli- 
gion checks fecret inclinations. Or at the beft in Morality there 
is but a polithing,a guilding,a carving of the heart; but in Re- 
ligion there is a new framing,a new modelling; nay,a new crea= 
ting. That’s the power of godlineffe,it changeth the heare. 

2. See alfo the odioufnefs of an hypocrites He doth not give 
God the heart, and yet will vive any thing elfe;I,and will feem 
to give thattoo. He hath 22) 3%, which the Apoftle renders 
by aving dv ©. Now an heart,and an heart, ’tisas odious asa 
weight, and a weight, as a ballance, anda ballance. Treachery, 
and perfidioufneffe is that, which is fo much detefted by men, 
as that which cuts the finews of humane Society: and though 
there be fome that will pra&tife it, yet there are {carce any that 
will in expreffe terms patronixe it ; 

"Ex Spis 90 pot "xeir@ Oe didss mVANoI, R&C. 
as he there {peaks. Now as perfidioufnes hinders commerce,and 
intercourfe with men; fo hypocrifie muft needs hinder commu- 
nion with God.Can you think that a painted fepulchre is a fit 
place for his Spiritto dwell in? This is that which Chrift doth 
fo much upbraid;Thou blind Pharifee,thou that never reflect 
eft upon thine own heart, thou that keepeft a continual poring 
on the outfide only,and lookeft ro the painting,and whiting, & 
daubing of thats doft thou think thus to pleafe the pure, and 
bright, & piercing eye of Omnifcience? Thou haft not the black 
skin of the Ethiopian; thou haft not thofe eminent {pots of the 
Leopard : 
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Leopard: 1, but thou haft the plague of the heart,thou haft the 
Leprofie within,and is not that more deadly and dangerous ° 
The heart of a Publican is far whiter then thine. 

3. See then the bitter root of Apoftafie. There are fome that 
never gave their hearts unto God, no wonder ‘f they fall from 
him.Hypocrifie’tis the feed of Apoftafie.Take heed(fayes the A- 
poltle Veit there be in any of you an evil heart of unbelie’, fo as that 
you depart fromthe living God.He that hath a Fudas his heart in 
him will at length betray a Saviour: he that hath a Demas his 
heart in him will at-length embrace the prefent world An Apo- 
ftate did but lend the heart unto God fora while, and now hee 
calls for it again. 

4. Yet fee the fecurity of a weak Chrifiian, he hath an heart 
as wel as others,& he hath given that to his God.He hatha vital 
Principle,an immortal Principle within him.What though the 
fturdy Oaks of Bafanbe broken? what though the ftatcly Ce- 
dars of Lebanon fall?what though the green Bay-trees vanith, & 
difappear? what though men of vaft abilities, of rare accom- 
plifhments, of fair flourifhes in Religion, what though thefe 
draw back from God? yet a weak Vine may ftand all this while 
leaning upon hisbeloved laden with fruit,chearing both God, 
& men; a bruifed reed may laft all chis while, if it be bur bound 
up in the Bundle of Life. The f{moaking flax may be kindled in- 
to fo pure a flume,as that it may outfhinea blazing Profffour. 
A worm may confume Fouah his Gourd, but a Whale fhall not 
confume Forxah himfelf, Outward profeflion may wither, but 
nothing fhall feparatea fincere foul from his God. 

5- Such as have not yet given their hearts unto God,let them 
withhold them no longer.Put up thy weak defires,& pray him 
to give thee ftich an heart,as may return it (elf to him DothGod 
ask thine heart of thee,and doft thou refufe to give him ? What 
do’ft thou ask of him that he denies thee, if it be good for thee? 

& do but think how eafily do’ft thou give thine heart unto any 
other but thy God. When the world knocks,when Satan knocks, 
thou openeft prefenitly; nay, it maybe before they knock; and 
muft a Saviour only be excluded? Isthere no Rhetorick in 
the love of Chrift ? Is there nothing that can draw thine heart 
tohim? Are all the cords of love too weak? Do’ ft thou break 
them all? will not the influences of theGofpel foften thine ee 
Will 
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Will not the blood of a Saviourdiffolve it? will not importu- 
nate wooings,& befeechings move thee?Out of what rock wert 
thou hewen,O obdurate foul ? Doth a greater then Mofes {mite 
the rock,& will not it guth out with water?Doft thou fay,thou 
cat not give itto him?this anfwer is ready for thees Now velle 
in caua eff, non poffe pratenditur s if thou hadfta will to give it 
him,thou would"ft have a power to give it him too.However as 
thou haft fome faint velleities, fo make fome weak endeavours; 
when he moves thee, then offer it to him as wellas thou canft, 
though but with a weak, though but with a trembling hand, 
and his hand will meet chine,and will prefently take it of thee. 
6. Such as have given their hearts unto God, here’s matter of 

praifeyand thankfulnefs.Blefle thy God that would receive fich 
a vain, and contemptible thing, as thine heart was, when firft 
thou gaveft it to him. Was it not infinite love to efpoufe fuch an 
heart to himfelf to beautifie it,and enrich it, and prepare it for 
his Love; to guide it,and teach it,and rule it; to fteep it in all 
precious fweetnefle ; to amplifie it, and dilate it, that it might 
be more capable of hisloves to feta guard about it, & to kee 
it againft the fubtlecy,and vigilancy, the malice,and fury of {pi- 
ritual enemies? How canft thou enough admire the greatneffe 

of this hisGoodneffe? 
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PANTING SOUL: 





PsaL. 42.1. 


As the Hart panteth after the water-breok+, fa ? 
panteth my foul after thee, O God ! 






Ere’s one of the fweet ftrains of Davids harp: one 
Z of thofe bright and f{parkling expreffions, Acuopad 
9) as 140 Pere, which not only carry a Majelty with thé, 
al 1 s1¢),\eu but even include a Deity: one of thofe holy and 
Kaede {trong ejaculations, with which he was wont 2 
corperis pharetra (that] may allude to that of the Prophet E= 
fay’s) to take his foul (that polifhed fhatt) out of the q tiver 
ot the body, and to dart it ‘i to heaven, the place of histrea- 
{ure and hope, and the dwelling place ofhisGod. And truly 
every Pfalm may well fay, asthe Pfalmift himfelf fay-s in the 
33 9:Pfalm,I am admirably madeo] am curioufly wrought: NOP 7, 

- {otis inthe Original, Acupictus fum. Lam wrought with a 
needle. There’s a {piritual imbroidery, a moft rar: and facred 
needle-work in every Pfalm : they are all wroaght by th: fine 
gerof the Spirit ; and they are like the Kings daughter in the 
45- Pfalm, Their clothing is of wrought gold, their raiment of nee- 
dle-work, and they are all glorisus within, W- doubt not bat 
that there’sa moft divine Enphafis in all Scripcure-cloquence, 
& every jot & tittle in holy writyas it has eternity ftampe rpon 
it,fo ic has a Majefty fhining in it; But yet never did heavenly 
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eloquence ride in more folemn and triumphant pomp, then in 


this book of Pfalmes : As ifthe voice had been here contrary to 
that in other triumphs, Memento te immortalem effe. Andas for 
that prophane Politician, that faid he found more fwectnefs in 
Pinder Odes,then in Davids Pfalmes:he might as well have faid 
Cif h2 had pleafed) that he found more fragrancy in noifome 
weeds, then in the Rofe of Sherov, or-Lilly of the Valleys: that 
he found more fweetneffe in a dunghil,then in a garden of {pi=.- 
ces,then in an Edez, even a garden of God. Happy Pindar ! If 
inftead of his*Aeesov.@ d4w9,he had thought of thefe Wwater=" 
brooks, & he might have hop’t for a better Crown , then either. 
he orany of his Worthies were like to obtain; if he could 
have reacht this heavenly tune, fet by fo holy a Lyrick, the fweet 
finger of Ifrael, sv resaxev Ghmcbd 4 $ace@ em mis mds ud Tey. 
8cc,_as the Septuagint render the words: And yer their émm3ei 
fpeaks not loud enongh to exprefs the Hebrew 3799; for though 
mosiv-may fignifie a ftrong and_carneft defire, and though 
émmeSa¥ may intimate'a defire upon a defire,which by redupli- 
cation mutt needs be ftronger: and granting that %709ei ean a2 
ayas, do ftill addéto the vehemency of it : yerthe word in the 
Original is more appropriated to-tche panting hart, & may feem 
tobe borrow’d from that very noife which it mak:s in its bray- 
ing after the water-brooks, and the Latin glcitat is anfwerable 
unto it. Now as for the hart,alas ’tis but a melancholy timerous 
creature at the beft, a panting creature, Kuvds opmar’ Sya,: xe- 
P¥lu 5° érc’peu. You Know who “twas upbraided it to Agamemnon, 
Thou haft an impudent eye, and a panting heart: and no more 
ufual Peripbrafis ofa coward,then éA« gens civie But that which 
the text chicfly aims'at, is the dryneffe’ of teniper in the Hart, 
which at fome times of the year,(in Autumn chiefly as Ari/totle 
notes in his Hiftoria Aximalium, is very exceflive, efpecially in 
thofe hot and dry Countries, and being ufually in the defért, 
doth more difcover it felf, by reafon of the fcarcity of waters 
there. To: let that alone which yet divers tell us of its drawing 
up, and devouring of ferpents, and how that when’ tis enflam’d 
with the venom of them, it then breaks out into thofe {trong 
anhelations & violent breathings after the ftreams of water,and 
when it hath fatisfied it (elf with them, it then caftsofal that was 
burchen{6 in the body before,& thusrenues its age again. Epiph 
| adds’ 
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adds,that if within the {pace of three hours, it can’t quench its 
thirft,it prefently dies : be if it fatisfie it felt with the ftreams 
of water, it ufually lives fifty years longer.’ Tis likely bere in the 
text,’tis meant of theHarts panting,when’tis chafed by the hun- 
ter,& yet not(as fome underftand )when that after itsmaty soa 
and drvztspopad, it can finde no place of fafety,it then pants after 
the water-brooks,as the only place of refuge:' but rather ‘daa 
xgiuay) 7 doa (as Ariftotle briefly ) for the quenching of 
its thirft, as the following words clearly intimate , My foul is 
athirft,érc.Heret lateri lethalis arundo,the arrows of the purfuer 
ftick faft in it,& the venom therof drinks up its {pirits. Why now 
water-brooks can hardly quenchits thirft, with Behemoth inIob, 
it can drink up rivers,and fup up the Ocean at a draught,there’s 
a combuftion in its bowels, nothing but fire, fire; nature’s on 
fre , and would fain be quencht, and thofe little reliques of 
{trength that it hasit (pends in panting after the ftreams of wa- 
ter. Thus does the Hart pant after the water-brooks, and thus 
did Davids foul ; thus does every devout foul pant after the li- 
ving God; and thus ardently. Religion is no matter of indif- 
ferency as vain man would imagine. It is Seouiy wepayue, as he 
{aid of love. It requires the very flower and vigour of the fpirit, 
the ftrength & finews of the foul, the prime & t6p of affections. 
Ic isno empty wilh, nor languifhing endeavour, “no. ftill-born 
prayer, nor abortive refolution will ferve the turn. He that’s 
but almoft a Chriftian, fhall but almoft be faved, and that will 
be the very Emphafis of damnation,to have been within a ftep to 
heaven.But there is a grace,a panting grace, we know the name 
of it,and that’s all,'tis call’d zeal; a flaming edge of affection, 
and the ruddy complexion of the foul ; which argues itfound, 
and fhews it lovely. This is that, that makes a Chriftian an ho- 
ly {parks a fon of the coal, even of the burning coal, that was 





fetcht from the Altar. Nay,we need not go fo low as this, a zea-\ 
lous Chriftian is an incarnate Seraphimswhat fhould | fay more? | 
he’s juit of his Saviours complexion, white and ruddy,the faireft ’ 
of ten thoufand.. This was that, that fet a luftre upon’ thofe ) 


fhining Rubies, that adorn’d the Noble Army of Martyrs, pur= 
puratus martyrum exercitus;And indeed they were Srdey Brom egu= 
est ina better fenfe,then e’re it was meant of Antipater. + Yaow 
i Yum, tis true indeed, their foul was athirft even for the living 

I 2 God, 
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The panting Soul. 


DATARS: aitediee! PE ate 3 mg 
God,they enter’d into heaven panting,& there they reft them= 
felves to all eternity, uévet caBSangpes. There remains therefore 
a reft, a fabbatifin, unto the people of God. And yet there are 
a generation in the world that are al for a competency in good- 
nefs, and are afeard of too much holineffe ; Mediocrity, even 
here is golden, a Laodicean temper fhall go under the nathe of 
moderation, &. a reeling neutrality fhall be ftyI'd prudence and 
difcretion,whatneeds this breathing and panting?this forward _ 
nefs and eagernefs? this vehemency anid violence in the way 
of Religion? guorfum bec perditio?And they look upon fuch exe 
preflions of affeétion as this in che text,asupon ftrong H lyperbo= 
4e’s,or pretty rhetorical flourithes.. Ieremy farely was ftrangely 
melancholy,when he wifht his head a fountain, that he might 
weep day and night ; and ’twas meer fondnefs in the Spoufe in 
the Canticles,to be fick of love. Thus do’s the ferpent hiffe at 
the wayes of godlineffe,and thus do’s the \uxgnas dre argue, But 
$0. vain. man, look. upon ‘the panting Hart 5 wonder why it 
breaths fo ftrongly after the ftreams, of water 5 bid it pant mo~ 
derately after the water-brooks,and when thy empty breath can 
abate its fervency,then & not till then,nay hardly then,wonder 
at the ftrength of a Chriftians defire after. communion with his 
God: for as the Hart pants after the water-brooks, fo panteth 
his foul after his God,{0 troagly. 

2. Sopanteth my foul.afterthee,O God! fo.unfatifiably:And 
that in a double {:nfe. ae 

1. Tis fatisfied with nothing elfe..2.’Ts not fatisfied witha 
little of this. | 
_ & Nothing can ftill the weary:and thirfty Hart, but the 
ftreams of water,and nothing can content the panting foul, but 
the fruition of his God : God never refted till he made man,and 
man never refts till he enjoyes hisGod. He ha’s a foul within 
him ofa vaft capacity,and nothing can fill itto the brim, bit 
he that’s fulneft: it felf.Defire is hiatus voluntatis 5 and fuch as 
nothing bat happineffecan fillic: that indeed is. (as he fayes) 

Mors defiderii, filentium appetités, clauftrum Cupiditatis', mode- 

Sia ambitionis, quoddam Satis. 3 ) 

Nature hath taught us allto pant after a /umimum bonumsAnd 

*tis the voice put into every ones moath, Who. will few us any 

good * indeed ’tis. the errand for which we are ent into v : 
Sa wor 










































































The panting Soul. : 


world,to finde out happinefle, & yet we feek it fo as if we were 
loath to finde it. Tofv7as 3 zomei dvd # Bior, W eaSdh wis gags: 
TENS Trini n@y x wRUD loddieAY ggdTBP, AN’ & phy mai]eg asoxe MEM ow, 
As Lucian follows the Metaphor moft elegantly. And happi- 
neffe may well have that infcription , which Plutarch tells us, 
was upon the temple of Ifis,* en mov Sduis af Speomtey dimergrunds, 
We knock at every creatures door, but there’s nothing within, 
no filling entertainment for the foulsno creature can bid it wel-.- 
come. Would you know what they all amount to? if you'l be- 
lieve Solomows veckoning,the very fumma totalis is, vanity of va= 
nities, allis vanity and vexation of fpirit. Vexation isthe very 
quinteflence of the creature,and all that can poffibly be extract- 
ed out of it. Now if vanity can fatisfie, or if vexation can give 
content, if you can gather grapes of thorns, or figs of thiftles, . 
go on then todote upon the creatures, & to be enamour’d with 
a fhadow of perifhing beauty. The Prophet Efay tells us, that 


all the creatures they are but as. the drop of a bucket 5, when’: 
the water’s empti’d out of a bucket,perhaps there’s a drop ftaies : 


ftill behinde,a weak drop, which recollecting all itsferces, yet 
has not ftrength enough to fall. And will fucha drop (think 
you) fatisfie a panting hart? The creaturesare weigh’d in the 


ballance of the fan@uary, and they are found to belighter then: 


the duft of the ballance, and this will enflame the thirft, rather 
then quench it. To {peak in the Epigrammatifts language, they 


are adie ® ewdty, meer nothing. And furely man’s the vaineft 
of all the reft, the idex of all che volumes of vanity s that by 


fin has {ubj2&ted the creatures unto.the bondage, under which | 
they groan, and wait to be delivered, and yet dreams of diftil-- 


ling [know not what felicity out of them, fo that (me thinks) 
*twas a notable expreflion of him, ‘that ftyP'd the Orators very 


ambitious ofempty applaute rer) Spemct,we may furely tranflate - 


“gt thrice miferable:And "tis one of the Encomiums that Exnapius 


ave of Longinus, 7 & abspoawy 2 éuiouss.And as for that fuppo-- 


fed being and excellency 5 which we fancy in the creatures, “tis 

really to be found after a farre more: pure and eminent mener 

‘1 God himtelf. The Idad‘ftone can’t draw the iron when the 

diamond’s in prefence, and fhal] earthly vanities draw the foul, 

when the pearl ‘of price is in prefence? Dulcins ex ipso fonte 

bibuntur aque. Surely that’s no panting foul , that forfakes the 
13 
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The panting Soul. 


fountain of living waters,and digs to it felf broken and empty 
cifterns that will hold no-water. The Hart pants unfatishably 
after the water-brooks, and the foul as unfatisfiably after com- 
munion with its God,’tis fatisfied with nothing elfé. But 

2.’ Tis not fatistied with alittle of this, not a dropnora tafte 
will Suffice the thirfty hartsit does not come like Canis ad Nilit, 
a lap and away; a drop can no niore quench its thirft, then it 
could cool Dives his tongue, though indeed he bege‘d for no 
more. That fhort fweetnefle and brief refrefhment, which is 
fhut up ina drop, does but befpeak a ftronger panting after 
{omewhat more full and fatisfa&tory, and ’tis true if ever of 
the waters of life, Qua plus funt pote, plus fitiuntur aque. Bonum 
as °tis fui dffufivum,in refpe of others,fo ‘tis fui multiplicativum, 
even in that {ubje&t where it is:when it has once ingratiated it 
felf with the foul,and won upon its affeGtions > When the foul 
begins to eye the beatity of it. 


“O0Saa pO dl” 3S G» b2ty a'r" 6G MuApcoto Corclay 
TEAK@ baudecives % om gvevds axpdr odéues, 


When the underftanding once fees it, O how fweetly ! how 
prefently doesthe will embrace it! and it becomes the well- 
Beloved of the foul.O how does it enlarge it felf, for the enter= 
tainment of it! And how does it delight to expatiate in fo 
choice.a happpine(é!He that has tafted but a little of Gods good- 
nefs, thinks he never has enough of it,to be fure, he can never 
have too much,there’s no fear of furfetting upon happinefs.’ Tis 
true, ‘the leaft glimpfe of Gods favourable prefence is enough 
to fupport and cherifh the foul, but ’tis not enough to fatisfie 
the foul: O how pleafant is it-to fee Chrift flourifhing through 
the lattices ? and yet the {poufe will never leave longing tll fhe 
fee him face to face. There’s fweetnefs indeed in a-clufter of 
Canaan, but yet fuch as fets the teeth on edge for mores The 
thirfty hart pants <9 74N 5p, and the Chriftian after 
fulneffe of communion with his God: Dukiffime Deo totus im- 
merci cupit & invifcerariy as Carthufian {pzaks; So penteth my 
foul after thee,O.God! unlatisfiably. But 

3-50 panteth my foul after thee,O God! fo unceffantly until it 
be fatistied. The chirfty hart never leaves panting while it hag 
any being ; delay here does but whet defire,and give it time for 
ftronger 
















































The panting Soul. 
ftronger forces. And what elfé isa Chriftians whole life, but a 
continued-anhelation after his God ? and though this may feem: 
very wearifome and tedious, to be alwaies a panting : yet the 
Chriftians foul findes far more incomparable {weetnefs "Aandn la | 
% covenraov yaexr, folid and maffie joy, beaten joy, like beaten 
gold, fo much c¢gupia«]@- imports ; he findes more of this in the | 
very panting afcer his God,then any worldling can, when with 
the greateft complacency he takes his fil of his choifett delights, 
and when he enjoies the {miles and blandifhment of fortune, his 
fo much adored Deity. : 

And this is that which notably differences. a Chriftian fromr 
an hypocrite;Vill an hypocrite pray alwaies? faies Fob,or will he 
soy alwaies? no,he keeps:the rule,Si ter pulfantisby no means 

nock at heaven-too.often. What nothing but breathing after 
the water-brooks ? better take up fome muday contentment Wee 
by the way,and {ée if that will quench his thirft : Indeed he ne’r : | 
tafted the fweetne of the fountain no wonder that hee fo i 
eafily parts withit. His ftrongeft panting was but comity pAbys 
udiveow as the Moralift faies of paflion, fraus inflammata : the fn: 
motion was meerly violent,and therefore not likely to laft long. I 
Me thinks the Greek Epigram {peaks to him. | te 


Zorcage F popplus xrknfers prover, © SUvaeeu J 
Zold cyriion see yar merdoperly, . 


Ti popghy xargs. The painters eye fteals a little beauty 
from the face,and perhaps his hand makes reftitution,reftoring 
it again in the pifture 5 and thisisall you can look for of him, 
nay ’tis well if he perform fo.mauch:As forthe expreffion of vitals, 
or the reprefentation of effentials,’cis ura penicillum, fo that he 
muftlet this alone for ever. The moft accomplifh’t hypocrite, 
the cunning’ft painter of Religion that fets ic out, in the'finett 
and frefheft colours, ¥ wagohv xaé]es,. he does but fteal a forme 
of godlineff2, the Apoftle has fome fuch phrafe , Syor7es popplu | 
ZusvBe'as, He can’t reach to tre vitals of Pu:ligion, nor expreffe | 
the effentials ofholineff=, fincerity can’t be painted , they de- 
ny the power of it: And’tis juftwith God, duucxeiria #8 Bc#,as 
they can’t expreffe the life of a Chriftian, fo they fhould not 
tafte the joy of a Chriftian; no ftranger intermeddles with his 
joy. Asno man can paint the effence ofa thing, fo no man can 

paint 
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only to be found in itsGod. But I tha 





The panting Soul. : 


paint the fweetneffe ot a thing: Whoever could paint the fweet- 
neffe of the honey-comb?The joyes of an hypocrite as they are 
groundlefs and imaginary, {o like his fervices, they are vanifh- 
ing and tranfitory. Buta Chriftian as he’s alwayes breathing 
after his God, fo he’s alwayes drawing fweetnefl: from him. 
And here *twere eafie to thew, how in every condition the foul 
breaths after itsGod, whenit fees the vanity ofthe moft flou- 
rifhing condition, it pants after fulneffe in its God:when it {ees 
the vexation ofa cloudy condition, it panes after contentment 

linftance only in thefe 
two, as having fome neerer acquaintance with the text, the 
{trong pantings ofa tempted foul, and the fecret pantings of a 
Janguifhing and a deferted foul. And 

1. In temptations the foul pants after its God. They that are 
skill’d in thofe terms tell us, that an Hart is properly a ftagge 
which has efcap’c a King in hunting: And there are fome fach 
Chriftians,that have efcap’t the Prince of the air (that Nimrod 
the mighty hunter) and all his fiery darts. God he has fet his 
bowe in the clondsas a token of peace and reconciliation (the 
rain-bowe,the lace ot Peaces coat: }) And the Devil he muft fet 
his bowe in the clouds too,in the troubled and cloudy fpirit,& 
there are arrowes in the hand of the mighty lotvia Cércuua, 
Tuermessy]és cis. And how fhall the foul efcape thefe fiery 
darts, but by panting after its God as the only place of refuge, 
a ftvong tower and a rock of defence, and by breathing after hea- 
ven,as a place where ’tis fure to be free from them? # PS TAHeds 
5 parovéyavrd 4, as he faid in the Comedy.A crowned Chriftian 
is ¢&@ Ceate . and Satans fiery darts can by no means reach Hea« 
ven. And thus the foul panes. 

Arife,O Lord,and fave me,O my God,from the mouth of the Lion 
that's ready to devour mey left betear my foul and rent it to pieces, 
while there is none to deliver. Lo, the enemy bas bent his bowe, and 
made ready bis arrow upon the ltring, that he may fecretly (hoot at 
the upright in heart: But compaffeme,O God, with thy favour as 
with a fhield; keep meas tke apple of thine eye,and hide me under 
the covert of thy wings : Deliver me from my ftrong enemys and from 
vim that hateth me, for he ts too trong for me. O fend me help from 





‘thy Santiuary,and jtrengthen me out of Sion! And thus when with 


a {ure recumbency it leans upon its God, it has leafure then with 
an 








pis Mase ateiiew 






‘The panting Soul. - 


an holy triumph to out-brave the enemy: And asfor thee that 
would{t make a partition between me and my God, fee if thou 
can’it tear me from the bleeding wounds of my dying Saviour, 
rend me(if thou know’ft how)from the bowels, the tendereft 
bowels of Gods deareft compaffions : fee if the gates of hel} 
can prevail againft the rock of eternity. If thou,O God,be with 
us,if the God of Faccb be our refuge, we will not fear whacall 











the powers of darkneffe can do againft us : waeprinoudd, We are” 


more then coxquerour. Thefe are the ftrong pantings of a temp- 
ted foul. 
~ aly,In defertions,even then the foul pants after its God;Auyes 
wBerrupuivoe x) druudvoto Actrdys, when the foul is ready to perifh 
in the dark, it pants after the water-brooks,and can meet with 
nothing but waters of Marah and Meribah; God dips his pen im 
gall, and writes bitter things againft it. #4 ucev i Yux», the 
foul is athirft, and like its Saviour it can have nothing but gall 
and vineger to drink, yet ftill ic pantsafter its God."Tis under a 
cloud indeed,but even thefe clouds fhall drop fatneffe,they fhall 
drop upon the dwellings of the wilderneffe,and the barren foul 
thall rejoyce: like fobs the Baptift, itteeds upon honey in the 
defert, not uéara yer, wilde honey, fuch as isthe worlding’s 
joy, bur honey out of the rock,upon the tip of the rod like Fo. 
aathanssco open the eye,and to refrefh the heart. A foul in a de- 
fertion,is as it were a foul ina Conftumption, and one only tafte 
of Gods fweeteft love in Jefus Chrift, is a fure Reftaurative for 
fuch a languithing foul. Now in the greateft Eclipfe of Gods 
favour,in the total Eclipfe,when there is not fo much asa fecret 
light,yet there’s a {trong influence, nay,{tronger then at another 
time, for his ftrengch is proportion’d to qurweaknefs:And they 
are Pauls own words, When I aia weak then I am ttrong. And 
even now there is a8sua aogis, as Homer calls cthofe{parkles that 
feen’d to be buried in the afhes, and a Chriftian in time may 
aalonusety F yew 73 388; nay, there is meue peris too, Light w 
fowen tothe righteous, there’s a door of Hope open’ d inthe val- 
ley of Achor ; and now the foul pants atter God, asa Father of 
mercies, and a God of Confolations. A God of Confolation? 
what higher, what fweeter (train? All'the balm of Gilead feems 
to be wrape up in this expreifion. A God of Confolation 5 
that’s one, who in the ftrangeft exigences and greateft repug- 
K nancess 
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The panting Soul. 


nances,when comforis fail, can create new comforts, for that’s 
to bea God of Confolation; Creation is his properly,can raife 
them out of the barren wombe of nothing, for that’s Creation; 
can do it wich a word, for Omnipotency uféth to putit felf to 
no greater expences: Imperatoriabrevitas, the very command- 
ing word,|let there be light in fucha foul, is enough to make it 
more glorious then the Empyrean Heaven. And now the foul 
pants thus, as you may hear David panting almoft ineve 
Pialm: How long wilt thou forget me,O Lord, for ever? And how 
long wilt thou hide thy face from ime? Hath the Lord forgotten to 
be gracious? And hath he in anger (hut up his tender mercies ? 
Is the hand of Omnipotency abbreviatedy that it cannot helps and 
bis arme fhorten’d, that it cannot fave? Or is his mercy clean gone 
for ever, and does bis promife fail for evermore? Weeping hath 
endured for a night,why comes not joy in the morning? When 
wilt thou fatisfie the longing foul, and fill the thirfty with thy 
goodneffe 2. when wilt thou lead me into thy gre2n paftures, & 
refreth my foul with fweetneffe ? When, O when! hall I en- 
joy an Ordinance in itsOrient luftre, in its heavenly beauty,in 
its fall and pureft fweetnefle? When, O bleffed Saviour! wilt 
thon become the lilly of the valleys? the beauty and the ornas 
ment of the humble foul? And when ‘hall thefe valleys ftand 
fo thick of corn, as that they may laugh and fing? And then 
it breaks it felf into fome fuchexpreffion , as that of a fweet 
finger in our Ifrael. || Ab my dear God, though I be clean forgot, 
I} Let me not love thee, if I love thee not. Thele are the fecret 
pantings of a languifhing foul. 

Fhus you {ee how the foul pants after its God, even as the 
Hart pants after the Water-brooks.’ We are to difcover in the 
next place, what manner of Comunion with its God it is,that 
the foul thus pants after, and that either mediate Communion 
with him here in his ordinances, or immediate Communion 
with him hereafter in glory.. And 

Firft,It ftrongly défires acquaintance with hint here in his or- 
dinances. Chry fostome’s very Rhetorical upon the text,and tells 
ds; how that David, like a lover in abfence,he mutt expreffe af- 
fection: As they have their dainty fighs, and paffionate com- 
plaints : their loving exclamations, and'fundry difcoveries of 
affeion; they can meet with never.a-tree,but in the bark “ it 

7 they 
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they muft engrave the name of their darling; Aeros JN" S Spas wares 
5 nirt Gy avriy om mdeng evoSiom mesoioees ; CW ill twine upon e- 
very opportunity, as the Moralift fpcaks ; || Ev? 82 78s tears 
id) emia ws || eye 7 TI agajov | Loris dow xb2cTue » 
as Anacreon fings : And the true Lovers of God,they are always 
thinking upon him,fighing for him,panting after him, talking 
of him,& (if *twere poffible) would ingrave the name of the 
Lord Jefus upon the breatts of all the men in the world; Look 
upon Davids now abanifht man, and fled from the prefence of. 
Saul, and fee how he behaves himfelf: not like Themiftocles 
or Camillus, or fome of thofe brave banifh’t Worthies.He does 
not complain of the ungratefulneffe of his countrey, the malice 
of his adver(aries,and his own unhappy fucceffe ; No, inftead 
of murmuring, he falls a panting, and that only after his God. 
He’sbanifh’t from the San&tuary 5 the Palace of Gods neareft 
refence, and chiefeft refidence,he can’t enjoy the beauty of ho- 
lineffe,and all other places feem to him but as the tentsof Ke- 
dareHe’s banifht from the Temple,and he thinks himfelf banifht 
from his God, as’tis in the following words,O when foall I come 
and appear before the face of God? The whole ftream of Expofi- 
tors run this way, that ’tis meant of his {trong longing to vifit 
the Temple, and thofe amiable Courts of his Gad, with which 
his foul was fo much taken, and fo *tis equivalent to that in the 
63.P{. My foul thifteth for thee, to fee thy glory & thy power » fo as 
I have feen it in the Sanduarysthere to appear before the face of 
God. inthe ordinances extat Dei facies» as Calvin {peaks y 
and the Gofpel, in 2Cor. 4-6. is call’d cessor inc’ Kest, as 
fuppofe a glaffe, Ctis one of our own Divines illuftrations, ) 
whena man hath lookt into it, fhould keep a permanent and 
unvanifhing {pecies of his face; though he himfelf afterwards 
were abfenty we might well fay there were the face of fuch a 
man. The Gofpel is fucha glaffe, reprefenting Chrift unto us, 
rig amuujzacua Tis SENS H acresulag 7g waisartes cure, that I naa 
borrow that expreflion in the H ebrewes, fo that when we fhall 
come to fee him, sesromy oes oejromy in Heaven, we may be 
able to fay,Surely this is the very Saviour that was defcrib’d to 
me in the Gofpel, fic alle manus, fic ora ferebat .C od ha’s made 
himfelfvery con{picuous in his own ordinances. 


No doubt, but that even now God was alittle Sanctuary un- 
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The panting Soul. 


to David;& lié had a private Oratory in his own breaft, where 
hé could mentally retire; and fhut up his thoughts and affeci- 
os in that interiour Clofet, and yet he pants after the publick 
worthip of his God. Mufick in Confort is fweeteft: And fome 
have took it for myfterious in nature, and one of its Magualia, 
chat affections are wrought upon in publick more ftrongly then 
in private. The ordinatices, thefe are the water=brooks Davids 
heart pants after, Ciorbrio ‘due, oy ton, bubling up to E- 
cernity. And yet’tis not the outfide of an Ordinance thatthe 
foul this breathes for alas! there’s little fweetnefle ina fhell. 
sire weedy, asthe Apoftle fayes in another cafe, the fuper- 
ficies, the furface of itfoon paffes away,and’tis practical Pope- 
ry toreftin an Opus operatuim. You may hear David panting 
in another place, O who will give meto drink of the water of the 
Well of Bethlehem? It was not the outward water that he fo 
nitich long’d for. You fee when that wasbrought him by the ha= 
zdrd of mens lives, twas but water fpilt upon the ground: No, 
"twas aSaviour to be born in Bethlehem that his foul thirfted 
adter': O who will give me to drink of the water of the Well of Beth- 
Ichem ? Thou haft open’d thy mouth wide(Oblefled Prophet!) 
and thy Saviour hath fill’d ie : thou haft cafted of the water 
which he ha’s given thee to drink, and thou fhalt never thirft 
any more ? but “cis a Well of water {pringing up in thee to eter- 
nallife. A foul breathes after an Ordinanceas an opportunity 
of having freer entercourfe with its God; olxpauari7eX ns Oeel, 
to have an heavenly tinSture upon it, to breathe in fo fweet an 
aite, tobe fteep't ina divine nature,to have fome foretaftes and 
prelibations of happineffz, a prepoff-ffion of heaven, and fome 
dawnings of glory. And then it énjoyes it in its orient luftre, 
in its heavenly beauty, in its full and purch fweetnefle, when it 
meets with its God there, and incréafeth its acquaintance with 
him. And would you fee how the foul thus breaths after its 
God in every Ordinance. 

1. In the Word, there it defires the #0 yna , as the Aa 
poftle fpeaks. Homer tells us of a People , that he termes 
wruxropare; and Ex/tathins there tells xis 5 that the fame were 
wont to be called Se7aBéis, both names very well agree to them, 
that defire this fincere milk of the Word, that they may grow 
thereby. Faith pants aftera promi, a brea of confolation. 
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The foul lies panting at the poole of Bethefdz, and waits for 
the ftirring of the waters. 

2. Bapti/m,that’s a water-brook the Infants foul pants afters. 
for even that’s envenom’d with a Serpent. There are Evrata’s in 
thefe Carnea Encheividia, though they be the faireft Copies of 
innocency that areno extant. Indeed many of the Fathers ap- 
ply this Text to Baptifm:And Aquinas quotes this out of Ferom, 
that thefe Verfes were wont tobe fing at thofe folemn times 5. 
when Baptifme was publickly celebrated. 

3. As for the Sacrament of the Lords Supper, why there are 
melita flumina, ttreaming brooks of butter and honey, as Fob 
{peaks: and C how welcome is the panting foul hither ! God 
ha’sfent a meflenger to invite hint. 0! every one that thirft- 
eth, let himcome and drink freely : Drink jeasdrink abundantly 
O beloved! ’Tis moft true here that which Trif/megijtus feign’d, He 
God fets a great cup full of Celeftial liquor, with this Procla- | (| 
mations Sam)iccv ot. cis tery vestiges, Up foul, anddréench thy i 
felf inthis Cup of the Spirit; Calin ebrivs esfyas the force of the 
Original is in P/al.23. we render it, The Cup overflows.Here,if 
ever 5 the foul is comforted with flagons, and Chrifts love is \ 
TD IW, /weeter then wine. Hi 

4. What fhould I tell you; nayshow can I tell you the ftrong 
pantings of the foul in Prayer? The Apoftle call’s them,Rom. 
3.2: TWaypity @raariires, groans unutterable, when the foul be- 
comes,as the Syriack Idiom calls the thurabulum, domus aroma 
tum, breathing up fweet odours unto the Throne of grace, and 
Heaven it felf is thus perfum’d 3 Domus oratiouis, is Domus aro- 
matumAn all thefe you fee how the foul breath<s after Commu- 
nion with its Ged mediate Communion with him here. But 

2dly,it pants after immediate communion with hin: in glory, 
and the following words will well bear this fenfe, though not 
fo properly and genuine, O when fhall appear before the face 
God inglory. Thus Paul pants, I defire to be diffolv’d, and to be | dee 
with Chrift. Thusthe fouls pant inthe Revelatzon, Come Lord | ee 
Felusycome quickly. .Edic pitiffamus, illic deglutiemus ; Here we Hi 
fip of the water of life, but there we thall drink it up, though 
there be eternity’ to the bottome: Here we are fons of hope, 
and that’s a panting grace: Spes indeed is aurora gaydii & ma- ( 
sutina latitia, early joy ;- but when grace fhall be Perse 
glory, 
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The panting Soul. 


glory, then hope fhall be {wallowed up in truition; And thus 
we (as tis in 2 Cor.3.18.) with open face xgrom] iZopduor Soba 
Kvels. You fee that xgmm/e%:&% here denotes a clear vifion s 
whereas quite contrary in1 Cor. 13. to fee & aar@les, isto fee 
& aiviyyaw, we fee in a glafle darkly. A learned Critick hath 
well obferved,that the Hebrew 180 includes both,” for it fig- 
nifies vifion and f{peculation: we clearly beholding the glory 
of God, are chang’d intothe fame image from glory to glory, 
that’s either,from his glory we become glorious, or elfe Sw Sééns 
es diéer, that’s from grace toglory , for grace is glory in the 
bud,as glory is grace at thefull.Surely glory is nothing elfe but 
a bright Conftcllation of graces; and happinefle nothing but 
the: Quinteflence of holineffe.” And now the foul by an holy 
gradation afcends higher,from thofe firft- fruits and earneft-pe= 
nics of joy here , to the confideration of the fulneffe of glory 
which it expeéts hereafter. 

|| "Aw Srepatyrad, || DorSe]@- CrSy, |] xapepdy Sacer ll o¢17-O av- 
Cour || x eediriggs cudy, as thie Lyrick ftrains fweetly, when the foul 
thal be unfheath’d from the body,that Imay allude to the Chal- 
dee Idiom) how glorioufly fhall it then elifter? orto {peak in 
Plutarchs expreflion, Yuri inion cu cadpeal@ dome eu végus, 
when the foul fhall be unclouded from the body, in what 
brightneffe hall ic then appear? what? did Davids foul, his 
panting foul, here leap for joy, when he remembred thee, O Si- 
on? Ohowtriumphantly then does his glorified foul now fing 
in the new Jerufalem | Did his foul fing fo fweetly in a cage of 
clay ? what melody-(chink you) does it now make, being let 
loofe to all eternity? Isthere fuch delicioufhefle in a Clufter 
of grapes, cut down in the brook E/hcol, what look you for in 





the Vintage of Canaan, the Land of Promife? Is but a Profpe& 


of that holy land upon the top of MountP:/gab fo pleafant and 
delightful?furely then their lot is faln to them ina fair ground, 
and they have a goodly heritage, that enjoy the fweetnefle of 


that land that flowes wich milk and honey.Ha’s but a glimp(e of 


Gods favourable countenance, uch a powerful, {uch a fatisfying 
influence upon the foul ? O think Gh you can) how it hall be 


‘ravifh’d with the fulneffe of the Beatifical Vifion! when the 


clarify’d foul fhal drink in the beams of glory,and be fill'd with 
joy tothe very brim. When the panting foul fhall reft ic {elf in 
the 









































| The Dates Soul. “p 


the bofome of a Saviour,and fix his eye upon the brightneffe of 
his Majefty to alleternity; nay, when eternity fhall feem too 
fhort for the beholding and admiring of fuch tranfcendent ex- 
cellencies, and for the folemnizing of thofe heavenly Nuptials 
between Chrift and his moft beloved saute : where all the 
powers of heaven fhall dance for joy,while a Confort of Sera- 
phims fing an Epithalamium. Beloved, {ayes the Apoftle) now are 
‘ye the fons of God,but it appears not as yet what ye fhallbe. This 
choicePrerogative of adoption does but fhadow out your future 
glory 5 for it appears not as yet what ye fhall be. Now ye 
are fons,but in your minority ; fons, but yet infulted over by 
fervants.Now ye are fons,but then ye fhall be heirs, heirs of glo=- 
ry,and co-heirs with Chrift.Now you fee in a glaffe darkly, # 
dwviypa)t, ina riddleyand that book which is call’ the Revelatz- 
onyis moft vail’d with obfcurity 3 but then you fhall fee face to 
face NYY ANDI mo Na —as God promifes to 
maniteft to Mo/es; And {ome think, that this place of the Apo- 
{tle alludes to thofe very words,taken out of Numb. 12.6. The 
riddle‘of fiammum bonumy that hath pos’d fo many, fhall then be 
expliccated, happineffe thall be unmask'd, the book fhall be un- 
{eal’d,the white ftone thall {parkle moft oriently ,_ you fhall be- 
hold with open face the glory of God, you fhall know as you 
are known : not as ifa finite creature could comprzhend'an in- 
finite effence, (as fome of the Schoolmen feem fondly to ima- 
gine, but the words will eafily beara double H-braifme You 
fhall know as you are known, that is, either-you fhall know as 
you are approved,or elfe you fhall know as you are known,that 
is,you fhall know as you are made to-know; yrs ma.ea weSus x 
amy wdnr,chat isxados 4 ediabdlu,fayes Bexa, wows © tyrmerdur, 
{ayes Heinfius: for indeed yeeila, is the fame with the Hebrew 
yyinand ifit be rendred Helleniftically, he tells us the words 
willrun thus, émyreropat nadas Gémywednetrd por d Ocos: I fhall 
know,fo asGod is pleafed to be known by mz, to manifeft him- 
{elf unto me.O let every pious Panting Soul,with its apprehenfi- 
ons rais’d,& its affeGtions advanc’t, wait &long & breath for fo 
glorious a time,when theP amting Sou! fhall becom an enjoying, 
an embracing foul. When water-brooks fhal be turn’d into rivers 
of pleafure,ever fpringing fré Gods right hand,who is the foun- 


tain of being, where the glorious raies that flow fr6 the face of 
Chrift, 
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Mount Ebal. 


Chrift, thall gild thofe pleafant and cryftalline ftreams, & there 
hall be frefh and eternal ebullitions of joy,fo that the pure foul 


may bathe it felf in bliffe,and be for ever {teept in unexpreffible, 
in unconceivable {weetnefle. 
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MOUNT EBAL. 


UDGESs §.22. 


Cur fe yeMeroz,( (aith the Angel of theLord Cur ‘fe 
bitterly the inhabitants thereof , becaufe they 


came not out to tbe belp of the Lord, tothe help 
of the Lord againft the Mighty. 


His Chapter is fil?’d with a Triumphane Song, that 
oy was made by Deborah, that glorious Nurfing mother 
‘ in Ifrael, after a great and famous Conqueft, which 

God had given her and Barak, over Fabia and 

Sifera, and all their mighty Hoftes. She prefently after the 
victory. breaks out into a Pfalm of Thankfgiving , fhe ftirres 
up her foul to the praife of her God, and excites Barak to 
bear her company in this her joy : Awake Deborah, (4- 
wake, &c. Deborah in the Hebrew Language fignifies a Bee; 
A Bee by them is called 1929, a workiug, induftrious crea 
ture; And this Song may well be looktupcn as Deborahs ho- 
ney-combe, a {weet and precious Song, dropping from her 
gracious lips, Deborabs Honey-combe; I but withal this Beesit 
ha’s afting, Curfe yeMeroz, faith the Angel of tke Lord, Curfe 
ye bitterly,é-c. Thefe words they are the fting of Deborahs —_ 
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which ftrikes through all: fuch as maintain not: the caufe of 
God againtt his enemies, that come not out tothe belp of the Lord, 
to the help of the Lord againjt the mighty. : 
it you look but upon the foregoing words,you may fee tkere 
how this holy Prophetefs takes an exa&t view of the behaviour 
of the feveral tribes in this time of war and.commotion, when 
the people of I/rael were now oppofing the Canaanites, fach 
enemies as God had devoted to deftru&ion, and had given the 
Tfraelites fal cémiffion todeftroy them.And after fpecial notice , He 
taken, fhe gives juft Encomivms and commendations.of alf {ach ee 
as were forward, and active inthe Lords caufe, and withall, 
ane reproofs and cutting reprehienfions, to all furch as: were re- 
miffe and negligent in this their duty. And firft the begins with 
the J gaan of them that deferved it. , i | 
ut of Ephraim was there a root of them again(t Amalek. |This | 
tribe fent in aid to Ifrael, and thé root that fprang from: hence i 
againit Amalek was Deborah her felf, who judged Ifracl, dwel- 
ling undera Palm-tree, between Ramath and Beth-elin Mount | 
Ephraim, and by her charge and authority the war was under- | f 
taken, it was fhe that whetted Baraky and encourag’d the If” | 
raelites againft their enemies. 

After thee Benjamin, <mong thy people. | Againft thee , O 4- 
malek;“ fome of. this tribe alfo adjoyned. themfelves to: De- 
borah. *«: sioted bybtt: 3 2ew Vado do vill 

Out of Machir. came down Governours,| Thetribe of Mana(feb 
brancht it felt into two noble families, that of Machir, and 
the other of Fair; And out of Machir there came, worthy 
men to help inthe battel. : 

And out of Zebulon 4 they that handle the Pen of the Writer. 
Learned men,and skilful Lawyers, fuch as handle the Pen; thefe 
helpt forward in the War both (1.) By their counfel & advice : 
and this is none of the fmalleft aids: One Ulyffes. betcer then : 
many an Ajax. Or (2.) By weapons and outward aid; Such 4 
as were wont to handle the Pen of the Writer, .theynow:han- =~ 
dle the {pear of the Souldier. W \9% 

And the Princes of Ifachar were with Deborah, |choicé.and — 
worthy ones, Heads of the People. of | 

And Iffachar. | Not only the Princes,but the reft of the tribe. 
And alfo Barak. | He was theCaptain, chief inthe War, the 

L primum 
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Mount Ebal. 


primum mobile. He was fent on foot into the valley. | He was the 
Leader of the foot-men in the valley. Thus far ihe commends; 
in the next words fhe reproves. 

For the Divifions of Reuben there were great thoughts of beart ; 
why. abodejt thou among the (heepfolds, to bear tke bleatings of the 
flocks ? for the divifions of Pueubeng there were great fearchings of 
ba There were great wondrings why Reuben came not out 
to helptheirbrethren; forthe divifions of Rexben, that they 
fhould hold back,and notaccompany the reft of the tribes,many 
fearchings and enquiries why Reuben came not. This tribe dwele 
beyond Fordan,in fat and goodly pafture ; and they too-much 
minded their Cattel, and neglected the care of the Common- 
wealth. They were hearing the bleatings of the fheep, and the 
bellowings of the oxen,when their brethren heard the Alarum 
of War,the noife of the Trampet:the beating of the Drum.Why 
abodeft thou among the fheepfolds ? haft thou no care. of Ifra- 
els troubles, of the bleeding condition of thy brethren? doft 
thou takemore care of thy fheep then of them? fee how the 





fierce enemy like a Wolf, comes to devour them , and proud 


Siferais ready to tearthem in pieces? wilt thou not take as 
much care of them, as of thy fheep? 

Gilead abode beyond Fordan.| Both the families of Manaffeh, 
Machir and Fair dwelt in Gilead, and poflefled it; Now the 
family of Machir was commended before, fo that here is meant 
of Fair. Or elfe the words are to be took thus, as an anfwer to 
Reuben, why could’ft not thowcome from beyond Fordan as 
well as Gilead; Gilead abode beyond Fordan, and yet he came; 
and fo this tends to Gileads praife, and to Reubexs difhonour: 
the firft fenfe is moft genuine. 

And why did Dan remain in (hips? Either 1.To fhelter them~- 
{elves from the enemies, when they heard of Fabiz and Sifera’s 
coming they flipt themfelves away. Cr cl{e 2. Bax remained in 
fhips,he minded his own bufineffe and merchandife,his traffick 
and commerce. And why didDax remain in fhips, when all 
Efrael was almoft fuffzring fhipwrack ? 

Asher continued cn the fea-(bore,and abode in bis breackes. |The 
words include a double excufe which-Ajver had’,. why it came 
not to help Dirael; 1. They dwelt: afar off by the Sea-fhore. 
9. Their tovans and cities were ruinous, andnot eli and 
there=. 
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Mount Ebal. - 

therefore they flayed at home to defend and fortifie themfelvs, 
they abode in their breaches; I but there was another breach 
shat Ajher might have thought of, a breach of Gods Law and 
Gommandment, which enjoyn'd his people mutual love, anda 
joynt oppofition of their enemies. 

Z-bulun and Naphtali were a people that jeoparded their lives 
unto the death in the bigh places of the field. After a more general 
commendation of fome tribes, and reproots of others, fhe then. 
come toa fpecial Encomium of thefe two, as moft eminent in 
their fervice,and a more ftinging reproof of fuch as were inex~ 
cufably negligent. | 

Zebulun and Napbtali reproached their lives, fo’tis in fonte: 
they efteemed them not worth the having with Ifraels ruine: 
they preferr’d Gods caufé before their lives. They reproached 
their lives. | For it feem’d a ftrange thing to others , and little 
better then ridiculous, for a {mall number, a little handfull of 
men,to goagainft a vaft army, enemies cloath’d with terrour, 
that might even blow them away in leffe then an houre: And 
yet they go out againft Fabin and Siferay they fear not his nine 
hundred chariots ofiron. What means Sifera to brandith his 
glittering fword, to bend his bowe, and prepare his deadly ar- 
rowes? No weapon againft them fhall proper. Zebulun and 
Naphtaliyif they were leffe then they are, they would adventure 
their lives,and if they perifhthey perifh. 

Inthe kigh places of the field.| On Mount Tabrr, where they 
mighthave a view of Sifera’s army, a terrible profp:& for Ze~ 
bylun and Napbtali one would have thought. And yct they 
march forward with an undaunted courage and refolution. Ze= 
bulun and Napbtali, more eminent in their forwardnefs and o- 
bedience,& fo havea more fingular commendation given them. 

And Merez ha’sa more bitter curfe then any of the reft.@od 
gook notice ofall the others remifsneffe, and hath left ic upon 
record to the view of all pofterity ; I but Merox ha’s a Curfe 
with a greater emphalis. 

Curfe ye Meroz. | The Jeweshave a Proverb, we niuft leap 
up to Mount Gerizimy but creep into Mount Ebal. You know 
upon Mount Gerizim all the bleflings were pronounc’t byMojesy 
as upon Mount Eba/ all the Curfes 3 So then, you muft leap up 

to Mount Geriziry be forward and ready to bleffe ; but creep 
2 into 
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Meunt. Ebal: 
into. Mount Ebal;be flow and unwilling to cur; 1 but where 
God gives. a {pecial command to curfey there you muft leapup 
to Mount Ebal too. : 

Curfeye Meroz, faith the Axgel of the Lord. ‘| This does not 
come out of any revengeful thoughts, or private refpe& that 
Deborabhad,but the ha’s a {pecial command to curfe them, /zith 
the Angel of the Lord. -Expofitors aré dubious, yn) qNva: 
——it may be rendered Nuncius Fehove, and fo fome take it to 
be Barak, who call’d out (as is very like) this city to the War, 
but they refufed to come; But whether it be meant of an Angel 
properly, or ofany that had a Prophetical SpiritsGods Meflen- 
gershis Angel; this we are fare , the drift isto fhew that this 
Curfe comes by divine authority, by heavenly mandate, by the 
dictate of the Spirit, Curfe ye Meroz, [with the Angel of the 
Lord. 

Curfe ye Bitterly.| Curfe ye with Curfings} an ufuall He- 
braifme. But how comes Meroz:tobave a more bitter and jbarp 
Curfe then any of thereft that came not?) ‘This City was very 
near the place:where the battel was fought} it was very nigh 
Mount Taber , the inhabitants were within the noite of the 
Trumpet 5 other tribes had exculés, this Gity none. °“And’no | 
doubt but they were requefted: by Barak to help 5 and yet 
they came not out. | | 

Becaufe they came not out tothe help of the Lord.|\* Why?doe 
the Lord needany aid? And does the God of Hoftés need ithe 
help of Meroz ? Is the band of Omurpotency “abbreviated, 
that’ it cannot help, or his arme fooriened, that. at cannot fave? 
Does the mighty. God call: for help, and the great Febouah 
need auxiliary:forces? what means this holy Propheteff’,when 
the fays and repeats this, They came not out tothe help of the Lord, 
Orcs . 

They thathelp I/rael; are faid to help the Lord. What is 
done to the Church, God reck ons as done for himflf, Ina 
much as ye did it to one of thefe litle ones, you did it unto 
me 5 O the infinite goodnefl of God, that hath:conjoyn‘d 
his own glory, and the falvation’of his people together! He 
hath wrought I/iaels name in the franie of his own glory; ‘it is 
for his honour to fave Ifrzel: They that come not out to help 
Ffrael, they come not outto help the Lord. 





God. 
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Mowat Ebal. 
God needsnot the help of men, he can fave his people mira- 
culoufly,he did fo heres The ftarres fought in their courfesagainjt 
Sifera ; He can raife a glorious Army of Stars, and can order 
them ashe pleafes ; they fhall all keep their-ranks, they fight 
in their courfes againft Sifera. How did the Stars fight againft 
him? | 
Their beams & influences were their weapons; they wrought 





impreffions in the Air,and rais’d meteors, rain, hail, lightning, 


thunder; The Stars like bright and eminent Commanders, lead 
under them an Army of meteors,their train’d Souldiers, they fet 
them into their feveral poftures, like the Centurion they fay 
to one, Go, and he goeth; and to another, Come,and he comes. Mf 
they bid the cloudsdifcharge,they inftantly dart out lightning- 
flafhes,and prefent a volley of thunder-claps; They’l try what 
they can do with proud Sifera: And if Ifrael be too weak for 
them, the Hoft of Heaven fhall fight againftthem , The Starres 
fought id their courfes againft Siferas ¥, but all this is no thank 
to Meroz; nay,it rather aggravates their fin, and fo embitters 
their curfe; thal! inanimate creatures more fympathize with 
Ifrael, then their fellow-brethren ? Shall the Stars fight in their 
courfes, and fhall not Meroz ftira foot tohelp them? And the 
river Kithon fweeps them away (as dung) thatancient river, 
thegiwer Kithon,, now fwelling by reafon of the excefs of rain, 
and drowning many ofthe Cananitery asthe Eg yptiass were 
once drown’d in the Red. Sea ;. they fink like lead in the migh- 
ry waters. Stars and Rivers fight forthem, but Meroz willnot 
help-them. | 

Againgt the mighty, | Fabiwand Sifera, ta733; potent, pu- 
iffant enemies. Fhe Church of God ‘ha’s had always mighty 
oppofers; great enemies; Satan th: Prince of the Aire, Anti- 
chriftand hisforces.» Thefe and many fuch like obfervations 
He fcatter’d inithe words. and might be gather’d out of them, 
but we will unite themall in this one trith , which is dire&ly 
ain’d at,and intended in them. 

Do. Every-Chriftian fhould be ofa publick {pirits he is 
botind under pain ofa bitter carfe, Gasmuch asin him lies) to 
promote-the caufe of God , and to help Lrael, to help the 
Church of God: againftits mighty enemies. 

Wee’l branch it intothefe two particulars. 
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Mount Ebal. 


1. 'Tisa thing full of reafon and equity, that every one that 
profefies himfelf an I/raelite,fhould help I/rael, that Chriftians 
thould be of a publick fpirit 5 itis but juft that Meroz fhould 
aid Tyrael. 

2. How every one may help the Lord againft the mighty, && 
ftand for the peace of Sion; by what means may they do this. 

Ct.) A Chriftian fhould be of a publick and enlarged fpirit, 
not feeking only himfelf and his ownends, with a narrow and 
contracted heart 5 but he fhould feek the glory of God,and the 
good of Sic, of his Church and people. 

1. Itus the very nature of goodneffe to diffu it felfabroad 
in a {preading and liberal.manner ; for it doesnot thus lofe a- 
ny thing,but augments, and increafes its being by conmunica- 
ting ic felf. 

2. You may fee fome prints and foot-fteps of this in Nature, 
fome ob{cure reprefentations of this truth there. The Sun > it 
does not monopolize its beams,and engroffe its light; but {cat- 
ters them abroad, gilds the whole world with them; it fhincs 
more for others then it felf,it isa publick light. 

Look ona fountain, it do’s not binde in its ftreams » teal up 
it felf, and enclofe its waters,but {pends it felf with a continual 
bubbling forth 5 it reams forth ina fluent, liberal, and com- 
municative manner 5 it is a publick {pring. “ 

Nay,natural bodies will part with their own properties, leave 
their motions; nay,crofle their own inclinations for a general 
good. The Aire,alight and nimble body,that mounts upwards, 
and do’s naturally afcend;yet for an univerfal gocd,rather then 
there fhall be a breach and rupture in nature, a vacua, it will 
defcend for the topping of that hiatus. In the body of man, 
the inferiour members will venter themfelves. for the good ot 
the whole; The hand will be cut off, and lofe its own: bein 
rather then the head fhall be endanger’d ; you fee fome fha- 
dowes of this truth in Nature. 

3. And the weak and glimmering light of Nature fhews thus 
much, that a man isnot born for himfelfalone ; he1s a fociable 
creature, and {ent intothe world for the good of others. The 
voice of an Heathen, a mans countrey,and his friend,and others 
challenge great part ofhim. It isa miferable giaaezia, to make 
his own &lf the centre of all his aGions. 








4. Con-. 
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. Confider, that every mans private welfase is included in 
the publick. The welfare of Meroz Decent fraels fafery3, 
what would have become of Meroz, if the re of theirfellow= 
brethren had perifht? So that it wasa part of great folly in 
Meroz,not to come out to the help of I fraele When:the difeafe 
{eizes upon a vital partyas the head, or the heart, or the like, fo. 
as to endanger the whole ; then every member is in danger , 
though for the prefent they may, be free from pain.. The well- 
being of every private man,depends on:the publick good.A fin 
gle drop is foon dry’dup and confum’d ; I, but a drop in the | 
Ocean when ’tis united to a multitude of other aropuits there (We 
more fafes and a drop by it felf is weak, and can make no refi- es 
ftance: J,but a drop inthe @cean 1s terrible. Men havea more a 
fafe,& a more honourable being,as join’d to the wholesthen ta- | 
ken fingle by themfelves.. A fingle drop.can do. nothing; but a i 
multitude of drops join’d together,will makea ftrean),and car- if! 
ry all before them > A.fingle beam is obfeure 5. but inthe Sun i 
thecenter of raics,meeting in thepublick point,they are glorious | 

And thefe arguments may prevail with you as men, living:in. 
conmonfociety; but then as Chriftians- ae 
== {| Gonfider,that Gods children have been alwayes of this: te 
difpofition, of publick fpirits, fecking the glory of God, and. 
thagood of Sion, Exod.3 2:32. If not, blot mel pray thee out of 
tiBook; Mofes out of a pang of vehement-zeal, would part 
with his own happineffe, rather then I/rael fhould perifh ; If ic 
would make more for the glory ofGod,he would be contentto: © 
be damn’d,or at leaft to have the beans of Gods favorable pre- 
fence withdrawn from him,. Rom.9. 3. I could wifh, that my felf 
were accurled from Chrift,( or feparated ) for my brethren, my kin/=- 
men,according to the flefhsfor the Fews,l/raclitess which is meant | 
of the pea damni:I could be content to have the face of Chrift i, 
hid from me for my brethrens fake, as Gods face was.once hid! 
from Chrift upon the Crofs;My God,my God, why haft thou for {cm | 
ken me &- A moft ftrong affection and zeal for the publick. good.. : 
Paulknew what the face of Chrift was; how glorious a fight it 
was, to fee God face toface: And he knew what-anfwer God 
had given to Mofes too 3: Hina that fins, him ypill I: blot ont of my 
Book: And yet out of amoft ardent defire of the falvation of: ¢ 
che Jews, he.will part withthe face of Chrift, fo they may ,de | 
faved, 
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faved; heve were publick {pirits indeed. buat. 

What fhould T tell you of Gridh, that famous Souldier 5, his 
brave and heroical refolution 5, how he would take no compla- 
cency in outward things?and mark his reafon, 2 Same 1. 11, 
Lhe Ark sand Traeland Fudah abide in tents,and my Lord joab, 
and the fervints of my Lord:are encamped in the opin fields; as it 
he fhould fay,Wahat fhallithe Ark be in danger, and thall Uriah 
be fecuretOr fhall my Lord Joab be more forward then Tam in 
Ufraels canfe? As thou livejtsand as thy foul liveth, Iwill not do 
tots thing 3 He raps out an oath like a Souldier,which he might 
have well fpared,but yee he thews amoft generousiand. publick 
{pirit; And this was no fall aggravation of Davids fin. 

137-Pfalm See how the Pfalmift and the reft of Gods people 
behave themfelves. By the rivers of Babylon we. fate down and 
wept, when we remembred thee, O Sion! We hanged our Harpes 
upon the Willows in the midjt thereof 5 If I forget thee, Ferufalem, 
let my right hand forget ber cunning. David hada moftdelicate 
touch upon the Harp, a foftand filkentouch; He could ftill 
Saul's evil {pirit with his Muafick 5 butzf T forget thee, Ferufa- 
leiity let my right hand forget her cunning. 

And when did Feremy make his Lamentation, that whole book 
of mourning; but when the glory of Siox was laid in the duft; 
when detufalen the Lady.of Nations was made defolate ? Cds 
people have been always of publick fpirits,and have fympatiitt:’d 
with the Church. | 

IT. That you may follow fo good example; think whofe 
caufe it is: The caufe of Ifrael,is the caufe of God 3 To the help 
of the Lord,éc. Can you-have a better caufe? The good of the 
Church, and the glory of God. are knit together by an a&t-of 
Gods gracious wil.So that he that feeks the good. of theChurch 
does in the fame a& {eek the glory of God: And he that helps 
not Z/rael, comes not out to the help of the Lord. Now you are 
bound to maintain the caufe of God, and to help the Lord. 

1. By many and feveral engagements; As creattires at his 
beck, he’hasa foveraignty and dominion over you.Not to obey 
the great God, is to deny his fupremacy. You arebound ina 
way of thankfulneflé, to ftand for himand his caufe, by thofe 
{weet mercies, thofe precious pledges of his love,which he eve- 
ty moment heaps upon you; by thofe many bleflings chat come 
; {wimming 
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fwimming to you in the blood of a Saviour. 

2. By many Promifes, Vowes, Proteftations. Your firft and 
Original vow in Baptifme,obliges you to maintain the caufe of 
God, and of his Charch, againtt all the enemies thereof. And 
you have often repeated this Vow, and feal’d it again in the 
Lords Supper,for you know that’s a fealing up of theCovenant; 
Now what’s the Covenant but this,That be (ball be your God, and 





you frall be his people? And then you cann’t’but remember a late ~ 


vow that you have made too; the very fumme of which was 
this,to ftand for the publick good. 
3. Certainly to profper 3 itis the caufe of God; A Chriftian 
_is of the fureft fide, of the winning fide. There’s none but has 
a minde to profper, then pray for the peace of Ferufalem,they {hall 
profper that love thee. There’s none can eclipfe the glory of God; 
its beyond the limited power of a creature,to dimme the luftre 
of his Crown ; God will maintain his own caufe, or elf{e hee 
thould lofé of his glory 5 his mighty Arme will get himfelf the 
victory. Chrift is the Captain of his Church,and he is the chief= 
eft of ten thonfand, (the Enfign-bearer.) And this is comfors 
enough for a Chriftian,the enemies muft conquer Chrift, before 
they can overcome his Church. Chrift the head of the Church 
is impregnable, This is thefecond ground why Chriftians 
muftdtand for the caufe of the Church; becaufe’tis the caufe 
of God, to which they are bound. (1.}) By engagements,many 
and Bat (2.) By Vows. (3-.) Encouraged with certainty of 
fucceffe. | 


Ul. A Chriftian’s bound to be of a publick fpirit, by vertue 


ofthe communion of Saints. Every Chriftian’s a member of | 


Chrifts myftical body, and fo muft take care for the good of 
the whole.He that is united to Chrift the Head,muft be knit alfo 
to the other members ; He that do’s not fympathize with the 
Church,is not ofthe body; He that can hear of the breaches 
of Sion,and the decaies of Ferufalem 3 He that can fee the apples 
of Gods eye pierc’t through,and not be affected with it,will ye 
eall fuch members of Chrifts body ?. He that is noc truly affect- 
ed with the bleeding condition of the Chriftians in Ireland, 
do’s virtually and in effect deny this Article of his Creed , The 
Communion of Saints. 


IV. It is againft the Mighty: Chriftians had need have publick 
M {pirits, 
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Mount Ebal. 
{pirits,becaufe they have publick enemies; the Devil,a publick. 
enemy ; Antichrift,a publick enemy: They are privateenough 
in re{pect of their naalice, and fubtlety ; but publick in force, 8 
oppofition. As there is the paw of the Lion for ftrength, fo- 
there is the head. of the Serpent for wifdome 3 but yet the head 
of the Serpentis broken,their wifdome infatuated:He that is in 
heaven, can counter plot them,and laugh them to {corn: But yet thus 
much you may learnof the enemies of the Church, to ftudy the 
publick good: They feek the ruine of the whole,& why fhould 
not you feck the welfare of the whole? If they be fo fedulous 
and induftrious, fo forward and attive in a bad caufe, will you 





_ be negligent and remiffe in the beft cauféyin the caufe of God, in 


the helping of the Lord? All that they do, they’! tell you ’tis 
for the Catholick caufe, they are forthe publick. What won't a 
Jefuite do for the Catholick caufe? Hee’l compaffe Sea and 
Land to gain one profelyte. They do publick mifchiefs, and 
have a malignant and venomous influence into all places where 
they come; and why fhould not Chriftians do as pablick fervice 
for God,as they do forthe Devil? _ Come out therefore againft 
the mighty to the help of the Lord. Thatwhich was Meroz his 
excufe perhaps,becaule theC anaanites were mighty ones,there- 
fore they durft not come out againft them; this God makes the 
very aggravation of their fin 3. for ifthe enemies were mighty, 
Ifrael had more need of their help and aid, Curfe ye Merozsfuith 
the Angel of the Lord, &c. And Meroz might -have confider’d , 
that as there are mighty enemies,fo there is a mighty God too, 
an Almighty God, that can crufh proud Siféra,and dath in pie- 
cesthe ftrongeft enemy. And now by this time you have feen 
that ’tis but fit and equal for a Chriftian to be of a publick {pi- 
rit,to come out to the help of the Lord. 
(2.) Themanner, how every Chriftian may promote the 
publick good. And here by way of premifal ; | 
a. It muft be ina lawful and warrantable way.They that come 
out to help the Lord, muft help him in his own ways,fach ways 
as his Word allowes, or elfe, they do not help the Lord, but of- 
fend the Lord in breaking his commandments; Fob 13.7. Will 
you {peak wickedly for God,and talk deceitfully for him?Do’s Gods 
glory depend upon mans fin? do’s he allow any man to fin for 
the advancing of his glory? Nay do’s he not forbid it,and deteft 


it? 
















































Mount Ebal. 
it? It is aclear andundeniabletruth of our Saviour; Youmuft 
not do evil, that good may come of it. A {peech of one of the Anci- 
ents;You mujt not tell the lealt liesif you could fave the whole Church 
by it. Youremember the claufe in the Proteftation, as far as 
lawfully Imay ; he that feeks the publick good in an unlawful 
courfe, breaks his Proteftation. To the right conducting of an 
action, befides the intention of an end truly, there muft be alfo 
the choice of juft dire& means for the accomplithing of it. 





2. Ina prudentand orderly way. They that come out to 


the help of the Lord,muft keep their ranks 5 The Starres fought 
in their courfes againjt Sifera. Chriftians mutt keep their feveral 
ftations; if there be confufion,you can’t tella Canaanite from 
an Ifraelite.a friend from a foe. Let every Chriftian that ftudies 
the publick good, keep his own place 5 the Magiftrate his 5 the 
Minifters theirs 3 and the people alfo theirs. And now there are 
{ome wayes very good and warrantable , by which Chriftians 


may come out tothe help of the Lord, and to the aiding of, 


Ifrael. 

(1.) By Prayer. Tobe fure this isa lawful means; Land "tis 
a-prevalent means too, and has great influence upon the pub- 
lick good;Exod.17.11.When Mo/es held up his hand,then Lrael 
prevail’d.’Tisa fpecial benefit that Chriftians have by the com= 
munion of Saints, the prayersone of another. There’s a {tock 


of prayersthe Church has, and the weakeft Chriftian has a 


thare init. Thou haft the benefit of many Chriftians prayer 5 
whofe face thou never faweft,whom thou never heard’ft of; per- 
haps he lives in America, or fome remote corner of the worlds 
but wheree’re he be,thou haft the benefit of his prayer,as a mem= 
ber of the myftical bedy.For there’s no prayer put up to God 


for his Churchsbut itincludes every particular member of the: 


Church in it;forthat prayer do’s wonderfully promote the pub- 
lick good: Pray for the peace of Ferufalemy pray for it, that’s the 
way to haveit.And many an one that canufeno other meansyyet 
may ufe this. There’s many can’t help the Chriftians in Ireland; 
but there’s no Chriftian butmay pray for them, There's many 
that can’t fight againft the Rebels; and yet they:can pray againtt 
them,to have them reftrain’d & fubdu’d. Many a weak'& aged & 
fickly one, unfit for warre, and yet powerful in prayer. And 
thefe weapons of our warfare, they are not carnal, but mighity- 

M 2 You 


Sa ibhsubbadbdAgbabarosdvobsebansteast Mit Hutton Uit siti tents corms Grit ety ts Bt 





Leta tehetpselerenerens 


ee 


pass 


ats 
cs bot 
est 


sate tetats 
Styisteisiststets: 


aprecee 


mee 


Resse? styiets 


Bitssetetetatatetertes 


ne 34st yuwig phate 
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You can’t encounter an enemy3I,but you may thus wraftle with 
the Almighty. You can’t batter downa ftrong hold; but yet ye 
can befiege the throne of grace with concentred abilities. You 
are not fit to be fee ina Watch-tower, to {py out the approach 
of anenemy 3 but yet you may watch unto prayer. And this is 
a great advantage that Chriftians have over their enemies; The 
enemy knows not how to pray ; they know how-to curfe, and: 
fwear, and blafpheme the name of God ; but they know not. 
how to pray : Or ifthey do pray, and tell their prayers with 
their beads,that they may know the number of them; yet their: 
prayer is turn’d into fin, The prayer of the wicked is awabomina= 
tion-Let them cry aloud to their Idols, and {ee it they will hear 
them: they cann’t look that God fhould hearthem:: For, If I 
regardiniquity in my heart, the Lord will not kear my prayer. O 
then let Chriftians know theirown happinefs, and make uf of 
this {piritual weapon of prayer, that oppofes the enemy more 
then all other weapons whatfoever ; Let them brandifh the glit- 
tering f{word, &c. 

And this is the chief ufé you are to make of all the news you 
hear; to know how to order your prayers accordingly. No que- 
ftion more ordinary in mens mouth, then, what news? And 
Hinde no fault with the queftion, it is good and fitting: But 
news are not to be enquired after only for the fatisfying of mens 
mindes, and curiofity; as the Athenians fpent all their time in 
enquiring for fome news: But thisis the main end of it,to know 
how to fend up your prayers for the good of the Church; and 

‘our praifes for fuch mercies as God beftowes upon it.All news 
Said by a publick fpirit, will ftir up prayer or thankfgiving. 
This is theufeyou areto make of news; if fad news of the 
Churches mifery and defolation, then fend up more fervent 
prayer, that God would repair the breaches of it,and fettle it in 
a fiourifhing condition; if welcome news,then praife God for 
his free goodnefs, and defire him to perfe& the: great work 
which he has begun. This is one fpecial meansto promote the 
publick good, the prayer of the righteous. And God always: 
when he intends any great mercy, he pours upon his people a 
{pirit of prayer, he ftirresup their heartsin this way. he opens: 
their mouth wide,before he fills it. 

(2, )Self-Re formation, This has greatinfluence upon the pub-. 

lick. 
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lick good And how can you expect a publick and glorious Re-. 


formation,unlefle firft you reform in private ? Look upon the 
grievances of your own foulshearken unto thofe many petitions 
that are put up to you by the Minifterss who befeech you to be 
reconcil’d unto God.Every fin adds to wrath; it provokes God, 
pulls down his judgements,and ripens a Nation for deftruction, 
and hasa malignant and venomous influence upon the whole. 
So then the turning from fin, and reforming your wayes, is the: 
means to divert judgements, to bring down mercies,and bring’ 
down publick good. Ifthere were more private Reformations: 
in mens fpiritssthere is no doubt but God will blefsthe publick. 
Reformation. Sin puts more rubs in the ways: then:any enemy” 
or oppofer whaefoever. This is the great Niountain that hinders. 
the going up of the Temples ifthis one were but took away, 
all other would quickly become a plain. They are very injuri- 
ous tothe publick good, that go on ina courfe of finning, .a- 
gainft fo gracious a God,that do's fuch great things for us. One 
finner deftroyes much good,as the wife man {peaks.~ 

(3.) United fpirits,and afweet harmony-of affections, graci- - 
onfly conforting together; would help forward the caufe of If- 
rael Jars and diffentions amongft Chriftians themfelves, found 
very harfhly: For the divifions of Reuben, there were great 
thoughts of heart. What is there can give greater advantage to: 
an enemy,then to fee [/raelites fall out amongtt themfelves? You: 
may learn more wifdome of them that are wifer in their gene-- 
ration, then the childreroflights whae a ftrait union and’con-* 
federacy have they among themfelves ? Gebal, and Ammon, and’ 
Amalek , the Philiftines, with them that dwell at Tyre. . Thefe’ 
{cales of Leviathan (asthat in Fob is ufually allegoria’d ) are 
fhut together as with a clofefeal. And if they fhould be at va- 
riancé , and difcord among themfélves; yet they havea fure 
way ofreconciliation, by a joynt oppofition of the godly. E- 


phraim againtt Manaffeb, and Manaffeb again{t Ephraim, both: 


againt Fudab; Herod and Pilate made friends in crucifying 
Chrift. If wicked men can agree in oppofing of goodnefs,why 
fhould not Chriftiansin helping forward goodneffe ? 

All ye that come out to the help of the Lord, to the 
help of the Lord againft the Mighty; come with united 
hearts, and-agreeing fpirits. Why fhould there be ftrife 


be= - 
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‘between you, feeing you are Brethren? _, 


And then. confider ;, What will not united forcesdo, when. 
you thall join to the work of the Lord with one confent, with 
one fhoulder ?- What is it that this union won't bring to paffe? 
Ie will fill ftrike terror into the Churches enemies, & ftrengthen 
the hearts of friends:It wil mightily. promote the publick good, 
and tend to the glory of Ferufalem. If men would but lay out. 
themfelves,. & their feveral gifts and abilities in one general aim 
for the advantage of their Mafter,and good of their fellow-fer- 
vants;, what glorious times fhould we then fee ? 

This is one claufé inthe Proteftation, to ftand for the union of 


the three Kingdomes. "= 


(4) Imight adde'that, with outward aid too,you are bound 
to promoteithe publick good 5) with liberal contribution to re~ 
lieve'the neceflity ofthe Chriftians, as the Church of Macedonia 
gave above her abilities, And alfo fuch as by. authority hall be 
fent forth againft the Popith-Rebels, they are to fight with cou- 

rage,and alacrity, for,‘tis for the caufe of God 3 They come out 
to the help of the Lord,tothe help of the Lord again} the Mighty. 

And now fora word of Application... _ 

Itis for the juft reproof of moft men, that minde not at all the 
publick good : How do they think to avoid the curfe of Meroz, 
{eeing they come not out to the help of the Lord, &c 2? Thereis a 
principle of corrupt felf-love ity men,that makes them of narrow 
and contracted {pirits ;..all their aims are for themfelves ,’ and 
their own endss, they do;not minde the good ofthe Church. If 
they hear but of a worldly loffe, ome thip caft.away, and their 
eltate be weaken’d,this will pierce and affe&t their {pirits; *cwill 
{ad and darken their joy: But they.can hear of ruines of the 
Church, the breaches-of Sioz ; that the Church has many rol- 
lings, and commotions,and not be wrought.upon, not be much 
mov’d with ir, Men are more affected with their own private 
good, then with the publick 5 and more mov’d. with private 
miferies, then publick.If they themfelves be in the leaft danger, 
or fome of their neer friends,then you fhall have mourning,and 
fighing, and lamentation : Butif the Church lie a, bleeding, the 
Saints, (thofe precious ones) be kill’d all the day long, andac- 
counted asiheep for the {laughter ; they cant be merry enough 

toy all this. How many are there sat have not fhed atear for 


Ireland ! 
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Ireland! That have not {pent a figh for them,nor put up a pray- 
er for them! God he has a Bottle for your tears,and he knows 
how many you have put into it; I am fure it will holda great 
many more then you have fhed.I fpeak not fomuch for outward 
weeping,there’s many perhaps can’t {hed a tear upon any occafi- 
on; But Lcall for'a fpirit of mourning, a fympathizing fpirits 
a {pirit took up with the publick good, as its beft employment. 
O how many are there, that this bitter curfe of Meroz will fall. 
heavy upon! And upon your days of humiliation , be fure to 
humble your felves for this; your want of a publick {pirit,your 
not praying for the peace of ferufalem. How do you know, but 
that, if you had fent up more prayersto heaven, God might 
have free’d the diftreffed Chriftians by this time? As they are 
guilty of the Chriftians blood in an high degree,that fhed it in 
4 moft inhumane manner; fo I know not, how they can excufe 
themfelves from fome guile of it,that donot help them by pray- 
ers,and endeavours, as much as in them lies. 

2. deisagaintt all fuch as are ina kinde of indifferency; and. 


neutrality 5 they neither are for one nor other. What is this but 





the very fame cafe with Meroz ? Meroz did not fight againft 
Ifrael,it did not fight for the Canaanites;no,but it did not come 
out to,the help of I/rae/, and therefore. it has this bitter curfe. 
Vain men that think to content themfelves with this, that they 
do not hurt : but every man that do’snot good, do’s hurt, he 
mutt do either one or other; the foul is not idle,it is either do- 
ing good or evil. Hk E29 > D> 4 
Suppofe that a.man didno hurtsyet this is not enough, unleffe 
he do’s goodtoo: for there are fins of Omiflion ,. as well as of 
Conimifion. Not doing of publick good, isa publick hurt. 
3. By way of Gradation, 2 majori ad majus. Vf there be fuch 
a bitter curfe upon Meroz for their negligence, and remifénefs 
in duty, for not coming out aginft the Mighty, what fevere 
judgments & dregs of wrath fhall be pour’d out upon all them 
that come out againft the Lord, that are againft the publick 
good, that wifhillto Sioz, that would fain fee her inthe duft, 
that hate and perfecute Chriftians, that oppofe the power of 
Religion, andthe life of the Gofpel,that are in the very gall of 
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bitterneffe?. All the curfes that are written, & not written,thall 
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Meurt Ebal. 
flame againft them; and the vials of Gods fierceft wrath fhall 
be emptyed upon them. Meroz’s curfe is bitter; but in refpec& 
of theirs, fweet and eafie. 

Blefle\God tor men'of publick {pirits; for Zerubbabels and 
Jebojbuah’s, fuch as are building God a Temple; Pray God 
to encreafe the number of publick fpirits, fuch as may come oue 
to the help ofthe Lord. Asthere’sa great and bitter curfe laid 
upon Meroz, for being negligent in the caufe of God > fo there 


are choice and eminent bleffings for fiich as are forward and 
active in it. God will abundantly recompence all the labour 


of love; which any thall thew for his name; Their labour thal] 
not be in vain in the Lord. : 


Soeesesnesanecsnesssceasenage, 
THE | 
‘WHITE STONE: 


OR, A 
Learned and choice Treatife 


OF 
ASSURANGE: 
Very ufeful for all, but efpecially weak 
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2 Per. 1.10. 
Wherefore the rather, Bretbrenygive diligence to make your Calling 
and Elec&ion fure. | ; 


Sfurance of falvation is a truth of great and preci- 
ous confequence ;, of fweer and comfortable influ- 
ence into the whole life of a Chriftian: A truth 
which has fcarce had liberty to unmask and thew 
it. felfe in former times, and fo ha’s feldome or Bs 
een 
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been fully treated-of : A: truth which could. never! be -moré 
welcome and féafonable then in timesiof danger and uncer 
tainty; when all other things are in a doubtful and wavering 
condition, then to make our Calling and Election fure; to fet upa 
{piritual Militia, and to put the foul ina pofture of defence, 
in fuch an heavenly. preparationg as it may be fit to meet with 


all conditions; He ball not be alraid of evil tidings, bis heart ' 


is fixed trufiing in God: H2 is juft like the Philofophers good, 
man. tetsey#v@, fourefquare, that, caft him where you will, 
like a Dy, he falls alwayes fure and {quare; He’s buile upon the 
fame foundation that the whole Church of God.iss _He’s buile 
upon a Rocky and though the waves dafhy and the windes rife, 
though the ftorm encreafe, and the floods beat in, yet the 
houfe jtandsy the foundation’s fure, *tis buzlt upoaa Rocks “and 
the gates of kell (ball not prevail againft it. 'le make him'a pillar} 
in the Temple of my God,as Chrift promifes to theChurch of Phz- 
ladelpbia; even like one of thofe Pillars in Solomons Temple: 
~~ The name of the one was Jachin, and of the other Booz; nothing 
but /tability and strength, as the words imply ;Chriftian aflu- 
rance fortifies the foul, and prepares it againtt all conditions. 
Now, as. for the drift of our Apoftle in this Chapter, twas 
to perfwade the Chriftian Churches of Pontus, Galatia, Cap 
padociay Alias Bithynia, to whom he wrote, that they would 
fruitful and abundancin the graces of God, that they. would 
grow in gracey and adde grace to Graces and fo toincreafein 
themall, till they came toa full and perfect ftature in Chrift: 
For be that lacks tkefe (faith the Apoftle) is blinde, and cannot 
fee afarre off: heis pore-blind, and cannot f€e {0 far as haven 
and heavenly things: And then heis forgetful too. of the very 
firft principles and rudiments of Grace; he forgets that he was: 
purged from his former fins in the Laver of Regeneration in, 
Baptifme, when he firft entered into Covenant with God. .~ 
Wherefore do ye rather give diligence to make. your Calkang, 
@c. You that havea fpiritual eye,and an enlightened.fouljand 
can difcern the things of God, and you that are mindful of the 
Covenant made with him, do you,brethrensgivesec.: for'this if 
any thing will make you fruicful in the works of ‘grace’ for by 
thefe you muft maintain your affurance : thefe are the fruits 
and evidences of your falvation, the fruits of the {pirit, and 
the firft fruits of eternal life. Chriftians thatmake their Gall- 


oped bedidbsiaSSESSiSIELIG HURST Ghat ab tsagusbebps sts bass BQ aboana US PRpP CU TENG Babe Lod ase sEbS SUSE TELE TOOS SDee grado OPT 


N ing} | 


b 


















































The white Stone. 


ing and Ele&tion furs, will and muft be fruitfal in good 
works, The Papifts interpofe Sa xaasy dy in this verfes 
and Bexa faies indeed, that he tound it in two ancient Copies, 
but though it be left out in the letter, yet we include it in the 
fenfe 5 good reafon to leave it out in the text, becaufe al} the 
Greek Copies do, two only excepted 5 but yet we take it in, 
in the interpretation,and freely acknowledge that no Chriftian 
can be affured of his falvation,who isnot fruitfuland abundant 


in good works, as Fulke and Carthwright do very well fatishie 


the Rhemifts Tranflation. 

In the words you have ( 3.) Anufiral compellation, Bre- 
threx. (2.) An Apoftolical exhortation, and that to a 
double duty, one fubordinate to another. 

The (1.) and principal in intention, to make your Calling 
znd Election fure. The (2.}) (which is ameans to the former, } 
to give diligence. And if you look upon the firft again, you 
fall finde init. (1.) A propriety, your Calling and Ele&i- 
on. (2.) A method and order , feeft your Calling, and then 
your Election. 

As for two of the particulars, wee’l but point at them, bes 
caufe they arenot fo properly intended in the words. For 

1. The compellation is frequent and obvious in every Epiftles 
and fhews | | 

1. An Apoftolical Suada, by which they were wont to 
Wwinde and infinuate themfelves into the affe&tions of the 
people to ingratuate themfelves with them; for affeGtion does 
firongly engage the judgement. And all Rhetorick is little 
enough to win hearts, and prevail upon fome-mens fpirits. 

2. An Apoftolical meeknefs: Peter a Star of the firft magni- 
tude, yet calls the lefler Sporades his brethren; A glorious and 
eminent Chriftian, a tall Cedar in Lebanon , yet acknowledges 
the meaneft and loweftChriftians his brethren. He learnt this 
ef his Lord and Mafter, whowasnot afhamed to call them 
brethren; And fhall the Difciple be abovehis Lord? *Twere 
well if che Pope, who will needs be Saint Peters fucceffor, 
would follow him in this. And who art thou, O prophane- 
Ifmael, that fcoffeftat the Children of the Promife under thts 
very name and notion of brethren? 

2, And then asfor the propriety, 04a tlw’ xAicw,your Calling 


and Election. 1. None. 
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r. None can be affured of another mans falvation, unlefs it 
be of fuch whom the Scripture tells-us were in the ftate of 
Grace; whofe fincerity is made famous to all the world; to 
whom the fpirit hath fer its broad feal, and given thema pub- 
lick teftimony that they were within theCovenant : for others 

“we know in general, that there are a feleCt and eculiar com- 
pany whom God has chofen out as his jewels, but we cannot 
fay certainly and infallibly of fucha articular perfon, of any 
Individuum, that he is a chofen veffel. Of fome ’tis evident 
and apparent, that for the prefent, they are not in the ftate of 

grace we are fure that as yet they are not efficacioufly called, 

‘But we know not whether they be chofen 3 for others we have 
great hopes, and an high degree of probability , that they are 
truly born again, but yet we have no abfolute certainty ; for 
Hypocrifie will go fofar, as that the beft Criticks may be de- 
ceived. And aman cannever tell certainly another mans fince- 
rity, unlefs he could fupply the place of confcience. An Hy- 
pocrite may {pin fo fair a thred, as that ic may deceive his 
own eye, he may admire the cobweb,and not know himfelf to 
be the Spider ; how much more eafie may he deceive a ftander 
by ? And as for any extraordi f d 
no ground for it, nor any promife of it in the Scriptures. 
—Youl fay , this takes much from the communion of Saints, 
and from the fweetnefs of Chriftian fociety 5 if we cannot tell 
who are true members of the myftical body, fellow-brethren 
and fellow-heirs of the fame promife. 

1. Though we cannot tell abfolutely and infallibly 5 yet we 
may know very probably; we know there are fuch @ peculiar 

cople 5 a chofen Generation, « Koyal Prieftbood, and we 
eae that fuch and fuch are the likelieft in the world to be of 
this number, fo as we have no reafon to diftruft them. 

>. We muft commend much of this to Gods providences 
who very feldom fuffers Hypocrites to go undetected 5 he that 
is the great fearcher of hearts will be furéto meet with them: 
herhates arotten heart, and will be fure to make it odious. 

3. Tis fitting that this and many other priviledges fhould"be 
referved for Heaven, that fo wemay long after that the more. 
There fhall be a pure and unmixt communion, the perfect beamty 


of holinefs. Nothing fhall enter ey that makes a lie, san 
2 Oo 
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of Hypocrifie ; but glorious Angels, and glorified Saints fun- 
ning themfelves in the prefence of God, fhall keep company 
together to all eternity. 

2. ‘Lyi td udlirw. Chriftians are chiefly to look to their 
own Calling and EleGion They are indezd bound to promote 
the good of others, and to look upon their lives with fuch 
Rules as Chriftianity allows bat they muft be fure to dwell 
at home; and be acquainted with their own breafts,' to make 
their own Calling and Ele@ion fure; for they cannot be fure of 
another mans condition, fo as they may be of their own. 

And thus we have ‘difpatcht: thofe two particulars which 
Jay more collateral in the wordsjand were notdirely intended 
in:them.' We now come’ to the very mind and.drift of the 
Text, which branches it felf into thefe four propofitions, that 
will fully explain the nature of Affurance , though we keep 
within the bounds of the Text : It ftreams into thefe four par- 
ticulars, . tela . yin 

_ 4. AChriftian may be affared ‘of his falvation. 

2. Affurance of falvation requires:all diligence. 
3. Affurance of falvation deferves all diligence. Both 
‘imply’d in Give diligence. 
4 The way to make our Election fure, is firft to make 
our Calling fure. | | 
And now you may look upon the Text,as on a pleafant 
Vine, fituated in a fruitful place, JOU 27792 3.6. inthe 
horn of the Son of Oil or fatnefs, as the Prophet fpeaks, you 
maylfit under the fhadow of it, and its fruit wil be fweet un- 
to you. For you fee how it has {pread it felfinto fj pacious and 
goodly branches, fuchas are all laden with fair and fwellin 
clufters; clufters of Canaan, that are ripened wish thofe hea- 
venly Sun-beams that fhine out upon them and richly filled: 
with all fpiricual fweetnefs. And this° fruit of the Vine will 
chear theheart of man to all eternity. As for us, we'll be fare 
to prune off all fuch fproutings and luxuriancies of ftyle, as 
may any way fteal from the fap and ftrength of fo great a truth: 
in hand, asthe Hebrews calk thofe {proutings, covydyy,- 3: ¢, 
little Epicures, alwayes feafting upon the {weetnefs of the Tree, 
and putting the root to.continual expences : we’l] prone offalf 
thefe. And if there be any Clafterslie lurking under the leaves, 


truths, 
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trath’s not fo obvious to every eye, we'll Cifwe can) {py them | 
out The Vintage will be long, we fhall gather but a clufter at 
a time, and prefle it inthe Application. 





A Chrittian map be aflured of his Salvation , for Saint o) cate 


Peter wouldnever exhort them to give diligence for an ime 
, poflibility ,: for. that which could not be obtained. Wel move 
in this order, and fhew |. | igswet 

r. What Affarance is, ~ ’ 

2. Arguments for Affurance. it 

3. The manner how Chrift‘ans are affured: 

4. Thefpecial times of A flurance. 

5. Make:Application.:: us Faclirn-03 7 

J, And here firft, what Affaranceis..:. 2. | 

°Tis.a reflex act of the foul,by which a Chriftian clearly fees. 
that he is for the prefent in the fate of grace, and fo an heire 
apparent to glory; or inthe words of the Text, by whicl:he 


knows his Calling and Eke&iom >) 5005 
*Tisareflexad&t, and fo spon 7: 1D Ipbrah even} 

_.¥« Affurance is {cituated in ‘the fouls moft' noble ,? moft 

clofeted , moft private; and moft {pivitual operation. 

1.) Reflex atts are the moft noble and moft royal operati« 
ons, the moft rational and judiciousac&s of a moft intelligent 
{pirit.. Reafon is now in its exaltation, ic fitsupon the Throne, 
and exercifes a Judge-like : power 5: all 'the faculties of the foul 
muft appear before.its Tribunal, andgive up-aftri& account, 
wi meptCar, 7S ecsEa, at peor don & S7sazou, as the Pythagoreans 
were wont to pofe and catechize themfelves: your inferior 
fenfitive Creatures. can go poring on upon a prefent objet, 
and blunder on in a dira& way,but are far enough from any re* 
flexacts; although fometalk of reflexivenefs in fenfe tooy-(as to 
fee that they {€e,.or the like} but~cis but-a fancy of their’owns, 
Senfitive Creatures could never reach fo high asa reflex. ats 
and indeed fenfual men know not what belong-unto. it, but 
the reafonable foul can retire into it felf, and take a view and. 
furvey of itsown adtings. . 

2.) It isthe moft fécret:and retired operation; the foul 
withdrawes and bids the body: farewel, and’ even here b& 
comes an exzinta feparata : it retires into itsClofét, and bolts. 
infelf pu, where none can peep ing none can evefdropit.. 


N. 3. 3 The: 
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3- The moft refined and fpiritual working of all, this is 
moft abftraéted fron: matter. The’ foul here does not com 
merce with outward droffy objects, but looks upon: it felf, 
fixes its eye upon its own face. This isthe moft fpiritual em- 
ployment of the foul, which does moft ftrongly argue its im- 
mortality, andfhewes it to be a {park of Divinity : How does , 
the prime and fountain Being, {pend all Eternity, but in look- 
ing upen his own tran{cendent and glorious Effence? in view- 
ing the bright Conftellation of his Attributes, and feeing 
fome fhadowy and languifhing Reprefentations of himfelf 
in the glaffe of the Creatures? Tis one of the chief works 
ofa Chriftian , to refle& upon himfelf, Vita eff in fe reflexio; 
as the grave Moralift Seneca fpeaks. The Prodigal came to 
himfelf, when he came to reflex a&s , {oi King. 8.47. When 
they hall turn to their own hearts, @c. 

I]. But yet this working of the foul is but weak and 
tranfienty tis fleeting and defultory, it quickly vanifhes 3 which 
fhews a great diforder and irre utasee in the fpiric , thae that 
which. is the nobleft and moft proper operation, that borders 
upon Divinity, men. are leaft ver'ftin it. How rare is it for 
men to refle&t upon their own conditions, to enter into an 
exact trial and examination of their own wayes? Radius re= 
flexus languety.as the Opticks fpeak ; The beam begins to be 
weary's and is ready to faint; it:givcs-a weak and languith 
ing Feeprefentation : tis true of intellectual beams too, radius 
reflexus languet. O. how ‘quickly are“Yien ‘weary of feri- 
ous thoughts and. confiderations? they look upon them as 
melancholy interruptions , turbide intervalla. You had need 
of good arguments to perfwade men to entertain a ferious 
thought 5: outward objets; thefe divert the minde, and take it 
off {from its greatcft work. As a manthat fees bis natural face 


ina glaffes (asSt. ames {peaks goes his way, and prefently for- 


gets what manner of man he was. The foul fcarce knowes its own 
vifage, it looks abroadiand. isa ftranger to it felf. Many amans 
foul has fcarce look’t upon it felfall his life-time. 

IIL. It confifts in a reflex a&,1 John 2.3.4réoxoyuse ore dyn xetpeey. ) 
and. fo differs from faith ; it is one thing to believe, and 
another thing to know that I believe. Our Divines g0 fome- 
whattoo far, (Calvin, Perkins, &c.) when they put all jufti- 


fying 
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fying faith in afull perfwafion. Ames fayes, ‘tis when they deal 
with the Papifts, who put it ina barre affent : but (me thinks) 
they fhould rather be more wary there, left they give the ene= 
my too much advantage. J rather think, that being men. emi- 
nently pious, it was as they found it intheir own fouls, but all 
are not fo ftrongin Chrift. Affurance isthe top and triumph of 
faith’: faith, that’s our vicory> 2y which we overcome the 
world: but affurance, that’s our triumph, by which vesguxe ptr, 
we are more then Conquerors. ” Tis flos 
eminency of faith. Faith that’s the Root, Affurance is the Top- 
branch, the flourifhing of faith, faith with a gloffe upon it. Ju- 
ftifying faith, that does not only dwell. in. the underftanding, 
in nudo affenfu, but requires an a& ofthe will too, which mnft 
embrace a promifeindeed it calls for an act refulting from the 
whol foul,;which muft receive Chri offered unto it:but now a 
france confifts only in the minde , and fo there you have the 
difference between faith of Adherence, and faith of Affurance, 
The fir isan a&t of the whole foul, the latter is a work of the 
mind only 3 it arifeth ¢ fenfu quodam fpirituali 5 whereby we 


know and p 
leever may be affured of his falvation: Idon’t fay that every 


believer is aflured of it 3 No, every one isto labor for it, to: 


ive diligences a8 Our Apoftle fpeaks : but every one has not yet 
obtained it : Affurance is not of the Effence ofa Chriftian; A. 
man may bea true Childof God;and certainly faved, though 
he have not Affurar ce; He can have little fweetnefs and com-- 
fort without it,little joy and peace, but yet Gonay beta fale, 
though ina fad condition. °T is required to the bene effeuotto 

the effe ofa Believer. Ile 
‘(e igmade to the dire a&, and not to the 


1. For the promt 
reflex. Believe, and thou {halt be faved, that’s the voice of the: 


Gofpel: Not, know that thou doit believe. Now there is many. 
a weak Chriftian that has faith 5 andyet does not know: that: 
he has it; Faith like a grain-of muftard-feed, lies hid for a. 
while, butit.has a-vigorous and operative {pirit, and. will: 
work out in time, and fpread it {elf into goodly branches. 
The leait degree of faith, if it be true, brings falvation 5. but it 
does not bring affurance. 


2. Many wue Chriftians are in a ftate of de-fertion = all! 
eir: 
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erceive that we believe. And when I fay every be= 
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their light is eclipfed, their joy and comfort is put out. Nay, 


they Icok upon God, as an enemy ; ‘they are {6 far from bein 
affured of their falvation,asthatthey veri! y think themfelves in 
a loft condition, ‘ahd: yet all this whilé are in‘a true ftate of 
grace. “Fheir condition is Cloudy and dark ;:and very uncom: 
fortable fer the prefer, ‘but yéet “tis! fare ;) they: are trae bew: 
Tsevers, and yet'farenough from affarance.-An excellent place: 
in Ifaiah for this; [fa §0. 10. Whois aniong you that feareth the 
Lordsthat walketh' in darknefs; and bath no light 2 let him trit 
in the name of the Lords and tay upon bis God ;. fome may truly 
fear God, and yet walk in darknefle and have no light, not the: 
leaft glimpfe'of affirande, no beam of Gods favourable counte=' 
nance, yet let him trufPin'the Lordsand fay bimfelf upon bis Gods: 
He ‘may do this though’hé hasno light, He may multiply direé: 
acts; though he hias ho reflex ‘acts. And‘herefhe may lay.all the 
ftrefle of his falvation , lean‘upon'the grace of God in Chrift, 
and with a fweet recumbancyreft himfelf upon:his God: 
And*'this confideration may ftrengthen many a bruifed 
Feed , and revive’ many ‘a drooping {piri » Who for the pres 
fent do not know that they beleéve, their cafe'may be good for 


all this. Thou mayft be a true beleever;-though: thouartbut a 
weak beleever 5 ‘nay, though. thou think thy felf no beleever ;! 


¥ do not fpeak’ this that any fhould réttin this condition} no, 
this were againft che’ téxe; All mutt give diligence'to make theif: 
Calling and Election fre: “And‘a Chriftiamcan have little or 
no quiet, till he attain to'afsurance! HUA qoe'svert o¢ 

And thus you have feen the natureof afsuranee, we hall 
inthe next place prove, that a Chriftian may beaffured:of his: 
{alvation. , “9voit-§ 

1. Abele ad poe. Many Chriftiam has beensand: is affured 
of his falvaticn. Scarce any eminent Ghriftian. in. the whole 
Book of God, but has fet his feal to this truth > by bis own 
particular experience. ‘This is fo clear as the adverfaries them-= 
felves cannot deny, but that many choice ones have hada full 
and fatisfying light {pring ing in upon their foul,» and clearing 
their eternal condition to them. But they fay "tis by way of 
extraordinary Revelation, ‘aj pecial Priviledge vouchfaféd to 
{ome few of Gods choiceft Worthies by a rare indulgence. But 
this is {poken gratis,’ and is contrary to the prefent eit 
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of many thoufands of Chriitians; 1 Fobz 5. 13- The very drift 
of St. Fubus Epiftle, is chat Chriftians might have affurance. 
And befides., thofe mediums by which Chriftians attain to 
a(farance.5 are common to all: All of chem have the 
fpiric_dwelling in them: all have the fruits of the fpiric, 
and a {weet teftimony of their own fpirits; though fome 
have it in aweak meafure, and cannot reach to aPlerophory< 
all come not to this full affurance 3 but yet thefe are the ufual 
wayes, by which men attain to it, which have nothing in them 
“of extraordinary Revelation: they are via Regia, and yet 
via tritatoo. Addetothis the {cope of the text. St. Peter ex- 
‘horts all to give doligence to make their Calling and Eleétion fires 
‘which, to what purpofe wereit, if it came only by {pecial and 
extraordinary Revelation, which does not depend upon their 
diligence? 

a. Search into the nature of faith ic felf, and you will fee that 
‘st does much tend toaffurance, and has fome vicinity with it. 
There’s a double a& of faith, as the moft acute Ames obferves. 
(1.) The aéus primus by which I believe in Chrift for the 
remiffion of my fins, and juftifying of my perfon,which is pro- 
perly juftifying faich. C2.) Actus ex fide emanans, by which I 
believe hat my fins are remitted, which does neccffarily pre- 
fuppofe the former act : for thon haft no more reafon to believe 
that thy fins are remitted, which does neceflarily prefuppofe 
the former act: for thou haft no more reafon to believe thac 
thy fins are remitted then any other,till thou haft firft received 
Chrift for the Remifiion of thy fins. And this is contained in 
the Article of the Creed , I believe the remiffion of fins; not only 
in general, for this the Devilsbelieve and yct tremble: but che 
Chriftian peculiarizes it, and drawes fweetnef$ out of it, 1 be- 
ieve the forgivenefs of my fins. And of this larter *tis meant, 
that fidelis certus effe potelt certitudine fidei Dei de Rem ffione 
peccatorum,Rom.§.1. Being juftified by faich, o pier dee apie 
rly Suop, a fweet cvdeuta, and holy fecurity of {pirit, for AMi~ 
rance isnothing bute apex fidei, the higheft degree of faith. 


And ’tis the fpeech of Aquinas, Quicunque habet fcientiamrel) 41 -S-for-ch - 


fidem, certus eft febaberesnamde ratione fidei eft y ui homo fit! 

certus dei his quorunt habet fidem. Faith does of its own accord 

raife and advance ic felf to Afflurance, and that by reafon of 
| © 
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the applying and appropriating vertue which is init; ’Fis 
faiths Idiom, my Lord, and my God: by a fweet Monopoly it: 
engroffes all to its felf; and yet leaves enough for others. Now 
a man that ftrongly grafps a Jewel inhis hand, knowes th “ 
he has it; The hand ‘of faith layes hold on Chrift, and knowes 


that it receives him: fo the want of Affarance ina beleever, 


does meerly flow from the weaknefS of faith, for though it: 


{be true, that to beleeve, and to know that I beleeve, wo. 
Rete Le yet this you mutt know and obferve,. that_ the 


ftrength and clearnefs ofa direct a&t, will neceffarily infer-a re. 


Hex act. Thofe truths which Ido clearly and evidently know, 


Valfo know that Tknow them. And that which 1 ftrongly be-. 
leeve, I know that Ebeleeve it : So the want of affurance comes. 
from the inibecility of Faith. And the Papifts that place 
faith only in a meer affent, may well deny affurance; for thet 
take away that clafping and clofing power-by which it fhould 
unite its felf with its objec. 

3. Fromthe nature of the promis: for this isthe drift of 
the promifes, (as’tis Heb. 6.18.) that the heirs of promife might 


_ have ftrong confolation: Now a believer can have but weak 


and unftablecomfore without Affurance. What if all the clufters 
Of ‘Canaan were laid on an heap? What if all the Cordials 
of the Gofpel were ftrained into one cup? were the foul any 
thing the better if it muft only tantalize, fee them and want: 
them? What fweetnef§ can'a Chriftian draw froma promife 
till he knowes that it: belongs unto ‘him? Will this inrich a 
man, to’know that. there are Pearls and Diamonds in the 
world? Will this fatise a fainting Ifraelite, to know that 
there is:aCanaan, a land that flowes with milk and honey, al-- 
though (it may be ) he hall pre come neer’¢ ? Nay, is it not: 
a greater fting and vexation for the foul to think, I know 
there are pure fountains and pleafant ftreams, but yet I may 
die with thirft? ther are {piritwal dainties, and precious deli. 
cacies 5. bute Tam not fure to have one tafte of them - many a 
promife looks with a pleafant and propitious eye, but ’tis noe». 
os uponmy foul; fo that take away a Chriftians intereft and 
propriety in a promife, and‘what becomes of his confolation ? 
God hath given his word, his oath, his feal, his earneft, and all” 
ta this very end; that a poor Chriftian may be affured of. 
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a i i 
his falvation, that he might have a ftrong and vigorous confo- 
Jation; fo that to deny him this, is to annihilate the word of 
God,to finftrate the oath of God, to evacuate the feal of God, 
and as much as in them liesto make him lofe his earneft, and 
‘to leave the foul in an intricate and perplext condition. 

4. From the nature of Chriftian hope ; there’s a vaft diffe- 


rence between the Moralifts hope, and that which is the The- 
ological grace,an yet this is {carce took notice of; they re= 
quire thefe three ingredients into the obje& of hope: thasit 


muft be (1._) boxunty (2.) futurunt, (3. ) ixcertum 5 bat Chrifli-_ 
an hope is certain & infallible, it looks upon good as to come, - 


and as certain to comes ind2ed "tisnothing but « #2 P msens, ag 


Clem. Alexand. elegantly, blood running inthe veins of Faiths 
if hopes expire, Faith will prefently bleed to death. That good 
which Faith fees, Hope waits for; Faith eyes it as preient, 
but yet at a diftance, and hope tarries for it till it come. Chri- 
{tian hope is nothing but a waiting and expectation of a certain 
good; you have a pregnant text for this in Heb.6.1 9. Vhich hope 
we hare as an Anckor of the foul, both fure.and jteadfaft, Hope 
were but a ‘poor Anchor if it fhould leave the foul to the 
courtefie of a wave, to the clemency of a Rock,to the difpofing 
ofaftor n. Hope were but a weak Anchor, if it fhould let 
the foul be loft with uncertaintics 5 if it fhould leave it in dan- 
ger of thipwrack. 1, but this Anchor is doparns Te x; Bebate, 
and it pierces within the vail, it will be fure to have faft hold, 
*rwill fix upon heaven it fel, upon the fandum fanctorum. See 
another, Row. 5. 2. Kauxousda ea eamidt; Now that’s a poor 

lory to triumph in uncertaintics, to tryumph before the victo~ 
ry 3 ‘little caufe of joy and exaltation, till the foul be provided 


for eternity. | can tell you the very pofhibility of being dam-=) 


ned, is encugh to extinguifh toy; {0 that till the foul come 


robeina fue condition, fafe for alleternity, and till t know) x 


st (elf to be in this fafe condition, 'tis fo far trom being joyful, / 
as that it cannct tell how tobe quiet. A probable he pz will 
bearup and fupport the Sonl,a door of hope inthe valley ot Achor: 
bot it will not quiet and farishe the foul. The leait dawning 
of hope in the initials of grace , does mightily cherifh and 
encourage the foul. O how pleafant are the eye-lids of the 
morning ‘ how welcom is the day-break after a dark and dif= 
OQ 2 con= 
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that which firft drew us all to look after heaven 3- the very con-- 
fidzration, that there was Balie in Gilad; Butthe «— 
foul will ne‘re reft here, the Dov"will ne’re take this for an 
Ark: No, the beams of Gods love will thine ont ftronger and: 
brighter upon the foul, and ripen his hope into aflarance, 
Chriftian bope when tis initsfull-vigonr—4eel-one wich’ 
| ae affirance, Rom. * sind Amis & xe Tet yee, bur if bepe could be 
hile ~ frattrated, it then might make afhamed: difappointment would: 
ie caufe a blofh: hope differ’d will make th: heart fick > and 
i uncertain hope will {carce make the foul well 3 a Chriftians 
te ‘hope is not like that of Pandora,which may fiie out of the boxy 
Wath e amd bid the foul farewel: no, *¢will ne’re vanifh, till it be fwal-- 
Mh te lowed up in fruition, The hope of the Hypocrite, ’tis as his. 
a righteoufnfss like the morning-déw: but the hope of a Ghri-- 
ftian tis like the morning-light, the leaft beam of it thall com=: 
mence into acompleat'Sun-thine, tis Aurora gaudii, and it 
fall fhine out brighter and brighter till perfe& day.FWe fhall 
Mi | farther clear this truth, if you confider the manner how Ghri-- 
od ted -ftians are affured of their falvation, the third thing we pro-~ 
A Eh DSU hte ee 





hice a By the graces of God which are in them, thofe precious - 
| | {ceds of mortality, and the prints of the fpirit, by which they 
are fealed to thie day of Redemption. Grace is the {pirits ftamp, . 
| by which it marks tlie foul for its own; the firft fruits of t'1e {pi- 
él rit, the leaft grace, if true and fincere, is fufficient to falvation, 
my te and therefore the fenfe of the leaft grace is fufficient-to affu- 
ye rance. 
Hi i Obj 2é. But how fall: the foul know that ithus thefe graces in- 
i truth, and not in foadow and colenr cnly ° how fhallirte certaine 
i) that thefe are not counterfeit and pained ?- 
Sol. There might-be given mny figns and chara&ters of ' 
— ferue grace, that ic muft flow from a principl: of fincerity~ 
pate -4 from a: principle of love, that it muft be comfortable to 
i Hare US, \thie grace of Chr'ft 3 but all this will not fatisfie, for thé fon] 
will fill queftion how fhall I know that my graces ‘are fuch? ” 
fo then that which we muft ultimately refol¥e irintos isthat: 
it Rom. 8.16. For in the mouth of two. or three Rlinefles every. 
thing fall ve establilhed ; Now—w have hretwo Witnefles,- 


. Onin2. 





confolate night / Nay, the very pofitoility of being faved; was: 
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Teftimony. The fanie fpirit beareib witnefs with our (pirits that 
we are the Sons o' God 5 wpuasT,4, he confirms what the othe 
fayes; both the witneff2s do fully agrez, and make up on 
one entireteftimony, the foul may fay here, asPaul, Rom. 9 1: 
L {peak the truth, I lie noty my Conscience tearing mz witnelfe by 
the Holy Got. | 

The whole work of Affirance is fummed-up in this pra&tical 
Syllogifm, Whofoever believes [ballbe faved: but E-bleve,and fa 
fhaltcertainly be faved. The Affamption is put out ofdoubr. | 

1. Confcience comes in with a fulltcftimony : Andifna- 1% 
tural Confcience be a thoufand witneffes, then fure an en- 
lightened and fanttified Confcience: can be no leffe then ten 
thoufand; 1 Fohkv 3. 10; He that believes has-a witnels in bim- 
felf, a Certificate in his own breaft, my uactuciay ev éxuTa’> for’ 
as the fame Apoltle,.1 Fol 3-2. Beloved, if our heart conden u3 
nol, thenhavewe confidence towards God. xagdia here isthe fame 
with con{cience, for the Hebrews‘have no other word for Con=- 
fcience but 34.. Solzhen,. if ourheart acquit us, wp pyriav Soouer, 
we have asmuch liberty as we can defire. Ie feares not now 
the edge of th: Law, nor the fiery darts of Satan :-it doth net: 
ftagger with fenfe of its own weaknefs and unworthinefs, but: 
comes with confidence to the Throne of grace:- 

Fer, 37. 9. TIAIMAPY.. Supplantatioum Cor pre 
omnibus, {0 Arias Montanusynisy VV UII) &in{crutabile, 
defperabile, {0 Hiercme.and our Tranflation, defperately wick=- 
ed: ’tis properly in/fanalile. Some ‘think Paxlalludes to this” 
place, and does explain icin Rom. 2.5. "ara thy onan efmre || 
o# na} dperevintov xapdiax The Seventy read the words, In wi ie 


Objed. 3. 
yes 7-0 : 







and tranflate it accordingly. 

Now as for the minds of the place: Ifinde Expoficor 
of great name and worth,underftanding it of the unregeneratel Sol, ii 
heart , of the heart of man, that is inthe {tate of corrupt naq: 
turz, of whom "tis faid,that Ail the imaginations of the thoughts 
of mans hearty areal. ozether evilcontinual’y. . 

The drift of th: text is, to fhewthe diceicfulnefs of Sol. a- 
mens hzarts inrefpect of others, for *tisbrouzht in by way of 
Objection. The Jewcesthey are cunning and fubile, and can 
delude the Prophets, and.fo think to evade che Carfe, No; but 
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I the Lord fearch the kearts ; I have a 


prof{pect into the mo 


to my"eye. 


Yet 


. cis. true, that the 
ful, the heart ofa David, of 
full of windings and turn 
cret pa flages as himfelf kn 


er NAS» RS RS ART 
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fair window, anopen 


ft referved {pirit : tis a8léar as Chry ftal 


moft fincere heart is very deceit- 
a man after Gods own heart, is 


ings, and many deviations , fitch fe- 
owes not of. For who hath knows 


the error of his wayes.2. No man yet had fuch fuch a Piercing 


infight into his own foul asto be acquainted with eve 
iton of ic. None can fo ana 
be.ywurh wai riregsa Atco , 

mufcle fhall be obviou 
does this hinder,but th 
rit, the byas and—in 


‘Known? The fo 


ry mo- 


tomize his own {pirit that it thal] 
fo as every vein and nerve and 
s and apparent to his eye; But what 
at the general frame and bent of the {pi- 
clination—of thé foul may be clear 


] 
ul knows which way its faculties ftream maith 


“\moit vehemency. Confcience cannot 
n true judgement , e{pecially an 
~Where’s none, but if he {earch 
ftri& and impartial manner, 
and cordial or no. There’s 


be brib’d, *twil give 


inlightned confcience. 
and examine his own foul in a 

may know -whether he be fincere 
none but may know the general 


frame and temper of his fpirit, 1 Cor. 2.11. VV Fo knowes the 


things of a man, but the {pirat of a 
ftimony of con{cience 
Ane vex +-i-+man by this isaflared 
and damnable condit 
out of the Covenant; 
ea flafhes of terror flie in his face 


compafs him about. 


Child: f God by adoption, 
{peak O Chriftian, where ere t 
may heartheey does not thy 


\ 


in afure and happy condition? fo fure 
to feparate thee from the love of God in Chri(t Tefus our Lord. Why 


are Chriftians fo often enjoyned, sec 
own hearts to fearch theirfpirits,ifth 
they can’t tell whatto think of them 


man that isinhim? The Te- 
it certain and infallible. Many a wicked 
» that for the prefent he-isin a miferable 
ion; he knows certainly that as yet he is 
and hence many times there are lighten- 

>the very {parks of Hel] 
Does not thy Confcience ake 
prophane wretch, that-as yet thou_art a Child of wrath , 
and galloping to_ damnation witha full Cariere 2 wh 
may not the heart of.a Chriftia 


en tell thee, 


y then 


ntell him as certainly, that he is 
and, an heir of promife? na Is 
hou art, and-fpeak aloud that we 
own foul tell thee, that. thou art 


asnothing fhall be'able 


an, JoupdZe, to try their 
at after all their diligence 
? All ufes of examination 


were 
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were vain and frivolous, which yet are the very life pirits 
of preaching.And ‘Ames tells us of a donum dife 1onis., Which /. 2! n.-My mas L& 






Ghriftians have, by which they can gite€rn true grace, from (L.,J> i, 
counterfeit. here are certain xermera By which they may diftin- 4 geofmer ate 
pea iy - 


/ 


puith them and judge of them in themfelves, though notin o- =~? 
thers certainly. i 

If all thus by the teftimony of confcience _mayj,,. 
know their own frame of f{pirit, whether they jaht. of OP: 2- 


no 5 wiry then vate hor! true Chriftians affured of ‘their fal4 
vation? what have they not their confeiences andhearts a- 
bout thom?” 
Many “are not fufficiently acquainted with their own Sol. 1. 
fpirits, they do not keep fo ftrict ‘a a watch over themfelves, 
they are not verft in their own hearts, they don’t try and» 
fearch their wayes, they have riches and a treafure, and do. not’ 
know of it. 
It is in fo ‘great and weighty a matter’: Eternity 
does foamaze and fwallow up the thoughts, _as that they are 
ready'to tremble, where they are certain and fecures A nan 
on thetopofa Tower knows that he is {afe ‘enough, and 
yet when he tooks down he is afraid of falling. 

3. Confcience fometimes gives a dark and cloudy’ tefti-.- 
mony, when ’tis difquieted and charged with new guilt, 
the foul can’t fo clearly read its evidences. And then it be- 
gins to queftion its condition. “It may be it has dealt hypocri+~ 
tically in fome one particular 5 and now it begins to queftion 
all itsfincerity. - 

We do not fay then that Confcience does alwayesgive a 
clear and full teftimony, but fometimes it does, ‘and that wich 
abfolute certainty. eh ay eS 

3. Now comes inthe fecond witnefs, and the great-and fu-}~ 
preme teftimony of the {pirithimfelf, witnefing with our {pirets}. 
that we are the Sons of God, Rom. 8.:16<-we render it, the: fame} 
Jpirit,but in’ the fountain Cigale aici [pirit it felf, not ™ aumarés 
but aos a cvéuya, not only the gilts and graces of the fpiri 
but the fpirit it felf. . 

This teftimony. feems tobe’ coincident with _ the o- 
ther, fora mancan’t tel his own fincerity : ris the fpiric that 


muft reveal a-manto himfelf ; The foul can’t ‘fee itsown face 
Un eg 
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unlefs the {pirie unmask it; the {pirit is more prefent and cone 
verfant with the foul, thenthe foul iswith it €1f. He does not 
only know our hearts, but fe is greater then our hearts- » and 
kuowes all things. “5 a 
We'll -eafily grant, that tothe leaft motion in {pirituals 

there is neceffarily required the concurrence of the Haly GI hofts 
but withall,we fay that Ope a wea difference between the 
working of the fpirit, and the teftimony of the {pirit. There's 
rapowertul and efficacious:work of the {pirit, when faith is 
ny of the 
(pirit, for every believer has not prefently the feal fet to him: 
fo that though the teftimony of our own {pirit cannot be 
witkout the helpand influence of the fpirit, yet “tis clearly di 
{tin from the Teftimony of the fpirit; for here the fj irit 
docs enable the foul to fee its graces by a prefent light, by the 
foules lighe; But when it comes with a tefti i 








































_brings anew light of itsown,and_lends the foul fome aux- 


iliary beams, for the more clear and full revealing of it, fo that 
“you fee according to-that plain text in the Romans > Dhere are 
two diftinct Tejlimonies y the {pirit_witneffing with our fpirits 


35 


And St. Fobn is the moft exprefle , Beloved if our i 
denm us nots then have we confidence towards God.Now the tefti- 
mony ofthe fpirit is ; 

1. A clear teftimony, a full and fatisfying light {prings 
in upon the foul, {catters all Clouds, all doubts and quefti- 
ons ‘tis as evident as any demonftration 5. 1 Fobn 3. 24. By 
this we know that he dwells inus 5 by the fpirit which he hath 
given us. Chrift when he went to heaven, he left the Comfor- 
ter, not only to the Church in general, but to every particular 
foul that beleeves, to print his love upon the foul, 
G gap Juv mhiive peacrepy jie Awrdy dypfCoria, of @ x! «9 on- 
mG, H myAros, H epxayyerss, Bc. Chryfot. If a creature, 
though never fo glittering, fhould tell men fo, there might fill 
be fome hefitancy 5 1, but the fpirit witneffes. The fecret and 
inward teftimony of the fpirit is as ftrong and efficacious; 
nay, more powerful then if *twere with an.outward voice. If 
an Angel trom Heaven were fent on purpofe toaChriftian by 


Chrift himfelf; Go tell himthat ovehim, that I fhed my 


lood for him, ¢c. ’twere not fo certain. 
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2. A fure teftimony,for ’tis the witnefs of the {pirit, who can 
neither deceive,nor be deceived, japros tx ry Sutg diary, fifin 
cientifimam Teftimoniumy as Cajetan. 

1. Hecap’t deceive,for he is trach ic felf. 

3. He can’t be deceived, for he is all Eye, Omnifcience it felf, 

And he does 2ftustvra 8i9n7%@5, he dwells in the brea 
and bofomof God: he is fully acquainted with the minde of 
God, and he reveals it to the foul. The Papifts make the fpirits 
teftiniony to bring but_aconjeGural certainty.But the moft ree 
nowned Perkins an{wers_ them, (1.) That tis fuch a certain- 

y as makes them cry 4dba Father : not only think fo, and 
"peak fo, but with all courage, confidence , intention of {pirie, 
cry Abba Father. (a.) It is oppofed to the fpirie of ol Py 
and therefore takes away doubtings and tremblings. (3.)The 
very end why the Holy Ghoft comesto the foul, istomake 
all fure, & therefore is called a feal & an eameft. God has given 
us the earneft of the fpirit, and he will not lofe his carneft. 
Now he affures the foul | 
1.Bya powerful Application of the promifesfor as faith does 
appropriate the promife on our part; fo the {piri applies it on 
Gods part. As Satan, that lying {pirit, cafts in doubts and fears, 
and tremblings, and working upon the remainder of corrupti- 
on, plots againft the peace and well-being of the foul; fo 
this holy fpicit, by che comforting,working upon that princi- 
ple ofgrace, which hz himfelf hath planted in the heart of 
a Chyifian, does ae a iio of spat of a beleever. 
And as the fpirit of bondage does ftrongly apply wrath andthe 
curfe; fo this {weer fpirit of Adoption applyes Ab and. mers| 
cy. The fpirit of bondage firikes terror intothe foul,by a migh- 
ty Application of wrath ; this curfe flames againft thee ; this, 
threatning is fhot off againft thee; thefe vials of wrath are pre= 
pared for thy foul: So the (pirit of adoption does fet on ftrong 
and vigorous apprehenfions of mercy ; this pearl of price, “tis 
to enrich thee ; thefe Evangelical cordials, are to revive thee 
this balm in Gilead is prepared for thy foul. The {pirit of Adop= 
tion {peaks love and peace, and \ pardon; and chat by par- 
ticular Application of the promife to us; As when the pro- 
mife of Remiflion of fins, and life everlafting by Chrift is ge- 
nerally propounded in the Miniftery of the word, the holy 
Ghoft does particularly apply it to the heart of fuch a one, Be 
E 1oes 
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wy yy a nada deh taleie tae teu il gun's stpcigsb ves oti cs et 
does feal up che promife to the foul; That when faith {ayes,. 
this promife is mine, chis belongs to me: the ipirit does ftrong= 
ly apply it, this is thine indeed; and this does belong to thee: 


Thefe are the fecret WiSvermoi,thé whifperings and breathings 
of the holy fpirit, the fecret frp M2 by which it converfes 
withthe foul; The {pirit of God has free and often enterco: re 


with a beleeving fpirit. Arid this 


Enthufiafne, any extraordinary Revelatio 
thing; but: 
\ealted of. : 
2, Byabright irradiation beaming out upon the foul 5 and 


fuck as many a foul is 


clearing its evidénces, difeovering 
tobe trie and genuine} not only 
difcerning, { 
were vifible beforé, thore eniinentl 
@ man, was the Candle of the Lord, 
which gave a weaker and dimmer 


enough to manifeltthe Object: ‘I, 


Sanbeams conte rufhing in upon the fpirit, 
the foul with healing ander his wings. 


is far enough from afy vain 
i) Spain saa 
fon; tis no rmagmary 


“acquainted with, and has 


ost 


iS graces,and fhewing them 
by giving the foul afpinit of _ 


at-wereferved to. the former Feftimony ) but 
the fpirit brings in its own licht,ane 


1d makés thofe e Bracéswhich: 
y confpicuous; The {pirit of 

( asthe wife man {peaks ) 
light, but yer fuch as was 
but now there are sloridus 
che {pirit thinés in: 
The graces of the fpi- 


rit, thefe flow, like a pureand Chriftalline ftreams and thé 


light of the fpirit fhines ott upon 
See'a plain text for this, 1 Cor.2: 2 


them, and gilds thewatér. 
2. Wehave received the fpivit 


which is of God, that we might know the things which are freely 
given us, of God: Light {ets a gloffeupon all the world, and 


this {piritual light gives a luftre and ariency to graces; 


abeauty uponthem, fuch asthe fo 


have received an heavenly light, that we 


it puts 
ulis much taken with; We 
inay fee heavenly: 


s bron dal fey, «\things : Now thowkrioweft thy faich to be livelysand thy Re- 
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Obed. i 


Sol. 


wi seKey \Pentance to'be found, thy forrow to be 
confhentr< Obedience fincere 5 tl 
/- ArSlial:. for the Spirit has fet his Sea 


| acknowledged'them for his own.. 


ingenuous,. and thy’ 


ly love to be unfained, and thy fear to be- 


Ito all thy graces; and has 


© but many have thought they have had tlie G pirit,when they 


had it not: and the Devil, that foul 
{elf into an Angel of light. 


{pirit, cantransform him-= 


But x. Orie mans felfdeceit does not prepidice_anothers cera 
tainty. What if one man flatter himfelf ina fale Tight, and’ 


pleafe 
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pleafé himf{elf in ameer fhadow of affurance; muft all men — 


 needs:follow ‘his example? A man that’s in a dream thinks 


himfelf awake, when he is not: I, but (Thope) forall this, a 
man that is awake, may certainly know that he is fo. Many 
a Traveller has thought himfelf in the right way, when-he has 
been out of ic: and yet this does not hinder, but that he that’s 
well acquainted with the Road, may know that he is in his 
way. Whatif one mantake Copper for Gold, muft all men 
do {0 too? One mass folly and vanity,does not at all hinder an- 
others Affurance. 
2. The fpiric comes with a convincing beam 3 Light fhews 

both ic felt,and other things too 5 the Sun by its glorious 
beans does paraphrafe and comment upon itsown glittering 
Efftnce; and the fpirit difplayes himfelf to the foul, and pives 
a fill manifeftation of his own prefence. The foul knowes.the 
afpect of the {pirit, better then we do the face ofa friend, The 
light of a preftumptuous wretch, is like a blazing Comer,and 
does but portend his ruine: it carries a venomous and malige 
nant influence in it; and the fight of an hypocrite is but a fla(h, 
and corufcation, very brief and tranfient. A man may fooner 
take a glow-wormfor theSun, then_an experienced iti 
can take a falfe delufion for the light of the {pirit. 

. There is atwin-light fpringing from the word and the 
{pirit. Try the {pivitss To the Law, to the Teftimony : if they fpeak 
not according to tke rules it is becaufethereis no morning in them. 

The Seriy ture was all endited by the fpirit,and the {pirit, can- 
not rane ditt himfelf: You"do but greeve the fpirit, (who- 
er’e youare ) that pretend to any Revelation,that agrees not 
with the Words nay, the fpirt has reveal'd his whole minde in 
theN word, ai will give no other Revelation, any otherwife 
then we have fpoken of. And whoever he is that ep againg 
the light of the word,he hall never have the light of the Spiric. 
Whilft thou doft not follow the directing light of the fpirit, 
thou fhalt never have the quickening and cherifhing beams of it. 

And thus you have heard the double Teftimony: the Spirit 
witnefling with our Spirit, and now you muft know; that 

1. The Teftimony of Gods Spirit is alwayes accompanied 
with the Teftimony ofour own {pirit : and fo that word Rom. 
$. is fignificant, suneesresea swhich:is properly of one, chat 
P 2 does 
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d ee ; 


“it fufficiently to be true 


~There’s an abfolute and in 


tion, and I think this adds 
“One. teftimony be enough for Affurance, yet adouble teftimo- 


oes only confirm what the other fayes: But then 

2. Aman may have the teftimony of his own fpirit, that has 
mot the witnefs of Gods fpiric. The Spirit as it breaths when: 
it pleafes, fo it fhines when it pleafes too: Well then, the 
queftion is, whether the Chriftian, who has but the fing]: te=. 
ftimony of his own fpirit, may be aflured of his falvation? 

Mr. Perkéns propounds the cafe, and refolves it thus: If the 
teftimony of the Spirit be Wanting, then the other teftimo 


the fanCtification of heart, will fuffice to affure us. We know 


» and not painted fire, ifthere be heat, 
though there be no flame; thushe: And his meaning is, as ins 
deed the thing is, that it is a true aflurance » though not fo 
bright anaffurance. I may fee a thing certainly by the light of 
a Candle, and yet I may fee it more clearly by the light of 
the Sun. And for my part, I think that certainty does not con- 
fift in puxéto, but may admit of a latitude; ond receive magis 
and mus: And the contrary principle , does deludz many. 
call Ble cereal in faith, and by 
this I know the creation of the World : well, but befides 
this, [know it by reafon and by unqueftionable demonft a- 


ertainty. So here; though 





ny makes it more glorious. Certainty admits of degrees, and 
aman may be more certain ofa thing, that he is already cer- 
tain of. Take ewo Chriftians, both may be affured of their fale. 
vation; and yet one may have a clearer affurance then the o- 
ther has: One may have a double teftimony , and anotherbut 


afingle, Nay, the fame foul may have at onetime a double 


teftimony, and at another but a fingle. The light of the fpirie 
may and does often withdraw it felf,and leave only the witnefs 
of our own fpirit ; and yet then the foul has affarance. But yet 
the foul fhould aim at the higheft Plerophory, at the top of 
affurance : Then-quench not the fpirit, lett you put out your 
own joy; greeve not fo fweet an inhabitant,that comes to come 
fort you, give him no caufe to withdraw his light. 

Bat what if the foul have not the witnef$ of Gods {j irit, nor 
of its own fpirit neither ? What if it have no prefent fight no 
Certain evidence ? 

Ehene’s one way left yets have reeourfe to former Affix 
Falice,. 
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rance. Doft thou certainly know and remember, that once 
shou hadft a fweet ferenity of foul? that an enlightened cons. 
f{cience upon good grounds, did fpeak peace unto thee? Didft 
thou never fee the light of the " crowning thy foul with 
fatistying beams? Art thou furethat once he did bear witnefs 
with thy fpiric, that thou wert the Child of God? Why then, 
be fure ftill that howd in the fame condition ; for chere’s 
no total falling from grace. Thy light (ie may be) is put out 
for the prefent: Confcience does not {peak fo friendly to thee, 
as "twas wont. And thou haft greeved the fpirit, and he has 
took itunkindly, and hasheld off his light for awhile: But 
now canft thou remember the dayes of old, when the Rock 
pour’d out Oil unto thee;when thy branch was green and flou- 
rifhing? Canft thou certainly recalt thy former Affurance? 
Canft tell the time when the fpirit did it his feal unto thee, 
and confirmed all thine Evidences? Well then, lay down 
but perfeverance for a ground, and thou art ftill affared of thy 
falvation: The fpirits teftimony ts of ar eternal truth: And 
heaven and earth {hall fooner pelle awaysthen one beam of this light 
foall vanifh, though now it be not apparenc to thy eye. When 
the foul for the prefent is clondy and dark, it may cherifh it 
felf with former affuranee. Now that a foul may have no 
fenfible A ffurance for the prefent, and yet may remember for= 
mer Affurance, is clear inthat holy man David, Pial. $4. 126 
_ Reftore unto me the joy of thy falvation, and uphold me with thy free 
fpirit: Davids joy was extinguifht, and he would fain have it 
lighted again: Three things imply’d in the word Refore. r. 
That for the prefent it was taken away. 2. That once le had 
it. 3. He remembers that he had it, and therefore prayes, Re- 
frore unte me the joy of thy falvationy and uphold me with thy free 
Spirit; that was the {pring of Davids joy, the teftimony of the 
{pirit witnefling with his fpirit, was that which did uphold 
and ftaffe up the foul. Davids own fpirit was now very unqui- 
et, and Gods fpirit did with draw himfelf; and now the beft 
refrefhment that David has, is from former Affurance. *Tis 
true, there is fome fadnefsand bitternefs in this confideration, 
when a Chriftian fhall think what he has loft. O, my fout 
was once a beautiful Temple, full of fair windows, and good- 
ly profpe&s, and glorious lights I could take a profpect of 
ri Canaan 
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Canaan when t pleafed, bint now I dwell in the tents of Kedar, 








nothing, but blackne {3 and darknefs. There is trouble/and a 


iting in thefe thoughts; but yet there is fome honey?and 
{weetnefs too > Was Inot once a friend 6f% od, and does he uf 
to forfake his friends? Did he not once {p2ak peace to thee, 
ard does he ufe to recall his words? Did not he thed his love 
in thy heart; and is,not his love immortal? Did rot his {pirit 
feal up thy foul, and | ie“not tlie print of that. feal indeleble? 
{peak , did. not be once thew thee thy name written with his 
own hand in the Book of life, and does he uf to-blot out 
what he has written? Doft not thouremember > did not he 
{mile upon thee in fuch and fuch an Ordinance, and are his 
{miles deceitful? Onno! reft fatisfied, O Chriftian foul, and 
quiet thy felf in thofé rich expreffions of his love, which he 
has formerly beftowed upon thee; O queftion not his good- 
nefs, but prepare thy felf for receiving of it. The ftreams are 
dryedup, but yet the Fountain is full; thou haft had fome 
taftes of it » though now thou art dry and thirfty: and thou 
thal have in time frefh bubblings up of his grace towards thee; 
in the iaterim, take this for a cordial. Thofe former drops 
which thou haft tafted of it, will cherith thy foutto all eterni- 


ty. The leaft drop of grace fhall never be exhaufted, the leaft 


{park of true joy fhall never be exftinguithts all the floods 
that the Dragon can vomit out of his mouth, fhallnéver be 

able toquench it. But then 
4. Put the cafethus, that there be no Sunlight, nor Starre- 
light, nor reliqucs of former light § neither the teftimony of 
Gods fpirit, nor of our own fpiritr, nor any recalling of for- 
mer affurance; what muftthe foul donow? Now look to the 
dawning of the day, to the firft Crepufculum; look now tothe 
initials of grace,to the preface of fanGtification. Thou cant not, 
it may be, fhew any fair and lively pourtrai@ture ; 1, but hat 
thou the firft draughts and rudiments.of holinefs? Thou haft 
not any goodly and delicious clufters of Canaan; O butfeeaf 
the tender grape do bud. There are notan ripe fruits of the (pi- 
rit, but yet are there fom bloffomings of holinefS? thy graces ° 
don’c flow ovt into fo full & fair a ftream ; but canf thou fee 
any bubblings up of goodnefs in'thee? Thou haft not yet the 
firength a well grown Chriftian ; well, but is there the vagitus 
| of 
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of an Infant? Look now to the fouls prizing of a Chrift, to 
the whimperings after the breaft, to the breathing and long~ 
ings after its Beloved,thoughts upon him, delires for him, en- l ae 
deavorsafter him, there’s much comfort and fweetnefs in thefe: (hy Bee 
1, and foe kind of affirance. Far IW Gee 

1. Be fure, that God that has begun this great work in Ih) eee 
thee, will-never give over till it be full and compleat 5 he does i 
not uf to leave his work imperfect. The leaft tendency to We 
soodnefs is cherifhed by him; The very firft motion, ’tis of his 
own planting, and it fhall lack for no watering; and he himfelf 
will give it an increafe. Lote Gee 

2. The leaf feed of grace, as "tis choice and precious; fo ie 
cis very vigorous and operative, it will never leave working | a 











till Ghrift be formed in thee. Who bath defpifed. the day of it ae 
fnallibings 2. Thy {park may {pread itfelf_ into a flame, and ee 
thy tender bud may flourifh, and bring forth much fruit. Wee 
He that is richeft in grace, began with as little aftock. He 
that is now a tall Gedar, was once a tender plant. Improve but | 
prefent frengch , and God will fend thee in frefh fupplies, af 
Auxiliary forcesyand thou fhalt walk from ftrength to ftrength, it 
till thou appeareft before ~God in glory. Thy light fhall | 
thine out brighter and brighter till perfet day, Donec fiabilia~ 
tur dies, according to the Syriac, till thou comeft toa firny 
and well eftablifhe affurance, The bea thresO ag out of light,,the: 
leaft dawning of the day is pleafant and comfortable. 

q- §. If thou canft not {py out any grace in thy felf,. borrow 
light of another. Lay openthy foul to an Interpreter, one of _ 


a thoufand, he may explain thy condition, and paraphraze up=-_ 

on thy foul better then thou thyfelf canft. “Phis Interpreter one | 
of athoufind may more exaddy analyfe thy condition, and’ 

fhaw the context and coherence of it. *Tisthe {peech of Elibiy. 
Job 33, 23- There meets hima Meffenger,, an Interpreter,.one | 
among a thoufand, to fhew unto him his uprightnefs; Hee’l : | 
fhew thee, here’s grace, and there’s grace; here’s a true pezr'y. 
and there’s a {park though in afh:s, and there's an evidence. A. | 
difcerning and experienced Chriftian may fhew thee caufe of 
yoy 5 when tliou canf finde none thy felf. "Tis no fhame .to : 
borrowlight, efpecially fpiritual light. if 
6. One ftep furcher. What if after all this therebe not the lealt. 
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glimmering of light, nothing of a fpack, nothing of a beam $a 
total eclipfe, all Clouds and blacknefs and darknefs , and the 
very ve of the fhadow of death? yet-even here will we fear 
none ill, Pa 
x. When reflex atts are wanting , be fure to multiply direst 
atts: when there isno certainty of Evidence, yet even then 
have a certainty of Adherence and Recumbency. Now grafp 
a Promife, take. faft hold of that precious offer, rolle thy 
{elf upon the free grace of a God in Chrift; lay all the ftrefle 
of thy falvation upon it, with a gallant and heroical refolution; 
Uf I perifog I perif. Thus Fob» Though he kill me, yet will I 
Srujt mm bine. Thus our Saviour, My God, my Gods why haft thou 
forfaken me? And thismuft needs be a ftrong a& of faith, e« 
ven then to rcly upon God when he feems thine enemy ; to 
truft in an angry and difpleafed God, and when he frowns on 
thee, yet then to lean upon him. Like men ready to be drowne 
ed, be fure to rake faft holds caft Anchor, though in the dark. 
2. Study felf-denyal, and though thou long and breath. 
after Aflurance 3 yet refign up thy felf wholly to his will, and 
be content to want affurancesif he {ee it beft for thee.Take heed 
of murmuring in the wildernefs, in the faddeft and moft defert- 
ed condition. Throw thy félf at his feet, with this refolutions 
Omy God, Pile blefs thee for thofe eternal treafuresof fweet< 
nefsthat are in thy felf, though I fhould never tafte of them: 
| Ple bleffe thee for thofe {miles of chy face, which thou beftow- 





-eftupon others, though thou wilt not caft one gracious look 


upon my foul: Ile bleffe thee for thofe rich offers of grace 
oasiakelt unto me, though I have nota heart to lay hold 


| of chem. 


3. Put thy foul into’a waiting pofture,and flay till he pleafe 
to difplay fome of himfelf unto thee, and make fome of his 
goodnefs paffe before thee. One beam of his countenance, one 
gracious {mile, one propitious glance of his eye,the leaft crumb 
of the hidden Manna; tis worth waiting for all thy life-time. 
And when I fpeak ot waiting, Tmean not that the foul fhould 
ftand ftill, and do nothings no, this were again{t the Text, Give 
diligence, Oc. neal all prefent ftrength, wait vpon him in 

rayery beg one glimpfe of him, be earneft fora tafte, for a re« 
fidh of the hidden Manna ; and wait upon him in his @rdinan-— 
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ces, here the fpirit breaths, here Manna’s rained down, hee 


God fhews his face, here is the fealing place, the fpirit con- 
firms the word, and prints it upon thy foul. Thus wait upon 
him in his own way; I, and wait upon hint in his own time 
too, don’t think time tedious; He that beleeves,makes not hatte, 
which St. Paul renders; He that beleeves is not albameds as 
if to make hafte and be afhamed were all one. God will won- 
derfully prepare the foul, that he means ¢6 fill with his love. 
Affarance is too precious a thing to be powered into every {pi- 
rit: He won't put uew wine into old bottles. God is all this while 
making thee more capable of his love; and though for the 
prefent thou haft no affurance, yet thus trufting and wa'ting 
upon him, thou art ina great tendency toit. And put th: 
worft that canbe imagined, thar thou fhoaldft die under a 
Cloud ; yet thy condition were fafe, and thou fhale come 
then toa full affurance ; nay, toa full poffzilion of thine inhe- 
ricance, and thou fhalt fee the glorious Sun-fhine of the face 
of God, a beam of which thou didi fo much long for lier. 
~ Wecome now to the fourch particular: thofe fpecial fealing 
times, when Chriftians have their Affarance and Plerophory. 
x. Many times at their firft converfion, God does then feal 
up the work of gracein-the foul. When the fpirit ofbondage 
‘has paft upon the foul, and by a ftrong convitticn, has ap- 
plyed particularly guilt and wrath unto it; the fatal fentence 
is pronounc’r, and the foul is filled with the fcorching pre- 
apprehenfions of hell and damnation, & trembles at che very 
thought of eternity: Now for the Gofpel to bring thee wel- 
com newes of a pardon, and for the fpirit of adoption to apply 
grace and mercy unto the foul: tor che prifon-doors to bs 
broken’ opcn, and a poor captive fet at liberty; to have all 
the Chains and fetters beaten off, and to be brought into a 
marvellous light; to have all the balm of Gilead powered inte 
him, Evangelical fruitions and cordials prepared for him, 
and‘which is the very extra&tion and quinteffence of all, the 
love of a Saviour fhed into his heart : What ftrong impreffi- 
ons of joy, think you, muft there be in fuch a foul? What 
precious infufions of {piritual fweetnefs ?. What fecret {pring- 
ings and elevations of {pirit? What triamphs,what Jubilees, 
what love-raptures? I am my Beleveds, and my Beloved is wines 
veg , 
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I muft appeal to your bréafts that have found this great and 
heavenly work wrought upon yorr foul ; tis you only that 
have tafted the joy of theholy Ghoft, that is glorious and 
unf{peakable. And do you tellus, had not yethen the firft re+ 
lith of the hidden Manna? -was-not it very {weet.and delicious? 
hadft not thou then the -firft'glimp of the White Stone 2 and 
was notit very bright and orient? hadft not thou then the 
Spoufes kiffe, and*was not it precious and more worth thena 
world? didft not thou then-firkt hear the fof language and 
whifperings of the fpirit, and was not his voice lovely and 
pleafant ? 1 ,.know your fouls dance within you, with the vee 
ry recalling of fo happy and golden a time, and you pant and 
breath aftermore of this communion with.a Saviour; and tru- 
ly he deferves an Anathema, that does not prefer the very 
poflibilicy of having of it before all the world. Hofea v1. t 
When Urael was a Child, then: Lloved-him; I taught Enhrainy 
alfo to oy taking them by their.orms, nay I taught him to. 
foot it on the wayes of Religion, ssv@div; 7 grey 
them with the cords of a many all gentle and perfwafive fol- 
Licitations 5 with bands of love, I was to: them ag they that take: 
off the yoke on their jaws, and I laid meat untothem. The yoke 
of bondage the foul was under, God freed the foul , brought: 
him to an eafie pleafant. yoke to an Evangelical yoak God has a 
fpecial care of tender plants; when Z/rzel was a tender vine, O 
then he fenced it, and hedged it, and fhone out upon it, &c. 

Now Chrift is thus pleafed to reveal his love, to unbofom 
himfel unto the fouls of young Converts, for their greater. 
incouragement in the wayesof grace: Atthe firkt ftep to hea- 
ven, he gives thema viatécum. It after the foul had been fteept 
in legal humiliation , and poffeft with fears and terrours,and. 
amazements compa{t with Clouds, and now at laf it has 
been drawn by a mighty work to receive a Saviour If after 
all: this tt fhould: have no, Sun-{hinc, it would droop and Jan- 
guifh, and be ready to’ pine away; it would be very unfit-and 
unferviceable, the wheels of the foul woud move heayily: God 
therefore oils the wheels, poures the Oil of gladueffe into the 
foul. And now it moves like theChariots of Aminadab, with 
animble fpontaneity.Chrift begins to flouri({h.through the Lat- 
tices kets in fome.of his love into, the foul; 1, and gives Be 
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fenteof this love too, tandsthis conftrains ito obedience; and 
fets the {oulialonging for more’ of this. love; and formore 
fence of this loves: & fo it will neverleave longing, til it havea 
fill fruition of itin heaven: this is Gods method, this is the 
ufual progrefsof grace inthe foul. 19 8 

And hence you may fee why: young Converts areufually: fo 

active in the wayes of Religion, fo forward and vehement. O, 
they have frefhapprehenfions of the love of a Saviour; what 
aneminent alteration he hath wroughtin them, how they are 
raifed from death to life ?-O, they can tell you long ftories of 
his €oodnefs , what great things he hath done for their foul. 
Sothat their affeCtions are raifed ? there’ is a flufhvof joy the 
foul runs over, and knowes no banks, no bounds. Thns God 
does many times feal up the work of grace in the foul, and 
dives a {atisfying light at the firft converfion: but yet 1 can- 
not fay that thisis alwayes fo, for there are diverfitics of work- 
ings, ‘and ‘grace fometimes wrought in the foul after a more 
#ill and undifcernable manner 3’ as we fhall have’ accaGon to 
fpeak more hereafter. 

S'g, Sacrament-times, are fealing times. I fpeak of the Sacra- 
thent of the Lords Supper; for as for thofe fecret breathings of 
the fpitit upon Infants in that-orher Sacrament of Baptifine, 
they are’ alcogether: unfearchable’, ‘and paft finding’ out. 
Now'in theLords Supper you have the new Covenant fealed 
up unto the foul; the foul has not only his graces increafed, 
but they are printed clearer; that feal of the fpirits does print 
a Chriftians evidences with a clearer ftamp. You have plain’ 
and vifible reprefentations of the love of a Saviour’; ‘and you 
have thefenfe of this love powred out into you.’ A Chriftian 
feeds not only upon facramental bread, but upon hidden Manna 
too, & has taftes of that love that is fweeter then wine. Here’s 2 
feat of fat things; The foulis fatisfied as with marrow and fweet~ 
neve ; fpiritual refrefhments like fat things, they are fweets and: 
they are filling too; yet not like the fat things that have a-cloy- 
ing falfomnels inthem5 no, thefe carry a delicious relifh with 
them, fach as the foul takes prefent complacency in them, and 
has a longing appetite for them. The foul never. nanfeats the 
feaft of fat things; but the more it feedsupon them, rhe more 

#@ehungers after then Now the two grand ends of this Sa- 
‘ Ju? crament 
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‘erament in reference to a Chriftian, are 1. Growthof Graee.. 
2. Senfe of Grace. "Fis a Sacrament of Augmentation by which 
‘a new-born-infant-foul' may grow up to its juft proportion 
and full ftature in Jefas Chrift; and ’tis a Sacramentevi- 
dencing this his condition to the foul. Chriftians come hither 
ad corroborandum Titulum 3 the finoaking flax comes hither 
to haye fome light, and the bruifed Reed comes hither to have. 
fome ftrengch 3 the worm Facob crawles into the prefence of a 
Saviour,and is fent away with an encouraging voice, Fear nots, 
thox woriz facoh Many atender babe in Chrift,. has ftretche 
cut bis weak and trembling hand, to lay held uf a Saviour, 
and has found:vertue coming our from him. Many athirfty foul: 
has.come breathing and panting after the ftreams of water 3 it’ 
Has opened: his mouch wide, & he has fill:d it. The longing and 
aff-Cionate foul has come with vehement and enlarged defiress, 
anc has found tll expreflions and maniteftations ofhis loveto- 
wards her. Many acloudy foul has come hitherto fee if he- 
conld. {pie out one beam,& has bin fent away. brighter then te. 
Sun in all its glory. You thatcome hither with the moft am= 
ple and capacious foulss tellus whether yoube not filled up 
tothe brim. whether your cupdon’c overow ? O what hea-. 
venly entercourfe, is there between: you and.a Saviour? what 
pkeafant afpects?, what mutual love glances? what fmiles: 
and blandifhments?, Do not you finde in: your own fouls, a 
full Parapbrafe upon the book of the!Caxticles, that book of 
Loves ?. He comes with an earthy and droffie foul, that isnot 

_Aaifed and advanced: with fuch glorious myfteries. 

And yet my meaning isnot, as if every true Chriftian that 
had received this Sacrament, muft needs have affurance; No, 
we know | 

1. Beleevers. themfelves, may receive unworthily, as the 
Chriftian Corzathzans, (when Paul tells them ). they came to- 
gether for the worfe, and not forthe better, he fpeaks it of 
{ich as were truly inthe ftate of grace. Fhus he concludes 
his difcourle,¥ou are chaftened of the Lordy that you might not be 
condemned with the world, And. thus the foul may go from a 
Sacrament, with lefle comfort then itbronght thither. 

2. Many that have much joy and {weetnefs froma Sacra. 

rent, veal and {pirieual joy, Land ftrength and vigour tooy 
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The white Stone. 
yet icmay be have it not in fo great a proportion, in fo high 
4 meafure 3 their cup is not fo brim full, as that it fhould 
reach to affurance. All chat dotruly partake of thefe hea- 
~venly delicacies,yet don’t go away equally fatistied.Some have 
butatafte which is enough to. cherifh them, others a full 
draught which doth mightily enliven them, So then, all we 
fay is this, thofe Chriftians that have affurance, have ic ufual 
at thefe times, and fome Chriftians that have wanted 
affirance, yet here have found it, which fhould ftrongly 








engage all'to come hith:r with great and folenm preparation, 


quickening and cxciting their graces, impeoving. all prefent 


ftrength, breathing and longing after thefe pleafant ftreamsy | 


widening and enlarging their aff:Gions, opening their mouths 
like a dry and thirfty Land that waits for fome fatistying 
fhowers, and would fain be filled. 

3. Times of employmentare fealing times.. When God ins 
tendsaChriftian for great and eminent fervice, he firit.makes 
his goodneffe paffe before him, he fheds fome of his love into 
his heart, which doth both conftrain him to obedience, and 
encourage himin it; his(milemakesthe foul go chearfully 
about his work, his prefence gives life and vigour to a perfor- 
marc.. The fervantsof God wait on him, frx.their eyes upon. 
him, look wheth:r he gives them a propicious glance, they: 
walk in the light of hts countenance , they follow the di- 
rection of his eye, they won’ move unlefs he breath on them. 
Mo%s won’ ftir without affarance of his prefence. All the. 
clufters of Canaan fhall not entice him, he had rather dwel 
with briars and thorns in the wilderneffe, with. the good will 
of him that dwells in the bufh: He had rather be ina barren, 
and defolate and howling wilderneff2: then ina pleafant and. 
fruicfal Land, ina delicious Land without the prefence of his 
God. He knows there is no fweetnefs in Canaan without hims. 
there is more fting then honey in the Land of Promife,. unleffe 


he be there; and Canaan it felf will prove a wilderneffe if he 


withdraw himfelf. The beams of his gracious Prefence, thefe 


gild a place: they can turn a defert into a Paradife , and can. 


make a prifon glorious. The love of God in Chrift ic is attra- 
étive and magnetical,and drawes the foul along wh_n it is once 


coucht with ir, this willdraw Mofesto the Land of Promife, 
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this will’ carry him through all difficulties.’ God theds fone 
of this love into Mofes his heart ; and then he goés on with 
chearfulneffe and alacrity. And {6 it was with his facceffour 
Fofbua. God calls him to an honourable imployment,to be the 
Shepheard of his little flock, to guide and govern his people 
Lrael. Now how does he prepase him for fo great a work ? 
why, he ftrengthens ‘him , and héartens him with a promifé 
of hinifelf, with affurance ofhis love: Fear not, but be of tou- 
rage, I am with thee: Thou haft my prefence, thou fhalt have 
my blefling, Ihave done much for thee, and I willdo more 
for thee ; be faithful in my fervice, and be couragious, and 
do not doubt of the love of God towards thee. Thus God 
when he called Abraham to that great expreffion of obedience 
in the facrificing of his I/zac, he firft warms his heart with his 
love, and feals up the Coyenant of grace to him: he 
{preads before’ him ample and comprehenfive Protnifes’, Z. 
am thy God All-fulficient, 1am thy Buckler, and thine excecding 
great reward, and this will bear up and fupport Abrabam, 
though the ftaffe of his old age be taken away, and by his 
own hands caft into the fire. “5 ge 

And this was his ufual dealing with the Prophets, when he 
fentthem with great and weighty meflages. He firft reveals 
his goddnefs.to them, before he reveals his minde by them, he 
affures them of dire€ting mercy, of protecting mercy that fhall 
bear them company, that hall go along with them: and this 
puts a generous undauntednef§ upon them, that they fear not 
the frowns of men,nor the tbreatnings of men, nor of the ereat= 
eft of men: this makes Feremy.to fet his face like a Aint, and Fe 
Say tolift.up-bis voice like a Trumpets to tell \frael their fins, and 
Judah ther tran!greffions. 

And this is that which prepares the Martyrs for their fuff-r= 
ings. God tempers and allayes that Cup, he drops fome.of His 
So0dnefs into ic, and {weetens it to them. He fick fets his ak 
to their fouls, before they fet theirfeal td his truth 5 he dieti/ 
tnem with the hidden Manna, and givesthem. before hand 
the Phete Stone, asa fure nladee of victory. What is it but this 
cat makes them deyoure torments, and come to them with an 
appctic? ‘us this that foftens the dames, and turns them into 
abed of Rofec; tis this that fills tkieix foulswith joy. and their 
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mouths with praifes : that makes them more chearful in their 
fufferings, then their Saviour. in his; for they ufually 
have the.face of -a. reconciled God. fhining out upon 
them, which was wholly withdrawn from him, when he cryéd 
out, my God, my God, why hat thou forfaken me 2 Thin 
4. Praying times are fealing times. The fame fpirie that ina 
diaes the Prayer, fealsitup.. When Hannah had put. up her 
Prayer, a Sam. 1.18. the cext fayesexprefly, that er counte~ 
nance was no more_fad. As tis the great’ priviledge of affis 
rance; That Chriftians may then with confidence. cry Abba, Fas | 
ther : fo alfo *tis a great meansto Affurance. The hearing of | 
prayers is a mighty ftrengthening to faiths and the ftrengthen= 
ing of faith does ftrongly tend to affurance...Befides, Chrifti= 
‘ans may pray for affurance; they may be importunate for a 
glimpfe of his face, for one beam, for one.{mile,and his bowels 
won't lethim deny them. Hence you fhall finde it, that fuch 
as are moft frequent in Prayer, are moft.bleft with affurance. 
Praying Chillians have much intercourfe and communion 
mit thei: God. And thus there may be a national kinde of 
affurance, I fay a national plerophory ; when ,God hall poure 
out afpirit of prayer and {upplication upon -his, people, and 
they with united and concentricated abilities thal, befiege the 
Thronz of grace; there is.no doubt, there can be no doube , 
but at length he will yield up {uch amercy to his praying 
People. | 
5+ Times of outward exigencies are fealing times, 2: Cor.q. 
16. Though our outward man decay, yet our inward man is re= 
newed dayly.; that feedsupon hidden Mannah, a precious rée- 
ftaurative for a fainting Chriftian : Manna you know was rain- 
ed down inrhe wildernefs; and whenthe Iffaelites provifion 
failed them, then Manna was rained down. When the water- 
pots are filled upto the brim, . then ,was' the water prefently 
turned into wine : ,and fo. this hidden. Manna: is provided for 
fad and cloudy conditions. We. except’ only the caf&iof total 
defertion, when the foul_has.not_ the leaft light {hining in up- 
on it, which is the fevereft judgement that a true Chriftian is 
capable of: but in other diftreffes, efpecially outward and 
temporal diftreffes, he does reveal himfelf more immediately to 
them, And though the creature frown, yet he will {mileupon 
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them. Beleevers they are the friends of God, and ’tis no part of 
friendthip to forfake them in the faddeft times. St. Fohn, when 
a banifhe man in the Iflzof Pathmos, then God fhewes him that 
glorious Revelation. Paul and Silas,when in prifon, then brim- 
full of joy, which breaks out into Pfalms of praife. In: the 
hery trial, as there is fome fcorching, fo there is fome light too. 
And God does prepare his people a the feal ofthe fpirit, by 
thus melting and foftening their heart; for the fofter the heart 
is, the clearer will the print of hislove be. When God had 
brought thar great ficknefs uponHezekizh,and thus had diffol- 
ved and foftned his heart, he prefently prints his love upon 
itz waa ViRwo Nnwn, Thou bat loved my foul from the Grave. 
God does then moft expreffe his love,;when they have moft need 
of it. The white Stone f{parkles moft oriently in the darkeft 
condition. O how glorioufly does God fhine in upon the 
prifons of Martyrs? what frequent vifits does he give them? 
it might ¢ven make men ambitious of their fufferings, that 
they might have fome fuch expreflions of his love towards 
them. 

6. Times of Victory and Conquefts over lufts and temptati- 
on are fealing times. God after fuch victories will give 
his people a triumph. This is expreft inthat text of the Re- 
zvelation, Rev. 9.17. 16 vinaers Séze, To him that overcomes 
wili I give to eat of the bidden Maunah, &c. Thus when Saint 
Paul was wraftling with, and conquering that great temptati- 
on, whatever it was, that is mentioned in 2 Corinthians 42. 
God then gives to eat of the hidden Mannah, and ftreng- 
thens him with thicy my grace is fufficent for thee. He gives 
him the white Stone with that Motto graven in it, my graces. 
Thus that noble Chriftian, and famous Ccnvert of Italy, Ga- 
leacius Caracciolvs when he had fcomed the pomp and 
Tuftre of the world, and had trampled upon all sildciine for 
the love of aSaviour: whenSatan that cunning Angler of 
fouls had fpenc all his baits upon him, and he had refufed 
them all ; O then whata deal of precious fweetneffe flides into 
his foul? what rufhingsin of glorious joy ? he had never fuch 
joy at Naples, ashe had at Geneva. You may hear him pro- 
nouncing an Anathema to all fuch, as hall prefer all the gold 
and filver in the world before one dayes {weet Communion 
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with JefusChrift. Asnone havemore dregs of wrath then re- 
lapfing and apoftatizing {pirits, (Remember but Spira’s cafe;) 
fonone have fweétér and choicer mercy then the faithful Ser- 
vants of the Lord Jefus,that follow him in the houre of tempta- 
tion. Apoftates are fealed upto a day of vengeance, but thefe 
are fealed up to a day of Redemption. Thus the mourners 
in Ezekiel, that would not yield to the abominations of the 
times, muft have a feal fec upon them. Thus that Virgin- 
Company in the Revelation, that would not proftitute 








their fouls to Antichriftian folly, have the feal of God 


in their foreheads. This is the happinefs of a Chriftian, 
that he has a fweet__fatisfa&ion in felf-denyal; -in 
denying fin, in repulfing loft, in conquering temptation, 
in pulling out his righteye, in cutting off hisright hand, in 
mortifying the body of death, he has a {weet fatisfaCtion in 
allthefe. And thus. you have feen thofe fpecial fealing times 
when Chriftians have this high plerophory, thefe riches of 
aflurance : we comenow to {peak of them inamore Appli- 
catory way. 

-1. Times of affurance, they fhould be times of humility 
and dependance upon God. When Moj/es had been fo long in 
the Mount, and had a luftre upon him by converfing with Ged 
himfelt, prefently at the foot of the Mounr he meets with mat- 
ter of humiliation. The [/raelites have made them a.golden 
Calfes; Thy people, fayes God to Mofes, they have done. this. 
And the Apoftle Pau/, when he -had been rapt up into the 
third Heaven, and hadheard there fome of Arcana Celi 
things that neither could nor might be uttered;for both areim~ 


plyed in Afput pizare,there then comes a Meffenger of Satan to | 


buffet him, he muft be put in minde of himfelf by athorn in 
the ficfh,and that leaft he fhould be exalted above meafure with 
abundance of Revelations. A creature can’t xam@slas péyay 
oaGa», a little thing will puffe upabubble, a {mall happinefs 
will efwell up the Sons of men. Pride as it twines about the 
choiceft graces, fo it devoures the {weeteft comforts. But yet 
there is nothing tends more to foul-abafement. and’ felfex- 
aninition, then the beholding of Gods face, then the feeing of 
his glory, this will make the foul abhorre it felf in duft and 
afh2s. The more God reveals himfelf unto the foul, the pa 
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will the foul fee that huge difproportion that is between it {elf 
and a Deity. There’s none here below that ever faw more of 
Geds face then Mofes and Paul had done, and there were none 
that ever had lower apprehenfions of themfelves. They knew 
well enough what the Sun-fhine of his prefence was, what a 
glorious fight it was to behold his face, and yet they had ra- 
ther part with this, then he fhould part with his glory. They 
are like men amazed with the vaftnefs and fpacioufnels of the 
C@cean,and make nothing ofa little inconfiderable drop of Be- 
ing. They that know not thefe treafures of love and fweetnefs, 
thofe heaps of excellencies that are ftored up in God, thefe 
are the grand admirers of themfelves. But when the foul comes 
to have a profpec of Heaven , and fixes its eye upor-an object: 
of the firft magnitude; the creature difappears, felf vanifhes 
and lofesit felf inthe fulne& of God. Aud if God do affare- 
thee of this his love, thou -canft’ not but wonder at the great-- 
nefs of his goodnefs, efpecially when thou fhalt recolle& thy 
felf, and think upon thine own unworthinefS.. Thou that didi 
not deferve a beam of his face, what does he give thee a full 
Sun-fhine? Thou that couldft not look for the leaft tafte of 
his love, what does he give thee a whole clufter of Canaan 2 
Thou that didft not deferve the leaft crumb of the hidden Man-. 
hah does he fill thee an Omer full ofit? Nay, yet higher ; 
Fhou that didft deferve a brand from his Juftice, does he - 
give thee a feal of his love? he might have given thee gall and 
vinegar to drink, and’ doeshe flow in upon thee with milk and 
hony?he might have given thee the firft Hlafhes of Hell, and-does: 
he give thee the firft fruits of Heaven? what couldft thou have 
Sooke for but.an eternal frown, and doft thou meet: ‘with: 
fo gracious afmile? © then fall. down and adore his good- 
nels, and let all that is within thee blelfe his holy name. Tell me 
mow , is there any ground ’for pride in fuch a foul? does not. 
affarance befpeak humility ; and {peak a meer dependance ? 

2. Zimes of Affurance, they fhould be times of trampling 
upon the creature , and {corning of things below. Doft thou 
now take care for corn, and wine, and Oil, when God lifts up 
the light of his countenance upon thee ? is this fame Angels 
food, this fame hidden Manna, is it too light meat for thee? - 
Now thouart within the Land of promife, feeding upon the 


grapes. 
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grapes and pomegranates of the Land, doft thou now long for 
the garlick and onions of Egypt? Now thou art within thy Fa~ 
thers houfe,and the fatted Calf is flain, wile thou now ftill feed 
upon husks? Are thou clothed with the Sun, and canft not 
thou trample the Moon under thy feet? O let them f{cramble 
for the world that have nothing elfe to live on. Pray give 
room to the green Bay-trees to fpread themfelves soa, 
don’t thou lofe thy fatnefl2 and fweetnefle to rule over thefe. 
Art thou fare of Heaven, and wouldf thou fix thy Tabernacle 
upon earth? Is it good for thee tobe here? or would’ft have. 
any more then the light of Gods countenance? is it not enough 
that thou art fare of happineffe ? is not a Fountain enough for 
thee? why wilt thou drink in muddy ftreams? and thou that art 
filled with the love of a Saviour, canft thou tell how to fpend 
a thought upon the world? is not there more beauty in aChrift, 
then in a Creature? isnot he the fair’ft of ten thoufand? away 





then with adulterous glances, for why fhouldft thou embrace _ 


the bofom ofa ftranger ? 

3. Times of affurance, they fhould be times of watchful- 
neffe, and more accurate walking with God. To fin againft 
revealed love is adeep and killing aggravation. To fin againft 
light istootoo much; but to fin againft love is agreat deal 
more: this heightened Solomons Idolatry, (1 Kings 11.9.) 
that he turned from the God of I/rael which had appeared to 
him twice. What wilt thou with Fefouran wax fat and kick, 
and kick againft bowels too? To provoke God in a wildermefs 
is not fo much asto provoke him in a Paradife. What could he 
have done more for theethen he has done? and what could 
thou have done more againft him then thou haft done? and wile 
thou ftill requite him thus?wilt thou provoke him with Manna 
in thy mouth ? Does he give thee the {weet clufters of the Land, 
and doft thou return him wilde grapes? that which is the 
ftrongeft engagement to obedience, doft thou make it an ene 
couragement to fin? artthou fo willing to dath thy joy, to 
lofe thy peace ? And O how willit pleafe the powers of dark- 
neffe to fee thee abufe a.beam? The Devil has feveral defigns ae 
gainft the welfare of afoul. 1. if ic were poffible he would keep 
thee from having any grace.at all. But fecondly,ifhe cann’t do 
that, he would keep thee trem Racor of grace, from growth 
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ingraceshe.would break the bruifedReed, and he would quench 
the fmoaking flax. But then if he can’t prevail here neither;then 
in the third place, he would keep thee from fen‘ of grace, in 
a fad and cloudy condition: he envies thee one beam, one 
fmile, one glance of his eye. But then if the riches of Gods 
goodnefs do fo run over, as that he will give thee a fenfe of his 
love; then fourthly, in the lat place, he would not have thee a- 
bufe his grace, and turn it into wantonnefs. But when God has 
planted thee in fo happy a Paradifé, don’t thou liften to the 
whifperings of the Serpent. Thou that art fealed by the ho- 
fy fpirit, don’t attend toa lying fpiri. The devil that great 
plunderer of fouls, would fain rob thee of thy Jewels, of thy 
joy and peaee, and happineffe: but do thou hidé them ina 
Chrift, in the wounds of a Saviour; and take heed of blotting 
thine Evidences; thou that arta Child of light, be not ruled 
by a Prince of darkneffz. If God give thee a fenfe of his love, 
walk more ftedfaftly, walk more accurately with thy God. 
4. Times of affaurance they fhould be times of inviting and 
encouraging othersin the wayes of grace. Thus the Pfalmift, 
when his Cup over-flowes, he calls others to taft: of it, O tafte 
and fee how gracious God isy that ye maytruft in him. Thou 
mayeft now bring a good report upon the Land of Canaan, 
thou mayeft thew them the goodly fruits of the Land, that 
were cut down‘at the brook E/hcol. Men look upon Religion as 
arigid and auftere ‘thing, that comesto rob them of their 
joy, they muftnever have a {mile more, they muft never have a 
Summers day after it; but thow canft tell them of the fweetnef> 
.and delicioufnefs that is in the wayes of grace,thou cant affure 
them that all the wayes of wifdom are pleafantnef$; thou cant 
fatisfic them, that grace docs not mean to take away their jay, 
but only to refine it, that it does not mean to put out the light, 
but only to fhuffe it,that it may burn brighter and clearer. There 
isno firch joy to be found in the wayes of fin, there isno fuch 
joy to be extracted from, the Creature 3; no, the {weeteft and 
pureft honey’ ’tis ftcked from a flower of Paradife. Spiritual’ 
joy *tis the moft clarificd ‘joy; ‘I, and "tis folid and'mafly joy, 
beaten joy, like beaten gold, “AanSivh nal epugtaares, gage, 
Y,/and ’tis lafting and diifable joy. All the Creatures make but 
a blaze, but the leaft {park of this ’tis immortal. Can there be a 
fweeter Sabbatifne of {pirit? cay there be a happier pet es 
ednefs 













































‘The white Stone. | 


fedneffe of foul, then to be provided for eternity 5 to be fure 
of heaven, of happineffe and glory; to have the revealing of i, 
Gods love, the difplaying of himfelf, the beamings out of his } 
face? is not the leaft appearance of his love more worth then } 
aworld? are notthe gleanings of fpirituals better then the 1} 
vintage of temporals? me thinks an affured Chrittian, like a | 
Caleb or a Fofbua, thould be able and ready to confute all the Hy 
falfe intelligence of the {piesy and to anfwer the weak objecti- I 
ons that they bring againft the Land of Promife. Awake O. | 
fluggard, andarife, there is no Lion in the way, or if it be, it I 
has honey in it: There are no Sons of Anak, oriftherebe,be- 1) a 
fore I/rael even thefe mountains fhall become a Plain. [ee 

s. Times of affurance they fhould be timesofftore, "Our ae i 
Siese care. Now treafureupbeams, heap uplight, ftore up at 
hidden Mannah. To be fure, this Mannah won’t breed worms, LE 
Then thou mayeft confidently applaud thy felf,Soul, take thine | 
eafe, thou halt goods laid up for many yeares. Happy thou, if this it 
night thy foal be taken from thee. Storing up of former evi= i 
dences, is a good provifion againft a cloudy day. 

6. Times of aflurance fhould be times of breathing after 
full poffeffion. The efpoufed foul fhould long for the Nuptials,. | 
for the full confummation of its joy: and by a heavenly grada- | 
tion it fhould. afcend in its thoughts. Is there fuch {weetnefle 
inone clufter of Canaan y whatthall there be in the full vin- 
tage? is there fuch pleafantnefs in a profpe& of the Land upon. 
the top of Mount P:/gahywhat happinefs {hall there be in en- 
joyment of the Land ?"is there fuch glory ina beam. of Gods 
face? what (hall there be in an eternal Sun-fhine? is there 
fick a fparkling luftrein the White § fone, what them hall there 
be in all thofe Pearls that garnifh the foundations, and make up. 
the gates of the new Ferufalem ¢ is there fo much in the pre- | 
face of glory,what fhall there be inthe inlargenients and ampli- : 
Ecations of it? isthere fo muchin the Lnigma , whatis there 
inthe explication? can you fee fo much beauty in happinefs,, 
when her Mask is on, how glorious: then will fhz appear when ) 
fhe is unveiled 2 does the foul fing fo fweetly in a Cage of Clay, 
what melody, think you, fhall it then make when.’tis let loo{e 
to all eternity ° 
~. "We now come to winde up all ina word of Application. 

' Now the more pure and delicious a truth is, the more do.the 
R.3 men 
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men of the world difrelifh it: the more bright and fhining it 
is, the more offenfive to theireyes. The moré Orient the Pearl, 
the more do they trample upon it.Evangelical difcoveries meet 
with the fierceft oppofitions. The Serpent’ will be {ure to 
winde into Paradife,and the feed of the Serpent ever knew how 
to ftill venemous and malignant confequences, out of fweet 
and flowery truths. ”Tis the Devils work to imprifonall truth, 
but the nobler and more precious truths mutt be fare to be put 
inthe loweftand darkeft Dungeons. As here now, Affurance 
of falvation, tis the very Crown and joy ofa Chriftian; the Flos 
laéiis, the Cream of that “Adoroy ya'aa, that is to nourifh fouls: 
“tis the budding and blofloming of happinefs, the antedating 
of Heaven, the prepoffeflion of glory; “tis the very Pinacle 
of the Temple, the #r¢sdy0; how fain would he throwe Chri- 
ftians from thence ? how would he blaft glory in the bud 2 
how fain would he pall down the Suburbs of the new Fea 
rufalem ? how would he ftop all the frelh {prings that are in 
thefe ? how would he feal up the Iufcious influences cf the 
Pleiades ? how fain would’ he Lycurgus-like, cut up all the 
vines of Canaan, that no {py might ever bring one Clufter of 
the Land of Promife ? He himfelf mutt feed upon nothing but 
duft,and how does he envy them their hidden Manna? That 
.Son_ of the morning is now bound in chains of darknefs, and 
how does he envy them their light and “liberty ?*how fain 
would he cloud and eclipfe their Sun,and ftop it in its racé? nay, 
fet it ten degrees backward # How does he envy them one beam 
of Gods face,a Bape of Canaan, one {milé, one glance of Gods 
eye ? Now he could finde out no fitter inftrument to rob Chri- 
ftians of their joy, then Antichrift thae grand enemy of the 
Church,that fpiritual Nero, that’ Tyrant of fouls, that vice 
Beelzebub; that Prince of darknefs that rules in the Children of 
difobedience. He rules them, and yet they are Children of 
difobedience for all that. This Beftian Empire, (for fo “tis 
ftiled in the Revelation,) delights only in fenfuals, and ftrikes 
at fpirituals. It flrikes at the vitals of Religion, atthe power 
and effence of godlinefs. Here aré the men that muftcry down 
Affarance under the riames of prefumption, fecurity, an hea 

of Enthufiafnes, as if this hidden Manna would breed all thefe 
worms. ‘If men do but dip in tke Hy Ripe take fome 
-of thefe voluntary drops that fweat from it freely, of their 
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ownaccord,as Saul told Fonathan, they muft certainly die for 
it. O this were a way to open their eyes, as it did Fonathans. 
They are loath tolet men tafte and fee how gracious God is, 
left they might truft in him. 
i There are therefore two things which I fhall here endeavor 
by way of Application. 
Firft, to give you a brief difcovery of thofe grounds that 
neceflirate the adverfaries of this truth to deny affurance.. 
Secondly, to take off that vain and frivolous cavil, chat af- 
furance isa Principle of Libertinifme, and that if men be once 
affured of their falvation, they may then do what they lift. 
And firft for the grounds that make them démy affurance: And 
though I might here thew at large, that all Popery, the Quin- 


teflence of itis extra&ed out of gtieffes and conjectures,theit - 


whole Religion is but a bundle of uncertainties , a rude heap 


of contingencies, buile upon the thoughts of others, upon’ 


the intentions of a Prieft; yet I fhall let that paffe now, and 
give you thefe four confiderations that prevail with themto 
deny affurance. 


w. They lay too much ftreffe upon good works. Now’ 
affurance is too goodly a ftruCture to be built upon fuch a: 
foundation. They part ftakes between grace and ntit, and fo - 


leave the foul ina tottering condition. There is fo mich pride 
bound up in the fpirits of men, as that they are loath to de- 
pend upon another for their happine(s, they would have an 


innate and domeftick happinefs within themfelves. But alas, . 
—felf-bottomings are weak anduncertain, and they that build 


upon their own good meanings, and theit' good wifhes, and 
good refolutions,upon their good endeavours and good works, 
when they have doneall, they have built but the hou€ of the 
‘Spider. Thefe that fpin falvation’ out of their own’ bowels, 
their hope *tisbut asa Spiders web. And there are many that 
neither thus {pin nor toil; and yet I fay unto you, that a Pha- 
rifee in all his glory is not clothed like one of thefé. Ifmen do 
but. enquire and: look a little to the ebbings andflowings of 
their own fpirits, to the waxing and waining of their own per- 
formances: furely they will prefently acknowledge that they 
can’t fetch a Plerophory out of thef. Beleeve ity the foul can’t 
anchor upon a wave, or upon its own flu&uating motions. So 
that’tis.a piece’of ingenuity in them, to tell men, that si 
they 
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they build upon the fand, they can haye no great fecurity that 
their honfe will laft long : they may fatcly fay of the Spider, 
that ic can have no certainty that its houfe fhall ftand. Whileft 
they lean upon a Reed wee'l allow them to queftion whether it 
won't break orno3 nay, if they pleat, they may very well 
queftion whether it won’e pierce them through. They canbe 
{ure of nothing unlefSthey be fure of ruine. Affurance cannot 
be founded in.a bubblesin a creature, for the very effence of a 
creature is doubtful and wavering, it muft be built upon an 
immutable Entity, upon the free love of God in Chrift, upon 
his royal word and oath, the fure expreflions of his minde: 
and-love, upon the witnefs of the Holy Ghoft, the feal of God 
himfelf. Here the foul may reft, and lean; and quiet it felf, for 
with God there is no variablenefs nor fhadow of turning. The 
creature isall fhadow and vanity, ’tis fiia noétis s like Fonah’s 
gourd, man may ‘fit under its fhadow fora while, but it 
{oon decayes and dies. All its certainty isin dependance upon 
its God. A creature, if likea fingle drop left to it felf,itfpends 
and wafts it felf prefently: but if like a drop in the fountain 
and Ocean of Being, it has abundance of fecurity. No fafety 
to the foul, but in the arms of a Chrift, in the embraces of a 
Saviour. No reft to a Dove-like {pirit, but in the Ark of the 
Covenant, and there’s the pot ofthe hidden Manna.You know 
that dying Bellarmine was fain to acknowledge,that the neareft 
way toaffurance, was, only to reft:upon the free grace of God 
in Chrift, And they that cry down duties fo much, if they 
would mean nomorethen this, that men muft not traftin 
\them, normake Chrifts. of them, nor. Saviours of them, (as 
they ufe to expref$ it) wee’l, eafily grant them this, if they’I be 
content with ir. | 
2, They take away that clafping and clofing power of faith 
it felf, by which it thould fweetly and ftrongly embrace its own 
object. They would have the foul embrace cloud: > and dwell 
in generals; they rfolve all the fweetnefs and precioufnefs of 
the Gofpel, either into this Univerfal,. W, hofoever beleeves (hall 
be faved: or ele, which isall-one into this conditional, If 
thou beleeveft thou jhalt be faved. Now. this is fo farfrom.aflac 
rance, as that the Devils themfelves.do thus believe-and yet 
trembl>, The thirfty foul may know that there isa Fountain ; 
but ic muft not prefume coknow that ever it fhall cafte of it. 
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The wounded foul ( with them) may take notice that there 
ssbalmin Gilead, bute it muf ortly give a guefle, that it thal! 
be healed. They wont allow the foul to break the fhe!l ofa pro- 
mife, fo as tocome to the kernel. They filence fab, when ic 
would {peak its own Hdiom,My Lord, and my God. O what mi- 
ferable comforters are thefe : How can they ever fpeak one 
word upon the wheels, one (eafonable word to a w<a'y foul; 
when as all they can reach to, by their own acknowledge- 
ment, is toleave the foul hovering betwixt heaven andhell?And 
as they fay in matter of reproofs Gener alia non-pungunt: fo tis 
as true in matter of comfort, Generalia non mulcent. Yetto fee 
howzabundandly unreafonable thefe men ares for in the matter 7 | 
oftheir Church, there they requite a particular appropriating 
faith, a monopolizing faith, that the Church of Kome is the i 
only true vifable Church: and this 16 no prefirmpt’on with i! 
them. Thus they can,imbrace a dull errour, and let goa pre- i 
cious truth. But the true Church of Chrift, as ‘cis it felf buile i Rik 
upon aRock; fo every member of the Church has the fame ae 


fecurity. And the foul with a (poufe-like affection y does nos 
“beloved, but is in his very 


only conjecture who is her well- 
arms, and breaks out into that expreflion of love and union; 
T am my well-beloveds, and my well-beloved is min. Bat how | 
ftrangely does their conjectural certainty take away the {weet 
nefeof fach Relations? Chriftians with them muft only ccn- 
jecture that they are the Sons of God, the fpoufe muft only 
guefsat her beloved Husband ; the fheep mutt hope that this 
is the Shepherds voice. O how do they emafcilate and enervate 
Religion ! how do they difpirit it, and cut the very finews of 
the power of godlinefs’ Bit all you that would finde reft to 
your fouls, muft know, that you can never apply a Chriit toe 
much that you can never appropriate a Saviour enough y that’). > S ) 
whole happinefs is in union with him. 7 } 
3. Fhey deny perfeverances and fo long may very well deny all 
aflurance.And yet the Arminians have an art ofreconciling af- j 
furance, and non-perfeverance. They allow men alittle brief 
-\{ affurance for-one moment, 4 breve fulgursa little coru{cation of 
“joy, that onely thewesit 21 that it may vanifh and difappear. 
The fumme of their meaning amounts tO thus much: Forthat | 
moment that thou art in the ftace of grace, thou mayelt I 
f 


be fure on’t, but theu canft not be fure that the next moment 
thon 
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thou faalt be in the ftate of grace. As ifa Chriftianawere onl 
a Ball of fortune tobetoftup and down, at her pleafure. And 
indecd they make grace-asvoluble and uncertain 9 as ever the 
Heathen didfortune. And if they would {peak out,grace with 
the mis Kes vitrea,-que dum {plendet frangitur. And vala glovie 
with them are little betterthen vafa fitilia: sthey can. dath 
them in pizces like a Potters veffel. “And then mafeno more of 
it then Epzcietus at the breaking of a Pitcher. ‘gsi Ev YeMorncyer, 
cis but a ufual thing; Hodie vidi fragilem frangi.Vainmen-that 
think the grace of "God as mutable and unconftant as they 
hemielves are, that canremove men from Heaven to Hell asof- 
ten asthey pleafe, that with a daring Pen can blot names out of 
the book of life, and reverfe the feal of Heaven when they lift, 
This muft needs ftrike at the root of affirance, and leave the 
foul in fuch fad doubts.as thefe.’Tis true, lam now feeding up- . 
onthe milk and honey ef the Land of Canaan butd may re- 
turn to the wildernefsagain,to the bondage ofEgypt again.’ Tis. 
true, Lam now a Temple of the holy Ghoft; but how foon may 
! become a prifon, a dungeon, the receptacle of every unclean 
fpiric ?. What though I be now. aveff2l of honour hew {oon 
may Ibecomea veff:! of wrath? -and though I be for the pre- - 
fent inthe loving hand ofa Saviour , yet ‘J may be.to morrow 
in the unmercifal paw-ef the Lion. Pray tell us now, has the 
foul ny great fecuricy all this while? “are the friends‘of God 
no furer of his love then thus? Tig happy for Chriftians, that 
ris not in the power of thefe men; no, nor of all the powers of 
darkneffs, to puta period to their joy; nonot to put the leaft 
comma OF Interruption to it.Na,they may as foon dethrone the 
Majelly of Heaven it felf, they may as foon pluck the.Crown 
trom. his head, 8 wreft the golden Scepter out of his hand nay, 
they may as foon pluck out the Apple of his eye, they may as 
foon annihilate a Deity,as pull thee out of his hands,as rob hin 
of one of his Jewels. Thou art kept by the mighty pow:r of God 
through faith unto falvation. Wecau’tclofe up this better then 
with that heavenly ert ik Joy, thofe triumphane expreflions ofthe 
Apottle Paul:For I am per {wadedythat neither lifesnor death, itor 


| Angelss aor Piincipalities, nor Powers, nor height, nor depth, ec. 


4. They never had any affurance themfelyes,& {0 they would 
wil. 
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willingly deny: it to others. There is fo much prideand envy in 
the fpirits of men,as that they are very loath, that others fhould 
have more happines,or be more fenfible of happines then them- 
felves. They do here Calamum in Corde tingere 3 they tell you 
whatthey finde in their own hearts, nothing but conjectures & 
thiverings, and tremblings,nothing but flavith doubts and fears. 
But: the voice of affurance,’tis a ftill voice, the fpiric fpeaks; 
"Ard Ener, Kapaain, bra pun wu dbiay’ d1eNU1-T hat foul only hzars it,to 
which it fpeaks.The {park lings of the White Stove are fecret & 
undifcernable to a.carnal eye: No man knowes it,but he thachas 
it. "Tis Manna kexguyp-éver, not the vifible and obvious Manna 
that was rained down by the tents of the I/raelitessbut chat that 
was referved.and laid up in Urna aurea.Spiritual taftes and re- 
lifhes, {piricual experiences,they are wholly unexprefiible, they 
are altogether unimitable There aretwo things which the mott 
refined and accomplifht Hypocrite cann’t poflibly reach unto. 
u.He cann’t exprefs the life and power of a Chrittian.2.He can’t 
exprefs the joy of a Chriftian.Asno man can paint the Being of 
“athing, fono man cas. paint the {weetnefs of athing. Who ever 
could paint the fweetnefs of the Honey-combe? the fweetnefs 
of a clufter of Canaan? thefragrancy of the Rofe of Sharon ? 
the fweet voice of a Lute? Zo'ygage Tivpuopphw nasalis aovor,&c. The 
Painters eye fteals a little beauty from the faces and perhaps his 
hand makes reftitution, reftoring it again in the picture, and 
that’s all you can expect of him; nay, ’tis well if he perform fo 
much: As forthe expreflion of vitals, or the reprefentation of 
effentials, cis Vitra Penecillum,fo that he muft let this alone for 
ever. Beleeve it, fincerity can’t be painted. The joy-of the holy 
Ghoft can’t be painted. *Tis- eafier painting of faces then of 
hearts.Men in an unregenerate conditionscan’t know what affu- 
vance is, till their hearts be changed, or unlefsthey could read 
the hearts.of:Gods people: Men will deny: the moft certain and 
unqueftionable: things ,.if they themfelves have no expirience 
of them. Upon this account many a foo} has faid in his heart, 
There is no God;becaufe he had no communion with him,he did 
not attend upon him. Thus others:deny that there is any fiich 
fweetnefs: in the wayesof God;. becaufe they: were never 
acquainted with. them. 
In Mufickswhat though aie never {uch variety ofgraces, 
2 fuch 
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{uch inarticulate elegancies, fuch foft and filkentouches, fuch 
quick. ftings and pleafant relifhes, fach nufical amplifications 
and ftourifhes,fuch nimble tranfitions & delicious clofes; you’! 
scarce convince a deaf man of all this, til] you can give him his 
hearing. Or fappofe a blind man fhould obftinately deny that 
there were aSunstruly I can’t tell how you could well convince 
him, unlefs you could give kim an eye, or elfe perfwade him 
that he is dete€tive in fomewhat which others havecTo {peak of 
afiurance, and the voice of the fpiritto fome, isbut to {peak 
Fuddles and Paradoxes. Here Vhave told you much of light, 
and beams, and Glory; I had as good told fome.of you, of 
Cfouds,and fhadows, and darknefs. Ihave {poke much to you 


_ of the fruics and clufters of Gana an; had, I not as good:have 


fet before fome of you briars and thorns, would. you not have 
had as much fweetnefs in them? I never promifed to fhew you 
the Manna; for Etold-you twas hidden: yet we have told you 
the things which we have feen and known, and what we have 
talt.d of the Word of Life;and that which I doubt not, but 
many of you ‘can fet your feals unto. 

Wecome now to take off that vain and frivolous Cavil,that 
affurance isa principle of Libertinifme; that the Apples which 
the Spoufe longs tor inthe'Canticles, will breed too much 
winds; that hidden Manna will breed worms, that thofe flag- 
ons fall of wine, which the Spoufe would fo fain be comfort- 


ed withall, will fume up too much into the bead, O, fay they, 


it men be once aflured of their falvation, they may then do 
what they lift. But | 
1.Cod won't put new wine into old bottles.God never prints his 
Jove upon the heart,til the heart be renewed and prepared with’ 
Evangelical meltings; & the fame Seal that prints his love prints 
his Image too.A flinty heart won’c take the feal of the {pirit. The 


‘frarkling White Stoneis never given-till the heart of ftone be 


takcn away.’ The new name isnot given, till the new creature 
be framed. God will not diftii one filver drop of fuch precious 
fweetnefs upon the foul, till it be enclofed for hisown Garden, 
And though the outward Sun-fhine with liberal and undiftin- 
guifhing beams, fhines both upon the good and the bad, upon 
the Rofe and Nettk 5 yet the light of Gods.countenance 
beams out only upon the. Apples of his own eye : the Sun-thine 
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efence, gildes only the ve fels of Honour, and 
ut his own Jewels. And though the 
Ifupon a wildernefs fome 


ee 


fe more choice and luf- 
Cious influences ot heaven, flide only into the hearts of Gods 


‘Tis true, that if God fhould thus difplay his goodnefs, and 


feal up his love 
rate condition, 
ruiptions, it wo: 


to the foul; whilftic were ftill in. an unregene- 
whilft it did ftill hanker after its lufts and cor- 
ild then indeed fport it felf more fecurely in 


“this Sun-fhine of mercy,and turn this grace of God into wan- 
connefs. Thus men of fordid and ignoble {pirits, will trefpafs 
more upon a friend; then tipon an enemy; an injury will keep 
them in better order then a courtefie. Thus nettles will tting 
tuoftviolently, when they are handled moft genely. Thus the 
wretched Indians adore the Devil, becaufe he is their enemy, 
and negleét the Majefty of heaven, becaufe *tis fopropitious. 
When God fhines out upon ungrateful dunghils they return 


him nothing but venomous and mali 


gnant evaporations, We'l 


eleeve it, shy foul muft firft become an Ark of 
sbefore thou fhalt ever have a Pot of hidden Man- 


eafily acknowledge, that if thefe men fhould have the White 
Stone, they would trample upon it: For you fee how they 
deal with ordinary mercy, which the bounty of heaven heaps 
upon’ their heads. 

There are fuch Pleonafmes of Jove in God, fuch runnings’ 
over of goodnefé, as that much falls upon thefe. God breaks 
the box of common mercies and fills the whole world with the 
favour of it. But> what tribute and Revenues of glory has he 
from them for all this ?- Why, they violate his Lawes, and pro- 
fane hisname, and fight againft him with his own weapons, 


*Acyuptals Aoyxaier, with his moft precious mercies, 
parts, and all they have fhall oppofe him that gave th 
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their Jewels they make agolden Calf. Do you think now 


that God will traft thefe with his more {pec 


ial mercies ? with 


his vifcera and tender mercies? He tryed the Veffel with 
water, and ’twon’chold that. Do you think he will poure wine 
«nto it? No, God reveals his love to none but to hisfriendsshe 
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his: heareand’on his arm; fuch as have an happy conformity-to: 
him, and a full complyancewithhim; fuch as have the fame 
interefts, and the fame glorious ends with himélf fuch as-:de= 
light in his Law, and feed upon his precepts,as upon an honey- 
comibe. Do you think he mayn’t truft thefe with his minde,, 
fuch ashavea plain antipathy againt fin, againft the ver 
picture and appearance of fin; fuch as prefer Hell ic. {elf before 
it; {uch as loath it, even as himfelfloaths itsmen that are ready 
to pluck out their right eyes forhim,to cut off their right hands 
for him? Do you think he mayn’t manifeft hislove to thee? 
What fayes the Apoftle Fohn 2 he that is born of God cannot nfis 
tis a plain impoflibility chat he thould fo far put off his filial 
affection, as to make it his work to difpleafe hin: much leffé 
can he take fo ftrong an advantage of his goodne(s; as therefore 
to provoke him, becaufe he knowes that God loves him. Thef 
men only tell us. what they would:do if they had affurance; bue 
truly they are not Hke to haveit, till their hearts echanged, 
and then they’l be of another minde. 
2. Love is a fweeter and: furer and ftronger principle of 
obedience then fear, So that-God did infatuate the counfel 
of that Achitophel, Machiavel I mean, when he ‘ftilled that ve- 
nom into the hearts of Princes, that they had better rule their 
fubjects with a Riod of Iron; then with a Scepter of Gold;, that 
they had better enflave them by fear, then engage them by love. 
The truth is, he had given them fuch Rules, that he knew. if 
they followed them,they could not poflibly be loved; and there« 
fore he would fain perfwade them, that ’tis better to be feared. 
And though this may feem to adde fome fparklings to inte x 
and to brighten the Crown of Soveraignty 3. yet itleaves. ic far 
more tottering , more unfixt and unfctled upontheir heads. 
There.is {uch a virulency mixt with-fear: fachatin&ture of ha- 
tred in its; both thefe affections are much of a colour, fad and 
pe. And therefore that Tyrant was fo wife yet as to expect 
atred 3 Oderint dum metuant , fayes.he, he knew whilett they 
feared him, that they would. hate him 3 And:then there is a; 
relu&tancy and Averfation in fear; And. thofe workings upor 
the foul, that come only from terrors, they ufually prove a~. 
bortive. And what: though. a body be pulled and haled and 
{cared into. obedience? the foul is not conquered with all this. 
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A flave does but watch an opportunity for fhaking off the yoke. 
And chen there is a deprefling and difenabling power in fear, 
it contracts and freezes up the motions of the fouls it clips the 
wings, it takes off the wheels,it unbends the bowe. Trembling 
and Paralytick motions are weak and languifhing. Indeed fear 
’cis nothing but Precox trititiasa crude and indigefted kinde of 
forrow; and ’tis the fowrer,becaufe it is not ripe. And therefore 
God hinvelf that is a moft abfolute Monarch, and has a bound- 
lefs & infinite fupremacy overall things yet has far more glory 
from them that love him,and only paflive obedience from them 
that fear him.Indzed he never goes about to rule any byfear,but 
thofe that have firft trampled upon lov,8are nolonger fubjects, 
but profeit Rebels.’Tislove that glews & faftens the wholeCrea- 
tion together. Thofe feeds of love which God himfelt, (who is 
love) has {cattered amongftBeingss thofe {parks oflove which 
God hinelf, who is love’ has kindled amoneft Beings,& thofe 
indeleble prints of love which God himfelf, Cwho is love, has 
ftampt upom Beings, maintain the whole fabrick of the world 
in its jult beauty and proportion. The harmonious compofure 
of Bzings, the tuning of the feveral ftringsy makes them found 
out his praife more melodionfly. © how comely is it to {ee the 
fweet context and coherence of Beings, the loving connexion 





and concatenation of caufes: one being efpoufed to another in - 


faichtulne‘s and truth ; the mutual clafpings and twinings, the 
due benevolence of entities. Behold, how goodly a thing it is5 and 
pleafant to behold Beings, like Brethren to dwell together in uni= 
ty: Ic calls tominde thofe precious drops of love, that fall 
from the head of the firft Being, and fell down upon the skirts 
of inferior entities. And is not there as much of this love to be 
feen inth: new Creation, in the work of grace in the foul? Is 
not the foundation of the fecond Temple laid in love?is not the 
cop and pinacle of it fet up by a hand of love ? Are not the po~ 
lithings and carvings of it the works and expreffions of love?the 
witty inventions of love? Is not the ftru€ture maintained and 
repaired at the conftant expences of love? Is it not inhabited 
bya Prince of love? one more loving then Solomon is theresnay,: 
what is the whole Gofpel elfe,but apn baw, 2clufher of Ree 
denrpiion, asfome render it; what is it elfe buc a bundle of love? 

The Law that was an hammer to break hearts; 1 but the Goz 
fpel 
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. The white Stone. 
{pel thac’s a key to open hearts. And truly all the terrours of 
Mount Siza, the Thander-claps and the lightning flaffies, the 
Earth-quakes and the fmoaking of the Morntain,and the voice 
of the Zrumpet, have not fomuch power and prevalency in 
them, as one {till drop that falls from Mount Sion. You are 
now come to the Mount of Olives, a Mount 6f Peace & fweet- 
nefs, a Mount that drops fatnefs, and in chis Mount will Chrift 
be feen. And he comes to reftore all things to’ their primitive 
love: he reftoresthe powers and faculties of ithe foul to their 
firft and original concord ; he knits his gifts and graces in the 
bond of love : he comes to reconcile Beings, to make antipa- 
thies kifle each other. The Wolf andtheLamb muft be at 
peace, the Leopard and the Kid muft lie down together. The 
whole Gofpel like the midft of Solomons bed in the Canticles, 
ALIN FW, ‘tis pav’d with love. Now fure you can’t queftion 
whether this be the more prevailing way. For, O think buta 
while, whata potent oratory there is in love, what a welcome 
tyranny, what a filken bondage, what a downy and foft necef- 
ty. Glorious things are {poken of thee thou Lady and Queen 
of Affetions! thou art the firft-born of the foul, and the be- 
ginning of its ftrength. Who would not be captivated by fo 
{weet a Conqueror 2? Who would not be melted in fo delicate 
a flame? What heart would not entertain fo pleafant anarrow? 
The P falmit was ftruck through with one of thy darts, when he 
panted fo after the ftreams of water. Zhe Apoftle Paul had an- 
other of thy arrowes fticking faftin him, whenhe cryed out, 
Tke love of Chrit conftrains mes Vulnus alit venis,e& Sacro carpi- 
tur igne. Believe ic, the ftrongsft arguments are fetcht out of 
Loves. Topicks. We need noc ufe many perfwaficns to fuch a 
foul, it has a fountain of Rhetorick within. There is a prefent 
expanfion and amplification of fpiric for the welcoming of fo 
happy an obje&. O how will fuch’a foul twine about a Pre- 
cept, fuck fweetnefs out of a Command, catch at an opportu- 
nity, long for aduty! How does it go likea Bee from flower to’ 
flower, from daty to duty, from Ordinance to Ordinance, 
and extra& the very {pirits and quinteffence of all decade xo Gac, 
crop the very cope all. There will be in fuch a foul,the con- 
ftant returnings & reboundings of love. ’7will retort the beams 
of heaven, *twil. fend back the ftream of its affe&tion into the 
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Qcean. So that now as the foul isaffured of the love of God fo 
God alfo has a moft abfolute certainty that the foul will’ Avjipinciv, 
And thus is compleated the {weet and perfect circle of Love. Now 
there cannot be a more ftrong anda more mutual fecurity , then 
chat which is thus founded. And therefore nature choofes to main- 
tain her felf by thele impreffions. We fee this plainly in filial and 
conjugal relations, where the fweeteft and furelt obedience flawes 
from principles of love-And where isthere more certainty then a- 
mongit friends; where there is a borrowing & lending ot fouls, a 
mutgal exchange and tran{migration of fouls? Now you know all 
aT eer tatlaciecd and refined in graces you are the friends 
of God; nay, you are the Sons of God,you are the fpoute of Chrift. 
And the Apoftle Fobr, that {peaks fo much of aflurance, and tells 
you that a Chriftian can’t fin 5 confder but a while who he was? 
Why , he was the Beloved Difciple? he thae lay in the bofom of 
love, and breashed out nothing but pure love.J, and his reafon,’cis 
founded in a relation of love,He eannot fin becaufe he is born of God. 
H: refolves it into the o@t* poe, that fame impreffion of love 
that abides in him. : id sbearg en 
3. Confulta while wich your own experience and obfervation, 
and then tell us whether ever you Knew any to walk more accu- 
rately with their God, then fuchas were aflured of his love. If you 
look up to heaven,there you fee glorious Angels,& glorificd Saints, 
that have not only a full affurance, but a full poffeffion of the love 
of their God: that are no longer taking a profpett of Cana an,but 
are now feeding upon the fruits and clufters of the land od Pro- 
mife : that have not only fome fcattered and broken beams of glo- 
ry, but aconftant and an eternal Sun-fhine. And O how do they 
'ayamiasu tr Scie palenot 05 Seev only, but tss]ov diva. They have 
not only as wehere below, fome, drops and fprinklings of happi- 
nefs;but they are at the very Fountain, and have frefh bubblings of 
joy, full ftreamings out of {weetnefs,and can fwim inthe Rivers of 
pleafure. Surely thefe men will allow the Angels fomewhat more 
then only to conjeCture that they are happy. What mutt glorified 
Saints ftill difpute about their Summum Bonum, left they be toof- 
cures and muft Angels only be of opinion, that they are in heaven? 
muft they only guefle ae the face of God? What will they clip the 
wings of the Cherubims too? Where has God more chearful obe- 
dience then trom thefe? How joyfully do thefe miniftring {pirits 
run about their glorious errands: how does hebid one, Gey and he 
$065 CO anotherscomesand ke comes. And that which fets a fair glofle 
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upon happinefs ic felfis this, that they are out of all poffibility of 
di(pleaiing their God. And fo they are held forth as patterns of obe- 
dicnce 3 Thy will be done in harth as *tis in heaven, 

Well, bue then if they tell us that there is more danger of frail 
men that dwell in houfes of clay, and carry the body of death a- 
bout with them. 

1. We muft bid them entertain honourable thoughts of the ex- 
cellent ones of the earth: forthough it be true that they are not yet 
bodyyarossyet God has veade them little lower then the Angelssand he has 
crowned them with glory and honour. They walk with little Cofénets 
upon their heads: Though the moft maffy and brighteft Crown be 
referved for a day of Inauguration. They now feed upon Angels 
food. God fteeps them in his own nature, and in his own love, he 
gradually prepares them for heaven. They are Inceptors in hap-. 
pinefs, they are Probationers for glory. Scns 

a. What though there be fome unworthy dealings with their 
God, yet thefe flow only from thofe reliques of flavifh principles 
that remain in them,fome fragments of the old Leaven rhat was not 
throughly purged out. And not by vertue of a Gofpel Plerophory. 
What does the knowing that they are Sons of light, does this dif-- 
pofe them to works of darknefs? Does the knowing that they are 
the fpoufe of Chrift, does this befpeak adulterous glances? ’Tis 
true, the Sons of God may provoke him,but muft they therefore 
needs do it under this very notion, becaufe they know they are 
his Sons? nay,muft they do it the more for this > This were the 
extreameft malice that were imaginable; more malice then the De-- 
vils themfelves are capable of. What bold blafphemy then is this: 
againft the Sons of God, and againft the fealing fpirit.I, and it in-- 
volves a flat contradiction too, it-puts an effe anda non effe fimul 5. 
becaufe they know they are friends, therefore they’! deal Jike ene- 
mies; and becaufe they know their Sons, therefore they’! deal like - 
flaves. O what fine repugnancies are thefe ? Thus would they not: 
only veiland cloud, but alfo fpot: and deface fo beautiful a truth 5: 
but that it fhines out withfuch victorious and triumphant beams.. 
But if any can yet doubt,whether-affurance do advance obedience, 
let them but awhile compare men affixed of their falvation : 
2. With othersin the ftate of grace thay want affurance, or with: 
themfelves when onee without-it': And then let:-them tell us,whe-- 
ther they don’t differ as muchas abruifed Fceed,and a ftately Ce- 
dar in Lebanon? The doubting Chriftian does but fmoak,. when the 
affured Chriftian flames, What faintings and fhiverings:and pale=. 
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nef in the one?what vigour and livelinefs,what a ruddy complexi- 
on of foul in the other? How is the one left to the pleafure ofa 
wave, when as the other lies fafe at anchor. The one can fcarce 
lift up his weak and trembling hands in prayer, when the other is 
wreftling wich Cmnipotency. The one comies behimde and touches 
the hem of has Saviours Garments, when as the other is in his very 
arms and embraces. Zhe one dares {carce toucha promife, {carce 
caft an eyeupona promif2; when asthe other claims it,and grafps 
it, and appropriates it. The performances of the one are green and 
crude,and unconcotted;the others are ripened,and mellowed with 
a ftronger Sun- beam of Love. The one like a Lute with his ftrings 
loofeand Ianguifing ; the other is tuned up to its juft height of 
affe&tion. The one like a Bowe bent, fends forth his Arrows very 
vigorowlly; the other does but drop them, and let them fall.How 
does Satan wound the one with many fiery dart, that the other 
quenches ! How does the one fear the roaring of the Lyon, which 
th: others trample under his feet! 2. If youfhould comparethem 
with men in an unregenerate condition; © what a piye yeope, 
what a vaft gulf is there between them ? Sure you don’t queftion, 
whether God has more fervice from Ifraelites that feed uponGar- 
lick and Onions? Men that are under the damning and domineer- 
ing power of lufts,and are only kept a little in awe, by fome thun- 
derings from Mount Sinai: Though they {pend a few fighs fome- 
times,& drop a few teares fometimess yet when they are thus wafht, 
how foon do they return to the wallowing in the mire? The chain- 
ing ofa Wolf, does that meeken and foften him? or the putting a 
hook into Leviathan, does that transform him? Though wicked 
men by fears and terrors have their bounds fet them, like the Sea, 
which they cannot paffe; Yet they are ftill like the raging Sea,they 
fwelland foam, and caft owe their mire and dirt. And who more 
wicked then they that are defperate? Thofe black and damned 
Potentates of hell, becaufe they are out of all poflibility of mercys 
how do they a& ad-extremum virium in all.expreflions of malice & 
wickednes?And therefore God out of his infinite goodnefs,though 
he does ufually &almen up to life and happinefle, and lets them 
make their Calling and Election furesyet he does {carce ever,or ve- 
ry rarely fo feal men upto ruine, fo as to Jet them know. certainly 
that they are Reprobates: for this would make them defperates 
therewould be no living with them inthe world. Or if he does 
thew them this, he does withal!l letthem run into fome att of vio- 
lence, that prefently frees the world tromrthem. That hope which 
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wicked' men have: of being faved, though it be groundleffe, yet it 

keeps them within their bounds and compa({s.7 hough it be but like 
the Spiders web; yet the very {pinning of that web, keeps them 
in the mean while from a full expreffion of their-venom. And that 
fame fhadow of obedience which God’ has from Hypocrites, *tis 
forinded in fome fhadow of liope that they pleafé themfelves in: 
and when this hope of their own framing vanifhes and deceives 
them 5' then they back-flide and apoftatize. 

4. Are therenot other judgments enough to waken them out 
ofa fintul fecurity? are there not Rods? are there not Scorpions? 
rs there nothing but prefent difmheriting? Sure you cannot but 
remember that famous place where God fpeaks to David, and 


‘points at Selomon, Pfal.&9.3 2,33. If bis Children break my Catutes, 


ec. Godwill make his own people know that "tis a bitter thing 


to depart from him, and to torfake their firftlove. Nay, this is 


w oft certain, that wicked men themfelves are not capable of fuch 
{evere temporal judgements as the Sons of God are. That which 

is hore done to the green Tree, cannot be dene tothe dry. For 
x. They may fall from affurance. Fhough they cann’t lofe the 
feed'& the root of grace, yet they may lofé the flourifhing and fra- 
grancy of it. Though the foundation of God remain fure,yet they 
may tall from their top and eminency. Though they be built up- 
onaBRock, yet they may be dafht with waves. Though the Seal 
of God'be of an eternal'efficacy, yet they may deface the Print and 
fculptire of it, fo as.that it may not be vifible totheireye. Now 
what/a fad'alteration will this be?» Thou muft not look-for any 
more ftroakings, for any more fmikes, for love-glances any more. 
Thou mutt bid thy fountains of joy farewel’ Thou muft not look 
to fee thy fpoufe flourifhing through the Lattices any more. Thou 
mutt expect Clouds and fhadows, and veils,and curtains, and wal- 
Is of feparation. The fig-tree of Canaan thall not. bloffom , and 
there fhall’Be no fruit in the Vines,and the labor of the Clive thall 
fail. Thou muft paffe many aday without one Sun-beam; God 
will {eal up his fweeteft influences, he will fhuc up the windows of 
heaven, and ftop the- bottles of heaven; he will rain down no more 
Manna pon thee. Go to tliy husks, and fee if they’! feed thee. Nay 
2. They niay not only fall from affurance,but.even in a total de- 


_ fertion look upon Godias an enemy, and inftead of a filial Plero- 


phory , may come to a fearful expeCation of the fierceft wrath 
of God. Now this May is more judgement then wicked menare 
capable of here; in thisrefpect chat they never had his love once 
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revealed tothem: whereas thefe arethrown down from the very 
pinacle ofthe Temple. And God does not only eclipfe the luftre of 
their former joy; but dips his penin gall, andwrites bitter things 
againft them. He was wont to fhoot nothing but the fiery darts of 1 
Love ; I, but now his envenomed arrows ftick faft in them. They Ws ge 
did once furfet ofthe Grapes and Clulters of Canaan; but now he: i ee 
hedges them in with briers andthornss They were wont to taite ie 
of a Cup of fweetnefs, a cup of love; but he has now-prepared | 
for them a cup of trembling and aftonifhment. They had once a I 
{pring-time,, a budding, a bloffoming-iime, the dew of heaven i 
dropt on them, the beams of heaven vifited them: Butnow comes’ Hi 
afadand difconfolate Autumne, a fading and witherirg time. i 
Their gloffe and greennefs is gone 3 Heaven reveals it felf in thun- | 
dering and lightning flafhes, againit them, fo as they fhall even e- . a 
nvy green Bay-trees, then men of the world that are free from all : 
thic. Now is not this enough to keep a foul in awe? The Pfalmift 
was very near this which we {peak of ; he often tells you, that his 
joy was put out, that his peace was gone, that he was even ground 
to powder, that he was banifht from the face of his God 3 ‘that he 
was excommunicated from that happy and heavenly intercourfe | 
with God, which oncehehad. Thefe are frequent complaints; | 
and yet he was one 
1. Of apleafant-and chearful temper. The Scripture paints him 
out as one of a fanguine complexion, the men of the-world would 
have {aid lie had been melancholy elfe. He was one that was like 
a green Olive-tree in the houfe of his God; a moft flourifhing and 
fruitful Chriftian. As if he had%been one of the Church triump- 
hant,he was always finging trefh Halle lujahs. He had a foft and d:- 
licate touch upon the Harp, he could ftill Sazds evil {pirit with his 
mufieksI,but he could not thus tune and compofe his owa troubled 
and diftempered fpirit. He’ was fain now to hang ‘his Harp upon 
the willows; and the voice of his Lute was turned into fghing. 
And if he does fing fometimes with a thorn at his bree ft, "cis: 
fome penitential Pfalm or other. %) 
3 2.And yet all this while he wasa King upon the Throne,he want-- . 
~ ed not the pomp and bravery of the world. J, but aSceprer won’c 
conquer tears, and a Crown of gold will not: cure an aking head, . 
much lefle an aking heart. 7 he fmiles of the world they brioght | 
him toall this, and therefore he cann’t take much cor placency 


sathem; for when he does fo often envy the men ot the world, 


and is ready to ftumble at the profperity of the wicked; it was 
eel Tosstsieis earee proc. 
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not fo much for the oueward things of the world which they 


injoyed 5 for thofe he had himfelf too ina plentiful meafure ; 


bue ic was for the quietnefs oftheir fpirits, they were calm and 


ferene, if compared with him, notin fich fears and doubts as he 
now was: they had not fuch confli&ts, and Paroxy{mes,and tumul- 
tuations of foul as he now had. And yet he was one that once had 


the face of God fhining out uponhim. And therefore he defires 


him to reftore the joy of his falvation : Lucem reddey abes jam nimi- 


um dius Injtar veris enim vultus ubi tuus affulfitspopulo gratior it dies 


| && foles melius nitent , ashe once fpake to Augajtus. So that you fee 
‘here are wayes enough to keep men froma carnal fecurity. And 


Obfer..2. 


thus we have took off that bold calumny, fo asiwe hope that,Nzhi/ 


gahberebit. 


Having laid open at large the nature of affurance s we now 
come to handle briefly the fecond obfervation ; And that is 


Chritkian Aturance requires anv calls for diligence. Sure 


Inced not tell you, chat the moft precious things are Cabinetted 
and lockt up under difficulties. If you look to nature, you fee how 


fhe referves her Jewels in {ecret repofitories 5 fhe fetsthem in her 
own bofom, and enhances their price by rarity. There is is indeed, 
a vein for filvery as fob {peaks ; but nature is not fo profufe to o- 
‘pen it, to let it run wafte, and exhauft her felf. She hides her Trea- 
{ures, and putsthem out of the reach of an ordinary Plunderer. 

Or, if you look to Arts: There are indeed fome things which 
float .at the top, foacw é yeuoméor, chofe that are but initiated 
into;them, are prefently acqnainted with them; Hence fome 
beginners, when they have but tafted thefe, think they have a pre- 
fent kinde of omnifcience.O but ftay awhile, there are moft myfte- 
rious) things, whichJurk at the bottom, and eailceineaae 
der fearch : they muftdive deep before they fetch up thefe Pearls. 
Thus ‘tis in‘Languages , the choiceft cleganeies Many times are 
coucht in Idioms, thofe arcana linguarum, you may fee them like 
fo many Pearls gliccering amongft the rubbith of the Tower of 
Babel. Thus’tis in civil affairs, fome things are vifible and obyi- 
ous to a vulgar eye: the rude heap and mafle of people camtake 
notice of thems fome wheels move fo plainly , as that they can 
fegthem. 1, but there are more fecret fprings of motion, more in- 
timate contrivances y politick riddles, which they.enly can.read 
that are # fecretioribus. Every. defignmuft not have a window 
in it; ‘tis comely fometimes to fee Mofs with. a veil upen 
his face. 
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And thus ‘tis inthe wifeOeconomy and difpenfation of the 


Gofpel. "Tis true, the whole Gofpel is pregnant with heavenly 
myfteries: ’tislike that heavenly yecgia,the milky way,which the 
wife ones of the world take for a Meteor only, a brief ¢asopevor, 
1, but thofe that are enlightened from above, know that ’tis made 


“up ex flore lucis, *tis compounded of Starres leff2 difcernable; and 


even here one Star differs from another in glory. There are myjteria. 
prime magnitudinis, {ach cranfcendent and dazling myfteriesyas that 
the Eagle muftbe fain to fhat her eye3 and the Seraphim mutt be 


glad to wink. And there are not only intellectual , but practical. 


depths imthe way of Religion: And Chriftian Plerophory is one 
of thefe.For a foul to be filled with the breathings of the fpirit 5 


And to move with full fail in the Ocean of Gods love ; And when: 


it. pleafes to lie fafe at anchor; I, and to be fure of coming fafe to 
the haven, certainly the foul muft needs cry out all che while. 
& 64, O the depth of the goodnelfe and love of God! how my{teri- 
ous are bis wayes,bow ave his mercies paft finding out ! 


1. Now foraChriftian to arrive to fo full afenfe of Godslovey, 


hic labor, boc opus eft: 

It requires diligence; For . 

1. There are but few that have any right and intereft in the love 
of God in Chrift, at all: 

2. Of thofe few that have a fhare and portion in his love, yet 
all of them have not affurance of his love. There are but few-that 
enter into the Temple; 1, but there is only fome Aaron that enters 
ae the fav&um fandorum, and cafts his Anchor within the Veiles: 
And. 


Firft, there are but few upon whom God _ beftoweth his fove.. 


’Twas akwayes a principle in Morality, that fweet and intimate 
friendfhip cannot be extended to many. Friends ufually go by 


paires. Now God, thoughhe be of vaft and boundlefs love, and’ 


has love enough to fatisfie a multitude of worlds, yet he has chofe 
to concentricate it all in a few pickt out of the world: that’ he 
might thus engage them the mere to him(elf. His large and pre- 
cious love is kept for his only fpoufe.. 

Secondly, of thofe few whomhe loves, fome are not affured of 
his love. He loved them all from everlafting, yet none of them 
could be thenaffured of his love. A non-entity cannot reach toa 


Plerophory. Well, but when thizy peept out of their firft nothing >. 


truly they were not any raré objets of love x much Jeffe could they 


then be affured of the love of their God; when they were ina ae 
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of enmity and oppofition,and the Children of wrath as well 4s o« 
thers: Well, but when he put them into a ftate of love, and made 
them lovely with that beauty and comlinefs, with thofe Jewels 
and bracelets y which he had put upon them : when he loved them 
as his new Creatures, as his veffels of honour, chat were now caft 
into their juft mold and fafhion : When he loved them, as hisnew- 
born Sons: yet thefé babes in Chrift could not pretencly cry Abba 
F ather-They were his Epiftle, written in a fair & goodly character, 
dated from eternity, folded up and kept fecret, at length fent into 
the world : the fuperfcription was writ in time » in Vocation? 


Well, but all this while they were not fealed, tilf the fpirit comes 


and ftamps a clear impreflion of Gods love upon their fofined and 
melted fpirics. "Tis trae, they were fealed as foon as they were 
written in Gods eternal Decree, bnt they were not vilibly fealed 
tillnow. Now what pantings and breathings ? What longings 
and intreaties? what preparations were there in the { oul, before it 
could obtain this? | 

Secondly, it requires diligence to keep affurance. O take heed 
of wafting and crumbling away thy hidden Manna. God may 
break the ftaffe of bread, and what will thy weary foul dothen ? 
Take heed of lofing the whiteStone,’ take heed of forgetting 
thy new name.O maintain the Oil of gladnefg in the Crufe. Thou 
that art a Vine of Canaanladen with generous fruit; wouldf thou 
willingly part wich thy fweetnefs, and fruitfulnefs? Thou that are 
a green._OliveTree flourifhing in the houfe of thy God;wouldft thou 
be content to part with thy fatnefs, and pleafantnefs ? Thou 
wert wont to ftay and anchor thy foul upon thy God; And woul- 
deft thou now-_beleft to the courtefie of a wave? What? Art thou 
in love with the tents of Kedar ? They are black indeed; And doft. 
thou think them comely too? Art thou weary of the Sun-fhine? 
And wouldftthou.cool thy felf in the fhade? Doft thou begin 
co.loath thy hidden Manna, and wouldeft thou return to the Gar- 
lick and Onions of Egypt ? Art thou cloyed with the clufters of 
Canaan, and doft thou naufeate the Honey-comb ? O remem- 
ber, thou didft not fo foon obtain aflurance,and wilt thou fo foon 


lofe.it ? 


Thirdly, give diligence.to recover affurance, if loft: O when 
will che winter be paft?when will the rain be over and gone? that 
the flowers may appear, and the time of finging may come: That 
the Vines of Canaan may flourifh again, that the tender Grapes 
may appear. dwake O South-winde, and with thy gentle breathings, 
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blow upon the Garden, that the {pices thereof may flow out! Never ) 
leave till thou findeft thy fpoufe again, thou that art fick of love: - fi 
Tell him that thou longeft for a clufter of Canaau; That thouart { 
even famifhed for want of hidden Manna. Dtefire a new edition 
of his love, with all the inlargements of affections. Lay thinehearr | 
before him, and defire new amps and impreffions; tell him that — - 
though thou haft loft the print, yet he has not loft tle feal ; tell 
him that thon wilt now prize his love more then thou ever didft Hy 
or could’it do before. Give him no reft, till hegive thy foul ref, I 
and fill it with hiafelf. Surely thou wouldft not willingly fet in li gee 
a Cloud: thou wouldf not go out of the world with thineEvi- [ae 

ences blotted and blierred: Surely thou wouldf not willingly be \. 
toft and dafht wich waves in fight of the haven. Had@ thou not | 
rather go to thy grave in peace? O defire him to {hine outupon hi 
thee a little before thou gotft hence , and be no more feen. 

2. Now" furely, we need not tell you, why affurance does 
thus repuire diligence, For1. You know the hearts deceitfulnefs, 
how it loves to pleafe it felf tn a fhidow, ina painted joy, to fat-| 
ter it felf intoan imaginary happine{s.. Moft'men in the world are! 
fo confident of heaven, as if they had been born heirs apparent) | 
tothe Crown of glory:*as if this new name had_ been given 

‘ them at their baptifme, or as‘if they had ‘been born with hidden) 
Manna in their mouths.- They never knew what a q teftion or a 
{cruple.wasy nay they wonder that others trouble them&lves with). _. 
them; as for them, they havea connate’kind.of Plerophory. 7 hefey %5; (42.42 lag. 





fabri fortune, fue, have a key to heaven of their own making, and! .-- 145-177. 
can go co it when they pleafe. Thefe crown thenifelves with their) * * 


own {parks, and think them more glittering and precious then 
th: White Stene. As if they were Cujfodes figilli, they can {eal 
themfelves to the day ofredemption when they pleafe. . Thus do’ 
vain men cheat their own fouls: when as ’twere their wir way, : h 
rather to.commiune with their own fpirits, to-criticiz: upon th ic } 
own hearts; to fee what:a falfe print they are of, what falic gloffes 


there be, what varie lectiones ? what corruptions and deg: nzrati- 7 F 

ons from the Original? whether there be any {piritual Idioms 2. A 2h = ha fall 

what_are the genuine works of the fpirie? what are fouriousand 4 Non oh 2 

ftippofiticions 2 Pes en FT ' « ere ex s 4 Choih omg 1 
2. Give diligence, becaufe thou, haft ‘a diligent efferny Ral 25 Mee fers meer | 

would fo fain quench thy joy, and keep it from flaming into affu- fe hinge Wffoxmt yp, 

rance. He envied the grain of Muftard-{eed,when "twas firtt fown: at 
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how then does it vex him to fee it now fpread into fuch goodly 
hranches, that the {oul can builditsneftthere? He envied thee the. 
fit blufhes of che day, the buddings of the Rofiz morning; that 
thof fair and virgin zye-lids fhou!d open and glance their light 
uponthee: how then is he f{corchte with thy fuller San-fhine ? 
How do his cyes water ac thy noon-day brightnefs? He that 
would have broke thee when thou wert a bruifed Reed, how 
would he triumph in. thy fall, now thou art a ftately. Cedar ? If he 
could, he vvould-have difpirited and: took up the vigour of tht: 
immortal feed, by which thoa wert born again; He would fain 
have {pit bis venom into that fincere milk, which fed thy infanc-. 
foul; how then does heenvy. thee chofe flagons of wine, with 
which thou “art..now quickened and. enflanicd? He would fain, 
have hindered the foundation of the fecond Temple, andnow he 
would fain demolith he ftru&ure, and down with it even to the 
ground. Thar fon of the morning fell himfelf not-only from a: 
compleat affurance, butfrom a poff:flion of glory ; and that into 
the moft extreme darknefS.that was imaginable, into-a totalim- 
poflibility of ever being lappy; and now he would very fain (as. 
much as he can.) invelve others inthe fame condition = But cer- 
tainly it does acdé much of hell to him , in that he perceives that 
the Sons of God are now fixt in an-immutable conditio: ; whereas 
he was left in fo voluble a ftate, fo that now all that he can poftibly 
do is this, ro damp their joy for the prefent, co raife Clouds, and 
forme, snd tempefts;And in this that Prince of the air does his en- 
deavor tothe utmost. And yet Chriftians. may fraftrate him here. 
toos. and bya ftrong and clafjing hand of faich, may lay fuch faft.. 
hold of a God in Chrift,as that they may even make the Devil give 
over: and to-all his former, may adde this. new defpair of ever e-. 
clipfing their glory, and may fend him away as weary as he would: 
be, if he fhould go about to interrupt the joy ofa glorificd Saint, 
or of one of thofe Angels tha: ftill dwell in glory.So that the more. 
frequent ‘his Alarms are, the more fhould Chriftians ftand upon. 
their watch, the more fhould they fortifie themfelves,; and look 
to their fpiritual Panoply : they fhould flie. tothe name of the 
Lord, whichisaftrong Tower. 

3. Give diligence, becaufe ’tis in a matter of fo great confe- 
quence: and to be deceived here will prove the moft flinging ag- 
gravation of mifery that can be. The houfe that was built upon 
the fand, great: was the fall‘of it. Zhere is a counterfeit. Plero- 


phory, 
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dence, youknow che name of it, ’tis called Prefumption, that. 
oe devourer of fouls, that ufts to flay its een thoufands; ’Zis fo 

ar from being an Anchor as that "tis but a {welling and impoftu- 
mated wave, which toffes up the foul a while, that it may. fink 
the deeper.And can there be a greaterEmphafis of miféry then this? 
Thou tookeft it for granted, that thou wert in the ready way to 
heaven, and now thou are dropping into hell irrecoverably: Thou 
expected’ft no leffe then a Crown of glory, but canft finde ndching 
but chains of darkne{s and a gnawing worm. How golden was thy ' 
dream of happinefs? didét thou not fancy the light and beams of 
heaven ripening the fruits of Canaan for thee? did’ft nor thou 
think thy felf upon the top of Mount Pifgah , refrefht’ wich foft 
and delicate breathings, taking a full profpe& of the beautiful 
Land of promife? Nay, didft not thou think that fome of che milk 
and honey of the Land flowed into thymouth? That thou wert 
plucking off green Apples from the Trees?Nay, that thou hadft the 
very taftes and relifhes of the Olives and Figs,and Pomegranates, 
and Grapes in thy mouth? But behold, thou wakeft, and art in 
a wildernefs, amongft Briars and Thorns , amongtft fiery Serpents, 
ina dry and thirfty Land , where no fweetnefs is! Thou tookeft 
that for the ‘whifpering of the Spirit, which was but the hiffing of 
the Serpent. Thou thoughr’ft thy felf in the very Suburbs of the 
new Ferufalem, in the Temple, inthe fan&um fanGorum, when as 
thou wert all this while but inan Egypt, in a Babylon, in a pri‘on, 
in a Dungéon. Thou didft exalt thy felf like the Eagle, and 
build thy neft inthe Scars: But with what indignation wert 
thou fwept from thence? How thon art fallen, O Lucifer, fon of the 
morning | | 3 

3. Confider what kinde of diligence is ta And 
1. Be diligent in /e//-reflexion. A clean heart chews the Cudy, 

and ruminates upon its own ations: Give thy heart frequent vi- 
(its,and fee whether it keeps: that prine which the fealing fpirit 
flampt upon it, read over thine evidences 5 if there be the leait 


blot, wath it out. Try thy graces by a Scripture Sun-beam. Haft | , 


thou withina continual feaft? Why then doft not thou envite thy 
choughts thither, that they may be fatisfied as with marrow and 
fatnefs?. Why doft not thou compel themto comein? Let them 
drink fweetnefs out of their own Fountain, let them bleffe the 
womb that bare them , and the breafts chat gave them fuck. : 
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«Fhe white Stone. 
Let them be afraid of entring into their hearts, ‘that haveno 
qnietnefs within unlefs like the, Leviathan, they can {port them- 


PS yet ee 


‘felvesin a raging Seas cthat foams out mire and dire. But thou canft 
_fteep» awd ‘bathe thy thoughts if a Calm. and ‘compofed fpiric. 
“Why doft :not chan, liften to thine,ovvn-mutick ?Why, dof not 
‘chon glance upon thine. avvarbeauty ? -Afluranceconfilts ina reflex 


acts and ‘by. {uch vvorkings:’tis maintained, difdew aliturs quibas 


“ gigniturs: 


2, Be diligent.in Prayers Beleeve it; aflarance does not-come 
vvith thofe .vveak. vvithes, and. velkeities, that are fo frequent inthe 
mouths. of many, Olthat we were fure of Heaven, of happinefs tC 


chat our fouls were well provided.for!Q chat,we knew, what fhould. 


beconse of thé te eternity! Truly.thefe,are-but gaping and yawn=; 
ing defires,...asif hidden Manna would drop into their mouths. 
This great blefling, requires awrefthisy prayers The White Stone 
is given. to none but a Gonguerour., The {pirit won't. {ct his feal 
ro a faint and languithing-velleity: An Echo won*t anfwer a whif- 
nerers a weak voice is not worth arebound,- ! 
The truth ig, there is a great deal of Vicinity-and friendfhip, nay. 
I think might fay Confanguinity, between Affurance and Prayer. 
Prayer: fhould .be Pleropboria® quedam explicata. Affirance ‘does 
mightily enliven and animate Prayer; and Prayer does avr imeaaryibys 
cherifh and maintainAfurance: » 0 oo Sone Pate 
Go thsnuntothy God ,.and be importinate wich him: beg a 
{inile, a glance, abeam of his face: defire him to take all; worldly 
things again, unlefs he will fweeten them with his love. Zell him, 
chou canft no longer feed upon husks, and defire him to givethee 
fomewhatr that’s fit fora foultoliyé on. - sche tae 
3 Be diligent and. frequent in:communion with thy God, 
Converfing with God puts a-luftre and radiancy upon the foul 5 
defcending tothe Creature, puts.a Veil upon that former bright- 
nefs; fweet-and familiar entercourfe with thy'God, putsthee into 
the number of his friends. and -friendfhip brings -affurance and 
confidence along with.it.. i 5 a 
Wonld God. Cdoft thou think?) admit thee into his moft fhi- 
ning and beautiful prefénce? would he thus difplay himfelf to the-,, 
and make known his moftfecret treafures of goodnefs and fweer-. 
nefs unto thy foul; unlefs heJoved thee ?» would thy. Saviour this. 
{mile upon thee? would he thus unbofom:and unbowel himfelf to. 
thee? would he thus flourifhin at the lattices, unlefs he were thy 
} pet tals -ske e eS oe} rae ik fpouft? 
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fponfe? would he thus: kiffs theeavith the kiftes of his mouth ? 
ayould he tell thee fo much of kris minde, unlefs his heart were 
with thee ? would he accepr-of thy prayers and thy performances, 
thy fpivitual facrificesy the meant to deftroy thee? didit thou ever 
know him dealithusdeceittully withany?. would he giverhy foul 
fach frequent vifics, fuch gentle breathings'? would he fo often 
whifper to thee, that which the world muft not hear, if thouwere 
an enemy as. well as they ¢ canft thouthink thy felf in darknefs, 
when the Sun looksupon thee'# Canft thou doubt of quenching 
thy thirft, when the fountain bubbles out, andflowes upon thee? 
Cant thou donbt_ of liberty in the yeereof Fabilee 2? What is the 
Dove in’ the Aik, and: yet can ‘it finde no_reft tothe foal of her feet? 
Ganft thou queftion ty fafety under the wings: of Ghrift ? No, 
whatever it was that put out thy joy, ic did firk-eftrange and alic- 
nate thee from thy God. And couldft thou but recover thy for- 
mer néerne{s to him, thou need’ft not doubt of the fame affectio- 
nate expreffions from him. Communion with God,;’tis that which 
gives.an heavenly and eternal Plerophorys. ’tis, that which main- 
tains. the affurance of glorious Angels, & glorified Saints. Andthat 
which -takes away all hope from the damned is this, that they are 
perpetually banifht, irrecoverably excommunicated from the face 
of their God Depart from me, I know you not:there is more in that 
then in fire and brimftone. _But God has {aid unto thee, Seek my 





face, atid let thy foul echo outitsrefolution, Thy. face Lord, wil I . 


feek: for all certainty’ flowes from God, from that fixe. and un- 
fhaken Entity from that Original immutability that is in him. 
And when God’ fets his fealuntothee, he prints fomewhat of 


this upon thee ; And therefore the more God: gives of himfelf to . 


thee, the more Affurance he gives:thee.. : 

Go then to the place where his honour dwells, go to. the place 
where his glory fhines. You know thatthe Apoftle Thomas, whcn 
he was abfene from the Apoitles meeting, he fell intoa ftrange 
diftruft of hat which the others were very well afiured of.Gothen 
to-thofe Ordinances, that drop golden Oil upon, the foal; and 
make its countenance to fhine. Hide thy. felf in thofe cleft#of the 
Rock, that God may make his goodaefs paffe before thee.God will 
there beam out v pon thy foul,he will warmit with his love, & will | 
then fealit tothe day of redempsion. . 


Chriftian Aturance deferves -dfliaence., "Tis a mifcrable:,, . 
Obferv. 2. 


thing to tuile for vanity ard emptinefs; co fowe the winde, and 
[2 to 
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to reap the whirlewinde. But to take pains for happinefs, whe 
would not be willing cothis? An Ifraelice that would be loath 
to {pend histime in gathering ftubble, would willingly fpend ic 
in gathering Grapes. A wife Virgin vvill chearfully put info much 
Oil,as will make the Lamp to fhine. |The foul will never be weary 
of ogathering hidden Manna. Affurance isa very fatisfattory 
“thing; men ‘ake a prefent and compleat: acquiefcence init. 

1. Confider it in Temporals , what won’t worldlings do to 
fecure their Lands,and Goods, and Eftates ? How do they feek for 
Bonds, and Seals, and. Oaths and Sureties; and yet think all this 
too little? They have fet up an Enfurers Office, and will fearce 
venture aShip at Sea; unlefs it can have an unqueftionable Plero- 
phory; unlefs one will {ecure it from watres; and another: from 
Rocks; and a third from windes and tempefts. And tvis isone of 
thofe ftings and vexations which Ged has put into temporals, that 
they areuncertain. Many a worldling has pined away under this 
very notion, that his riches had wings, and could flie away when 
they lift. And this was the reafon, why the Epicures were all for 
enjoying the prefent moment; becaufe that wasall they were cer- 
tain of; and therefore they would havedevoured and foopt up the: 

,, quinteffence of all happinefs in a7 v6" if they could. Thus Ana- 

“creon fings 76 chuses? ve Mol, Tide avecov zis O2d¢. And this was that 
which made the Heathen fo angry with fortune, a goddefs of 
their own framing, becaufe fhe put them alwayes upon blind un- 
certainties. This made the Stoicks to run into the otherextreme, 
to fix themfelves in an unevitable certainty,in a sullen neceflity, to 
anchor upon fate, rather then to be left to a wavering contingency. 

_ 2. Affarance in Intelleétuals is very fatisfa&tory. Theres nothing 
that tortures the foul more then fcruples and ditfxeulcies it makes 
ic to dwell like a Lilly among thorns. | 

The Scepticks were a perpetual wrack to themfelves. Ob? 
jeCtions flie like daft into the fouls eye, and fometimes “tis fain 
to weep them out. How doesit vex the Naturalift chat his head 
is fo non-pluft, as that he muft flie to the refuge of an occult qua- 
lity ? How impatient was Ariftot, what boylings and toffings in 
his breaft more then in Exripus,becaufe he could not give full ace 
count of the ebbing and flowing of that river? He threw himflf 
into it, as ifhechought to finde more reft there then in his own 
fpicit, difcompoféed only with this uncertainty: Every queftion 
checks the underftanding, & makes it remove a little fromcertainty 

as 
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as the learned Verulam obferves.Every qaeftion ris fome grace to 
errour, and fome repulle to trath. 

But how fweetly docs the ninde relifh thofe frft and common 
notions,that carry anative light,and convincing evidence and cer- 
tainty in them, and won't give the foul leave to doubt? and how 
doesit bathe ic lf in chofecryftalline ftreamings out, thof= pure 
derivations of fecondary notions,that freely bubble our from thefe 
fountain- principles, which for their certainty fometimes are ho- 
noured withthe name of axioms ¢ And fome give this rule for a, 
trial and couchftone of notions: Whatfcever propofition  the| 
iminde does fully clofe with, that is unqaeltionably true, be ade 

| the mindecann’t reft fatished burwith certainty. And that which | 
it gives but an hoveringand imprie& aff-nt to, is bat probat] J 
true. Now though (onfecimes a tality may come under the fair 
difguife of an apparent certainty , yee chis isalfo fire, that tke 
mindz cannot fo fully FD ey in an apparent cer- 
tainty, as in areal certainty. As neither canthe will fo fully clo 
with an apparent good, as witha real goods for in realities there 
isa fare Entity atthe bottom, which is a juft foundation for ap- 
pearance 5 Sci the her isa meer colour, a furface,.a fhadow. 
And thé more perfe&. any intelleCtual being is, the more of cer- 
tainty it has. | 

Our knowledge therefore here is but cloudy and enigmatical, 
fiidowy and in a glaffe, The nearer to God any being is, the mors 
it has of certainty. And therefore the Angels and Spirits chat fee 
God face to face, are fatisficd with his Image, Truth then plucks 
offher veil, pulls offher mask, that the foul may falate her. And. 
this is the great Prerogative of that infinite and fupream Being, 
God himfelf, thathe has an independant and eternal certainty jand 
beholds all beings and motions of beings paft,prefent, & to come, 
without, the leaft fhadow of variation. And thofe things which) 
pote created beings, are more plain and obvious to his eye 5 thor/ 
firft principles are to ours. The very intimate forms of beings. are 
naked and anatomized before hin. He looksdown upon the Song 
ofmen, and fees thenirolling and fluctuating, toft and tumbled 
up and down in uncertainties, fometimes even gueftioning hina 
in his wayes and his dealings, while as hereftsin a full and abfoe. 
lute Omnifcience. And this is his great goodnefs, that he allowes 
us cevtainty in thofe things that concern our welfare and happi- 


nefs. 
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3. In fpirituals and eternals, affurance is very fatisfa&tory. Re=: 
ligion {hould be above fyllogifmes and difputings. Spiritual no- 
tions fhould have the feal of God in their toreheads 5 .they are 
not to be ftruck like fparks out ofa flint : but are to {pring like 
light from the Sun ; they are to flow like ftreams from the Ocean.. 
Ard Principles of Religion miift be buile upon a Rock., upon the. 
mott fure and unqueltionable grounds ‘chat can be. Men that: 
build for eternity , had need to lay the foundation fure, and they 
miuft build gold: and precious ftones upon the foundations thae: 
which hasa folidity, anda firm ‘certainty in it. And if this were. 
obferved. 7 Pihit AE : 

1. You would not have fuch jarres and aivifions in the, 
Church You «would not be fo much groubled with the noyfe 
of Axes and Hammers. Tirpofing things queftionable as cer-: 
tain, is agreeable to that {pirir, which allowes no other affu- 
rance; but this; that their Church is the true Church. | 

2.The mixing and blending of Religion with uncertainties, is 
that which does emafculate’, and difpirit, and endanger it; *tis a 
dathing the wine with water 5 ’tis’'an adulterating the gold: with 
drofle, fo.as ic won't-endure the fiéry Triall. pore | 

3. ‘The taking ip Religion upon uncertain grounds, does put 
men upon an odious luke-warmnefs and neutrality; for men can’t 
be zealous for a thing they doubt of-It puts them upon variablenefs 

_and unconftancy,: upon the very brim of Apoftafie 5 and: (it may 
be.) splunges' them into it. Nay, icftrongly tends to Atheifm:fonie 
do fo long queftion, which isthe true Religion, . as that at length 
they refolve to have none at all. : 

4. The leaving the fuccefs of Religion uncertain, does damp 
and cool the fpirits of men. Zhe learned meralifts -amongtt the 
Heathen , could never content themfelves with a fair probability 
only of funmum bonum, but did {pin it Out to an imaginary cer- 
tainty. The Stoiks would have a domeftick Plerophory, they mutt 
be unavoidably happy: A meer certainty won’t fuffice them, it 
muftbe condens'd intoa neceflity: “A wife man with them muft 
irreverfibly feal up himfelfto happinefs: And fo though he were 
in Phalaris his Ball he muft glory and triamph ‘and fing Hallelu- 
jahs. Buc the fa‘rer Moralifts, werewilling to depend more up- 
on the bounty of heaven, which yet they lookt{ upon as a fure and 
unqueftionable things nay, they’ pleafed themfelves not only in 
a Plerophory, bue in a prefent potlefion, For you know vertue 
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with theniwas Precox beatitudo, as grace with us is glory not 
fully ripe. And ferenity of natural confcience was their hidden 
Manna; their white Stone. Thus were they fain to ftill their fouls 
in fome fhadows and appearances of certainty. This fweetned So- 
crates his Cicute, and made him a chearful Martyr for Philofo- 
phy. 

And all wicked men that goon merrily and fecurely in their 
wayes , do frame fome imaginary certainty tothemfelves; which 
‘Cit may be) -they.found upon fure principles , but falfly apply- 
ed; as this, That God is merciful} or the like. 

All this I bring to fhew that the foul does catchyat certainty 
and affurance, and will reft fatisfied with nothing elfe. For, for 
‘men to apprehend themfelves uncertain of happinefs, what is ic elfe 








~ but to be tor the prefent*Mniferable? Nay, would not tome (do you 


think) choofe rather to be certain of a tolerable mifery, then to 
‘be in continual fufpenfe of happinefs? And truly fuch men as have 
‘no affurance of obtaining this great end oftheir being, they are of 
all Creatures moft miferable. ae? 
The Foxes have holes, and the birds of the air have nefts, and 
fhall not the Sons of men have where to lay their heads? Every be- 
ing loves certainty : How do Naturals combine together and anice 


‘their forces, that they may fecure themfelves by an happy affoci- 


ation? Nature will havea Plerophory, won’t admit of a'vacuunt, 
the'leaft {chifme and rapture would prove fatal ; and put itupen 
uncertainties. Sir Francis Bacon fpiesthisinthofe fallings down 


-of water, that thred and fpin themf:lves into fuch flender filli- 
cids, that thus they may preferve their continuity , and when they . 


can reach no Ionger‘fo, then they fallin as plump and round a fi- 
gure as they can. 

And ifevery B:ing loves affirance,then furely fuch a noble Be- 
ing as the foul of man,cannot be fatiated with a changeable good; 


it can’t fixie felf upon a moveable centre. Immortality is neer 


akin to immutability. Befides, if it were only this, that the foul 
did doubt of happinefs, ic were a lighter burden; but there is ne- 
ceffarily conjoyned with this a fear of extreameft mifery. Now 
for a foul to be perp2tually hovering .betwixt heaven and hell ; 


‘nay, to have far more ground to fear the one, then to hope for 
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the other, and fo totremble at the very thoughts of eternity; is not 
this a piece of the gnawing worm? & mutt she foul live in this 
. D4 per- 
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perpetual flavery?Is there no redemptié from it?did notChrift come 
to take away this fting amongft the reft? Did not he come to draw 
thee to himfelf,to quiet thee in his own bofom? Returnthee to thy 
reft, O my foul? Return to thine Ark, O myDove! And look upon 
this Gofpel-Plerophory, as one of thofe great priviledges that 
were purchafed for thee by a Saviour. For 1, By this, thy foul, 
thy darling, ’tis fully provided for, for eternity. Thy lot 
is falne to thee in a fair ground, and thou hait a goodly heritage; 
could thy foul open its mouth any wider? could. thy foul defire 
any more then this, tobe fure of being for ever compleatly hap~ 
py? What would the damned in hell give for.a poflibility ofhap- 
pines? What would fome.wounded fpirits give for good hopes 
and probabilicics ? when as chou in the mean time haft an over- 
flowing Plerophory. What would the one give for a drop to 
cool their tongue ? What would the other give fora pure ftream 
to wafh their bleeding fouls ? When as thou all the while art bath- 
ing in the Fountain, art failing inthe Ocean, art {wimming in 
the Rivers of pleafure. Thine underftanding may well reft fatis- 
fied, for *cis fure to fix its} eye upon: an eternal beauty 3. upon. the 
‘face of itsGod. Thy will may reft ic felf inthe. embraces of its 
deareft objet: for ’tis efpoufed to the faireft good, and is fure 
te enjoy it with an indiffoluble union.. Thy purer and more refi-” 
ned aff2ctions may fport themfelves. in the Sun-beams of heaven. 
There may thy love warm. and melt it felf, and'there may thy joy 
dance andexult.. Allthat thou haft-to. do here below, is this ; 
Thy Virgin-foul that is here affured and contraéted, muft wait a 
while for the Nuptials, for a full fruition. of its God, for a full cone- 
fummation of its joy.. , Son? 

2. Thismuft needs fweeten all prefent conditions to thee. Eat 
then thy bread with joy 5 aad drink thy wine witha merry heart; 
for God accepts thy perfon, and {mells a fweet odour in thy fa- 
crifice. Are there any pearls in the Gofpel? thou may’ft lay 
claim to them. Is there any balm in Gilead? thowhaft a fhare in 
it. Are there any Gofpel-priviledges?. thou knoweft they are 
thine, and are intended for thee. Does. God beftow temporals 
upon thee ? thou knoweft that he firft dips them in love and fweet- 
nefs. Mount Gerizim is thy portion: ‘And how art thou above 
waves when as fore aré fhipwrackt, others are tofled and difqui-. 
eted; thou haft an happy protcétion in all thy wayes.. 


1. Thou 


















































ven {miles uponthee. Thou may’ft laugh at the falfe judg- 
ing and efteemsofmen. Itmaybe, the world brands; I, but 
the fpirit feals. It may be the feed of the Serpent hiffes; J, bue 
the holy Ghoft breaths. What, though thou beeft fourty years 
in a Wilderneffle ? Nay, what though thou beeft feyenty 
yeats in Babylon ? Won't Canaan, and won’t the new Ferus 
falem make amends for all ? 

2. Thowart fecure in times of judgement. As Fob {peaks 
of the Leviathan, The {word of him that layes at him cannot 
hold, the fpeare, thedart, nor the habergeon. The arrow 
eannot make him flee, darts are counted as ftubble ; he laughs 
at the fhaking of the fpear. Who is like him upon the earth, 
one that ismade without fear ? When God thunders upon 
the men of the world, he {peaks but in a fill voice eo thees 
he darts lightening flafhes in their faces, but he7éfts up the 
light of ° bis countenance upon thee. Judge i 
ded for the fweeping away of Spid 
{weeping away of Gods own Je Or if they be en- 
volved inacommon calamity, -fet how is it rolled up in 
fweetnefs to them ? when. as the other can tafte nothing but 
gall and wormwood. Their body may be toffed a lictle in 
the world, but their foul lies fafe at Anchor. 

3. Inthe houre of death. Thou knoweft that providence 
then, means only co break the fhell, that it may have the ker- 
nel. Let them tremble at the knockings and approaches of 
death, chat know not what fhall become of their precious 
fouls : Men who through the fear of death, have been all their 
life-time fubje& unto bondage ? But thoumay’t fafely tram- 
ple upon the Adder, and play in the Cockatrices Den. The 
Martyrs (you know) did thus,when they embraced the flames, 
and complemented with Lions, and devoured torments , and 
came to them with an appetite. Affurance of the love of God 
in Chrift, this and nothing but this pulls out the fting of 
death. *Tis true, that death has loft its fting in refpe& of all 
that are in Chrift 5 but yet fuch as know not that they are in 
Chrift, fear death ftill as if ichad.afting: Only an affired 
Chriftian triumphs over it; O death) where is thy 
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SRT es 5 Pia er tsi Bierce, 
4. Affurance fills. the foul with praife and thank fulnefs, 


The reil prefence of a mercy is not enough, but there mudt 
be the appearanceot a mercy, and thé fenfe of it, before it All 
thy heart with jay, and thy mouth with praife. A doubtip 
Chriftisn is like a bird entangled and ina fnare, the foul has 
not its comfort, nor God has not his praife: But.an affured 
Chriftian is like a Bird at liberty, chat flics aloft ; and fines 


~ moftchearfully; It begins thofe Hallelujahs in time, thar mutt 


Obferv. 4 


Jaft for ever; It breaks out into the P/almiits language, bleffe the... 
Lord, O my forl, and all that i within ney Llefe his hely 
Name. 3 - 


The fourth and laft Obfervation which was propounded - 
out of the Text was: hat . the wap to make our Clection - 
Ture,, 18. fir fo make, our: Calling fure.. And this is 
fuficiently warranted from the jift order and method of this 
Ap ftolicalexhortation, Make your Calling and. Ekétion fure 3 
Firkt your Calling, then your Ele&ion;. and by your Calling, ’ 
your Elettion:..Metkodus. Analytica bet becoming Crea- 
EUrcs.. 

Many have Handled this point at large _1 thall.do it very 
briefly, and J fhall give you allthat I intend to {peak to it. 
in thefe fix parciculars. - | 

J. EleGtion in it felf is (ecret and myftzrious. For 1.. it is 
‘from eternity, and fo there wasnone could know it but 
God .alone 5. none could know Ele&ion but he that made 
an Election. A “Being that is {panned by time, cannot reach 
to what was dohe from everlafting : You cannot imagine that 
non entity fhould Jiften and hear what waswhifpered in the 
fecret Counce! of. Heaven. Thou goeft only by the Clock of 
timesbut thofe decrees were written with an eterrial Sun-beam; 
thou. turneft up thy houre-glaffe of time, but thefe were mea- 
fured by an.infinice duration. ‘Was it poflible that E/az not 
born fhould fee God frowning onhim; or that Facob {hould 
perceive a {mile ? Thon art as.far from meriting Election‘as a 
non-ennity, & thou art as far feom knowing itasa noneentity. 
2. God has aminde to Keep it fecret, and therefore he has 
fet a feal upon it; not only a feal of certainty, but a feal of 
feerecy. You know creatures themfelves haye their. clofet=. 


de= 
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determinations ; men have their thoughts under lock arid keys, 


9 ; 
they have not windows irto cne anothers breafie,.much leHe 


into the breaft ofa Deity.. Thou. canft not: fathom fomesimes 
a fhallow creature, and doft thou think to reach to the botrom 
of infinite depths? Has God given thee fecret {prings of work= 
ing; hashe made the wheels and motions of thy foul fecret, 
and undifcernable, and may he not have the fare priviledge 
himfelf ? So then, if God has put a vail upon Eletion, do’it 
thou think to fee into it? When he has fhit and clafp’e the 
book of Life, do’ft thou think to open it and read it? 


_]{. Vocation comments upon Elzcion. Gods décrees, that. 


were fet from everlafting, do budand bloffom,and bring forth 


fruit intime Eleétion buds in.a promile, and bloffoms it: 


_an offer of grace. The Book was written before the foandati- 
ons of the world were laid. but it was not publifht till God 
himéelf gave it an Iuprimatur. The Letters was dated from e- 
ternity 5 the Saperfcription was writ in time, in Vocation. 
Now you know though the Letter be writ firft, yet the Super- 
{cription is read firft by Him that receives the Letter. "Twas 
decreed from eternity that Decrees fhould be known in time. 
Andthe @aierya.vewu, is xesvG wAngépal&, the fulnels of 
time, is the time when Gods decrees are fulfilled. When. the 
decrees of God are ripe,. then he lets the foul tafte them 5 and 


then they are fwee-elt. Then thou perceiveft that thou’ art a. 


veflel of honour, when God puts thee upon an honourable 


imployment. That fountain of love which ran under ground ' 


for everlafting, bubbles up and flowes to thee in time. That 
agy@» avditbe] > that wasin EleCtioa , becomes ov wespoends 
in Vocation. Thus thoughts of men, when they would. appear, 
they put on words; they take wings to themfelves and tlic a- 


ay. 

tI I. There is a ftri& and an infeparable connexion betwixt 
F]-&tion and Vocation. For who is there that can blaft the de- 
crees of Heaven,or who can reverfe the Seal of the Almighty? 
Who can break one link of this golden chain? To be furs, tis 
not in the power of created Beings to evacuate and annihilate 
the Gounfels of God. A creature, as it had no influence upon 
EFle&tion, fo neither has it any power toalterit. A fhadow 
does not alter the Sun, but rather fhewsyou what time of the 
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day it is. And then to be fure God himfelf will not reverfe his 
own {ea’, Nulla eft litura in decretis fapientum,fay the Stoickss 
A wife man will fcorn to blot out any thing. Nulle funt liture 
in libro vite. God is fo full of light, as that there is no fhadow 
of change inhim. Therefore,has God pickt thee out as a Jewel, 
and laid thee up in a {ecret repofitory, in the Cabinet of his fe- 
cret counfel? He will then bring thee out, and fhew thee in 
time; he means to polith chee , and put a laftreupon thee’; he 
means to fet thee as aDiamond in hisRing, and to put thee 
upon the hand ofa Saviour. Did God from all eternity refolve 
to fet thee asa captive foul at liberty? Truly chen thou needeft 
not doubt, but that he will in time break open the prifon= 
doors s -and beat off thy chairs and thy fetters, and give thee 
f.llinlargement. God has been preparing a feaft for thee from 
everlafting, a feaft of {weet and fat things, a refined, an Evan- 
gclical feaft : To be fure then he will invite thee in time ; he 
will ftand at thy door and knock 5 nay, he will compel thee 
to com<¢ into it. God glanced an eye of love upon thee, when 
A thou Jayeft hid in the barren wombe of nothing; to be fure 
Waste | then in time he means to wooe thee, and to win thee; and to 


“ 





face 


efpoufe thee to himéelfin faithfulnefs and in truth. 
IV. Election and Vocation, though in refpet of us th 
a ae have gradual and climbing accom plifhments ; yet in refpe 
nt of God they are equally prefent. For there is no fucceffion in 
eternity. There can beno Prius & pofferius where there was no 
ginning. “Tis true, that our finite Beings, as they cannot 
fufficiently grafp an infinite effence, fo neither can they mea- 
| ‘are an infinité‘Duration. And therefore, our underftandings 
a put many Stimes feveral periods there, where there ought not 
like | to be the leaft Commay becaufe we {pan out things by our own 
a) harrow Duration. : 


- For Duration is nothing elfe but _pérmanentia in effe,a conti- 





Se 
_— 


Loe 
ne) a th nuation and abiding in Being,the {pinning out of Entity: And 
| i is therefore as the foul cannot fee the face of God, fo neither can 
Wang it fee the vaftnefs of his Duration,which is a dequate and com-= 
l, i ' menfurate to the Degree of his Entity. So that we being but 
a of yefterday, are not competent Judges of Eternity. And as 


all Beings,and cannot behold the luftre & oriency of an Angels 


} | 1 the foul imprifSed inabo y,can but darkly céceive of fpiritu= 

Wt) | 

| / \ ' nay 
i 
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nay,it cannot behold itsown beauty, much leffe is it able to 
behold the glory ot Godhimfelf: So being here. converfant 
with. tranfient things that have their O; tum & Occafum, their 
Fluxum & Refluxum ytheir Spring and Autumne, their bounds 
and their:bottom, and dwelling among temporals 5 ’tis not | 
fo well acquainted with the vaft Duration of eternity. And yet | Bee 
St can far better behold the baek parts of Eternity,then the face A) ee 
‘of it; Ecernity 2 parte pot, then Eternity aparte antes be~ 
caufe the foul it felf is meafured by that Duration. Whereas 
only that one fupreme Being, God himfelf has the compleat- 
nef3 and perfection on of eternity. No wond:r then that our 
aunderftandings put feveral periods there: where there ought 
not to be theleaft comma, becaufe we {pan out things by our 
‘own Duration; that'which bubbles from-eternity, cames flow- 
ing to usin time. But Vocation is as eternal as Election; In re= 
fpett of God, Facob was as oon: called as he was chofen, and 
that not only in refpeét of the fecret counfel and decree ofGods 
but whenfover God does actually call Facob 5 he calls him ab 
ZEterno;, for Eternity is not at all {pent and exhaufted by con- 
tinuance,but is alwayes: in vigore viridi. *Tis a flourifhing Du- 
ration that never withers nor decayes. Indeed Vocation is no- 
thing elfe but EleGtion pulling off her veil, and {miling upon 
the foul, ‘and telling her that God loves her, and manifefts 
and difplayes his love to her. 


V. It is altogether irregular and anomalous ‘for the foul. / 1 LC 

1. To prie into Ele@ion.’Tis dangerous to tread on the highelt ~ | 

round firft; and here itis impoffible. Thus the foul forgets that : 
it is-a creature, it forgets its own Duration, and would be mea- 
faring it felf by Eternity: The windows of the foul muft be fet 
open for the entertaining of fuch' light as does more immedi- 
ately flow in upon it;& the underftanding muft clofe & comply 

with fuch objeéts-as are belt proportided to it. Now you know 

that thofe things which are firft intelligible in their: own na- 

‘ture, yet are not alwayes firft prefented to the view and eye of 
the foul.. For whatfoever' is firft in Being may firft be known 3 
Entity: being the root and’ juft foundation of intelligibility. 
And yet fometimes. fecondary and junior Entity is fain to 

prepare the way like a-Fobm Baptift for one that comes after its, 

and yet was in worth and being before it.. Thus:fometimes the 


caufes of things lurk, and lie coucht, they hide their pei 
only. 
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-only a little flourith out at the Latteffes, peeping out of an ef- 
fect or two. Thus the Text may be in Hebrew,when the Com- 
mentary is in Latine; many may underftand the one, that 
cannot read the other. Election, it is the Original; Vocation, 
‘cis the interlinezry glofs of the help of weak beginners.If God 
fhould let thee {ee into Ele&tion before Vocation, . it were the 
only way tofruftrate and difappoint kis own decree. For if 
God fhould fhew thee thy name inthe Book of Life, before — 
‘chy h-art were changed_and_ renewed ; what wo 1s bait 

|makethee fin more fecurely, andturn his grace into-wanton- 

ne(s? Whereas the wifdom of God never determines the end, 
but it alfo determines the means ; and as theend is alwayes 
glorious, fo alfo.are the means powerful and efficac’ous. Now 
thou canft not more clearly*denionftrate ,.that thou art ina 

‘good tendeney and proximity to-the end, then by a thankful 
ufe and feafonable application of the means.And what do the 
do but lay a fnare for their own fouls, thatscatch and entangle 
themfelves with ftich a defperate fallacy as this is; If we be 

ele€ted, we fhall be nqueliiotsblytavele and if we-be not-e= 

Je€ted, we fhall be unavoidably damned,and therefore we may 
do what we lift. Q what a bold and blafphemous ‘inference 
is this! What is this elfe, but to diftil the rankeft poifon out of 
the richeft and moft foveraign cordial? To kindle Hell out of 
a {park of Heavenly truth, which if ic were blown up gently 

by the {pirit that breathed it,and-kept within its juft boundss 

'cwould only cheere, quicken and enliyen the foul. Becaufe 
thou doft not as yet know whether thou art a Veffel of ho- 
nour wilt thou therefore prefently dafh thy {elf in pieces? 
becaufe thou doft not for the prefent certainly know that 
tou fhale come fafe tothe Haven,wilt thou therefore court the 
waves, rufhupona Rock, and .make . Shipwrack of _ faith 
and. a good confcience would’ft thou do thus in tempe= 
rals ? Why, thou dott not kncw how long thou fhalt live, the 

number of thy dayes is certainly fixt, and thy time is an ap- 
pointed and determinedtime : wilt thou. therefore refufe to 

lean upon the ftaff of bread? Wilt thou not repaire thine earth- 
ly & decaying Tabernacle ? Wilt thou not maintain the Oil in 
the cruze?thatBalfamum radiceleywith fuch freth {applies as are 
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afforded to thee ? Wilt thou break thy glafle in pieces, becaulé 
thou canft not tell how long it will run? 

Is itnocamercy that God vouchfafes thee the means? ‘Why 

fhould@’k thou diftruft of obtaining the-end, more then any o- 
ther? There isnot a curtain that hides EleCtion more from thee 
then from any other ; ’tis equally hid to all, till it thines forth 
upon fome inthe ufe of means, till the curtain be drawn, and 

-then it will equally thine out upon thee , if thou ufeft the fame _ 
means. If all fhould argue as thou do’ft; there would none 7 
be faved; if allmen, becaufe Election is abfolute and uncer- | 
tain, fhould refolve to live as they lift; who would then fet 7 

‘his face towards Canaan? Where would God have any ) 
glory inthe world? “What would become of his great Name? 

-buthe will rcot out fuch an unfavoury principle as this is out 
of the hearts of all that love him; and that truth which ismade 
a fatall ftambling block to fome, hall prove a folid foundation 
of joy and fweetnefs unto them,The very poflibility of Election 

-fhould banith all fuch thoughts as thefe.. Who can tell but God 
may have been gracious unto thee,and have fixt an eye of love 
upon thee ?. Oh then breath after him, pant and long for him, 
defire him to exprefs his mind to thee,to communicate his love 
to thee. 

Befides, though thou doft not know Election,will meer love ~ 

-do nothing? Though thy God did not intend to glorifie thees 
yet thou fhouldft intend to glorifie him; Though hedoth noty 
chufe thee for his fervant, yet thou fhouldft chufe him for thy ( 
Lord. There is worth in him, though there be none in thee. 

Refolve that into what condition foever he throw thee, 


though into hell ic felfthat there chon wilt love him, and there 


thou wilt praife him, and Jong for him; that there thou wilt > 





adore and honour him, and wilt grieve only for this, that thou 
canft honour him no mere; that thou wilt admire his good- / S 
nefie to others, his juftice totheee ; I, and his goodnefs to thee 
too, that laies leffz upon thee then thou deferveft.Such thoughts 
as thefe would make hell it felt lightfome. 

VI. As Eleétion is fecret and myftericus., fo Vocation may 
be cafily known. That Aftrologer was defervedly laught at,that 
was fo intenfely gazing upon the Stars,fo admiring theirtwink- 


ling beauties,as that unawares he tumbled into the water;wher- 
as 


m - 


ne a 





TEORTEDETR Aine becags pasted teas og pero eS Lilie gra Begtbea or Liga ts cigs sens arent Trea saeuRetaTT, Cacetyes coo gar . . — . ’ 7 
patesuetests sestts war ecPeeresayat ats Maven aes NEanEY SOPONEOHStsupaT TC oaTTO Ts OReEEO ts POOETC Nd ESUrcEaT Tet TEINS pRSUSEEL SOOT ST PaSn ET SuSE Ta Ha VarETT TTS yTaae 4 fh 


































170 












Spar ztual Opticks, 


as before, if he had but been pleafed to look fo low asthe wa 
ter, he might have feen the ftars there reprefented in the cryftal 
elaffe. Such as will needs be prying into the Starres that 
will afcend up into heaven, and gaze upon Ele€tion: they doe 
but dazle their eyes, and fometimes by this are overwhelmed in 
the depths of Satan :: whereas they might eafily fee the ftarres in 
the water; they might {ee Election in Sanctification, in Regene+ 


“\ration. Now Vocation does plainly and eafily appearby that 


great and eminent alteration which it brings along with it Ir is 
a powerful Call , ’tis anaudible and quickning voice; . the 


woice of the firfttrumpet that awakens men out of the @raves, 
and makes them happy, by having their part in the firft Refur- 
reGtion; great and fudden alterations they are very difcernable. 
Now here’s a moft notorious , and fignal change made; Old 
things are paft away, and allthings are become new: her’sa 
change from death to life, from darknefle to light; and what 
more difcernable then this ? A living man may know that he is 
alive, and that without any further proof or demonftration , 
whatever the Scepticks old‘or new would perfwade us+to the 
contrary 3 Will you not allow:a man to be certain that he lives, 
till a Jury of life and death hath paft upon him ? 

Could not the blinde man in the Gofpel(think you perceive 
when his eyes were opened? could he not eafily tell that now he 
could fee and difcern variety-of Objects ? or muft he only con- 
jecture that he fees, and gueffé ata Sun-beam?> muft. he ftilk 


~ at noon-day go groping in uncertainties? And is: there not 


an -eafie and {ure difference between thofe thick veiles and:fha- 
dows of the night, between thofe dark and Eshiopick looks, 
and the virgin-bluthes of the morning; thofe beautiful eye-lids 
of the day? The fmilings and floweringsout oflight,much more 
the advancement of light to its Zenith and Noon-day-glory ? 
And why then cannot’an Intellectual eye difcern as well, that 
now it fees? that now it looks upon God with an eye of love, 
withan eye of faich, with an eye of confidence? and thatnow 
God looks upon him with an eye of tendernefs and compaflion, 
with’an eye of graceand favour, with an eye of delight and ap- 
probation? Who but an Anaxagoras will go about to perfwade 
a man to disbelieve his eyes ? end if a corporal eyedeferve fuch 
credit,why may not a fpiritual eye then expe as much?S ei at 
then « 
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then in thine heart, ho fhal afcend into heaven,to bring downAf{- 
france from above ? who fhall unclafpe the book of life that is 
fealed, andcurn thee to thy name? or who hall bring thee a 
certificate that it is written there ? Bekoldyit is nigh thee, even in 
thine heart : ‘The work of grace there, the Law written on. the _ 


tables of thine heart, by the finger of the Spirit is the exempli- 








fication and counterpane of that Decree; the fafelt way, 

the beft way, the onely way to make fure of Election, is | 
Grft to make fuce of thy Vocation; Make your Callmg and | 
Election fire. Oe tet —— | | 
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Dilcovering the weaknefle and imperfection 
of a Chriftians knowledge in this life. 
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1 Cor. 13.12. 
For now we fee through a glaffe darkly; but then face to face: 
now 1 kuow in part» but then fhall I kuow even as alfo I am 
known. se 


AV L that was of a piercing eye,and had as clear an in- 
ightinto the myfteries of Salvation, as any other;whofe 

foul was alwayes mounting tewardsthat third Heaven, 
whither he had once been rapt, and had there heard 

words that neither could nor might be uttered (for fo much. is 
Tes imply- 
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implyed in afpn7e pizare) we finde him here granting the ime 
perfection of his knowledge, thofe weak and fhadow appre=- 
henfions which he had ‘of the Divine Majefty, while he fa» 
through a glafje- darkly; and encouraging hinmifelf with the - 
confideration of the full and:clear Vifion, which we fhall have - 
of him hereafter, when we (hall fee God face to face in glory. 
Without any further preamble, wee’l open the words of the 
Textythat we may fee this Glaffe clearly, and not évatifyan, 


Our Apoftle -here advances 

_ commendation,as a triumphant 

ftampt upon ic. It out-lives faith,for th 
it out-lafts Hope, for that is fwallowed 


charity to the higheft. pitch of 
grace, a grace that had eternity - 
at gives place to Vifion; 
up-in fruition; Prophe- 


\ cies they fhall vanifh, and Tongues thall be filencéd,and Know-~ 


ledge fhall paffe away : fortis weak 
' its minority 3 yea,in its infa 
a childe. °Tis cloudy and o 


a glaffe darkly. . 


NOW we fees é-c. Néwthat the Go 
with a powerful and glorious ray. 
peeping out of Heavenly light,at th 


and imperfe& heres it isin ; 
ncy: When I was a childesI (pake as 
bicure here ; For now we fee through 


fpel-beams out upon us - 
It was likely that atthe firtt : 
e Evangelical day-break,be- - 


fore the fhadowes were fully {cattered,that then there would be 
fome obfcurity ;_1, but ’chas fhin’d out brighter and. brighter - 
cil] perfe&t day,and yet ftill we fee thus darkly, 


Secondly, (which isthe true.and 
whileft we are in this houfe of our 
the underftanding of a man, which 


genuine meaning ) Noy » 
earthly tabernacle, -whileft 
the wife man calls The Can - 


dle of the Lord,while ’cis hid in the dark Janthorn of the bodys . 


Till this particion-wall be beaten down, 


to face. There’sho reach 


fora better life.He that-will fhoot hi 
he’ muftnot think to hit ic. 


we cannot fee God face 


ing of perfeGtion here, tis tr:afur’d up 
gh’, may aimata Star,but 
Nihil eft ab omni parte keatum.Beatum 


& perfecium are both one. Alas! Now when the foul does but 


Wesuy Zev, try the wingyand flutter towards heaven, ’tis prefent- « 
ly pull'd down with an earthy body we carry about with 

ra depreft here, as iecan hardlyIodok upto heaven: how then « 
fhall itfe-God face to face ? ° 


US3 CIS» 


Now W E: fee through a glaffe,erc. We that have.an holy yeleme « 


that teaches us all things ; 


we that have many fecret Svein) 5 . 
the whifperings and:breathings of the holy Spirit,. chat leads us 


auto. ® 
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eS ¥ 
into all truth; we that are acquainted with the mind of God,that 
have had many a gracious afp2& from him,yet We fee but dark. 
ly.No wonder that the Sun’s too bright for Owls, when Eagles 
are dazled with it,and become dimme-fighted; tis like that 
{ach as are aliens from the Common-wealth of Ifrael, will bee 
wholly ignorant of thefe Magualia, when they that are 4 fecre- 
tioribus, know them but in part : if artw.132 the fons of the mor- 


ning, the “et gets, children of lights if they fee fo darkly, then ~ 


farely a childe of darkneffe will fee nothing at all +If Paw/ now 


a glorious Apoftle fee no more, what could he fee when he was” 


a furious perfecutor,before the fcales fell from his eyes? 
Thirdly,7e that are no novices in Chriftianity,but have made 
much progrefs in the wayes of Religion, yet we fee but darkly. 


Twas likely at the firft opening of the fouls eyeyat the firft caft, : 


of it upon heavenly things, that then ’twouldnot fee fo clearly; 
I, butit hath been long fixt upon God,eying of his eoodnefle, 
gazing upon the riches of his free grace , viewing all his wayes, 
lodking avand prying into his feveral dealings; & yet fill it fees 
thus darklys And if a tall and eminent Chriftian {ee fo little, 
what {halla Babe fee, a new-born Babe? : If a vigorous and 
{parkling eye (eeno clearer, what {halla weak diftempered eye, 


a bleer-ey’d foul, -what fhall that fee? Ifan experienced Apo- / 
file, a Paul, fee no more; what fhall a new Difciple fee, a Ni-* 


codemus that comes by night? he muft needs fee but darkly. © ~ 

“Now we fee through a glaffe, Néremge, Some that would b: 
more critical then they need,would fain fhew us a difference be- 
eween tor Sorand Gomme. Kéreeaoy indeed with them isa look- 
ing-glaffe : but §e77eevis fome other glaffz; either fuch anone 
as is for the help of weak and aged eyes, and then’tis, we fee 
through Spectacles 5 or elfe fuch as prefents the obje& thougha- 
farve off and 0 ‘tis 5 we fee through a per{pective. The Vulgar 
Latine, that will have it Per tranfennam, through a Lattice 5 as 
the Spoufe in the C anticlesis faid,to floura(h through the Lattices. 
Andall thefe urge the force of the Prepofition, $# eon] pe, we Jee 
through a glaffe or through a lattice. But they might eafily know, 


if they be pleafed, that * érer7ss here,is the fame with eon] so, - 


’ US 6 Say ; 
and though it be true that xdizum 5 is the more ufual word for a 
looking-glaffe 5 “yet’tis as true that toon bey fignifies the fame. 
Fefichius nyakes them Synonyma:and the werd is but once more 
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ued inthe New Teftament, fam. 1.23. and therecan bene 


doubt but there” cis taken fora looking-glaffe. Well then, our 
dark imperfect knowledge of God here is chus fet forth by feeing 
a gl affe. 

1. Becaufe ’tis no immediate Vifion : tre objec is not prima- 
rily and immediately prefented tothe eye, but by way of reful- 
tancy, and mediante fpeculo, by:the conveyance of the looking- 
glafle, which is afilent interpreter of the objec. And fuch is 
our knowledge of -God‘here, and fuch our communion with - 
him 5 only fome broken beams of glory, fome glimpfes of his 
prefence fcattered here andthere, inthis Ordinance, and in 
thar, Glaffes of his own making, means. of his-proper inftitu- 
tion. 

2. "Tis a weak and imperfect Vifion: For Firft, According 
to fome,.not res ipsa, but zmago rei , only the fhape and refem- 
blance of the thing is feen; the effigies of the obje& drawn with 
the pencil of a beam is prefented to the eye. And Secondly, as 
the Opticks tell us, radius reflexus languet, the beam begins to 
be weary, and is ready to faint, it gives a weak and languifh- 
ing reprefentation ; ‘tis an imperfe& Vifion. And O how dark 
is our knowledge of God here! What poor manifeftations have 
we of his prefence, in comparifon of that fight which we look 
for hereafter ! when his Effence fhall be difplay’d witha moft 
glorious Emphafis. é Ean 

3.S2¢ing through a Glaff is a vanifhing and tranfient Vifion, 
as Saint James exprefies it; A man having feen bis natural face 
in a Zlaffe,goes his way,and prefently forgets what manner of man 
he was. A dying fpecies could not make any ftrong impreflion. 
Onze dire& view ofan objec ismore full and fatisfa&tory, then 
the often feeing it through a Glaffe. 

Our Apoftle hath applied itto our purpofe; Knowledge paps 
away, inrefpe& of that weak and imperfe& way of knowledge 
which wehavehere; for thus Saint Paul gloffzs upon his own 
Texts When that which is perfect is come, then that which is im- 
perfect, {hall be abotifht. 

But befides all this, Beza and fome others think, that our A- 
poftle hath allufion to that way of knowledge which the Philo- 
fophers fhew us, and fo often {peak of; That the underftanding 
doth im mleiZerx oarloopala, intellectus fpeculatur phantafmata,& 
thus 
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chus fees $0 arde] cx ev alviywam. No light fprings into the minde 
through the window of fenfe; the fenfe,that’s the firft receptacle 
of the fpeciesswhich owing from a miaterial object fomewhat 
thick and muddy, they mutt be clarified ‘and throughly refined 
by the Intelledius agens,( for that they fuppofe)pouréed out from 
veffel to'veflél,and taken off from the lees before the fout drink 
them in as‘her proper wecfar. This remote and far-fetcht way of 
knowledge, Saint Pau! oppofes to the quick and prefent view 
which we fhall have of things & fe d9Seau8, when we behold 
them in fpeculo divano, we thall fee in that Glaffe clearly. But- 
there is a place in 2 Cor.3.18. where Saint Pau! feemeth to op 
pofe his own expreflion ; for there to fee through'a dafs may 
{2m to import aclear’and open Vifion : H?ar what the words 
fay,We' all with open face teholding as in-a glaffe the glory of Gody 
are changed into the fame image from glory to glory as by the Spirit 
of our God. 
Alearned Critick hath well obferved that the Hebrew AN15- 
-includes both, for it fignifies both vultus and fpeculum. So that 
to (ee NIDA may either be to fee erin] cs ew aér'yuawy or elfe, 


Sik cides y weszwnor wets wesoeno*. 1 know fuchias I formerly 


mentioned would have recourfe to their difference of éovn]erCevs 
gevaronjeivedes but ifwe look more accurately into the words, - 


Ethink we fhall finde that even there to fee through a glaffe, im= 
‘plies a dark & imperfect vifion.Forthe Apoftle compares thafe 
prefent advantages which we im the Gofpel have over them 
which were under che Law; they were all undera cloud, 8 Mo- 


feshad a vail upon his face 3° but we @axagarvpusry aestart, 


with open face bebold the glory of Gods and yet it is but beholding 
it through aglafv: for thus the fate of the Church under the 
Gofpel is defcribed, Rev.4. There’s a throne compaffed with'z 


fea of glaff, Stracu darivn, verf. 6. Under th- Law it was mare 


eretim, but now in the Gofpel mare vitrenm, clearer reprefenta= 
tions, as that renowned ‘Interpreter of the Revelation obferves. 
Well then,in reference to thém under the Law we b:hold with 


open face,but yet in refp2t to that clear fight which*we fhaifl 


have hereafter, it is but xaronlerZéphoo rl) d05a9 Kogiv, and {o it 
follows 5 we are changed into tke fame image from glory to glory : 
which though it may be thus underftood , from bis glory we be~ 
come glorious ;-yet Ydoubt not but it ismeant ofthe feveral ‘dé- 
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grees of glory : and thus Se Sobns e's S059 is from grace to glory. 
For grace is Aurora glorie,the dawning of the beatifical vifion. 
Grace is glory in the bud,and glory is grace at the full. Surely 


glory is nothing elfe buta bright conftellation of graces, hap. 


Pineffe nothing but the quinteffence of holinefle.And yet if any 


thal] much contend, that there to (ee through a glafty expreflesa 
clear and unobfcure vifion , it is nothing prejudicial to our 
prefent purpofe: for here Saint Pau/ doubles his expreflion, Jv’ 


esate & aiviyuam, we fee through a glafh darkelyin a riddle, by 6- 


yiyuan, 

Enigma is properly obfcura allegoriasan alle ory with a mask 
on 3 i isa bate alee ean: cloudy pote A knotty in- 
tricate fpeech fealed up'and lockt from vulgar apprehenfions, 
that’s a riddle : and our knowledge of God here is thus cloud 
and enigmatical , andthat ifyou take in thofe.three fevera] 
wayes which are ufually given of it. | 

Firft, by way of removal or negation,when wetake away all 
fuch things as are inconfiftent witha Deity. And thus the Scri- 
pture riddles him forth; with him is no beginning of dayssnor end 
of life. He is not a man that he feould lie,or the fon of man that he 
jhould repent. With him is no variablenef nor hadow of turning, 


@c. And in this fenfe Dionyfins tellsus that du’ ayvactas yiveo'oxe), 


and he there admires ? waeckotoy Sele cudres Siva, the tran{cend- 


ent beams of divine darkueffes for fo that Areopagite is pleated to 


{peak. Now you will eafily grant that this isa dark and cloud 
knowledge, when we cannot tell you whata thing is, but what 
itisnot: tor ex puris negativis mibil concluditur. 
.Secondly,when we conceive of him in a {uperlative Way,ina 
way of eminency and tranfcendency: and thus the forenamed 
Authour(if he be the Authour {peaking ofhis Being.faith that 
’tis 17s Kasten yaroni] O \aasimnghis, Many divine perfe€tions are 
{cattered & broken amongft the creatures, as the fame face may 
be reprefented in feveral Glaffess and all the excellencies of the 
creatures are colle&%ed,and meet eminently inGod, as feveral 
faces may be feen in one Glaffe. The creatures muft be winnow- 
ed from all imperfeétions 5 and the finelFand choice of them 
muitbe taken to give fome weak refemblance of aDeitysthe rad- 
dinefs of the Rofé, and the purity of the Lillysnay,thetop and 
excellency of the Creation muff be brought to fhadow out the 
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Spoufes beautys and yet that this knowledge is weak & imper= 
fect, will eafily appear. 1. Becaufe thefe interiour Beings arefo 
groffe and material,asthat the pureft of them,the very quintef= 
fence and flos creaturé, 1s meer dregs » if compared with fo 
pure an Eflencés its gold becomes drofle, its filver tinne. And 
when heavenly perfections are {ct out by thecreatures excellen« 
cies, itis but a Looping low to humane capacity: The foul 
would be dazled at fo bright a Majefty, tinlefie he were clouded 


with fuch expreffions. 2. This way of beholding him breeds _ 


rather admiration then begets knowledge; for when we hear 
of fo goodly an Effence that hath all excellencies bound up in 
one vait Volume, we wonder what that fhould be: and admi- 
ration is at the beft but (emen fcrentte , or abrupta fcientiay as 
the learned Verulam calls it,e ftupified kinde of knowledge.3. This 
rather fets the foul alonging, then gives it any morgue 
on. For when we hear there is fo choice a thing, we long to 
know what itis; which wasa fign we knew it not before, or 
but very weakly. For true knowledge fatiates the foul; there 
is a complacency and acquiéfcence in it, efpecially when it is 
converfant abont fo high an object; fo that this way is but 
dark and full of riddles. 

Thirdly, when we confider of God by way of caufality, in 
that vaft influence which he hath upon all things, as with him 
is ahTis mnyala % Va@igarvuon parrwaie, (as the firppofed Areopa= 
gite ) Springing beams of goodnef and overflowing effufions of 
lights as he is Caufa foutana ya fountain-eflence continually 
bubling forth, from whence the feveral drops of inferiour be- 
ings have thcir original: -and ashe is the main {pring that 
{ets the wheels of thofe petty entities on working: for 7 him 
we lite, move, and have ig Now this rather fhews us 
that there is a God, then what heis; that there is indeed fuch 
a prime being, a {elf-being, an all-being,a giver of being, a que 
chuniay per quem omnia, propter quem omnia, but ftill we are to 
feek what this being is ; fo that chef apprehenfions of him are 
very weak and fhadowy, 4 sromstyainyyan, we now fee througle 
a glaffe darkly. bes oF 

But ther |) Then when a believing foul returns to God that 
pave it, it {ees him face to face, and fixes its eye upon hina to all 


eternity. As foonas éver the foul is unfheath’d from the body, 
y Aa ic 
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it glifters moft glorioufly ; as foon as ever it is unclouded from 
corruption, it fhall beam forth moft oriently 5 as foon as it is 
Jet loofe from this cage of clay, it fings moft melodioufly : no- 
thing hinders a Chriftian froma fight of God faceto face, but 
the interpofition ofa groffe earthy body, it is deaths office, to: 
break down this wall of feparation, that the foul may be ad-- 
mitted into the prefence of God:~ ape orn 

Secondly , Then, at that general day of refrefhment, when: 
God fhall it upon his throne in beatity and excellency, as a 
centre oflight,ftreaming forth to the glorious circumference of 
the four and twenty Elders, that fit mxaoSey 78 Spéve, as it is in’ 
the fourth of the Revelation. oa 

| Face to face] egtwmr oeis eejrumy. This is oppofed to fee+ 
ang in a glaff. 1. As a more immediate vifion: 2. Asaclear and. 
perfe& vifion: 3-Asa permanent and cternal'vifion: 4. Asthe 
Learned Pifcator, (becaufe thofe things which we fee ina glafs, 
are @ tergo)excepta facie & corpore proprio. 

In the words there is a plain Apps to that place in the 12.0f. 
Numbers the 8-. where God promifesto manifeft himfelf to his 
fervant Mofes, pny NY IY 1 IN a dy ax 
bp efhee 6 SY ainnyud7er,as the Septuagint render it very agree- 
able to our purpofe,and that which is here ANDI & 14 ON ND: 


isin other places, m3: 728 Tav34, and in Ejay J. YA PY. 
and is tranflated by S. Fohu, soa weiss stue, by our Apoitle elfc—- 


where o¥' ess,.andhere weicwnw nese refoume.. 
And yet we muftnot think, that by vertue of this promife, 
Mofés had fo full and beatifical a vifion of God, as. we expect 


hereafter in glory. No, itis fpoken only of Gods. communi-- 


cating himfelf to him in a clearer way then he would to any of 


the Prophets : he would fpeak to them in riddles, to Feremy in - 


the riddle of an Almond-tree, ofa feething pot, and-fo to the 


reft of the Prophets ; but he converf:d familiarly with Mofes,.. 
asa man talks to his friend face to face.Andas for Mofes his Pe-~ 


tition in the 33. of Exod. the 18. ILeleech thee shew me thy glory, 
it was only a defire that God would fhew himfelfin fome cor-= 


poreal refemblance, fo asto affure him of his prefence,that that: 
would accompany him. And this is Gods anfwer , I will make. 


¢ 


all my goodnefS paff before thee. Befides, there is a plain denial 5* 
God tells him he cannot fee his face 5; Mofes faw no more ot : 
3 God: 





Spiritual Opticks. 
God then we do heré,the back-parts ofhisglory; he faw them 
ina corporeal refemblance,and we in an intellectual vifion. You 
{ee the allufion this place hath to that in Numbers. 

Now asfor the meaning of the words, but then face to face. 


1. It is not meant of feeing Chrif in his humane nature face 
to face, as Fob {peaks, With thefe very eyes I fhall fee my Rede 


mer; forthus the wicked alfo fhall fee him with terrour and ) 
amazement, when the mountains fhall be efteemed an eafier , 
burthen, if they could but cover them from the face of an an= \ 


gry Saviour that will frown them into hell. 

2. As for the errour of the Anthropomorphites, it is fo 
eroffe , as it neither deferves to berepeated, nor needs tobe 
confuted. | | 

3. Itake-it to be meant of an Intelle&ual beholding the very 
effence of God, according to that, 1 Fobn 3.2. When he (hall 
appear, we foall be like unto him, and fee bim as he is, was be, 
and yet it’can by nomeans be a comprehenfive vifion: for that’s 
a meer repugnancy, that a finite creature fhould grafp an infi- 
nite effence. Or by the face of God may be meant his glory and 
perfections ; for the face is the throne of beauty. 

In the following words S. Pau! gives a plainer expreflion of 
that which before he had fpoken more darkly. 

Now I fee through aglaf darkelyy now I knowin part: but 
then face to face ; but then fhall know evenas alfo I am known. 
As when two fee one another face to face 5 the one knowes the 
other by fight, ashe isknownby him. vais’ 

Now I know in part | S. Paul on fet purpofe changes the per= 
fon, that he may acknowledge his own imperfetion. He had 
included himflf before, Now WE fee through a glafS darkely. 
1, but he will do’it more apparently, now I kuow in part; and. 
when fo great an Apoftle inculcates hisown defe&ts , me thinks 
none fhould boaft of their felf-fufficiency. 

2. Now I KNOW in part’| Hereisareafon of our imperfe- 
Gtion here: If the light that’s an thee be darkuefi,bow great is that 
darknef ? Knowledge is a leading Principle,and all graces fol- 
Tow it in a juft meaftire and proportion: if we knew God more, 
we fhould obey him mores if we knew more of His goodn- fle, 
we fhould lové him mote; if we knew more of his Majefty, we 
fhould fear hinymore; ifmoreof - faithfulnefs, we fhould 
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_ Spiritual Opticks. 


truft him more; nay,if we knew him per f-Gly, all chefe would 
be perfe&: whenknowledge iscompleat, obedience will be 
LET vs ‘i 3 

3. Now I know IN PART: according to the Syriack,parum 
de multo.1. Little of that I fhould know.2.Little of that Imight 
know. 3. Little of that others know. 4Little of thatI defireto 


know. 5. Little of that I fhall-know hereafter in glory. 
4. Now IKNOW in part: 1. Religion isno fanfie,opinion, 


BL BRTA Lg 


or conjectural thing + no,we have a certain knowléd&e of God 


\ and his wayeshere 5 we fee througha glaffe, thoughitbe but 


darkly :. there is trath ina riddle, though itbe obfcure. 2. A 


\ Chriftian begins his acquaintance with God here: he that 


We have here the iri gl 


knows him not é# part Fere, fhall never fee face to face in glory. 
impfes of heaven,.a profpett of Canaan, 
the oersy2elva of happineiie, the initials gf Glory. 

But then I foal know, 16 18 3 omyrw cuss lominracrs & yias differ, 
Kalzrons ishuert PF apomy pao G3 ape'y po] @ murals xD Mra 
agravonas. It is bringing me better acquainted with a thing that 
1 knew before, a more exa& viewing of an obje& that I faw be- 
fore afarre off. That little portion of knowledge which we 
had here fhall he much improved, our eye fhall be raifed to fee 
the fame things more ftrongly and clearly.Our knowledge here 
was but cintilla future lucis.. When the foul thall fay asthe 
Queen of Sheba did to Solomonin1 Kings1o. It was a true re- 
port that I heard in mine own. land of thine adts and of thy wifdoms 
howbeit I {carce believed the words. untill came, and mine sees 
had feen it, and.behold the half. was not told me. H appy arethy 
men, O happy arethefethy fervants that fland continually before 
thee. 3 

Even as alfo I am known. Kalogy tmyreSte, The words,if 
they be put to itywill endure a double Hebraifine. I hall know 
as I aim known. 

1. | thall know askam approved, ficut & agnitus fum 5 Nay, 
Chryfotome makes Sas Caufals Uthall know becaufe 1 am ap- 

roved. 
; 2. Ifhall know aslam made.to.know. Kadas g.tayodlw,that 
is, Kade, x ididiydlw, faith Beze; and ( which isa wonder) 
Heinfiv: agrees with him. K2dos 4 éyraledw faith he; and ins 
deed yraeifw is the fame with the Hebrew yin, and he t Is us 
| if 
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if we would render the words Hellenittically, they would run 
thus, é&mprwooyes rads Caayvacdiogren (Lois Je6ss I fhall fo know as 
God is plealed tobe known by me to maniteft himfelf unto. me. 
And yet Pifcator rejects both thefe fenfés; the words themfelves 
being fufficiently tempered with the particle wSws,which is not 
a note of equality, but of fimilitude,as in many other places.. 

And thus much may ferve for explication of the text, for 
clearing the gaffe, for opening the Auigma. If you now 
look into the words, you'l finde them full of Spiritual Opticks. 
Here is Vifio reflexas tor now we fee through a glaf, darkely : and 
here is Vifio recta 5 but then face to face. We will begin with the 
Catoptrica : Now we fee through aglafs darkely; and here | fhall 
prefent my glaffes to your view. 

Firft, Inthe glafle of the Creature, in fpeculo mundi. This 
4s a common and obvious glaffe prefented to every ones view, 
and there are fome glimmerings of common light, a /umen na- 
ture diffufed among all, ‘by which they may fee into it. 

Our Apoftle fhewsus this glaffe in Kom.1.20, TALecTAy S85 
Lhe invifible things of God fromthe Creation of the world are clear- 
ly feen. The words in the fountain run thus, S40 xJiowus xeque 
xadvegra, and deferve to be cleared’ from an unjuf interpreta- 
tion: forfome would have 8 xllcws niqus, to be a creatura 
mundi: others 2 creatione mundi, ex creatione mundi: {0 Be- 
zz. Butall thefe are farre enough from the meaning of the 

Jace : for their fenfe is, That the invifible things of God are 
feen by the creatures, or by the creation. It is true,our Apoftle 
{faith fo much in this verfe, butnot in thefe very words; for 
then it fhould be &« xricwms xsqus xaSopazar, when as} doubt not 
gars urioas nique, is the fame dav xaraGoats xdoex, a mundo condi- 
to. Pifcator and Drafins both meet inthis, andthe Syriack tran- 
{lation is clear for it NOVY MMNDIW. 70 4 jadiis mundi fun- 
damentis. Aad thenthe words {peak thus much : From the fir ft 
infancy of the world,ever fince it was created,the eternal pow- 
erand Oséms, which are the 7% 7140? G3, mentioned inthe 
former verfe, and the 7 degent 7% Os, in the beginning of this 
verfe, the eternal power and Godhead have manifefted them- 
{:lves, and the prime caufe has been very apparent in thofe 
effets of his, whichare here ftyled mepara O#, and could 
not pofizbly be producedby any inferiour Being. And asfor eri 

which 
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Spiritual Opticks. 
‘which we render és clearly feen , inthe as es it. isno more 
-then wXe¢7u. 1 know not how it comes to denotefo clear a vi- 
‘fion; {ure it may well confift with & eiviypan, and yet withal 
they are fo clearly feen_ efs 73 vas atamacyire:, which thou h 
‘fome would have with est )e#axorcyires, yet here I thall ea ily 
yield to the Learned Interpreter, and grant that it includes 
‘fomewhat more. | : 
This vaft volume of the creatures fet out by God himflf 
without any errzta in it, was printed in {0 fair a charaGer > as 
he that ran mighit’readie; and the leaft letter in it made fhew 
of a moftDivine impreffion, But alas! fin, befides weakning 
of the fouls eye, hath foiled and defaced the book; and hence 
we come to fee in it fo darkly. And yet ftill the letters are vifj- 
ble,and carry with them the print ofa Deity. The world isy as 
one calls it, AnigmaDei. Andicis full of Looking-glaffes : 
for God hath communicated feveral refemblances of himfelf 
tothe creature, asthe face {heds that image or {pecies upon the 
plafle whereby it {elf isreprefented. I need not fpeak of the 
bleffed Angels, thofe pure and cryftal mirrours, what glorious 
reprefentations they give of their Creatour: Look but into 
your felves, and you will finde immortal fouls, thewing forth 
that image according to which they were made; or if you 
‘will look upto that vaft and polifhed Looking-glaffe, you will 
fee The heavens declaring the glory of God, and the firmament 
Srewing his handy work, Or cat but an eye uponthe poorett 
and moft abject Being,and even there you will finde fome faint 
refemblances ofa Deity. For as in the moft glorious creature, 
“asa creature there is aliquid uibili; fo in the mot contemptible 
“Cr ature, as acreature, there is aliquid Dei. J, but the Atheif 
he thuts his eyes , & quid ceco cum fpeculo ? what fhould a 
blinde man do with a Looking-glaffe? And yet fometimes 
there are lightening flathes of terrour darted intohim , and he 
begins with the Devils to Lelieve'aiid tremble.” The Papifts, as 
if there were not glaffes enotigh of Gods making, they muft 
have images of their own to put them in minde of God $ their 
painted glaff:s: but furely they fee through thefe very darkly: 
he Heathens they fhall be judged for not ordering their lives, 
and drefling themfelves according to this glaffe; for refifting 
thofé reliques of primitive light that fhined out fo ftrongly up- 
on 




















































Spiritual Optiche. | 


on them. Well, here are glaffes) but we fee in them very 
darkly, and that by reafon of a double defect. 
1. Ex parte fpecali. 
’Tis true, fome of Gods attributes here clearly thew theme 


felves; his power and foveraignty 5 1, and his wifdome 5 and. i| 


goodneffe too ; but thofe fweeteft manifeftations of his love, 
the treaftures of free grace and infinite mercy, the whole plot 
of the Gofpel, not the leaft fhadow of thefe tobe found. Now: 
for this very canfe, the Gentiles in Eph. 2.12. are called #300, 
becaufe they were without the knowledge of God in Chrift.. 
You know they hada goodly company of gods, a whole troop: 
of Deities: J, bue they were without God ‘in Chrift, and: 
hence they are ftyled 2860 ev xéoaw, without God in the world. 
2« Ex parte oculi. : 

t. Adam in innocency had a glorious foul full of light, bright: 
and {parkling eyes, avetapmrbarritintlw. He could read the 
fmalleft print ,: the leaft jot and tittle in the book of Nature.. 
See how quickly he tumbles o’re the vaft volume ; and ina» 
name gives a brief gloffe upon every creature 5 a concife epi- 
tome of their natural Hiftories. He hada fair portion of know~ 
ledge, if he could have been contented with it. "T,buc he would. 
fain have more ,- he muft needs be tafting of the tree of Know=- 
ledge; and hence fprings our ignorance ;- we have ever {ince 
had an unhappy 69>2auia, the foulhath been darkned and dim~- 
fighted. Perhaps it Can fee fome goodly capital letters, .fome™ 
fair florifht charaéter; I, butthere are multitudes of beings in: 
a {mall print, that it takes no notice of, 

2.The foul might fee more,ifit would imploy it felfmore,and’ \ 
look oftner into this glafs of the creatures: Meditation would. / 
raife the creature higher,and diftil fweetne/s out of every objet: 
Tis dted-us zodurex|uoovm, asthe elegant Moralift. The foul is -, 
bufie with every thing it fees, .as bufie as a Bee 5. it goes front: | 
Mower to flower, and extracts moft precious fweetne fiz. ¢ 

3. Some eyes have been daz’led too much withthe glitterings~ 
of the creatures, fo as to take the fervant for the Mafter;and have - 
been fo much in admiring the glaffe,as they forgot the glorious~ 

eauty that is reprefented. What worfhip & adoration haththe 
Sun had 2? even almoft as much as the great creator: of heaven» 
and earth himfel&ftrange that they fhould fee fo darkly,as nt to» 
ue: difcerms 
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Spiritual Opticks. 


difcern the face from the veil that coversit. For the San is at 
beft but wubra Deiy and nubecula cite tranfitura 5 a mere {por,a 
cloud, if compared with fo bright an Effence and as he faith 
notably, ‘The Suns worfhippers muft needs be «tor x2 rux]ee, 
Atheifts in the night-time. You have {een the glaffe af the Crea- 
ture, and how in it we fee very darkly. 

Secondly, in learnings glafle, in peceilo {cientiarum. Leayning 
brightens the intelle€tual eye, and clarifies the foul; the He- 
brews wife men are D'MA4 aperti, men with eyes opens and it 
fetsa man on higher ground, and gives hima fairer profpest 
of Beings, and many advantages over others. Atmatv Osacru 6 wa- 
Dovres yet pare, when as arepGy yeaumaser & Bam Baimory 
they have eyes, and fee not 5 I, but the/e fee,and yet very dark= 
ly. What need I tell you how invincible doubts. blemith their — 
brighteft notions ? How the Naturalifts head is non-pluft 
with an occult quality, and he knowes not how to take it off : 
How the choiceit Moralifts are pos’d with the riddle of fume- 
1.0 bonums, and cannot tell how to extricate themfelves. Look 
up higher to Meraphyficks, which fome ftyle fimbria Theologies 
I, but you may touch the hem of its garment long enough be- 
fore you find any vertue coming from it. Converfe but with 
the School-mens Works , and there you fhall meet with enig- 
mata in folie, voluminous riddles. ’Tis their grand employ- 
ment to tie a knot, and then fee if they can undo it; to frame 
an enemy, and then triumph over him; tomake an objection, 
and then anfwer 1c if they can; there are {peculations enough, 
but if you fee through them, it will be very darkly.- ~ 

But if you could fee very clearly inall thefe, yet how weak 
and infufficient are they to acquaint you with the Arcana of 
Religion, and the great myfteries of Gedlinefle? 03 

_ 1. Some fuch as have been moft eminent in them, and as he 
fpeaks, have had wits of elevation fituated as upon a cliffe, but 
how little have they {cen of heaven and-heavenly things! Ari- 
ftotle with the reft of the Heathen. What uncertain and flu- 
&uating notions had they of a Deity? We are beholden to 
their dying {peeches for moft of their Divinity. 

2. Many under the light of the Gofpel, and furnifht with 
helps of humane learning ; how ftrangely unacquainted are they 
witli the knowledge of Chrift Laced A plain experienced. 


——~ Chriffan 
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Chriftian Cnotwithftanding all their Auxiliarie forces ) onely 
by the help of a Bible, will put a whole army of them to 
flight: Surgunt indoci t rapinnt calum, when they in the 
mean time do but, ashe {pzaks , orzare Diabolum ; they be= 
come learned fpoils, Saprenter defcendunt in infernum, they go 
cunningly to hell. And yet me thinks none fhould be fo filly 
and nialicious,as to put the fault inlearning, whereas there is 
no greater vicinity tren between truth and goodnefle 3 and 


wage 





heaven is full of knowledge, as it is of holineffés and itisbrim- 


full of both. 

3. Sciences themfelves are weak and imperfe& things, and 
therefore 1 7201s xerapyndisenv, as our Apoftle tellsus , Know- 
ledge fhall be abolifht, and Tongues which are wehicula {cien- 
tizrum, they fhall paff? away. So then in this Glaffe we fee but 
darkly. 

Thirdly, in the Glaffe of the Scriptures,in {peculo verbi.This 
is a pure and fpotlefs Glafs reprefenting the will of God unto 
us, an eternal Glaffe that fhall never be broken, more durable 
then heavenie felf: David was looking in this Glaffe day and 
night. - - TOY EAN 

‘There are many falfe flattering glaffes in the world; I, but 
rere the foul may fee its face in a moft exa&t refemblance: it 
will thew the leaft fpot and deformity ; the finfulnefs of an idle 
word, ofavain thought, of afirft motion, though without 
confent, the leaft tendencies to fin, the firft bubblings up of cor- 
raption. Ic deals fo plainly zs many are offended with it, and 
fwell the more againft it; and thus finne takes occafion by the 
commandement, as Rom.7. Fond Lais breaks her Looking- 
glafs, becaufe it fhews the wrinkles in her face: and gives the 
reafon, Me cerneretalem qualis {um nolo, qualis eram nequeo. 
Well, the Law that’s a glafs to fhewusour f{pots, but it cannot 
wipe them off; J, but the Gofpel is a pure well of falvation, 
there one may fee them and wafhthem too, ~ “1 

In that Evangelical mirror you may fee the face of a Saviour 
coming in an amiable way,with fmiles oflove, with offers of 
grace and faving mercy.Nay,the Gofpel is called the face of Fe- 
fus Chriffy2 Cor.4.6.mesow me¥ "Inc® e158 As fuppofe a glafs when 
a man had once lookt to in it, fhould keep a permanent and un- 
vanifhing {pecics of his face, though he himfelf afterwards were 

Aa abfent + 
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A Geliverance, they might fee the face of a promifed Meff tb» Buxe 





Spiritual Opticks. 
abfents we might weil fay, There was the tace of fucha man 5 
the Gofpel isfuch a Glaff-, Chrift hath lookt into it, and thed 
his image upon it, and ever fince it hath given moft glorious 
reprefentations of him : it is dwar Tis Cobne, % A2enn]Ie Varo 
sumies ave, that I may borrow that expreflion in the Hebrewes : 
fo that when we fhall come to fee him cesro-rr 7 e35 wesemany 
in heaven, we fhall be able to fay, Surely this is the very Savi- 
our that was defcribed to me in the Gofpel; Sic ile manus, 
fie ora ferebat. And till we come to heaven it felf, wecannot . 
meet with more full manifeftations of God and Chrift, and alP! 
the myfteries of falvation, then in the word ef God; and yet 
here we {ce but darkly. : | 

For if we confider them under the Old Teftament, how Jong 
was their comfort lockt up in that Axignra, that primitive 
promifeé, which was Aurora Evangelir, the firft dawning of the 
Gofpel; The feed of tke woman fhall break the ferpents head ? 
and when truth began to fhew it felfin fome fuller difcoveries, 
yet ftill ic was mixt with much obfcurity. 

They had atwofold glafft. 1. Speculum ceremoniarun.2. Spe~ 
culum prophetiarum. 

t. In the glaffe of the Ceremonies they faw very darkly. We 
could not look for much light where there were fo many fha- 
dowes; where there were fo many veils, they could not fee 
face to face. That the Jewes worfhipped a cloud for their God, 
was a meer calumny; but that they worfhipped their God ina 
cloud, we will eafily grant, for ad eur fathers were under the 
cloud, 1 Cor.10.1. The Ceremonial Law was nothing elfe bug 
an heap and, mifcellany of riddles: who amongftthem could 
tell the meaning of them? nay, it is well if we that have the 
type and antitype meeting together, can givea juft explanation: 
of fomeofthem. Well, this gla isnow broken: tor Cere- 
monies like falfe Looking-glaffes reprefent the obje& with coo 
much fhadow ; and yet ftillthe fcarlet whore will be dreffing 
her felf by them, becaufe like flattering glaff's, they make her 
feem fairer and more beautiful. Maju: éjque cadunt altis demon 





tabus umbres nek Rtte 


2. In peculo prophetiarum. Prophetia eft fpeculum: in quo Vvi- 
dentur furura. Here. they might fee the prefence of adefery’d 
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torf, in his Syaagoga Fudaica,tellsus that he is perfwaded this 





is one maimreafon why the Jews are fo ignorant of the Meffias, | 


becaufe they are fo little vers’t inthe Prophets; they fpend | 
their whole time upon the Law, but will not caft an eye upon/ 


them; He {peaks of the modern Jews.God in much mercy hath\_, 
given them glaffes,and they wiil not vouchfafe to look in them: ; 
they were always an obdurate and ftiff-necked people, rebel- | 
ling againft the Prophets, and they goon to fill up the fins of 
their fathers. Well, but yet the Seers themfelves faw but # a= 


ilyvart, and they faw in them very darkly. 

For 1. Prophecies (as the learned Verulam) have gradus & 
{calas complementi, climbing accomplifhments, {pringing and 
germinanc accomplifhments. A Prophecie in the bud is not fo 
-eafily feen as when it fhoots out further , and {preads it felf in 
larger growth: fuch paffages in Efay asfeem to us clear as the 
day, were to them dark and Enigmatical : and we fee how ob- 
{cure St. fobs prophecie feemsto us. And the devil, who was 
always Gods Ape, he over-imitated here; for his oracles were 
_wrapt up info many clouds, and withal fo full of fallacies, as 
nonz ever could tell their meaning till event had giventhe in- 
terpr-tation. The Prince of darxneffe would make all his fay- 
ings wear his livery : Divine prophecies are as clear as cryftal, 
if compared with his cloudy oracles. 

2. Prophecies at beft are bat weak and imperfect things, and \ 
therefore they alfo (hall bz abolifigd , no need of them in hea» / 
ven: they were very beneficial to the Church Militant, to ac- 
quaint her wich approaching judgements, and prepare her for’ 
intended mercies; but when happineffe is prefentand compleat, | 
no need of them then in the Church Triumphant. . 

Thus you have feen how they underthe Lawfaw but darke 
Ty: and if Gods peculiar people had fo litele knowledge of 
him, in what groff? and palpable ignorance did they live that 
had none of this his light thining upon them 3 for ix Fudab wae 
God known , and his Name was famous inIfrael. He bath not 
dealt fo with every Nation, neither hadtke Heathen knotledge of 
bi; Law. 

And now if we lookupen our felves that live under the light 
of the Gofpel, even we in this Sun-fhine fee but darkly. 

1. There are many Evangelical riddles, a God incarnate 5 a 

Aaz2 Cruci- 
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crucified Saviour; which are fuch, 1. asthe angels themfelves 

fee but darkly, and therefore they are ftill prying to fee more. 

2. Reafon that great patron of unbelief wrangles againft. thems 
and yet reafon it felf will di&tate thus much, That che myfteries 

of Religion fhould be above thereach of reafon. 3. The great- 
eft part of the world reject them: the Greeks efteem them fool- 
lifhneff2 : they think there is not fo much inthemas ina riddle; 
in that there is fome hidden fenfe, but thefe are plain foolith- 
neffe in their efteem 5 and Evangelium to the Jews isno more 
then 71x 27x for fo they blafphemoufly call it, volwmen inix. 
guitatis. “They ftumble at a crucified Saviour, and yet them- 
felves were the crucifiers of him. The veil of the temple rent at 
hisdeath; I, but the veil is ftill upon their hearts, and yet that 
e’re long fhall be rent too: and they jhall fee him whom tkey have 
pierced, and {ball mourn, and be in much bitterueffe; and confefle 
5 Fem$ epds saree), Wecrucified our Love, we crucified our Savi- 
our. 

2. There are many Praéfical truths which are meer riddles 
to.carnal {pirits; asto forfake all fora perfecuted Chrift, to 
_ cut off right hands, pluck out right eyes; pray for enemies, not 
to do evil that good may come thereof; thefe principles they 
can hardly digeft; and there are many Chriftian priviledges- 
which they know not what to make of, affurance of Gods fa- 
vour, communion with him, hidden Manna, joy in the hol 
Ghoft glorious and unfpeakable. .Thefe and fuch like puzle 
' theirapprehenfions for they never entred into the heart of a 
natural man to conceive, it is too narrow for them to enter. 

3. There aremany paffages whichto Chriftians themfelves 
are very dark and enigmatical, fich as we cannot ealily under 
ftland. The book of the Revelation is all veil’d with-obfcurity, 
the firft thing we meet with almoft are feven Seals: it is full of 
hidden fecrets,and-who is there thatcan unfeal the book ? Our 
adverfariesthe Papifts catch at this, andare ready with a dou- 
ble inference : The Scriptures are enigmaticals therefore clear 
them with Traditions, therefore keep them from the people, 

But 1. When we {peak of the Scriptures darknefle, it is but 
comparatively in refpect of thofe bright manifeftations we fhall 
have of God hereafter.A pearl may be clearand.orient, and yer 
dark in refpect of a ftar : a ftarmay be bright,and-yet.ob{cure if 
compared with theSun. 2. AIL. 
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2. All traths belonging to the Effence of a Chriftian,are plain 
and per{picuous : and there is an allifting Spiritswhich though 
they perhaps may {coffe at,& fome others may unjuftly pretend 
to, yet without doubt it fhall lead Gods people into all truth. 
3. Is their Cabala fo pure? are their Traditions fo clear and 
cryftalline,as that we fhall fee in them better then in the word ? 
Ifyou cannot fee ina pellucid ftream, do you think to: fee in a 
muddy ftanding pool? — . 
But Secondly, The Scriptures are enigmatical,therefore keep 
them from the people. Nay rather, theretore explain them to 
them : therefore fet upa faithful Miniftery , whofe /ps_ may 
prelerve keowledge, and acquaint them with the myfteries of 
{alyation , and open to them thefe hidden oracles.And let the 
people themfelves fearch the Scripturess dig for knowledge as for 
filvers& for wifdowe as bid treafure. Again, they had better fee in 
a glats,though but darkly,then not'to fee at all;truth in a cloud; 
ina riddle is more amiable then ablack & palpable ignorance. 
Thirdly,they keep the Scriptures from them, not becaufe they 
feein them fo darkly,but left they fhould fee in them too clearly 
And above all,they lock up the Revelation, not as itis obfcures 
but becaufe it threatens the fever hills fo much. And thus we 
have lookt upon the third particilar,the glafs of the Scriptures. 
Fourthly,Ix {peculo providentie.Here Gods glorions attributes 
thine forth,his wifdome, juftice, goodneffe, and the reft of that 
glorious conftellation. And Providence féts before us examples, 
they are glaffes in which we may {€e either the beauty of holi- 
ne{s, orelfe fins deformity. And it isno fmall felicity of this 
latter age, that we have the ufe of theft glaffes, the benefit of fo 
many former examples; and yet we fee in them but darkly,they 
are acloud of witneffesas it is Heb.12.16though in another fenfe. 
Providence is very myfterious , and there is no readier way to. 
Atheifme, then to queftion it when we cannot give a fufficient 
account of it. The Lvdians have a cuftome, once a year to caft 
a golden bufhel into the Sea: andthus.they think they fet a 
meafure and bound to its proud waver. f0as it fhall not invade 
theirland. Fheir cuftome is ridiculous enough, and yet they 
are far more vain that go about Deum fuo modulo metiri : to cir- 
cum{cribe an immenfe being with the narrow compaff: of their 
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Spiritual Opticks. 


platform, which if it fhall wanfgreffe, ic prefently paffles the 
bounds of juftice. : 

St. Paul that could have dived as deep as another,and brought 
up many precious pearly obfervations with him, yet dares not 
venture in, brit ftanding aloof off upon the fhore , admires the 
vaft and boundleffe Ocean,and as one amazed,and almoft {wal- 
lowed up withthe very confideration of ithe cries out, 613@, 





' O the depth of the riches both of the wifdome & knowledge of Ged ! 


How unfearehable are bis judgements, and his wayes palt finding 
out ! eveEswtaser, his wayes are in the deep; there isno ty7@ of 
them, not the leaft print or veftigium , no tracing of a Deity. 
That God from all eternity fhould {mile on Facob, and frown 
on Eau, and that before they had done either good or evil, 
that the one fhould become saan 73. vas defiderit oxet©- cig 
nul, and the other} YAN NI YD mG ascmpiey, that 
God fhould break open the heart of a rebellious finner by his 
efficacious grace, and deny fufficient aide to one that hath im- 
proved his prefent ftrength far better; that he fhould fhine out 
only upon fome few fpotsof ground with thelight ofthe Gofpel, 
and fhut up the reft in palpable darkneffe 5 that he fhould fuffer 
his deareft children to be wronged and infalted or’e, when 
wickednefs in the mean while triumphs fecurely:thefe and many 
fuch like are enigmata providentie; we fee in this glafs darkly. 
Fifthly,In Peculofidei. Here we fee tconiee, for faith is a {ure 
perfpective-glafs, by which Abrahams aged eye faw Chrifts day 
though afar off; & the reft of the Saints auppuSsy tSav75 ris San J94° 
aies, they faw them ata diftance, & yet embraced them : a glafs 
by whichMo/es faw hiny that was invilible.Icis @eculum coloratun’, 
and do’s zmbuere objecium colore fuo: it can fee amercy ina judg-_ 
ment, & deliverance in an captivity, help inanexigency: & pros — 
mifes they are faiths glaffes,and they {peak as the looking-glafs 
in the Greek Epigram, &' p’ elys x tye o9, if you look on menI 
look upon yous if you apply me, 1 belong unto you. 
And yet we fee here but darkly: for faith it felt (not to {peak of 
thofé many doubtings and waverings, thofe rollings and inqui- 
etations of Spirit that accompany it: for many cannot reach to 
aflurance, few attaine to aplerophory, ) is oppofed to vifion, 2 
Core5.7. Na yoie mses mermalely, 4 &dideidss: we walk Ly faith, 
and not by fight,e> non per afpeum.Faith as it livesin them unt, 


(for 





Spiritual Opticke 


(for in tke mount will theLord be feen){o ic dies in the mount too 
like Mofesy it never enters into the Land of promife ; tor it had 
its Canaan here, A land flowing with milk and hony. 

Sixthly, Ix fpeculo Sacramentorum. Such great and tranfcendent 
myfteries as the apprehenfic:s of Angels cannot reach unto, are 
here prefentd to the fenfes. 

Baptifme, that’s a looking- glaffe where the firft beam of Gods . 
favorable countenance fhews irfelf,the firft expreflion of his love 
toa finfull creatures The laver under the Law was made oflook- 
ing-glaffes; and the laver of regeneration under the Gofpel is tis 
felfa looking-glaffe, and where you may fee a God in covenant 
with you,and yet he do’s not fhew himfelf with a fpreading and 
immeditate ray,but only in a facramental reflex: and Baptifme, 
though itbe filed afequdssyet we fee in it but darklyyin a riddle, 
much like that of celum in tribus uluis.. You may fee heaven in 
this well of falvation.As it was ufed by way of immerfion, there 
wasa riddle of the refirreétion;as by. way.of fprinkling,ther’s a 
riddle of fanGification. You would fay, {t were no wonder if I 
fhould tell youthe Infant fees in it but darkly3I, but whois there 
of riper years that lookson this glaffe,or makes any uf of it? Who. 
is there almoft that {pends a thought upon his Baptifm ? 

And as for the facrament ofthé Lords Supper, why, her’s a 
glaffe that Chrift left with his dear Spoufe when he went away: 
from her,in which fhe may ftill fee his face & be mindful of him.. 
Taro. mote re cis TS § iy evafAvngs?, Do this in remembrance of Mey, 
and do it to put me in remembrance of yous for of6 F eile ancien, 
includes both. There is mutual afpect,and reciprocal glances be= 
tweenChrift and a beleeving fou! in the facrament.Chrift looks: 
upon the foul with a gratious:-eye,.and the foul looks upon him. 
with an eye of faith. And here are enigmata cexvivalia, like that: 
of Samfonsy Out of the ftrong comes (weetneffve. 

And thus we have fhewn you the feveral glaffes through: 
which we fee but darkly. There remaines the vi/io reéta,a fight 
of God face to face, to know as we are known. But this hereafter. 


RE ADER,, 


) Whatthis to know as we are known fhould be 
_ The. Auihour could not tell, but’s gone to fee.. 
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MarrTH. 16. 26. 
For what is a man profited, if he fball gain the 
.. whole world and lofe bis owne foul? or what 


“fall aman give in exchange for his foul? 





fara eeu Saviour in the foregoing words had told his 
/>\\eq_ followers; that if they meant to be his Difciples, 
aS) 6 they mufttake uptheir croffe & fo muft follow 
him. They muftbe willing to part with all things 
aesx@ees herebelow,if he fhould cal for them;they muftbe 
content to trample upon all relations, for,the love ofa Saviour, 
if they ftand in competition with Chriftsthey muft be ready to 
lay all creatures and creature-comforts at his feet. Now becaufe 
this might feem fomewhat an hard task , and not fo eafie and 
Evangelical a yoke as he had promifed them : in thefe words he 
begins to fweeten his comnandsand to thew the reafonablenes 
and equity of this ythat he requires of them, You may well part 
with other things, for this will be a means to fave your foul. 
Now,fayshe, if you grafpe the whole world, and if you 
had it all in poffeffion, and fhould Jay it down all only for the 
winning of afou!, you would have no great cause to com Jain, 
Whereas ifyou could embrace the prefent worldjand could gain 
it 
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itall; nay, ifthere were more words for you to enjoy, and if 


pee could have them all only for the loffe of a foul; you would 
ave no great purchafe of it. What is a man profited ? There's a 
plain “eee, in che words more is meant, then is poken : You 
would be {0 far from having any profit, as that you would have 
the greateft Joffe that is imaginable, the greateft dammage and 
detriment that fuch a creature is capable of. You would have 
changed Gold for drofft, and pearls for pebbles, xovoex saaniap 
Exar obit orven bolwy. 


Now our Saviour in thefe words, does as it were take a pair | 
of ballances in his hand, the ballances of the Sanctuary ; and he | 
puts the whole word in one {cale, and the foul of man in the o- / 


ther. This little fparkle of Divinity in one feale, and the great| 


Globe of the world in the other. And the foul of man, this {pi-\ 
rituall being: this heavenly {parkle; it does mightily out-weigh / 
the great Globe of the world, the vaft bulk of water, the huge | 
fabrick of the Creation. The world ’tis weighed inthe ballance, \ 


and *tis found tod Tight. Rit 

In the words you have thefe two things very confiderable, 

1. That abfolute worth and precioufneffe chat is in the foals 
of men, which is ftrongly imply’d and involv’d in the words. 
D.The fouls of men ave exceeding precious. 

2. A comparative precioufneflz, which is moft dire&ly and 
expreffely laid down in this, in refpe& of the whole world be- 
fides D. One foul tis more worth then a world. 

For the firft. The fouls of menare very precious, 

The precioufnefle of the fouls of men will eafily appear irons 
thefe four feveral heads of Arguments. 

For though all men or moft men that know what afoulis, 
willeafily grant that their fouls are precious enough; yet they 
don’c attend tothofe feveral refpeéts in which they are thus 
precious, much leffe do they take notice of thofe feveral refults 
aad conféquences that flow from it. . 

Now this abfolute precioufneff2 and worth of the foul, does 
thus thew it felf. | 

(1) From the feveral Excellencies of the foul ic felf. 

There is a fourfold excellencyin the fouls of men, w'iich 
{peaks them choiféand precious, 

1. The excellency of their Originalsthey are ofa noble dfe nt; 
Bb they 
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The worth of Souls. 


they came from the Father of tpirits, from the Father of lights. 

God lights up fouls inthe world;they bubble forth from that 

fouritaine of fpirits, that fpiricual Edence. They are the breaft of 
a Deity; God breath’t into a man a living foul. They area beany 
of the glorious Sun; God beamed into a mana glittering foul. 

The body indeed *twasrais'’d out of the duftswe dwell in houfes 

of clay, whofe foundations are in the duff. But the foul ’twas of 
an higher and Nobler Original. Yet there is a great deale of coft 
beftow’d upon the body; much Embroydery and Needle-work 
in that. 1 am admirably made 4 I am curioufly wrought, I am 
wrought with a needle,faies the Pfalmift, Acupicius fumshe {pcaks 
it in re(pe& of the choice and elegant compofure of mans body, 
much needle-work in that; and then that’s but the fheathe of 
the foul, this casket for the Jewel to lye in. The foul ’tis Tike the 
Q rceris daughter in the 45 Pfal. Her clothing is of needle-work, 
é fhe is all glorious within. Now all the workmanfhip that is be- 
ftow’d upon the body, is only that ic may be ferviceable to the 
foul, that the foul may Bevé babitare,that it may bea fit Taber- 
nacle for the foul’ to dwell in; that thy foul may fay, "Tis good 
for me to be here. ry aa 


The body ’twas rais’d out of the duft,but the foul {prang from , 


heaven twas coon moe badsnpe sé Ler, a bud of Eternity..\ 


And traly that the fouls of men fhould not bé'ex traduce5 i€ 
does fomwhat degrade them from that height of excellency 


» chat belongs to them. I know that queition’s full of bryers and 
? chornes; but yee we may very well {ay thus much, that fome 


Seripture-paflages favour and countenance thismoft, that God 
(till breaths in men living fouls, that they flow immediately 
from him in a way of creation; and that the foul and body do 
ftill differ in their Origimall. Thavs the firft, the excellency of 
the fouls Original. 

2. Theexcellency of its Operations. 

Do but look upon the feveral workings of the foul.Confider 
tlie feveral layings out of the foul, & you’! fee they have worth 
in them.Do but view the wheels and motions of the foul ,the fe- 
veral faculties and imployments of then, and you’l fee they are 
all choice and precious: 

What fhould Itell you of the Underftanding croywn’d with 
Beamsj compa and furrounded with Light; ofthe Will fitting 
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like a Queen upon her throne, and {waying the Scepter of Li- 
bercy in her hand,with all the affeftions waiting and attending 
uponher. | oe 
Ther’sa five-fold excellency in the workings of the fouls 
Ohman. anes 95! 59 | RR ada i 
1. The workings of the foul are quick and nimble.Material Be- 
ings move heavily. Matter clogs them, and diills their motion. 
They go like the chariots of Pharoah in the red -feasbut §j piricual 
Beings, they move freely and prefencly,like the chariots of Ava- 
minadab, they run with a cheerfull fpontaneity. What quicker 
then athought? what nimbler chen the twincling of an intelle- 
&ual Eye?’ Tis true, there is a weakneffe and irregularity in the 
fouls motions, when its beft workings are too flitting & deful- 
tory; too gliding and tranfient : but take the foal as ’cis regular 
and orderly in its motions, and then the freeneff2 and prefent- 
neffz of its working;‘ris the high priviledg of a fpiritual Being: 
For God, that isa pure fpirit,is Omni-prefent in his motions; 
And the Angels, that are miniftcing Spirits, make haft of thoie 
glorious errands they are fent about: The wings of the Cheru- 
ims flye very fwiftly, And the fouls of men, that are next in 
motion,as they were next in Being,they doe the will of Ged on 
earch as’tis done in heaven, with fuch freeneff2 and alacrity. 

2. They are vigorous and indefatigable.The wings of the Che- 
rubims are not weary with flying,nor are the wheels of the foul 
weary with going, the fparxlings of the foul never vanifh; but 
every motion has immortalicy ftampt upon it. Spiritual Beings 
in all their motions are never weary, nor out of breath; Bac 
material Beingsas they are dull and fliggith in their motion;{o 
they are faint and languithing. Tne body, that’s foone tyr’d. 
And yet Cwhich is worth the obferving }) only animate Beings 
are capable of wearineffe : The San isnot weary with shining, 
but is alwayes ready like a Giant to ran’s races nor the fountain 
isnot weary with flowing, but the the bird is prefently weary 
with flying. Only animate Beings are weary, not by vertu: of 
the foul, but becaufe the body cann’t keep pzace with the foul. 

hus many times the ftring breaks, when the Lutaniftis not 
weary. Lhe Spirit is willine, but the leh is weak. The ful would 
fain be working, when the body is not ferviceable.Th2t which 
weariesthe foul moft, isto be ‘psa itsmotions,to be dul 2 
Bb2 y 
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by an-earthy body, by the interpofition of that to be clouded, 
to have its wings clipt, fothat twas faid of that noble Platonitt 
Pio inusy that he fo liv’d a; edoyré du» bri ev oe uae tm, he was 
loath to be in the body, as others were loath to be in prifon, as 
ithe had cry’d out with the Apoftle, O who fhall deliver me jrem 
this body of death! And therefore the fouls of juftmen made per- 
fect, that are fet at full liberty, they are never weary in their 
workings, never weary of praifing God, never weary of finging 
Hallelajahs to him. | 
3.Vajt and comprekenfive. All beings they ave within the fouls 
Horizon, What cann't it grafp in its thought? what cann’t it 
take in its eye? Jc cantake in the feveral drops of Being, and it 
can take in much of the Ocean of Being. I deny not but fome 
mien have fuch narrow ard contratted fouls, as they can com- 
merce with nothing but outward and droffy objets; they can 
fcarce have awith, thought, mind only earthly things; their 
Corn-, and their Wine, and their Oile. But this only thews 
their fouls degenerated trom their native perfection, from their 
primitive glory. For the foul of it {elf is more large and {j paci- 
ous,and fcornes to be bounded with material objcétss it felf is a 
{pirir, and fo it delights more in fpiritual:. N ay, it woncbe 
bounded with reall objets 5 it will fet up Beings of its own, 
Eniia Ratiouis; Peafon's creatures; fuchas the hand of Onni- 
potency never gave areal Being to. | 
And then the defires of the foul how vat are thefe, and: com-= 
preheniive ‘the foul can quickly open its mouth fo wide, as that 
the whole world cann’c fill it. : 
4.Self-reflexive and independent upon the bedy.And thefe in= 
deed are the choiceft and moft precious workings of all, the 
very Hower and quinteffence of an immortal foul. When the 
foul thal fic judge upon its owne actions; when it fhall become 
Speculum fuiijfius, view itsowne force, bid the body farewell, 
and even here become an Anima feparatay withdraw and retire 
it {elt to its Clofet-operations, to its moft referv'd and Cabinet- 
ounfels, I could at large thew the exeellency of thefe workin; s 
in feveral refpedts, but that ] muft haften. "ar 
5: The workings of the foul are fecret and undi(cernable. The 
ereatures cye cannot pierce them. Who knows the things of a 
many but the ppirit of man that isin him? The Devil cann’t tell 
3 a te i 
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the thoughts of men; at moft he has bur a gteffe and threw’d / 
conjectire,unlefl: there be ftch as are of hi's own cafting in; he? 
has reafoi to know thefe, for they are hisown. Ba, 
If men had fenejtrata pectora,there were {carce any living in 
the world. What mutual rage, and envy,and malicc,and heart- 
umings would they then behold? yet left men fhould abufe 
this Priviledg2, and from hence take liberty to fin, God often 





puts themin minde of this, that he {éarches and fees the heart ; - 


’tis his great prerogative, and he is greater then the heart, then 
the foul, he knows all things. 
This is the fecond particular, the excellency of the fouls 
Operations. 
3. The excellency of its Capacity. Do but confider with 
our felves, what areafonable foul is eapable of. Tis capable 
of the image of God. The foul it has his fuper{criptionsiz the 
image of God made he him. Now there’s little or nothing of Gods 
Image to be {een in the body; for God is a Spirit, and fo ftamps 
his Image upon the Spirits of men. And here indeed are fome 
fhadowings out of himfelf, fome faint and languifhing reprefen- 
tations of a Deity. The foul ’tis made in the Image of God, and 
tis capable of fuch ftamps and impreflions as God is pleas’d to 
put upon it.’ Tis endow’d with reafon, the apple of the fouls eye. 
’Tis capable of knowledge,of learning, of all the advancements 
and ennoblements of reafon; but what fhould I {peak of thefe? 
this will feem to fome in the world no great matter; as good be 
without thé,or it may be better in their fond efteemswell then, 
‘tis capable of grace, of glory; fure they won’tHlight thefe too. 
Tis fit to be a companion of Angels, to bear them company to 
all eternity. Nay,’tis capable of communion wich God himfelfs 
they are the friends of God. The fouls ofmen muft make up a 
Church for him.They are fit to be theSpoufe of Chrift. Tis the 
Apoftles phrafe, That I might present you Vargin- fouls unto Chrijt. 
They are capable of fach things, as neither eyehas {eens nor eave 
heard, nor ere enter'd into the heart of man to conceive 3 the 
(oul ic felf cannot conceive, what great things a foul is capable 
of. Though the workings of the foul were more vaft and coni- 
prehenfive then they are, yet they cann’t reach them. 
. The excellency of its Duration. Do but think upon thisa 
while ; how that ic fhall run a line parallel to all eternity. ol 
rie Ba | Body 
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body indeed, ‘tis {oon refoly’d and crumbled into its firft prin- 
ciples. Dujt thou art, and to dujt thou muft returne. But the 
foul returnes to God that gave it. Asit did not depend upon the 
body in fome of its workings, fo neither does it depend upon it 
in ics Being. "Tisa very remarkable fpeech that of Se Fobuto 
Gaius; I wifh(fayshe that thy body profper,even as thy foul profpers. 
For mioft men in the world we might very well invert the with; 
with their fouls profper’d,even as their bodies profper.BurSaing 
- Fobn fpeakes it, ofa living and a vigorous Chriftian, ftrong in 
the faith. I wif thy body" proper, event as thy foul propers. For 
many times you know, inan aged and decay’d body, youhave a . 
lively vigorous foul; Old men are moft tamous tor'wifdome, 
Neftor is for counfel: Ina languifhing and confum’d body, you 
have many times a flourifhing and well-complexion’d foul. 
Men of the livelieft fouls, are not alwayes of the ftrongeft and 
goodlyeft bodiessnone of the longeft lives. Sometimes the foul 
is fo acute,as that it cuts the fheath of the body afunder. Some- 
times the Lutanift {crues up the firings fo high , as that they 
crack immediately. Many times the foul is in the full, when 
the body’s in the wane. sf bi 

That w® we ufually calla lightning before death,fome think 
‘cis but the fouls finding of its former liberty, that’s now to be 
loofen’d from the body,to bz enlarged and ft out of prifon;and 
that makes it fo cheartul.To be firethere’are (at leaft ftrong)%& 
pregnant probabilities of the fouls immortality to a natural eye, 
to a philofophical eye wich common light : And they that tell 
us of the foul Mortalityswe may very well queftionswhat man- 
ner of fouls they have; to be fure as the Pfalmift fpeaks, They 
are become like the beajts that peri/».Ochers are fo far in love with 
the fouls immercality, that they would have every foul immor- 
tal; fenfitive and vegetative fouls. But it fhall faffice us that the 
fouls of men are fo;and this is the fourth excellency ofthe fouls 
of mensthe excellencie of their Duration. 

And this is the firft head of Arguments by which yon fee the 
aay ys kes of a foul, irom the feveral excellencies of the foul 
it felt. 

(2.) If you would know the worihand pretiousnefle of a foul; 
Contider what value & efteem they put upon it,that are beft ac- 
guainted with the worth of it. This is oneof the wifeftand fiureft 


wayes, 
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wayes, to know the worth of a thing; to confider how they 
prize it that beft know it. 
See then how they value fouls, that know them beft. 

1. God bimfelf, the Creator of fouls, 1. The Father of Spiritss 
He muft needs know the worth of fouls, for he made them, and 
he weighs the fpirits of men, he has often put them into the 
ballance, and he knows the worth and weight of them. Now 
fee how he efteemes them ; He has laid out his thoughts from 
everlafting,for the bringing in of {ome fouls to himfelt; he has _ 
pickt them out as his Jewels. The counfels and contrivances of 
heaven have been fpent uponthem. Now do youthink that 
God will lay out his thoughts upon them from everlafting, 
unleffe they were-very precious? aS oe | a 

Il. Fefus Chrift, the great purchafer of fouls, he bought them, 
and fo muft needs know the worth of them. It was no ordinary 
price that he paid for them neither 5 You were not ranfom’d with 
corruptible things,@c.Now do you think thatJefusChrift would 
have laid down his own life, {pent his own precious blood for 
them,except they had been very precious? There’s nothing that 
does fpeak the worth and excellency ofa foul, then what was 
laid down for them to redeem them. And thefe words in the 
Text are the words of him that bought fouls; the words of 
Jefus Chrift himfeli the great Redeemer of fouls, he cells you; 
chat one foul is more worth then a world. 

LIL The Angelssthey are Spirits themfelves; and fo are more 
acquainted with the nature of Spirits then weare. Sechow 
they efteem them. 

i. The Good Angels; what care do they take for fouls? They 
are miniftring Spirits for the good of fouls. They pitch their 
Tents about them; they have charge of fouls 5 they rejoyce at 
rhe converfion of a foul. Heaven is alwayes full ofjoy, brim- 
fall of joy; bat it rans over wich frefh joy, when a foul is 


brought in to a Savior. 
2. The Evi! Angels, thofe great Plund:rers of fouls, thof 


black and damned p »tentates,of Hellsthe Devils,thefe know the 
worth of fouls too well. 

For (1.) What variety of temptations have they forthe be- 
suiting ofafoul. How many thoufand hocks and baits for the 
catching of a foul? tow many defignes and ftratagems for'the 

ruining 
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raining ofa foul? what ambufhes and undermin‘ngs for the 
undoing of a foul? how does he fpread abroad his nets, and fill 
the world with {nares, for the entanglings of afoul? what fer- 
pentine windings and workings , what depths and methods of 
deceit,what flatterings and infinuations, and all for the deluding 
of a foul? 

2.How does he rage when a foul is plucke out of his paw? The 
whole legion of them is in an uproar and commotion; when 
they have loft one of their prifoners, they look upon itas a great 
Joffe. ef 

3. How doeshe envy Jefus Chrift,the faving of one foul? How 
does he think fouls too precious for him? If all the powers of 
darkneffe could hinder it, there fhould not be one foul cranflated 
out of their kingdome. 

4. How does he glory and triumph in the congueft of fouls? 
Ifhell were capable ofjoy, it would have it then,when fouls are 
captivated by the prince of darkneffe. Thefeare his polia ampla, 
the goodly trophy’s and monuments ot his victory. ~~ 

5. How niany fa€tours and agents does he imploy co bring in 
fouls to hiskingdome ? how many are ferviceable & inftrumen- 
tall co him?and howdo’s he goup and down like a roaring lior, 
{eeking whom he may devour ? Do you think he would take fo 
much pains about fouls, ifthey were not worth it? 

6.In his formal Contracts; he doesnot ftand long a cheapning, 
he’! give them what they’ ask;he knows he cann’t outbid him- 
felf. A foul is worth more, he knows, then he hasto give for it. 

7. How does this torment him,that he isin a chain, and can 
dono more hurt to fouls?that there is an hook in thisLeviathan, 
that he isreftrain’d and limited fo,as that he cannot have his will 
offouls. | 

So that by all this you fee the ev! Angels,the Dzvils,know the 
worth of fouls too well. 

And this is the fecond head of Argunients, by which you fee 
the preciousneff2 of fouls, &c. 

3. Arg. Becaufe other things are precious in reference to 
the foul. The worth of the foul puts a luftre upon other 
things. 

1. Precious Faith; why is that fo precio,’s? becaufe’tis for the 
faving ofa precious foul ; ’tisfucha radicaland effential Graces 
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We beleeve to the faving of the foul... 

2. Precious Promifes; why are they fo precious? becaufe they ) 
are for the wélfare of a precious foul.Cordials to revive a fain eC 
ing foul; balme for the healing of a wounded foul; reftatira- | 
tives for the recovery of a langnifhing foul. itt al 

3. Precious Ordinances; Why? but becaufe God does herein 
efpecial manner difplay himfelf, and reveal himéelf to fouls, - 
He gilds them with his own glorious prefence; they are the wells 
of falvation, out of which fouls muft quench their thirft. 

4. Precious Minifterss why fuch a luftre upon that Calling 
more then upon others? why they fo honorable, but becaufe 
they are more immediately converfant about fouls? The conver- 
ting of fouls, that’s the crowne of the Miniftery; You are my 
Crown, and my Foy {ayes Paul to his converted Philippians. No 
wonder then if contempt be pour'd out upon the Miniftery, if 
once they cometo neglett foulssif Cura Animarit be made but a 
flight bufinefle. But they that convert fouls to righteou/neffe ayes 
the Prophet Daniel, they (hall fhine as the ftarres inthe firmament, 
they fhallhave a more bright and mafly Crown, anfwerable to a 
greater degree of fervice. ~ Wie Hoe) 

4.Arg. If you would ftill fee more-clearly the worth and pre- 
cioufnes of fouls; do but confider the variety of Gofpel-difpen- 
fations in refpe& of fouls. 

+. Thofe many inventions that are made to fouls to come inte 
Chrift, that fweet Rhetorick,thofe {trong motives, thofe pow- 
erfull perfwafions, thofe precious wooings and befzechin2s of 
them. We befeech you by the mercies of Chrift,by the bowels of a 
Saviour ; we beleech you, as if God himfelf fhouldbefeech you to ba 
reconcil d unto him.Do you think there would be fo much wooing 
and befeeching, if they were not very precious? Do you think 
the Spirit himfzlfwould fo intreat,do you think the Holy Ghoft 
would be fo importunate with them elfe? Nay, thefe fouls are 
{0 precious, as that he will have fome for himfelt; he will take. 
no denial, no refufal ; Go-and compel them to come in. 

2. Confiderthofe fad Lamentations that are made when fouls 
will trample upon their own mercy; as Chrift {peaks to 
Ferufalem, in that paflionate ftrain, and ‘dips his words in 
fears; O Ferufalemy Ferufalem; @c. This great lamenting thews 
that ’ewas the loffe of a precious thing. af 
Ce | 3. Know, 




































































































202 


The svorth of Souls. 


3. Know, thatthe World is kept up for this very end, for the 
bringing in of fome fouls for a Saviour.Do you think thatGod 
is at this vaft coft and expence in maintaining thisvaft fabrick 
ofthe Creation, only for men that oppofe him, and provoke 
him, and violate his Laws? No,’tis for the gathering of his Jew- 
elsytor the binding up fome precious fouls in the bundle of Life. 
If ’cwere not for this, the very pillars and foundations of the. 
world would crack afunder. nao 

4. Think upon the great Preparation that is madefor the 
entertainement of fouls; how that Chrift is gone to prepare a 
place for them. What treafures of love and fweetneflé, what 
heaps of joy are ftor’d up fronithem? what a weight ofGlory? 
what Crowns? what Thrones? what glorious and unexpreflible,, 
and unconceiveable Priviledges fhall they then enjoy? 

Thus by.all chefe feveral Arguments you have feene the 
worth and precioufneffe of fouls. 

U1. And now when we confider the worth of them,.we 
miphe even take up this fad lamentation; How zs this gold become 
drofe ? kop is the mojé fine gold changed # the precious fouls of 
men that were purer then Snow, raddier then Rubies, more po- 
fhe chen Saphirs in their firft Original; now their vifage ’tis 
blacker then a coal. How are they become the reproach of him 
chat made them, the body’s flaves, the devils captives, the fcorn 
of every luftand temptation. Nay, you. might even: melt and 
Ai ffolve into tears under this fad and ferious confideration, that 
{> few of thefe precious fouls fhallbe faved; that there are fo, 
many of them that drop into hell irrecoverably. And though 
vhere be a genzration of men in the world that willnever goover 
this narrow bridg, unleffe they put on fpectacles, that fo they 
may tumble in.more Artficially : men that lay down fuch large 
aul reaching principles of fo vaft latitude, as that they fearce 
rake it poflible for any to be daran’d; men that winde the nar- 
row gate in their own apprchenfions; yet God’ has reveal’d his 
mind expreffely, and ’tis the conitant voice of the Gofpel it fell, 
that there are bur few of chefe precious fouls that be fav’d. And,, 
which ismore,, that as for men of the rarcit and moft admirable 
cndowments, of the choiceft 4ecomplifhments, men of meft o- 
r entand glittering fouls;tbere are fewer of thef then of other 
No: inany wifee-c. Ancl yet all this comes notabout becaufe of 
any. 
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any want of Gofpel-provifion: not but that there is Balm 
enough in Gilead, Oile enough in that hor of falvations not 
but thatthere are abundance of bowels in God, which yearn to- 
wards the precious fouls that he has made; but becasue men re- 
fufe his goodneffe, and abufe his mercy; impeifon his truth,and 
fhat it up in unrighteoufnefl:. 

Now when men are told ofthe worth of their fouls,when they 
are put in mind of their precioufnefle again and again, when 
they have all means for the welfare of their foul,and when they 
are directed in the wayes thattendto the faving of th: (Cul;when 
they are convine’d chat fach and fuch lufts aghe agiinit theic 
fouls; and when they know that the prefent feafon ot yrace is ali 
they are fure of, for the welfare of their foul; If they fhall ftub- 
bornly refute their own mercy, and wilfully and violently ruth 
into their own ruinesthough their fouls were ten thoufand times 
more precious then they are, yet they perifh defervedly. 

U ¢ 2. Me thinks therefore at length men fhould comg to fuck 
thoughts as thefe: ’Tis time now to provide for our own foals; 
Tis time now to build forEternity : Tanquam fenper vidiuri. Ik 
he that doesnot provide for his own houfe,is worlethen an In- 
fidel; then furely, he chat does not provide for his own foul is 
little beceer, Yet how many are there in the world, that live fo 
as if they had no fouls to fave? many thactake no notice of their 
own fouls. Thefe are fpiricual Beings, and ran not into their 
outward fenfes,and fo they never mind them. Thefe mens fouls 
are fo dark, as they can’t fee themfelves. Ochers that do take 
fome little acq taintance with their own fpirits ; yet how do 
they leave them ina rolling and fluctuating condition; how do 
do they ventare Eternity ?upon what Itrange uncertaincies do 
they leavea precious (oul? as he that was ready to diz faid, He 


fhoutd know by and by, whether the foul were immortal or no; that _ 


wasall he made of it.Or,as that other, that compl:menced with 
his foul, in chat fporting language, 

5 Animula vagula, blandula; 

L Quetandem abituraes in leca? 
And yet’tis an impreffion engraven upon every Being witha Pen 
of Iron,& with the point of a Diamond. Nay ’cis 4 r4.Q+ >a:72, 
dtampt upon every B-ing by the finger of God him Ir, chat is 
fhould look to its own prefervation;to the maintainirg of is felt: 

Cress2 5a 
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fo that ’ris matter ofamazement& aftonifhrnent,that the fouls of 

men being {uch precious Beings, fhould look to their own wel-. 

- fare no more: And it can be refolv'd into nothing elf, :but into 
- that fame firftand grand Apoftafie from their God,the fountain 

-of.their life and happineffe. When they loft their God, they loft 
themfelves 5 and when they fell off from him, they apoftatiz’d 
from their own Effence. And now they mind the body, and 
take care for things here below, aud neglect themfélves; If 
there be any that can repair the ruins of Nature, or that can 
wrangle a little for mens eftates? thefe fhall have honour and e- 
fteeme.in the world, and the things of the world at their com- 
mand: But that they take care only for foulesthefe mutt live upG 
meer benevolencesas if the Minifters of the Gofpel were nothing 
indeed but fouls; as if they were properly Angels, that muft af 
fume a body; and deliver their meflage, and then muft difap- 
pear. This does ftrongly convince that men:prize their bodies 
and their goods above their fouls; becaufe men of fuch employ~- 
ments, Lawyers.and Phyficians thefe finde better entertainement. 
in the world, then the Minifters of the Gofpel. 

Hence it is alfo that men neglect the feafons of grace, opportu. 
nities of mercie,ad vantage fortheirfouls;which they would not 
negleCt in other things. The Sabbath, the market-day for fouls, 
‘how is it flighted, prophaned’?: yet the Sabbath was made for 
man: for the foul of man chiefly, for that itis the chiefe ofman, 
And yet Godhas us'd-very {trong and powerful meanes to engage 
mien to feck the welfare of their own fouls. For out ofhis own. 
infinite love and goodneffe he hasby a ftri&t connexion, kni¢- 
and united by his own glory,and.the falvation of fouls together: . 
He has wrought: Ifraels) Name in:the frame of his own glory. 
That wheras if thefetwo now were fever'dya man were bound to. 
feek theglory of God, before the falvation of his own foul.For 
though the foul be very precious, yet the glory of the Creatour.- 
of fouls is infinitely more. precious. God therefore out of the 
riches of his grace, has fo joyn’d thefe together, as none can put 
them afunder. He that feeksehe glory.of God, does by this 
promote the welfare of hisown foul, and he that feekes the 
faving of his own foul, dcoesin’ this advance the glory of God... 
2 that feeks the one, muft feck the other alfo, 

Ufe 3.. lf the fouls of men,be {0 execeding precious, then ad-- 
x | mire: 
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mire the goodriefle of God, that does not leave them im the 


power of men.. 

1. Some fouls, the fouls of his own people are fo precious, as 
that he won't leave themin their own hands. You know how 
Adam difpos'd of his own foul,;when he had it in hisown keep: 


ing. And fuch men as ate left to themfelves, you fee how they , 


lay out their fouls. But God has laid up fome precious fouls in. } 
are laid up asa rich Depsfitum in the ‘ 


a fafe and fire hand; they 
hand ofa Saviour, and they are kept by hisalmighty power 
through faith unto falvation. | 

2. Souls are fo precious, as that he won’tleave them.to the 
difpofing of other men. He keeps thefe apples of his eye under 
the lid of his own Providence. The fword of an enemy.can reach 
but the fheath of the body. An enemy though never fo fierce and 
furious,can but cut the fheath of the body afunder. Fear not them 
that can kill the.body, and that’s all they can do, &c. Yet {uch is 
the fury and implacableneffe of mens.as that if they could reach 
the foul, that fhould be the firft they would.ftrike and wound 5 
and they would: damn: other mens fouls as furely asthey do their 
own. As that defperate Italian, that having an enemy of his at 


advantage,threatned to kill him unlef he would carfe and bla{~. 


pheme & renounce his Religions that foolifh man too covetous 
ofa frailand fading life, yielded'to his: but affoon as he had 
ended fuch blafphemies as were perfcrib’d him, the other ftabs 
him prefently, and then triamphs and applauds him(felf in his 
bloody victory:©,faies he,’tis a kindly and delicate revengesO, 
eis an orderly and methodical revenge, firft to damne the foul, 
and then to ftab the body. You fee what therage and fury of men 
would reach unto; but thar God has fet fouls, BE0 CéAug, 













. 


3. And therefore thou that wilt craft him: with thy precious \ 
foul, wilt not traft him for.things here below? Wilc thou truft | 
him for Eternity, and not for a moment > wilt thou truft him | 
with the Jewel,and not wich the casket? wile thou truft him for / 
thy Soul,and not for thy body, thy ftate, thy name? Think up- 
orrour Saviours Argument:Confider but the Lilies of the fieddsthey | 
that have but vegetative fouls, twoor three removes off from | 
matters They neither fin nor toil : why fhouldft thou then have | 
fpinning and toiling thoughts? will he not much more take | 


care for thee? 
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Ufe. 4. See here the top of Antichriftian fury 5 his cruelty to 
fouls, as if the fouls ofmen were Antichrifts flaves, to be hurried 
up and down at his pleafure; as itan heap of precious fouls, were 
but Antichrifts foot-ftool , for him to get up to his throne by. 
Confult but with that place in the 18.0f Rev.verf.12,13, You] 
fee there, that Antichrift trades there in very rich and coftly 
commodities, Geld, Silver, Pearles, Purple, Silke, &c. But a- 
mongft the reft, he has one more precious then ordinary, and 
cis afure and ftaple commodity that he trades in,and ’tis in the 
fouls of men. And that which befpeaks the ruine of Antichrift, 
& cries aloud to that God to whom vengeance belongs, & ’ewil 
pour out the very dregs of the vials upon him ; his deluding of 
fouls, his impofing upon fouls,his multiplying the bricks, put- 
ting out the eyes of fculs, making them grinde at his mill, to 
go round in an implicite faith; & like his flaves he buyes them 
and fels them at his pleafure. The blood of fouls is the paint of 
that fame fpirimal fezate/, and the Scarlet of the Babylonith 
whores tis double-dy’d in the blood of Saints. 

U%.5. This {peaks aloud to the prophets, and fons of pro- 
phets, that they would lay out all their golden talents,and pre- 
cious opportunity for the welfare of fouls ; not only their own 
fouls, but forthe fouls of others too;to be men of publick influ- 
ence, to fpread light abroad in the world. Tis the ftrongeft ex- 
preflion ot love you can fhew toa Saviour; Peter loveft thou me? 
feed my freep, feed my lambs : Let this be a token of thy love, and 
figne that thon lov’it me. Does not it pitty you to ae fo many 
precious fouls famifht for want of the bread ofLite?fo many ig- 
norant fouls rahi upon their own ruine for want of light; fo 
many fouls poifon’d with unfound do@rine & firange opinions; 
fo many unftable fouls beguil’d by rude & illiterace men that tor- 
ture the Scriptures, and teed men {0, as if Non-fenfe were the on- 
ly Near and Ambrofia tor immortal fouls to liveon. Don’t 
you fee how thirfty fouls areythat they will drink in muddy wa- 
ters? had not they rather, think ye, drink inpure and criftalline 
ftreames? Do they take in Errour fo faft, and would not Trath 
be more pleafant to them? You are the hope and the expectation 
of fouls; if you fhould fruftrate and difappoint them, whi- 
ther fhould they go, or where fhould they berake themfelves ? 
Where fhal the thirfty foul go,unleffe the fountain afford it fome 
| ftreames? 
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ftreames ? where-fhall the new-borne foul fatisfie it felf, unleffe 
the brefts afford it fincere milk? How fhall the wandering foul 
find out its way, unleffe the Seersand Watchmen _be pleafed to 
dire& it2 how fhall fouls be feafon’d with gracesif the fale it felf 
be unfavory ? If the eye be darknefleyhow great muft the dark- 
neffe be? O lay out your felves fo, as that thoufands of fouls 
may bleffz you, and have caufe to bleff2 God for you. Truly tke 
harveft isgreat and precious, and the labourers ave few 3 pray ye 


therefore the Lord of the harvetythat ke would fend forth labourers 
unto bis barvejt. | 
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